M  Wtoum 

'.    m  I 


\    STUDIA     IN 


Presented  to 
THE  LIBRARY 

of 
VICTORIA  UNIVERSITY 

Toronto 
by 

Dr.  Orville  P.  Hossie 


OF 


THE     EXPOSITOR'S     BIBLE. 


1889-90. 

Crmi'ii  8w.     Cloth.     Price  -]s.  6d.  each. 
JUDGES   AND    RUTH.     By  the   Rev.   R.   A.   WATSON,   M.A. 

THE  PROPHECIES  OF  JEREMIAH.  By  the  Rev.  C.  J. 
BALL,  M.A.,  Chaplain  of  Lincoln's  Inn. 

THE  PROPHECIES  OF  ISAIAH.  Vol.  II.  Completing  the 
Work.  By  the  Rev.  GEORGE  ADAM  SMITH,  M.A. 

THE  GOSPEL  OF  MATTHEW.  By  the  Rev.  I.  MONRO 
GIBSON,  D.D.,  London,  Author  of  "The  Mosaic  Era/'  etc. 

THE  BOOK  OF  EXODUS.  By  the  Very  Rev.  G.  A.  CHADWICK, 
D.D.,  Dean  of  Armagh. 

THE  BOOK  OF  THE  ACTS  OF  THE  APOSTLES.  By  the 
Rev.  G.  T.  STOKES,  D.D.,  Professor  of  Ecclesiastical  History  in 
the  University  of  Dublin. 

1888-89. 

Crmvii  S?'0.     Cloth.     Price  is.  6d.  each. 

THE  EPISTLE  TO  THE  GALATIANS.  By  the  Rev.  Professor 
G.  G.  FINDLAY,  B.A.,  Headingley  College,  Leeds. 

THE  BOOK  OF  ISAIAH.  Chap.  I.  to  XXXIX.  By  the  Rev. 
GEORGE  ADAM  SMITH,  M.A.,  Aberdeen. 

THE  PASTORAL  EPISTLES.  By  the  Rev.  ALFRED  PLUM- 
MER,  D.D.,  Master  of  Universit}'  College,  Durham. 

THE  FIRST  EPISTLE  TO  THE  CORINTHIANS.  By  the 
Rev.  Professor  MARCUS  DODS,  D.D. 

THE  REVELATION  OF  ST.  JOHN.  By  the  Rev.  Professor 
W.  MILLIGAN,  D.D.,  of  the  University  of  Aberdeen. 

THE  EPISTLES  OF  ST.  JOHN.  By  the  Right  Rev.  W. 
ALEXANDER,  D.D.,  D.C.L.,  Lord  Bishop  of  Dcrry  and  Raphoe. 

1887-88. 

Croivii  Zvo.     Cloth.    Price  ^s.  6d.  each. 

THE  EPISTLE  TO  THE  COLOSSIANS.  By  ALEXANDER 
MACLAKEN,  D.D.,  of  Manchester. 

THE  GOSPEL  ACCORDING  TO  ST.  MARK.  By  the  Rev. 
Prebendary  G.  A.  CHADWICK,  D.D.,  Dean  of  Armagh. 

THE  BOOK  OF  GENESIS.  By  the  Rev.  Professor  MARCUS 
DODS,  D.D. 

THE  FIRST  BOOK  OF  SAMUEL.  By  the  Rev.  Professor 
W.  G.  BLAIKIE,  D.D.,  LL.D. 

THE  SECOND  BOOK  OF  SAMUEL.    By  the  same  Author. 

THE  EPISTLE  TO  THE  HEBREWS.  By  the  Rev.  Principal 
T.  C.  EDWARDS,  M.A. 


THE     PROPHECIES 

or 

JEREMIAH 

•lilfr  •  JbUfr  «f  Jl 


\\lll-MtIi  TRAIT    tifcKJMTOkY  AND   HIM. 
COAMKE  o»  YoKct  ASH  T»Mrti*>f «  ST 


•PA 

CO 


CO  N  T  K  N  TS 


HI 

IA*1  .    114 

IV. 

MI    or   «•  •:•  114 


V  I 


Ml 


1 ; 


CONTENTS. 


VIII. 

PAGE 

THE   FALL   OF   PRIDE          .  280 


IX. 
THE   DROUGHT   AND    ITS    MORAL    IMPLICATIONS          .  .  .    3OO 

X. 

THE   SABBATH — A   WARNING 364 

XI. 

THE    DIVINE   POTTER 377 

XII. 
THE   BROKEN   VESSEL — A   SYMBOL   OF  JUDGMENT     .  .  .    398 

XIII. 

JEREMIAH    UNDER   PERSECUTION 411 


PRELIMINARY   SKETCH   OF  THE   LIFK   AND 
TIMES  OF  JEREMIAH. 

Al'KIEST  by  birth.  Jeremiah  became  a  prophet 
by  the  special  call  of  God.  Hi*  primlly  •  I-K  n 
implu  •»  a  *•••-!  literary  training,  in  times  when  litera 
ture  was  largely  in  the  hands  of  the  priests.  The 
priesthood,  indeed,  constituted  a  principal  section  of 
the  Israeliti«h  nobility,  as  appear*  both  fr«>m  the  hi*- 
lory  of  those  limes,  and  from  the  reference*  in  our 
prophet's  writing*,  whew  king*  and  prince*  and 
pcieM*  arc  oftm  named  together  a*  the  anil--  :.»•  \  •  : 
the  land  (i.  l8,  U.  ."•.  i\  •>»  .  and  thi*  fact  would 
rriMirr  for  the  young  prophet  a  »harr  in  all  the  be*t 
leanung  of  his  a>jr.  The  name  of  Jeremiah,  like  other 
prophetic  proper  name*.  *eem«  to  have  *periaJ  signifi 
cance  in  connexion  with  the  most  illustriou*  of  the 
persons  recorded  to  have  borne  it.  It  mean*  lakt^th 
finiHtkih.  and,  a*  a  proper  name,  The  Man  that  lahvah 
foundeth  ;  a  designation  which  And*  vivid  illustration 
in  the  word*  of  Jeremiah'*  call :  "  lieforc  I  moulded 
ther  in  the  brlly,  I  knew  thee ;  and  before  thou  earnest 
forth  from  the  womb.  1  con*ecrated  thee :  a  spokesman 
to  the  nations  did  I  make  thcc"(l  5).  The  not  un 
common  name  of  Jeremiah — *ix  other  persons  of  the 
name  are  numbered  in  the  Old  Testament  must  have 
api  e.ircd  to  the  prophet  as  invested  with  new  force  and 
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meaning,  in  the  light  of  this  revelation.  Even  before 
his  birth  he  had  been  "  founded " 1  a'nd  predestined 
by  God  for  the  work  of  his  life. 

The  Hilkiah  named  as  his  father  was  not  the  high 
priest  of  that  name,2  so  famous  in  connexion  with  the 
reformation  of  king  Josiah.  Interesting  as  such  a 
relationship  would  be  if  established,  the  following  facts 
seem  decisive  against  it.  The  prophet  himself  has 
omitted  to  mention  it,  and  no  hint  of  it  is  to  be  found 
elsewhere.  The  pfiestly  family  to  which  Jeremiah 
belonged  was  settled  at  Anatheth  (i.  I,  xi.  21,  xxix. 
27).  But  Anathoth  in  Benjamin  (xxxvii.  12),  the  pre 
sent  Anatd,  between  two  and  three  miles  NNE.  of 
Jerusalem,  belonged  to  the  deposed  line  of  Itharnar 
(i  Chron.  xxiv.  3 ;  comp.  with  I  Kings  ii.  26,  35). 
After  this  it  is  needless  to  insist  that  the  prophet,  and 
presumably  his  father,  resided  at  Anathoth,  whereas 
Jerusalem  was  the  usual  residence  of  the  high  priest. 
Nor  is  the  identification  of  Jeremiah's  family  with  that 
of  the  ruling  high  priest  helped  by  the  observation 
that  the  father  of  the  high  priest  was  named  Shallum 
(i  Chron.  v.  39),  and  that  the  prophet  had  an  uncle  of 
this  name  (Jer.  xxxii.  7).  The  names  Hilkiah3  and 
Shallum  are  too  common  to  justify  any  conclusions 
from  such  data.  If  the  prophet's  father  was  head  of 
one  of  the  twenty-four  classes  or  guilds  of  the  priests, 
that  might  explain  the  influence  which  Jeremiah  could 
exercise  with  some  of  the  grandees  of  the  court.  But 
we  are  not  told  more  than  that  Jeremiah  ben  HMkiah 
was  a  member  of  the  priestly  community  settled  at 

1  The  same  root  is  used  in  the  Targ.  on  i.  15  for  setting  or  fixing 
thrones,  cf.  Dan.  vii.  9  :  (^Pl) 

2  Clem.  Alex.,  Strom.,  I.,  §  120. 

3  At  least  seven  times. 
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Anathoth.  It  1%,  however,  a  gratuitous  disparagement 
of  one  of  the  grratc*t  name*  in  UrarT*  htctory.  to 
suggest  (hat,  had  Jrrrmiah  brlongrd  to  thr  highr»t 
rank*  of  hi*  ra*tr,  hr  would  not  havr  brrn  rqual  to 
thr  ftrlf-renunciation  involved  in  the  aft*mnp(i<>n  of  the 
unhonoured  and  thankless  office  of  a  prophet.1  Such  a 
*u£Kr*l|°n  '*  certainly  not  warranted  by  the  r*>rtraiture 
of  the  man  a*  delineated  by  himnclf,  with  all  the  di»linc- 
tive  mark*  of  truth  and  nature.  From  the  moment  that 
he  became  decisively  convinced  of  hi*  mtaaion,  Jeremiah'* 
caretr  t»  markr.j  \>\  Mrugslr*  an.i  '.  !•  •«  i-l  tJ-« 


the  part  of  the  people ;  oppontion  and  ridicule  became 
persecution,  and  the  mcaaenger  of  Divine  truth  per- 
•tftted  in  proclaiminic  hi*  m«  %-wa^r  at  the  ri*k  of  hi*  own 
life.  That  life  may,  in  fact,  be  called  a  prolonged 
martyrdom  ;  and.  if  we  may  judge  of  the  unknown  by 
the  known,  the  tradition  that  the  prophet  WM  Honed  to 
death  by  the  Jewish  refugee*  in  Egypt  i*  only  too  pro- 
bablr  an  account  of  its  final  scene.  If  "  the  natural 
*hnnkmg  of  a  »omeuhat  frmminr  rhanuter  "  i*  trace* 
able  in  hi*  own  report  of  hi*  conduct  at  particular 
juncture*,  doe*  not  the  fact  *hed  an  inten»cr  glory 
upon  the  man,  who  overcame  thi*  inalinctive  timidity, 
and  per»i*ted,  in  face  of  the  moot  appalling  danger*,  in 
the  path  of  duty  ?  I*  not  the  victory  of  a  eon«titu- 
lionally  timid  and  »hrinking  character  a  nobler  moral 
triumph  than  that  of  the  man  who  never  knew  frar— 
who  marche*  to  the  conflict  with  other*,  with  a  light 
heart,  *imply  betau»e  it  ia  hi*  nature  to  do  to—  becauftc 
he  ha*  had  no  experience  of  the  agony  of  a  previoua 
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conflict  with  self?  It  is  easy  to  sit  in  one's  library  and 
criticize  the  heroes  of  old ;  but  the  modern  censures  of 
Jeremiah  betray  at  once  a  want  of  historic  imagination, 
and  a  defect  of  sympathy  with  the  sublime  fortitude 
of  one  who  struggled  on  in  a  battle  which  he  knew  to 
be  lost.  In  a  protracted  contest  such  as  that  which 
Jeremiah  was  called  upon  to  maintain,  what  wonder  if 
courage  sometimes  flags,  and  hopelessness  utters  its 
forsaken  cry  ?  The  moods  of  the  saints  are  not  always 
the  same ;  they  vary,  like  those  of  common  men,  with 
the  stress  of  the  hour.  Even  our  Saviour  could  cry 
from  the  cross,  "  My  God,  My  God,  why  hast  Thou 
forsaken  Me  ? "  It  is  not  by  passing  expressions, 
wrung  from  their  torn  hearts  by  the  agony  of  the  hour, 
that  men  are  to  be  judged.  It  is  the  issue  of  the  crisis 
that  is  all-important ;  not  the  cries  of  pain,  which 
indicate  its  overwhelming  pressure. 

"  It  is  sad,"  says  a  well  known  writer,  with  reference 
to  the  noble  passage,  xxxi.  31-34,  which  he  justly 
characterizes  as  "  one  of  those  which  best  deserve  to 
be  called  the  Gospel  before  Christ,"  "  It  is  sad  that 
Jeremiah  could  not  always  keep  his  spirit  under  the 
calming  influence  of  these  high  thoughts.  No  book 
of  the  Old  Testament,  except  the  book  of  Job  and  the 
Psalms,  contains  so  much  which  is  difficult  to  reconcile 
with  the  character  of  a  self-denying  servant  of  Jehovah. 
Such  expressions  as  those  in  xi.  20,  xv.  15,  and 
especially  xviii.  21-23,  contrast  powerfully  with  Luke 
xxiii.  34,  and  show  that  the  typical  character  of 
Jeremiah  is  not  absolutely  complete."  Probably  not. 
The  writer  in  question  is  honourably  distinguished 
from  a  crowd  of  French  and  German  critics,  whose 
attainments  are  not  superior  to  his  own,  by  his  deep 
sense  of  the  inestimable  value  to  mankind  of  those 
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belief*  which  animated  the  prophet,  and  by  (he  »m.  •  r  it  y 
of  hi»  manifest  endeavour*  tu  judge  fairly  between 
Jeremiah  and  hi*  detractor*.  I  ic  has  already  remarked 
truly  enough  that  "  the  baptism  of  .  .  nij>luat«  »1  mutter  - 
ing,"  which  the  ;.n.;-hcl  was  called  upon  to  |»a*%  trmnj^h 
in  the  reign  of  Jrhotakim.  "  has  made  him,  in  a  very 
high  and  true  »en»e,  a  tyj-e  of  One  greater  than  he." 
It  i»  impoftAihlr  to  avoid  i»u»h  an  imprr«%ion,  if  we 
•tudy  the  records  of  his  !»««•  with  any  insight  or  »ym- 
jwiihx  .  And  the  impre»*ion  thu*  created  i»  deefM-rted, 
wtten  %ve  turn  to  that  prophetic  page  which  may  be 
called  the  moM  <f/y*a/rN£  in  the  entirr  range  of  the 
Old  Testament  In  the  $jrd  of  Isaiah  the  martyrdom 
of  Jeremiah  Incomes  the  living  image  of  that  other 
martyrdom,  which  in  the  fulness  of  time  was  to  redeem 
the  world.  Aft'  r  this,  to  say  that  "  the  typical  cha 
racter  of  Jeremiah  is  not  abs>lutely  complete."  is  no 
more  than  the  a%»ertion  of  a  truism  ;  for  what  Old 
Testament  character,  what  character  in  the  annals  of 
collective  humanity,  can  be  brought  forward  aa  a  per 
fect  te  of  the  Christ,  the  Man  whom,  in  Hi*  sinless- 


conscience  inwtinctively  *u»pret  to  have  been  al*u  Cod? 
lo  deplore  the  fart  that  tht»  illusthou*  prophet  "could 
not  alway*  keep  hit  »pini  under  the  calming  influence 
of  his  htghcRt  thoughts,"  t»  »imply  to  deplore  ihe  in 
firmity  that  besets  all  human  nature,  to  regret  that 
natural  imperfection  which  cling*  to  a  finite  and  fallen 
creature,  even  when  endowed  with  the  in-  -it  uplendid 
gift»  <  f  the  ipirit.  For  the  rest,  a  certain  degree  of 
rxaggr  ration  is  noticeable  in  founding  u;  »n  three  brief 
patsagr*  of  to  large  a  work  as  the  collected  prophecies 
of  Jeremiah  the  M-riou»  charge  that  "  no  book  of  the 
Old  Tr»tamrnt,  rxcept  the  buok  of  Job  and  (he  l*iuilm», 
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contains  so  much  which  is  difficult  to  reconcile  with 
the  character  of  a  self-denying  servant  of  Jehovah." 
The  charge  appears  to  me  both  ill-grounded  and  mis 
leading.  But  I  reserve  the  further  consideration  of 
these  obnoxious  passages  for  the  time  when  I  come 
to  discuss  their  context,  as  I  wish  now  to  complete 
my  sketch  of  the  prophet's  life.  He  has  himself 
recorded  the  date  of  his  call  to  the  prophetic  office. 
It  was  in  the  thirteenth  year  of  the  good  king  Josiah, 
that  the  young1  priest  was  summoned  to  a  higher 
vocation  by  an  inward  Voice  whose  urgency  he  could 
not  resist. 2  The  year  has  been  variously  identified 
with  629,  627,  and  626  B.C.  The  place  has  been 
supposed  to  have  been  Jerusalem,  the  capital,  which 
was  so  near  the  prophet's  home,  and  which,  as  Hitzig 
observes,  offered  the  amplest  scope  and  numberless 
occasions  for  the  exercise  of  prophetic  activity.  But 
there  appears  no  good  reason  why  Jeremiah  should 
not  have  become  known  locally  as  one  whom  God  had 
specially  chosen,  before  he  abandoned  his  native  place 
for  the  wider  sphere  of  the  capital.  This,  in  truth, 
seems  to  be  the  likelier  supposition,  considering  that 
his  reluctance  to  take  the  first  decisive  step  in  his 
career  excused  itself  on  the  ground  of  youthful  in 
experience :  "Alas,  my  Lord  lahvah  !  behold,  I  know 
not  (how)  to  speak;  for  I  am  but  a  youth."3  The 
Hebrew  term  may  imply  that  he  was  about  eighteen 
or  twenty  :  an  age  when  it  is  hardly  probable  that 
he  would  permanently  leave  his  father's  house.  More- 

1  i.  6. 

-  i.  2,  xxv.  3. 

:(  lyj  piter;  (i)  Ex.  ii.  6,  of  a  three  months'  babe;  (2)  of  a  young 
man  up  to  about  the.  twentieth  year,  Gen.  xxxiv.  19,  of  Shechem  ben 
Hamor;  I  Kings  iii.  "],  of  Solomon,  as  here. 
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over,  he  luu  mentioned  a  conspiracy  of  hi*  fellow- 
townaawn  •£*!••**  himself,  in  term*  which  have  been 
taken  to  imply  that  he  had  exercised  hit  ministry 
Itf***^  them,  before  his  removal  to  Jerusalem.  In 
chap.  xi.  J|,  we  read:  "Therefore  thus  said  Jahvah 
Sabaoth  upon  the  men  of  'Anathoth  that  were  seeking 
thy  life,  saying.  Prophesy  not  in  the  name  of  lahvah. 
that  th  u  die  not  by  our  hand  !  Therefore  thus  said 
lahvah  Sabaoth  :  Behold  1  am  about  to  visit  it  upon 
them :  the  young  men  shall  die  by  the  sword  ;  their 
sons  and  their  daughters  shall  die  by  the  famine.  And 
a  remnant  they  »hall  have  none  ;  for  I  will  bring  evil 
unto  the  men  of  'Anathoth.  (in)  the  year  of  their  visita 
tion."  It  is  natural  to  see  in  this  wicked  plot  agamM 
his  life  the  reason  for  the  prophet's  departure  from 
his  native  place  (but  cf.  p.  265).  We  are  reminded  of 
the  violence  done  to  our  Lord  by  the  men  of  "  His  own 
country"  (7  wttrpti  •vrov),  and  of  His  final  and.  as 
it  wuuki  srcm.  compulsory  tlrfurture  from  Naxarrth 
to  Capernaum  (St.  l.uke  iv.  16-29;  St.  Malt.  iv.  Ij). 
In  this,  a»  in  other  respects,  Jeremiah  was  a  true  type 
of  th<-  Me»*ias. 

The  prophetic  discourses,  with  which  the  book  of 
Jeremiah  opens  (U.  l-iv.  a),  have  a  general  applica 
tion  to  all  Israel,  as  is  evident  not  only  from  the  ideas 
expressed  in  them,  but  also  from  the  explicit  address, 
11.4:  "Hear  ye  the  word  of  lahvah.  O  bouse  of 
Jacob,  and  all  the  cUns  of  the  house  of  Israel !"  It 
is  clear  enough,  that  although  Jeremiah  belongs  to 
the  southern  kingdom,  his  reflexions  here  concern  the 
northern  tribes  as  well,  who  mu«t  be  included  in 
the  comprehensive  phrase*  "  house  of  Jacob."  and  "  all 
the  clans  of  the  house  of  I  tract"  The  fact  is  accounted 
for  by  the  circumstance  that  lhc*e  two  discourses  are 
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summaries  of  the  prophet's  teaching  on  many  distinct 
occasions,    and    as    such    might    have    been    composed 
anywhere.     There  can  be  no  doubt,  however,  that  the 
principal    contents    of  his    book    have    their   scene    in 
Jerusalem.     In    chap.  ii.   I,  2,  indeed,  we    have  what 
looks    like    the  prophet's  introduction  to  the  scene  of 
his  future  activity.     "  And  there  fell  a  word  of  lahvah 
unto  me,  saying,  Go  and  cry  in  the  ears  of  Jerusalem." 
But  the  words  are  not  found  in  the  LXX.,  which  begins 
chap.  ii.  thus:  "And  he  said,  These  things  saith  the 
Lord,    I    remembered    the    lovingkindness     (e'Xeo9)    of 
thy  youth,  and  the  love  of  thine  espousals  (reXeiftxri?)." 
But  whether  these  words  of  the  received  Hebrew  text 
be  genuine  or  not,  it  is  plain  that  if,  as  the  terms  of 
the    prophet's  commission  affirm,  he    was    to    be  "an 
embattled    city,    and    a    pillar    of    iron,    and    walls    of 
bronze  .  .  .  to  the  kings  of  Judah,  to  her  princes,  to 
her  priests,"  as  well  as  "to  the  country  folk"  (i.    18), 
Jerusalem,    the    residence    of  kings    and    princes    and 
chief  priests,  and  the  centre  of  the  land,  would  be  the 
natural  sphere  of  his  operations.     The  same  thing  is 
implied  in  the  Divine  statement :  "  A  nab?  to  the  nations 
have  I  made  thee  "  (i.  5).     The  prophet  of  Judea  could 
only  reach  the  goyim — -the  surrounding  foreign  peoples 
—through   the    government  of  his    own    country,  and 
through  his  influence  upon  Judean  policy.     The  leaving 
of  his  native  place,  sooner  or  later,  seems  to  be  involved 
in  the  words  (i.  7,  8)  :  "And  lahvah  said  unto  me,  Say 
not,   I  am  a  youth  :  for  upon  whatsoever  (journey)   I 
send    thee,   thou  shalt  go    (Gen.   xxiv.  42) ;  and  with 
whomsoever  I  charge  thee,  thou  shalt  speak  (Gen.  xxiii. 
8).     Be  not  afraid  of  them  !  "     The  Hebrew  is  to  some 
extent    ambiguous.     We    might    also    render  :    "  Unto 
whomsoever  I    send    thee,  thou    shalt  go  ;  and  what- 


soever  I  charge  (hoc,  thou  *halt  *;«-ak  "  Hut  the 
difference  will  nol  affect  ray  point,  which  is  that  the 
word*  term  to  imply  the  contingency  of  Jeremiah'* 
leaving  Anathoth.  And  thi*  implication  it  certainly 
Urrngihcned  by  the  twice-given  warning :  "  Be  not 
afraid  of  them  ! M  (I  8),  M  Be  not  dumayed  at  them, 
lent  I  dmmay  thee  findccd)  before  them  !"(!;>.  The 
young  prophet  im^M  dread  the  effect  of  an  unpopular 
mc**age  upon  hi*  brethren  and  hi*  father'*  house. 
Hut  hi*  fear  would  reach  a  far  higher  pitch  •  •»  mten*ity, 
if  hr  were  called  upon  to  confront  with  the  *ame 
message  of  unwelcome  truth  the  king  in  hi«  palace, 
or  the  high  pries!  in  the  court*  of  the  sanctuary, 
or  the  fanatical  and  easily  excited  populace  of  the 
capital.  Accordingly,  when  after  hi*  general  prok^ue 
or  exordium,  the  prophet  plunge*  at  once  "  into  the 
agitated  life  of  the  prevent,"1  it  b  to  "the  men  of 
Judah  and  Jerusalem"  (tv.  3),  to  "the  great  men" 
(v.  5),  and  to  the  throng  of  worshipper*;  in  the  irmj-lr 
(vil  .*i.  that  he  a<tdres*e*  hi*  burning  words.  When, 
however  (v.  4),  he  exclaim*  :  "  And  for  me,  1  »aid. 
They  are  but  poor  folk ;  they  Jo  footi»hly  ( Num.  \\\ 
1 1 ).  fut  they  know  not  the  way  of  lahvah,  the  rule  (if.. 
tvlii;n>n)  of  their  C»od  ( l»a.  xlu  I )  :  I  will  get  roc  unto 
the  great  men,  ami  will  speak  with  them  ;  for  />«.  i 
know  the  way  of  lahvah,  the  rule  of  their  God :  " 
he  again  seems  to  »ugge*t  a  j«rn»r  ministry,  of  how« 
ever  brief  duration,  upon  the  smaller  stage  of  Anathoth 
At  ail  event*,  there  i»  nothing  against  the  conjecture 
that  the  prophet  may  have  parsed  to  and  fro  between 
his  birthplace  and  Jrruaalcm,  making  occasional  sojourn 
in  the  capital,  until  at  last  the  machinations  of  his 
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neighbours  (xi.  19  sqq.},  and  as  appears  from  xii.  6,  his 
own  kinsmen,  drove  him  to  quit  Anathoth  for  ever.  If 
Hitzig  be  right  in  referring  Psalms  xxiii.,  xxvi.-xxviii. 
to  the  prophet's  pen,  we  may  find  in  them  evidence 
of  the  fact  that  the  temple  became  his  favourite  haunt, 
and  indeed  his  usual  abode.  As  a  priest  by  birth,  he 
would  have  a  claim  to  live  in  some  one  of  the  cells 
that  surrounded  the  temple  on  three  sides  of  it.  The 
23rd  Psalm,  though  written  at  a  later  period  in  the 
prophet's  career — I  shall  refer  to  it  again  by-and-by — 
closes  with  the  words,  "  And  I  will  return  unto  (Ps. 
vii.  17;  Hos.  xii.  7)  the  house  of  lahvah  as  long  as 
I  live,"  or  perhaps,  "And  I  will  return  (and  dwell)  in" 
etc.,  as  though  the  temple  were  at  once  his  sanctuary 
and  his  home.  In  like  manner,  Ps.  xxvi.  speaks  of 
one  who  "washed  his  hands,  in  innocency  "  (i.e.  in  a 
state  of  innocency ;  the  symbolical  action  corresponding 
to  the  real  state  of  his  heart  and  conscience),  and  so 
"compassed  the  altar  of  lahvah";  "to  proclaim  with 
the  sound  of  a  psalm  of  thanksgiving,  and  to  rehearse 
all  His  wondrous  works."  The  language  here  seems 
even  to  imply  (Ex.  xxx.  19-21),  that  the  prophet  took 
part,  as  a  priest,  in  the  ritual  of  the  altar.  He  con 
tinues  :  "  lahvah,  I  love  the  abode  of  thine  house, 
And  the  place  of  the  dwelling  of  Thy  glory  ! "  and 
concludes,  "My  foot,  it  standeth  on  a  plain;  In  the 
congregations  I  bless  lahvah,"  speaking  as  one  con 
tinually  present  at  .the  temple  services.  His  prayers 
"Judge  me,"  i.e.,  Do  me  justice,  "lahvah!"  and 
"  Take  not  away  my  soul  among  sinners,  Nor  my 
life  among  men  of  bloodshed  ! "  may  point  either  to 
the  conspiracies  of  the  Anathothites,  or  to  subsequent 
persecutions  at  Jerusalem.  The  former  seem  to  be 
intended  both  here,  and  in  Ps.  xxvii.,  which  is  certainly 
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moat  appropriate  a*  an  Ode  of  Thanksgiving  for  the 
prophet'*  escape  from  the  murderous  attempt*  of  the 
men  of  Anathoth.  Nothing  could  be  more  apposite 
than  the  allusion*  to  "  evil-doer*  drawing  near  against 
him  lo  eat  up  hi»  flesh  "  (it,  according  to  the  common 
Aramaic  metaphor,  t««  »Un>i«-r  him,  and  destroy  him 
with  false  arcu«ati<>ii«i ,  to  the  "lying  witnesses,  and 
the  man  for  men)  breathing  out  (or  panting  after) 
\iolence  "  (ver.  12);  and  to  having  Urn  forsaken  even 
by  hi*  father  and  mother  (vrr.  i" i  With  the  former, 
we  may  compare  the  prophet'*  word*,  rhap.  ix.  2  *yy , 
M  O  that  I  were  in  the  wildr r ne%*.  in  a  lodge  of  way 
faring  men  ;  that  1  might  forsake  my  people,  and  depart 
from  among  them  !  For  all  of  them  arr  adulterous, 
an  assembly  of  traitor*.  And  they  have  bent  their 
tongue,  (a*  it  were)  their  bow  tor  lying ;  and  it  i*  not 
by  ftincerity  tlut  they  have  grown  *trong  in  the  land. 
Ilrwarr  ye,  every  one  of  hi«  friend,  and  have  no 
confidence  in  any  brother :  for  every  brother  will 
atmurnil y  »up|4ant  "  ( 3CV  909  a  rrference  to  Jacob  and 
Kaau),  "  and  every  friend  will  gad  about  for  alandcr. 
And  each  will  deceive  hi*  friend,  and  the  truth  they  will 
not  apeak  :  they  have  taught  their  tongue  to  tpeak  lie*  ; 
with  jw-tvrt -«-:'-.  they  have  wearied  themtelvea.  Thy 
dwelling  i*  in  the  mid»t  of  deceit.  ...  A  murderou* 
arrow  i*  their  tongue ;  deceit  hath  it  *poken ;  with 
hi*  mouth  one  *|>eaketh  peace  with  hi*  neighbour,  and 
inwardly  he  layeth  an  ambuth  for  him  "  Such  lan 
guage,  whether  in  the  p*alm  or  in  the  prophetic  oration, 
could  only  be  the  fruit  of  bitter  pervonal  experience. 
(Cf.  aUo  xi.  19  *ff.,  xx.  2  *ff.f  xxvi.  S,  xxx\*i.  26, 
xxxvii.  15,  xxxviii.  6).  The  allumion  of  the  p»almi»t 
to  being  forsaken  by  father  and  mother  (P*.  xx\*ii.  IO) 
may  be  illustrated  by  the  prophet'*  word*,  chap.  xii.  O 
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Jeremiah  came  prominently  forward  at  a  serious 
crisis  in  the  history  of  his  people.  The  Scythian  in 
vasion  of  Asia,  described  by  Herodotus  (i.  103-106), 
but  not  mentioned  in  the  biblical  histories  of  the  time, 
was  threatening  Palestine  and  Judea.  According  to  the 
old  Greek  writer,  Cyaxares  the  Mede,  while  engaged  in 
besieging  Nineveh,  was  attacked  by  a  great  horde  of 
Scythians,  under  their  king  Madyes,  who  had  entered 
Asia  in  pushing  their  pursuit  of  the  Cimmerians,  whom 
they  had  expelled  from  Europe.1  The  Medes  lost  the 
battle,  and  the  barbarous  victors  found  themselves 
masters  of  Asia.  Thereupon  they  marched  for  Egypt, 
and  had  made  their  way  past  Ascalon,  when  they  were 
met  by  the  envoys  of  Psammitichus  I.  the  king  of  Egypt, 
whose  "gifts  and  prayers,"  induced  them  to  return. 
On  the  way  back,  some  few  of  them  lagged  behind 
the  main  body,  and  plundered  the  famous  temple  of 
Atergatis-Derceto,  or  as  Herodotus  calls  the  great  Syrian 
goddess,  Ourania  Afrodite,  at  Ascalon  (the  goddess 
avenged  herself  by  smiting  them  and  their  descendants 
with  impotence — di/\eiav  vovcrov,  cf.  I  Sam.  v.  6  sqq.}. 
For  eight  and  twenty  years  the  Scythians  remained  the 
tyrants  of  Asia,  and  by  their  exactions  and  plundering 
raids  brought  ruin  everywhere,  until  at  last  Cyaxares 
and  his  Medes,  by  help  of  treachery,  recovered  their 
former  sway.  After  this,  the  Medes  took  Nineveh,  and 
reduced  the  Assyrians  to  complete  subjection ;  but 
Babylonia  remained  independent.  Such  is  the  story 
as  related  by  Herodotus,  our  sole  authority  in  the 
matter.  It  has  been  supposed"  that  the  59th  Psalm 


1  The  Cimmerians  are  the  Gomcr  of  Scripture,  the  Gimirraa  of  the 
cuneiform  inscriptions. 

'•'  Ewald,  Die  Psalnicn.  165. 
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was  written  by  king  Jo»uh.  while  the  Scythian*  were 
threatening  Jerusalem.  Their  wild  hordes,  ravenous 
for  plunder,  like  the  Gauls  who  at  a  later  time  struck 
Rome  with  panic,  arc  at  any  rate  well  de*chbed  in  the 
verse 


TWy  kmri  MM  Hw 
the  fami%bcd  pariah  dogs  of  an  eastern  town 


Hut  the  ( •'. !  Tc«tamcnt  furnishes  other  indication*  of 
the  terror  which  preceded  the  Scythian  invasion,  and  of 
the  merciless  havoc  which  accompanied  it.  The  short 
pmphcry  of  /rphaniah,  who  prophesied  "  in  the  day* 
of  Jmiah  ben  Am«n  king  of  Judah,"  and  was  therefore 
a  contemporary  of  Jeremiah.  is  best  explained  by 
reference  to  this  cn»i*  in  the  affair*  of  Wmtrrn  A«ia. 
/ephamair,  very  first  word  i»  a  ttartlmg  menace.  -  I 
will  utterly  away  with  everything  from  off  the  bee  of 
the  ground,  Mith  lahvah."  "  I  will  away  with  man 
and  bra»t,  1  will  away  with  the  bird*  of  the  air,  and 
the  fish»  i  of  the  *ea,  and  the  »tumt>linKM<«  k*  along 
with  the  wicked  (t.t.  the  idol*  with  their  worshipper*) ; 
and  1  will  exterminate  man  from  off  the  face  of  the 
ground,  itaith  lahvah."  The  imminence  of  a  *wcc|Hng 
destruction  i*  announced.  Ruin  i*  to  overtake  every 
exi»ting  thing  .  not  only  the  besotted  people  ami  their 
dumb  idoln,  but  beast*  and  bird*  and  even  the  ll*h  of 
the  sea  arr  to  peri*h  in  the  universal  catastrophe.  It 
is  exactly  what  might  be  expected  from  the  »udden 
appearance  of  a  horde  of  barbarian*  of  unknown 
numbers,  sweeping  over  a  civilised  country  from  north 
•  .  »  •  .;'-:.  «»1.4\ -.MI;  whutrvcr 


14  PRELIMINARY  SKETCH  OF 

crossed  their  path,  burning  towns  and  temples,  and 
devouring  the  flocks  and  herds.  The  reference  to 
the  fishes  of  the  sea  is  explained  by  the  fact  that  the 
Scythians  marched  southward  by  the  road  which  ran 
along  the  coast  through  Philistia.  "Gaza,"  cries  the 
prophet,  "shall  be  forsaken," — there  is  an  inimitable 
paronomasia  in  his  words  l — "And  Ascalon  a  desolation  : 
as  for  Ashdod,  at  noonday  they  shall  drive  her  into 
exile ;  and  Ekron  shall  be  rooted  up.  Alas  for  the 
dwellers  by  the  shore  line,  the  race  of  the  Cherethites  ! 
The  word  of  lahvah  is  against  you,  O  Canaan,  land  of 
the  Philistines  !  And  I  will  destroy  thee,  that  there 
shall  be  no  inhabitant."  It  is  true  that  Herodotus 
relates  that  the  Scythians,  in  their  retreat,  for  the  most 
part  marched  past  Ascalon  without  doing  any  harm, 
and  that  the  plunder  of  the  temple  was  the  work  of  a 
few  stragglers.  But  neither  is  this  very  probable  in 
itself,  nor  does  it  harmonize  with  what  he  tells  us  after 
wards  about  the  plunder  and  rapine  that  marked  the 
period  of  Scythian  domination.  We  need  not  suppose 
that  the  information  of  the  old  historian  as  to  the  doings 
of  these  barbarians  was  as  exact  as  that  of  a  modern 
state  paper.  Nor,  on  the  other  hand,  would  it  be  very 
judicious  to  press  every  detail  in  a  highly  wrought 
prophetic  discourse,  which  vividly  sets  forth  the  fears  of 
the  time,  and  gives  imaginative  form  to  the  feelings 
and  anticipations  of  the  hour  ;  as  if  it  were  intended  by 
the  writer,  not  for  the  moral  and  spiritual  good  of  his 
contemporaries,  but  to  furnish  posterity  with  a  minutely 
accurate  record  of  the  actual  course  of  events  in  the 
distant  past. 


1  Zeph.  ii.  4  sqq.,  rViin  mittf  DTI?  .  .  .  .  TpWl  J 


The  public  danger,  which  stimulated  the  reflexion 
and  lent  force  to  the  invective  of  the  lesser  prophet, 
interallied  the  impression  produced  by  the  earlier 
pn  aching  of  Jeremiah.  The  tide  of  invasion,  indeed, 
rolled  past  Judea,  without  working  much  permanent 
harm  to  the  little  kingdom,  with  whose  dc-ttmtr*  were 
involved  the  highest  interr»t*  of  mankind  at  large. 
But  thia  r -  S!  v  from  destruction  would  be  understood 
by  the  prophet'*  hearers  as  proof  of  the  rrU  nt.ng.  of 
lahvah  toward*  llu  penitent  ;*-•;>!«-  ;  and  may,  fur  the 
time  at  !<•«»(,  have  confirmed  the  imprc*%ion  wrought 
upr>n  the  |»>puUr  mind  by  Jeremiah'*  passionate  cen 
sures  and  entreaties.  The  time  wma  otherwite  favour* 
able  ;  for  the  year  of  hi*  call  was  the  year  immediately 
subsequent  to  that  in  which  the  young  king  Josiah 
"  began  to  purify  Judah  and  Jcru*alem  from  the  high 
place*  and  the  A«herim,  and  the  carvcn  image*  ami  the 
•ollen  image*."  which  he  did  in  the  twelfth  year  of  hi* 
reign,  i.f.  in  the  twentieth  year  of  hit  agr,  according  to 
the  teniimony  of  the  Chronicler  (3  Qiron.  xxxiv.  JX 
which  there  i*  no  good  rea*on  for  di*aU«vMng  Jere 
miah  wa*  probably  about  the  aame  agr  a*  the  king. 
a»  he  call*  him*elf  a  mere  youth  (na'ar).  After  the 
Scythian*  had  retired— if  we  are  right  in  fixing  their 
invasion  ao  early  in  the  reign  -the  official  reformation 
of  public  worship  wa*  taken  up  again,  and  completed  by 
the  eighteenth  year  of  Jo*iah,  when  the  prophet  might 
be  about  twenty-five.  The  finding  of  what  i*  called 
"  the  book  of  the  I  .aw,"  and  "  the  book  of  the  Covenant,  ** 
by  Hilkiah  the  high  priest,  while  the  temple  wa*  being 
restored  by  the  king'*  order,  is  represented  by  the 
histories  as  having  determined  the  further  course  of  the 
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royal  reforms.  What  this  book  of  the  Law  was,  it  is 
not  necessary  now  to  discuss.  It  is  clear  from  the 
language  of  the  book  of  Kings,  and  from  the  references 
of  Jeremiah,  that  the  substance  of  it,  at  any  rate,  closely 
corresponded  with  portions  of  Deuteronomy.  It  appears 
from  his  own  words  (chap.  xi.  1-8)  that  at  first,  at  all 
events,  Jeremiah  was  an  earnest  preacher  of  the  positive 
precepts  of  this  book  of  the  Covenant.  It  is  true  that 
his  name  does  not  occur  in  the  narrative  of  Josiah's 
reformation,  as  related  in  Kings.  There  the  king  and 
his  counsellors  inquire  of  lahvah  through  the  prophetess 
Huldah  (2  Kings  xxii.  14).  Supposing  the  account  to 
be  both  complete  and  correct,  this  only  shows  that  five 
years  after  his  call,  Jeremiah  was  still  unknown  or  little 
considered  at  court.  But  he  was  doubtless  included 
among  the  "prophets,"  who,  with  "the  king  and  all  the 
men  of  Judah  and  all  the  inhabitants  of  Jerusalem,"  "  and 
the  priests  .  .  .  and  all  the  people,  both  small  and  great," 
after  the  words  of  the  newfound  book  of  the  Covenant 
had  been  read  in  their  ears,  bound  themselves  by  a 
solemn  league  and  covenant,  "to  walk  after  lahweh, 
and  to  keep  His  commandments,  and  His  laws,  and  His 
statutes,  with  all  the  heart,  and  with  all  the  soul " 
(2  Kings  xxiii.  3).  It  is  evident  that  at  first  the  young 
prophet  hoped  great  things  of  this  national  league  and 
the  associated  reforms  in  the  public  worship.  In  his 
eleventh  chapter,  he  writes  thus  :  "  The  word  that  fell 
to  Jeremiah  from  lahvah,  saying :  Hear  ye  the  words 
of  this  covenant " — presumably  the  words  of  the  new 
found  book  of  the  Torah — "  And  speak  ye  to  the  men 
of  Judah,  and  to  the  inhabitants  of  Jerusalem.  And 
thou  shalt  say  unto  them  "—the  change  from  the  second 
plural  "  hear  ye,"  "  speak  ye,"  is  noticeable.  In  the  first 
instance,  no  doubt,  the  message  contemplates  the  leaders 


of  thr  reforming  movement  generally ;  tin-  prophet  i* 
specially  addressed  in  the  words,  "  And  ikon  shall  say 
unto  them,  Thus  said  lahvah,  the  Cud  of  Israel,  Curved 
i-»  the  man  that  will  not  hear  th«  words  of  this  covenant, 
which  I  commanded  your  father*,  in  the  day  when  I 
brought  them  forth  from  the  Land  of  Egypt,  from  the 
iron  iuin.1-  c.  *jymg.  llrarkrn  to  My  voice,  and  do  them, 
accofding  to  all  tiiat  1  oomnuuMi  you;  and  ye  shall 
become  to  Me  a  people,  and  I  — I  will  become  to  you 
Klohim  :  in  order  to  make  good  the  oath  that  1  sware  to 
your  father*,  to  give  them  a  land  (lowing  *  ith  milk  and 
honey,  a*  at  this  day. 

-  And  1  answered  and  said.  So  be  it,  Uhvah  1 
"  And  lahvah  MM!  unto  me,  IVodaim  all  these  word* 
in  the  cities  of  Judah  and  in  the  streets  of  Jerusalem, 
saying.  Hear  ye  the  words  of  this  covenant,  and  do 
them.  For  1  solemnly  adjured  your  fathers,  at  the 
time  uhctt  I  brought  them  up  out  of  the  land  of  Egypt, 
(and)  unto  thi»  day,  with  all  earnestness  [earnestly  and 
incessantly],  saying,  Hearken  ye  to  My  voice.  And 
they  hearkened  not,  nor  inclined  their  ear,  and  they 
walked  individually  in  the  stubbornness  of  their  evil 
heart.  So  1  brought  upon  them  all  the  words  of  this 
covenant  "—«>.,  the  curses,  which  constituted  the 
sanction  of  it :  see  l»«ut.  iv.  25  *fy.,  xxviii.  1$  »-/•/  — 
"(this  covenant)  which  1  commanded  them  to  do,  and 
they  did  it  not."  [Or  perhaps,  "  Because  I  bade  them 
«/«•,  and  they  •//«/  not ;  "  implying  a  general  prescription 
of  conduct,  which  was  not  observed.  Or,  "  I  who  had 
bidden  them  do,  and  they  did  not" — justifying,  as  it 
were,  God's  as»umption  of  the  function  of  punishment. 
//i»  law  had  been  set  at  nought ;  the  national  reverses, 
therefore,  were  //a  infliction,  and  not  another's.] 
Tin*,  then,  was  thr  first  preaching  of  Jeremiah.  "  I  Icar 
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ye  the  words  of  this  covenant !  " — the  covenant  drawn 
out  with  such  precision  and  legal  formality  in  the  new 
found  book  of  the  Torah.  Up  and  down  the  country,  "  in 
the  cities  of  Judah  "  and  "in  the  streets  of  Jerusalem," 
everywhere  within  the  bounds  of  the  little  kingdom 
that  acknowledged  the  house  of  David,  he  published 
this  panacea  for  the  actual  and  imminent  evils  of  the 
time,  insisting,  we  may  be  svre,  with  all  the  eloquence 
of  a  youthful  patriot,  upon  the  impressive  warnings 
embodied  in  the  past  history  of  Israel,  as  set  forth  in 
the  book  of  the  Law.  But  his  best  efforts  were  fruit 
less.  Eloquence  and  patriotism  and  enlightened 
spiritual  beliefs  and  lofty  purity  of  purpose  were 
wasted  upon  a  generation  blinded  by  its  own  vices 
and  reserved  for  a  swiftly  approaching  retribution. 
Perhaps  the  plots  which  drove  the  prophet  finally  from 
his  native  place  were  due  to  the  hostility  evoked  against 
him  by  his  preaching  of  the  Law.  At  all  events,  the 
account  of  them  immediately  follows,  in  this  eleventh 
chapter  (vers.  18  sqq.).  But  it  must  be  borne  in  mind 
that  the  Law-book  was  not  found  until  five  years  after 
his  call  to  the  office  of  prophet.  In  any  case,  it  is  not 
difficult  to  understand  the  popular  irritation  at  what 
must  have  seemed  the  unreasonable  attitude  of  a 
prophet,  who,  in  spite  of  the  wholesale  destruction  of 
the  outward  symbols  of  idolatry  effected  by  the  king's 
orders,  still  declared  that  the  claims  of  lahweh  were 
unsatisfied,  and  that  something  more  was  needed  than 
the  purging  of  Judah  and  Jerusalem  from  the  high 
places  and  the  Asherim,  if  the  Divine  favour  were  to 
be  conciliated,  and  the  country  restored  to  permanent 
prosperity.  The  people  probably  supposed  that  they 
had  sufficiently  fulfilled  the  law  of  their  God,  when  they 
had  not  only  demolished  all  sanctuaries  but  His,  but  had 


done  away  with  all  those  local  holy  place*  where 
lahvah  wa*  indeed  worshipped,  but  with  a  deplorable 
admixture  of  heathenish  rite*.  The  law  of  the  one 
legal  sanctuary.  *»  much  insisted  upon  in  l>eutcronomy, 
was  formally  established  by  jociah,  ami  the  national 
worship  was  henceforth  centralized  in  Jerusalem,  which 
from  thi*  time  onward  mnainctl  in  the  eyes  of  all 
faithful  Israelite*  "the  place  where  men  ought  to 
worship."  It  is  entirely  in  accordance  with  what  we 
know  of  human  nature  in  general,  and  not  merely  of 
Jewish  nature,  that  the  popular  mint)  failed  to  riae  to 
the  level  of  the  prophetic  teaching,  and  that  the  reform 
ing  leal  of  the  time  should  have  exhausted  tUelf  in 
efforts  which  effected  no  more  than  these  external 
change*.  The  truth  is  that  the  reforming  movement 
began  from  above,  not  from  below  ;  and  however  earn- 
e*t  the  young  king  may  have  been,  it  is  probable  that 
the  maaa  of  his  subject*  viewed  the  abolition  of  the 
high-places,  and  the  other  sweeping  measures,  initiated 
in  obedience  to  the  precepts  of  the  book  of  the  Covenant, 
either  with  apathy  and  indifference,  or  with  feelings  of 
sullen  hostility.  The  priesthood  of  Jerusalem  were,  of 
course,  benefited  by  the  abolition  of  all  sanctuaries, 
except  the  one  wherein  they  ministered  and  received 
their  dues.  The  writing*  of  our  prophet  amply  demon* 
fttrate  that,  whatever  /eal  for  lahvah,  and  whatever 
degree  of  compunction  for  the  past  may  have  animated 
the  prime  movers  in  the  reformation  of  the  eighteenth 
of  Josiah,  no  radical  improvement  was  effected  in  the 
ordinary  life  of  the  nation.  For  some  twelve  years, 
indeed,  the  well-meaning  king  continued  to  occupy  the 
throne  .  y  ar»,  it  may  be  presumed,  of  comparative 
peace  and  prosperity  for  Judah,  although  neither  the 
narrative  of  Kings  ami  Chronicles  n--r  that  of  Jeremiah 
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gives  us  any  information  about  them.  Doubtless  it 
was  generally  supposed  that  the  nation  was  reaping  the 
reward  of  its  obedience  to  the  law  of  lahvah.  But  at 
the  end  of  that  period,  circ.  B.C.  608,  an  event  occurred 
which  must  have  shaken  this  faith  to  its  foundations. 
In  the  thirty-first  year  of  his  reign,  Josiah  fell  in  the  battle 
of  Megiddo,  while  vainly  opposing  the  small  forces  at  his 
command  to  the  hosts  of  Egypt.  Great  indeed  must 
have  been  the  "  searchings  of  heart  "  occasioned  by 
this  unlooked-for  and  overwhelming  stroke.  Strange 
that  it  should  have  fallen  at  a  time  when,  as  the  people 
deemed,  the  God  of  Israel  was  receiving  His  due  at 
their  hands  ;  when  the  injunctions  of  the  book  of  the 
Covenant  had  been  minutely  carried  out,  the  false  and 
irregular  worships  abolished,  and  Jerusalem  made  the 
centre  of  the  cultus ;  a  time  when  it  seemed  as  if  the 
Lord  had  become  reconciled  to  His  people  Israel,  when 
years  of  peace  and  plenty  seemed  to  give  demonstration 
of  the  fact ;  and  when,  as  may  perhaps  be  inferred  from 
Josiah's  expedition  against  Necho,  the  extension  of  the 
border,  contemplated  in  the  book  of  the  Law,  was  con 
sidered  as  likely  to  be  realised  in  the  near  future.  The 
height  to  which  the  national  aspirations  had  soared 
only  made  the  fall  more  disastrous,  complete,  ruinous. 

The  hopes  of  Judah  rested  upon  a  worldly  founda 
tion  ;  and  it  was  necessary  that  a  people  whose 
blindness  was  only  intensified  by  prosperity,  should 
be  undeceived  by  the  discipline  of  overthrow.  No  hint 
is  given  in  the  meagre  narrative  of  the  reign  as  to 
whether  the  prophets  had  lent  their  countenance  or  not 
to  the  fatal  expedition.  Probably  they  did ;  probably 
they  too  had  to  learn  by  bitter  experience,  that  no  man, 
not  even  a  zealous  and  godfearing  monarch,  is  necessary 
to  the  fulfilment  of  the  Divine  counsels.  And  the 


agony  of  this  irretrievable  disaster,  this  sudden  and 
complete  extinction  of  hi*  country's  fairest  hopes,  may 
have  been  the  mean*  by  which  the  Holy  Spirit  led 
Jeremiah  to  an  intrnter  conviction  that  illicit  mode*  of 
worship  and  coarse  idolatries  were  not  the  only  things 
in  Judah  offensive  to  lahvah  ;  that  something  more 
waa  needed  to  win  back  His  favour  than  formal  obe- 
ilu  ncr.  however  rigid  and  rxacting,  to  the  letter  of  a 
written  code  of  sacred  law ;  that  the  covenant  of 
lahvah  with  Hit  people  had  an  inward  and  eternal,  not 
an  outward  and  transitory  significance ;  and  that  not 
the  letter  but  the  spirit  of  the  law  was  the  thing  of 
essential  moment.  I  noughts  like  these  must  have 
been  present  to  the  prophet's  mind  when  he  wrote 
(xxxi.  31  *ff.):  "Behold,  a  time  is  coming,  saith 
lahvah.  when  1  will  conclude  with  the  house  of 
Israel  and  with  the  house  of  Judah  a  fresh  treaty, 
unlike  the  treaty  that  I  concluded  with  their  fore 
fathers,  at  the  time  when  I  took  hold  of  their  hand,  to 
bring  them  out  of  the  land  of  Egypt ;  when  they,  on 
their  part,  disannulled  my  treaty,  and  I  -I  disdained ' 
them,  saith  lahvah.  For  this  is  the  treaty  that  I  will 
conclude  with  the  house  of  Israel  after  those  day*  [j>. 
in  due  time],  saith  lahvah  :  I  will  put  my  Torah  within 
thorn  and  upon  their  heart  will  I  grave  it ;  and  1  will 
become  to  them  a  Cod,  and  they  -they  shall  become 
to  me  a  people."' 

It  is  but  a  dull  eye  which  cannot  aee  beyond  the 
metaphor  of  tlie  covenant  or  treaty  between  lahvah 
and  Israel ;  ami  it  is  a  strangely  dark  umlerftU 
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that  fails  to  perceive  here  and  elsewhere  a  translucent 
figure  of  the  eternal  relations  subsisting  between  God 
and  man.  The  error  is  precisely  that  against  which 
the  prophets,  at  the  high  watermark  of  their  inspiration, 
are  always  protesting — the  universal  and  inveterate 
error  of  narrowing  down  the  requirements  of  the 
Infinitely  Holy,  Just  and  Good,  to  the  scrupulous  ob 
servance  of  some  accepted  body  of  canons,  enshrined 
in  a  book  and  duly  interpreted  by  the  laborious 
application  of  recognised  legal  authorities.  It  is  so 
comfortable  to  be  sure  of  possessing  an  infallible  guide 
in  so  small  a  compass ;  to  be  spared  all  further  con 
sideration,  so  long  as  we  have  paid  the  priestly  dues, 
and  kept  the  annual  feasts,  and  carefully  observed 
the  laws  of  ceremonial  purity !  From  the  first,  the 
attention  of  priests  and  people,  including  the  official 
prophets,  would  be  attracted  by  the  ritual  and  cere 
monial  precepts,  rather  than  by  the  earnest  moral 
teaching  of  Deuteronomy.  As  soon  as  first  impressions 
had  had  time  to  subside,  the  moral  and  spiritual 
element  in  that  noble  book  would  begin  to  be  ignored, 
or  confounded  with  the  purely  external  and  mundane 
prescriptions  affecting  public  worship  and  social  pro 
priety  ;  and  the  interests  of  true  religion  would  hardly 
be  subserved  by  the  formal  acceptance  of  this  code  as 
the  law  of  the  state.  The  unregenerate  heart  of  man 
would  fancy  that  it  had  at  last  gotten  that  for  which 
it  is  always  craving — something  final — something  to 
which  it  could  triumphantly  point,  when  urged  by  the 
religious  enthusiast,  as  tangible  evidence  that  it  was 
fulfilling  the  Divine  law,  that  it  was  at  one  with 
lahvah,  and  therefore  had  a  right  to  expect  the  con 
tinuance  of  His  favour  and  blessing.  Spiritual  de 
velopment  would  be  arrested ;  men  would  become 


•atUned*  with  having  enectrd  certain  definite  change* 
bringing  thrtn  into  external  conformity  with  thr  written 
Uw.  ami  would  incline  to  ml  in  things  at  thry  werr. 
Meanwhile,  the  truth  hrld  good  that  to  make  a  fcti»h 
of  a  code,  a  »y»trm,  a  holy  book,  i»  not  nct-c*.*anly 
identical  with  the  M-T\ICT  of  Cod.  It  is,  in  fact,  the 
surrtt  way  to  forget  (»od ;  for  it  is  to  invest  aomethmg 
that  it  not  He,  but,  at  be*t,  a  far-off  echo  of  Ilia  voice, 
with  Hi*  «ole  aitr Unite*  of  finality  and  sufficiency. 

The  effect  of  the  downfall  of  the  good  king  was 
electrical.  The  nation  discovered  that  the  di»plea*urr 
of  lahvah  had  not  pa»ard  away  like  a  morning  rlou<) 
Out  of  the  khntk  and  the  dismay  of  that  tcmblr  •  !•.-•• 
illusion  »prang  the  conviction  that  thr  (wut  was  not 
atoned  for,  that  the  evil  of  it  waa  irreparable.  The 
idea  it  rrflcctetj  in  the  words  of  Jrrrtniah  (xv.  I):  "And 
lahvah  taid  untn  me,  If  Ifoaea  wrre  to  »tand  before 
Me  (aa  an  intertewor).  and  Samuel.  I  ahould  not 
incline  toward*  thu  people  :  di»mi»«  thrm  from  My 
presence,  and  let  them  go  forth  !  And  whrn  they  «*y 
unto  thrr.  Whither  are  wr  to  go  forth  ?  thou  ahalt  My 
unto  them,  Ihu*  »aid  lahvah.  They  that  arr  iVath'a  to 
death  ;  and  ih.  y  that  arr  the  Sword* •  to  the  aword  ; 
and  they  that  are  Famine'*  to  famine;  aod  they  that 
are  Captivity't  to  captivity.  And  I  will  «et  over  them 
four  fannlu  «,  Mtth  lahvah  ;  the  »word  to  »lay,  and  the 
dogn  to  draw  ( 2  Sam.  » vu .  1 3).  and  the  birds  of  the 
air,  and  the  bca»t*  of  the  earth,  to  devuur  and  to 
dmtroy.  And  I  will  give  thrm  for  worry  (Deut. 
xx viu  25)  to  all  the  realm*  of  earth .  Aram**  «/ 
(Detit.  xv.  10,  xviii.  12;  *"*:2»  .IA»w.i*w/i  Un  Htttkuth 
tint*  of  JuifaJi.  for  .V'.M/  A/  «/!«/•  in  Jrm<mifm~  In  the 
next  vrrtc*  we  have  what  tcem»  to  be  a  reference  to 
the  death  of  Jutiah  (vcr.  ;>.  "1  lanneU  th.  m  u.th  a 
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fan " — the  fan  by  which  the  husbandman  separates 
wheat  from  chaff  in  the  threshingfloor — "  I  fanned 
them  with  a  fan,  in  the  gates  of  the  land  " — at  Megiddo, 
the  point  where  an  enemy  marching  along  the  maritime 
route  might  enter  the  land  of  Israel ;  "  I  bereaved,  I 
ruined  my  people  (ver.  9).  She  that  had  borne  seven, 
pined  away ;  she  breathed  out  her  soul  ;  her  sun  went 
down  while  it  was  yet  day."  The  national  mourning 
over  this  dire  event  became  proverbial,  as  we  see  from 
Zech.  xii.  1 1  :  "In  that  day,  great  shall  be  the  mourning 
in  Jerusalem  ;  like  the  mourning  of  Hadadrimmon  in 
the  valley  of  Megiddo." 

The  political  relations  of  the  period  are  certainly 
obscure,  if  we  confine  our  attention  to  the  biblical 
data.  Happily,  we  are  now  able  to  supplement  these, 
by  comparison  with  the  newly  recovered  monuments 
of  Assyria.  Under  Manasseh,  the  kingdom  of  Judah 
became  tributary  to  Esarhaddon  ;  and  this  relation  of 
dependence,  we  may  be  sure,  was  not  interrupted 
during  the  vigorous  reign  of  the  mighty  Ashurbanipal, 
B.C.  668-626.  But  the  first  symptoms  of  declining 
power  on  the  side  of  their  oppressors  would  un 
doubtedly  be  the  signal  for  conspiracy  and  rebellion  in 
the  distant  parts  of  the  loosely  amalgamated  empire. 
Until  the  death  of  Ashurbanipal,  the  last  great  sovereign 
who  reigned  at  Nineveh,  it  may  be  assumed  that  Josiah 
stood  true  to  his  fealty.  It  appears  from  certain  notices 
in  Kings  and  Chronicles  (2  Kings  xxiii.  19;  2  Chron. 
xxxiv.  6)  that  he  was  able  to  exercise  authority  even 
in  the  territories  of  the  ruined  kingdom  of  Israel.  This 
may  have  been  due  to  the  fact  that  he  was  allowed  to 
do  pretty  much  as  he  liked,  so  long  as  he  proved  an 
obedient  vassal ;  or,  as  is  more  likely,  the  attention 
of  the  Assyrians  was  diverted  from  the  West  by 


trouble*  nearer  home  in  connection  with  ihe  Scythian* 
or  the  Mrde*  and  Babylonian*.  At  all  r\rnt<%,  it  i» 
not  to  be  »upp»*ed  that  when  jo«iah  went  out  to 
oppoae  the  ifiaraoh  at  Megiddo.  he  wa*  faring  the 
force*  df  Kgvpt  al«»nr.  The  thing  i»  tninn»ically  im- 

cnalition  of  the  petty  Syrian  Mate*  agamftt  the  common 
enemy.  It  t»  not  nece**ary  to  tuppouc  that  the  I'alc*- 
tinian  principalitic*  minted  Nccho't  advance,  in  the 
interest*  of  their  nominal  *u^cram  AMyria.  From  all 
we  can  gather,  that  empire  wa»  now  tot  tr  ring  t"  it* 
irretrievable  (all.  umlrr  the  feeble  »ucce%*<>r*  of  A*hur- 
banipal.  The  ambition  of  r'uypt  wa»  doubtle**  ft 
terror  to  the  combined  people*.  The  further  rr*ulU 
of  Nccho'*  ramivugn  are  unkn«»wn.  For  the  moment. 
JuiLah  r\j«-ri«-n(  r.j  a  change  of  master*;  but  the 
I  ^\;-§.:.i:>  tyranny  wa«  n<>(  <)ei»tinctl  to  laM.  S>-m« 
i.-ur  year*  after  the  battle  of  >!»•(•».!. '....  I'haraoh  Necho 
made  a  »r«i.n«l  expedition  to  the  North,  thi*  time 
again*!  tin-  llabyl<>nian«,  who  had  ftucrerdrd  t  •  the 
empirr  of  A*«yria.  The  Kg>*pttan«  werr  utterly  dc- 
frateil  in  the  battle  of  C'archemi«h.  cirr.  » « .  606*5. 
which  left  Ncbuchadrr/xar  in  virtual  p»%*eft«ion  of 
the  countrie*  wr*t  of  the  Euphratc*  (Jer.  xlvi.  2).  It 
•  •  >  •  Irhoiakim,  ton  of  Jo*iah.  king 

of  Judah,  when  thi»  critU  aro*e  in  the  affatrft  of  the 
Ka*icrrt  world.  The  prophet  Jeremiah  did  ix>t  miM 
the  meaning  uf  events  From  lite  fin»:  he  rrr«>gni«e<i 
in  Nrburhaiire/xar,  or  NabucudntMor,  an  tn»tiument 
in  the  Divine  hand  f»»r  the  chattitemmt  of  the  |teople»; 
fnun  the  fimt,  he  pretlictcd  a  judgment  of  God,  not 
only  upnn  the  Jew*,  but  upon  all  nation*,  far  and  near. 
1  br  %ut>%lance  of  hi»  oracle«  >•»  prc*ervrd  to  u*  in 
i  h  imrro  xxv  and  xlvi  -xlix  uf  him  bm>k  In  the 
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former  passage,  which  is  expressly  dated  from  the 
fourth  year  of  Jehoiakim,  and  the  first  of  Nebuchad 
nezzar,  the  prophet  gives  a  kind  of  retrospect  of  his 
ministry  of  three-and-twenty  years,  affirms  that  it  has 
failed  of  its  end,  and  that  Divine  retribution  is  there 
fore  certain.  The  "  tribes  of  the  north "  will  come 
and  desolate  the  whole  country  (ver.  9),  and  "  these 
nations  " — the  peoples  of  Palestine — "  shall  serve  the 
king  of  Babel  seventy  years"  (ver.  n).  The  judg 
ment  on  the  nations  is  depicted  by  an  impressive 
symbolism  (ver.  15).  "Thus  said  lahvah,  the  God  of 
Israel,  unto  me,  Take  this  cup  of  wine,  the  (Divine) 
wrath,  from  My  hand,  and  cause  all  the  nations,  unto 
whom  I  send  thee,  to  drink  it.  And  let  them  drink, 
and  reel,  and  show  themselves  frenzied,  because  of 
the  sword  that  I  am  sending  amongst  them  ! "  The 
strange  metaphor  recalls  our  own  proverb  :  Quern  Deus 
vult  perdere,  prius  dementat.  "So  I  took  the  cup 
from  the  hand  of  lahvah,  and  made  all  the  nations 
drink,  unto  whom  lahvah  had  sent  me."  Then, 
as  in  some  list  of  the  proscribed,  the  prophet  writes 
down,  one  after  another,  the  names  of  the  doomed 
cities  and  peoples.  The  judgment  was  set  for  that  age, 
and  the  eternal  books  were  opened,  and  the  names 
found  in  them  were  these  (ver.  18):  "Jerusalem,  and 
the  cities  of  Judah,  and  her  kings,  and  her  princes. 
Pharaoh  king  of  Egypt,  and  his  servants,  and  his 
princes,  and  all  his  people.  And  all  the  hired  soldiery, 
and  all  the  kings  of  the  land  of  Uz,  and  all  the  kings 
of  the  land  of  the  Philistines,  and  Ashkelon,  and  Gaza., 
and  Ekron,  and  the  remnant  of  Ashdod.  Edom,  and 
Moab,  and  the  bene  Ammon.  And  all  the  kings  of 
Tyre,  and  all  the  kings  of  Sidon,  and  the  kings  of  the 
island  (i.e.  Cyprus)  that  is  beyond  the  sea.  Dedan 


and  Trma  and  Hu/  and  all  the  ion  »u  red  folk.  And 
all  the  king*  of  Arabia,  and  all  the  king*  of  the  hirrd 
•oldiery,  that  dwell  in  the  wilder  ne**.  And  all  the 
k«ng*  of  /mm.  and  all  the  king*  of  Warn,  and  all  the 
king*  of  Media.  And  all  the  king*  of  the  north,  the 
near  and  the  far,  one  with  another ;  and  all  the 
kingdom*  of  the  earth  that  are  upon  the  surface  of 


\\  hen  tne  nt'-iniir  .'        •     '          it  %ta*   elided    (  -   ' 

axxv.  24  «vy  ).  thr  people  put  Jehoaha/  on  hi»  father** 
throne.  Hut  thi*  arrange  mcnl  wa»  not  tuftrred  to  e»»o- 
linue.  for  Nechn,  having  defeated  and  *lain  Joaiah, 
naturally  a»*erted  hi*  right  to  di*po*c  of  the  crown  of 
Judah  a«  he  thought  fit.  Accordingly,  hr  put  Jchoahac 
in  bond*  at  Kiblah  in  the  land  •>(  Ilamath.  whither  hr 
had  probably  *umm«»ned  him  to  *wear  allegiance  to 
r'gyj-t.  or  whither,  per  hap*.  Jrh-aha/  had  dared  to  go 
with  an  armed  force  to  re%i%i  the  Kgyptian  prr  tension*, 
which,  hnwrver.  ta  an  unlikely  *uppo*itton,  a*  the 
battle  in  which  J<»iiah  had  fallen  mu*t  liavr  been  a 
««-\e:e  blow  to  the  military  rr*ourcr«  of  Judah.  Nerho 
rarrinl  the  unfortunate  but  al*o  unwtxthy  king  <  2  King* 
xxiii.  32)  a  prisoner  to  Egypt,  where  he  died  •»••;/'  54). 
I  h*-**-  e\-ent»  are  thu«  alluded  t^  by  Jeremiah  (xxii. 
ID- 12)  :  "Weep  ye  not  for  one  dead  (i.t.  Jo*iah;,  nor 
make  your  moan  for  him  :  weep  e\*er  for  htm  that  is 
going  away  .  for  he  will  not  come  back  again,  and  aec 
hi*  native  land  ?  For  thu*  hath  lahvah  Mid  of  Shallum 
(if.  Jeh<taha/t  I  Chron.  Hi.  15)  ben  1  •M.I!-,  king  of 
Judah,  that  reigned  in  the  place  of  J«»*iah  hi«  father, 
who  i*  gone  forth  out  of  thi*  pUce  c  f  Jent*a)em,  or 
the  palace,  ver.  I),  He  will  not  come  back  thilhcr  again. 
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For  in  the  place  whither  they  have  led  him  into  exile, 
there  he  will  die ;  and  this  land  he  will  not  see  again." 
The  pathos  of  this  lament  for  one  whose  dream  of 
greatness  was  broken  for  ever  within  three  short 
months,  does  not  conceal  the  prophet's  condemnation 
of  Necho's  prisoner.  Jeremiah  does  not  condole  with 
the  captive  king  as  the  victim  of  mere  misfortune.  In 
this,  as  in  all  the  gathering  calamities  of  his  country, 
he  sees  a  retributive  meaning.  The  nine  preceding 
verses  of  the  chapter  demonstrate  the  fact. 

In  the  place  of  Jehoahaz,  Necho  had  set  up  his 
elder  brother  Eliakim,  with  the  title  of  Jehoiakim 
(2  Kings  xxiii.  34).  This  prince  also  is  condemned  in 
the  narrative  of  Kings  (ver.  37),  as  having  done  "  the 
evil  thing  in  the  eyes  of  lahvah,  according  to  all  that 
his  forefathers  had  done ; "  an  estimate  which  is 
thoroughly  confirmed  by  what  Jeremiah  has  added  to 
his  lament  for  the  deposed  king  his  brother.  The 
pride,  the  grasping  covetousness,  the  high-handed 
violence  and  cruelty  of  Jehoiakim,  and  the  doom  that 
will  overtake  him,  in  the  righteousness  of  God,  are 
thus  declared  :  "  Woe  to  him  that  buildeth  his  house 
by  injustice,  and  his  chambers  by  iniquity !  that  layeth 
on  his  neighbour  work  without  wages,  and  giveth  him 
not  his  hire !  That  saith,  I  will  build  me  a  lofty  house, 
with  airy  chambers ;  and  he  cutteth  him  out  the 
windows  thereof,  pannelling  it  with  cedar,  and  painting 
it  with  vermilion.  Shalt  thou  reign,  that  thou  art 
hotly  intent  upon  cedar  ?  "  (Or,  according  to  the  LXX. 
Vat,  thou  viest  with  Ahaz — LXX.  Alex.,  with  Ahab ; 
perhaps  a  reference  to  "  the  ivory  house  "  mentioned 
in  I  Kings  xxii.  39).  "  Thy  father,  did  he  not  eat  and 
drink  and  do  judgment  and  justice  ?  Then  it  was  well 
with  him.  He  judged  the  cause  of  the  oppressed  and 


the  in  i  dy  :  then  it  was  writ  \Va*  not  ihi*  to  know 
Me  .'  saith  lahvah.  For  thine  eyes  and  thine  heart 
an-  set  upon  nought  but  thine  own  lucre  [thy  plunder], 
and  upon  thr  blood  of  the  innocent,  to  shed  it,  and 
upon  c&turtion  and  oppression  to  do  it.  Therefore, 
thus  hath  lahvah  »aid  of  Jchoiaktm  ben  Jonah,  king 
of  Judah :  I  hey  shall  not  lament  for  him  with  Ah. 
ray  brother  !  or  Ah,  sitter  !  I  bey  shall  not  lament 
for  him  with  Ah,  lord !  or  Ah(  his  majesty !  With  the 
bunal  of  an  as*  shall  he  be  buried ;  with  dragging  and 
casting  forth  beyond  the  gate*  of  Jerusalem  !  " 

In  the  beginning  of  the  reign  of  this  worthless 
tyrant,  the  prophet  was  impelled  to  addrrss  a  very 
definite  warning  to  the  ihr»ng  of  worshippers  in  the 
court  of  the  temple  (xxvi  4  sff.).  It  was  to  the  cfTcvt 
that  if  they  did  not  amend  their  way*,  their  temple 
should  become  like  Shiloh,  and  their  city  a  curse  to  all 
thr  nations  of  the  earth.  1  hen-  could  be  no  doubt  of 
thr  meaning  of  this  reference  to  thr  niinrd  Minctuary, 
long  since  forsaken  of  God  (I's.  Uxviii.  '•  it  to 
wrought  upon  that  fanatical  audience,  that  pnests  and 
,  hrts  and  j«'i'ic  ro*r  as  one  man  against  th<  during 
speaker  ;  and  Jeremiah  was  barely  rescued  from  imme 
diate  death  by  the  timely  intervention  of  the  prince*. 
The  account  closes  with  the  relation  of  the  cruel 
murder  of  another  prophet  of  thr  school  of  Jeremiah, 
by  command  of  Jehotakim  the  king  ;  and  it  is  very 
evident  from  these  narratives  that,  screened  as  he  was 
by  powerful  friends,  Jeremiah  narrowly  rscaped  a 
similar  fate. 

We  have  reached  the  point  in  our  prophet's  career 
when,  taking  a  broad  survey  of  the  entire  world  of  his 
time,  he  forecasts  the  character  «•:  the  future  that 
await*  its  various  political  divisions.  Mr  hat  left  the 
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substance  of  his  reflexions  in  the  25th  chapter,  and 
in  those  prophecies  concerning  the  foreign  peoples, 
which  the  Hebrew  text  of  his  works  relegates  to  the 
very  end  of  the  book,  as  chapters  xlvi.-li.,  but  which 
the  Greek  recension  of  the  Septuagint  inserts  imme 
diately  after  chap.  xxv.  13.  In  the  decisive  battle  at 
Carchemish,  which  crippled  the  power  of  Egypt,  the 
only  other  existing  state  which  could  make  any  pre 
tensions  to  the  supremacy  of  Western  Asia,  and 
contend  with  the  trans-Euphratean  empires  for  the 
possession  of  Syria-Palestine,  Jeremiah  had  recognised 
a  signal  indication  of  the  Divine  Will,  which  he  was 
not  slow  to  proclaim  to  all  within  reach  of  his  inspired 
eloquence.  In  common  with  all  the  great  prophets 
who  had  preceded  him,  he  entertained  a  profound  con 
viction  that  the  race  was  not  necessarily  to  the  swift, 
nor  the  battle  to  the  strong ;  that  the  fortune  of  war 
was  not  determined  simply  and  solely  by  chariots  and 
horsemen  and  big  battalions  ;  that  behind  all  material 
forces  lay  the  spiritual,  from  whose  absolute  will  they 
derived  their  being  and  potency,  and  upon  whose 
sovereign  pleasure  depended  the  issues  of  victory  and 
defeat,  of  life  and  death.  As  his  successor,  the  second 
Isaiah,  saw  in  the  polytheist  Cyrus,  king  of  Anzan, 
a  chosen  servant  of  lahvah,  whose  whole  triumphant 
career  was  foreordained  in  the  counsels  of  heaven ;  so 
Jeremiah  saw  in  the  rise  of  the  Babylonian  domination, 
and  the  rapid  development  of  the  new  empire  upon 
the  ruins  of  the  old,  a  manifest  token  of  the  Divine 
purpose,  a  revelation  of  a  Divine  secret.  His  point 
of  view  is  strikingly  illustrated  by  the  warning  which 
he  was  directed  to  send  a  few  years  later  to  the  kings 
who  were  seeking  to  draw  Judah  into  the  common 
alliance  against  Babylon  (chap,  xxvii.  I  sqq.}.  "  In  the 
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beginning  of  thr  reign  of  Xedrkiah  '  ben  J«  -uah.  king 
of  Judah,  frll  this  word  to  Jcrrmuh  from  lahvah. 
Thus  said  lahvah  unto  me,  Make  thcc  thongs  and 
polo,  and  put  them  upon  thy  neck  ;  and  tend  them  to 
the  king  of  Kdom,  and  to  the  king  of  Moab,  and  to 
the  king  of  the  hrnrf1  Ammon.  and  to  the  king  of  Tyre, 
ami  to  the  king  of  /idon,  by  thr  hand  of  the  mes 
sengers  that  arr  come  to  Jerusalem,  unto  Xedekiah  the 
king  of  Judah.  And  give  them  a  charge  unto  their 
master*,  saying.  Thu»  said  lahvah  Sabaoth,  the  God 
of  Israel,  Thuft  »hall  yr  say  to  your  ma*!er§ :  1  it 
was  thai  made  the  earth,  mankind,  and  the  cattle  thai 
are  on  the  face  of  the  earth,  by  My  great  strength, 
and  by  Mine  miutretched  arm ;  and  I  give  it  to 
whom  it  sermrth  good  in  My  tight.  And  now,  1  will 
\rnl\  give  all  these  cuunlhr*  into  the  hand  of  Nrbu- 
chadrr/jar  king  of  llabel,  .!/>  w/-.,/w/.  ami  nvw  tkt 
fc-i/i/  erratum  of  tkt  /»«-/«/  :n.V  /  gtt<*  unto  Aim  to  %fr\* 
Aim." 

Ncbiu  hadrr//ar  was  invincible,  and  the  Jewish 
pn>|4trt  clearly  percrived  the  fact  But  it  must  not 
be  imagined  that  the  Jewish  people  generally,  or  the 
neighbouring  peoples,  enjoyed  a  similar  degree  ••!"  in 
sight  Had  that  been  so,  the  battle  of  Jeremiah'*  life 
would  never  have  been  fought  out  under  such  cruel, 
such  hopeless  conditions.  The  prophet  saw  the  truth, 
and  proclaimed  it  without  teasing  in  reluctant  ears, 
and  was  met  with  demum.  and  incredulity,  and  in 
trigue,  and  ftlander,  and  pitiles*  persecution.  Dy-and- 
by,  when  his  word  had  come  to  pass,  and  all  the 
princi)>ahlie«  of  Canaan  were  crouching  abjectly  at  the 
fert  of  the  conqueror,  and  Jerusalem  was  a  heap  of 

1  So  rtfhiljr  is*  >ytttr.  (or  Jrb«*4kl«. 
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ruins,  the  scattered  communities  of  banished  Israelites 
could  remember  that  Jeremiah  had  foreseen  and  fore 
told  it  all.  In  the  light  of  accomplished  facts,  the 
significance  of  his  prevision  began  to  be  realised  ;  and 
when  the  first  dreary  hours  of  dumb  and  desperate 
suffering  were  over,  the  exiles  gradually  learned  to 
find  consolation  in  the  few  but  precious  promises  that 
had  accompanied  the  menaces  which  were  now  so 
visibly  fulfilled.  While  they  were  yet  in  their  own 
land,  two  things  had  been  predicted  by  this  prophet 
in  the  name  of  their  God.  The  first  was  now  accom 
plished  ;  no  cavil  could  throw  doubt  upon  actual 
experience.  Was  there  not  here  some  warrant,  at 
least  for  reasonable  men,  some  sufficient  ground  for 
trusting  the  prophet  at  last,  for  believing  in  his  Divine 
mission,  for  striving  to  follow  his  counsels,  and  for 
looking  forward  with  steadfast  hope  out  of  present 
affliction,  to  the  gladness  of  the  future  which  the  same 
seer  had  foretold,  even  with  the  unwonted  precision  of 
naming  a  limit  of  time  ?  So  the  exiles  were  persuaded, 
and  their  belief  was  fully  justified  by  the  event.  Never 
had  they  realised  the  absolute  sovereignty  of  their 
God,  the  universality  of  lahvah  Sabaoth,  the  shadowy 
nature,  the  blank  nothingness  of  all  supposed  rivals 
of  His  dominion,  as  now  they  did,  when  at  length 
years  of  painful  experience  had  brought  home  to  their 
minds  the  truth  that  Nebuchadrezzar  had  demolished 
the  temple  and  laid  Jerusalem  in  the  dust,  not,  as  he 
himself  believed,  by  the  favour  of  Bel-Merodach  and 
Nebo,  but  by  the  sentence  of  the  God  of  Israel ;  and 
that  the  catastrophe,  which  had  swept  them  out  of 
political  existence,  occurred  not  because  lahvah  was 
weaker  than  the  gods  of  Babylon,  but  because  He  was 
irresistibly  strong ;  stronger  than  all  powers  of  all 


world*  ;  stronger  thrrrfurr  th.»u  IM.V  !.  stronger  ih.»n 
llabylon  ;  *tr«»nger  than  the  pride  and  ambition  of 
thr  earthly  conqueror,  stronger  than  the  «elfwill,  ami 
ihc  st.:(  !-•!-.•••••..  and  the  wayward  rebellion,  ami  the 
fanatical  blindness,  and  the  frivolous  unbelief,  of  hi* 
own  people.  The  conception  is  an  easy  one  for  ua, 
who  ha\r  inhented  the  treasure*  both  of  Jewish  and 
of  Gentile  thought  ;  Init  the  long  struggle  of  ll>e 
prophet*,  and  thr  fierce  antagonism  of  their  fellow- 
countrymen,  and  the  political  extinction  of  the  I>avidic 
monarchy,  and  the  agonies  of  the  Ilat>\l«>nian  exile, 
were  necessary  t-»  the  g.  m  MS  and  germination  of  thb 
master -concept i<»n  in  the  heart  of  Israel,  and  to  of 
humanity. 

To  return  from  ttm  hasty  glance  at  the  remoter 
consequence*  of  the  prophet'*  ministry,  it  was  in  the 
fourth  year  of  Jehotakim.  and  the  lirnt  of  Nelm- 
rhadre/xar  (xxv.  I)  that,  in  obedience  to  a  Divine 
intimation,  hr  colk-ctrd  the  varv>u«  di*rour*e*  which 
he  had  *«»  far  delivered  in  the  name  of  God.  Some 
douU  ha»  been  rained  a*  to  the  prrri*e  meaning  o(  the 
record  of  thin  matter  (xxxvi).  C)n  the  one  hand,  it  ia 
urged  that  "  An  hi«toncally  accurate  reproduction  of 
the  ptophrfie*  wcnitd  n<4  Ka\*e  suited  Jeremiah'*  object, 
which  wa*  not  hi«toriral  but  practical :  he  dewrrd  to 
give  a  »alutary  shot  k  i  .  the  people,  by  bringing  t*rfore 
them  (he  fatal  con«e«)uenrr«  of  their  evil  deeds  :"  and 
that  "  the  purport  of  the  roll  (ver.  2<})  which  the  king 
burned  wa»  [only]  that  the  king  of  Babylon  should 
'  come  and  destroy  this  land,'  whereas  it  is  clear  that 
Jeremiah  had  uttered  many  other  important  declarations 
in  the  course  of  hi*  already  long  ministry."  And  on  the 
other  hand,  it  i«  «ugg>  xird  that  the  roll,  of  which  the 
prophet  M*  aks  m  chap  xtxvi.,  contained  no  more  than 
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the  prophecy  concerning  the  Babylonian  invasion  and 
its  consequences,  which  is  preserved  in  chap,  xxv.,  and 
dated  from  the  fourth  year  of  Jehoiakim. 

Considering  the  unsatisfactory  state  of  the  text  of 
Jeremiah,  it  is  perhaps  admissible  to  suppose,  for  the 
sake  of  this  hypothesis,  that  the  second  verse  of 
chap,  xxv.,  which  expressly  declares  that  this  prophecy 
was  spoken  by  its  author  "to  all  the  people  of  Judah, 
and  to  all  the  inhabitants  of  Jerusalem,"  is  "  a  loose 
inaccurate  statement  'due  to  a  later  editor ; "  although 
this  inconvenient  statement  is  found  in  the  Greek  of 
the  LXX.  as  well  as  in  the  Massoretic  Hebrew  text. 
But  let  us  examine  the  alleged  objections  in  the  light 
of  the  positive  statements  of  chap,  xxxvi.  It  is  there 
written  thus  :  "  In  the  fourth  year  of  Jehoiakim  ben 
Josiah  king  of  Judah,  this  word  fell  to  Jeremiah  from 
lahvah.  Take  thee  a  book-roll,  and  write  on  it  all 
the  words  that  I  have  spoken  unto  thee,  concerning 
Israel  and  Judah  and  all  the  nations,  from  the  day 
when  I  (first)  spake  unto  thee, — from  the  days  of 
Josiah, — unto  this  day."  This  certainly  seems  plain 
enough.  The  only  possible  question  is  whether  the 
command  was  to  collect  within  the  compass  of  a  single 
volume,  a  sort  of  author's  edition,  an  indefinite  number 
of  discourses  preserved  hitherto  in  separate  MSS.  and 
perhaps  to  a  great  extent  in  the  prophet's  memory ;  or 
whether  we  are  to  understand  by  "  all  the  words "  the 
substance  of  the  various  prophecies  to  which  reference 
is  made.  If  the  object  was  merely  to  impress  the 
people  on  a  particular  occasion  by  placing  before  them 
a  sort  of  historical  review  of  the  prophet's  warnings 
in  the  past,  it  is  evident  that  a  formal  edition  of  his 
utterances,  so  far  as  he  was  able  to  prepare  such  a 
work,  would  not  be  the  most  natural  or  ready  method 


"i»j  '..''..it  j'  .:;»»M*  Such  a  review  fur  |ii.t>  lit  «ii 
|Hirpo»e*  might  well  be  comprised  within  the  Iimiu  of 
a  single  continuous  composition,  Mich  as  we  lind  in 
chap  xxv.f  which  open*  with  a  brief  retrospect  of  the 
prophet's  minUlry  during  twrniy-thrcc  year*  (verm.  3-7 ). 
and  then  denounce*  the  neglect  with  which  hit  warn 
ing*  have  been  received,  and  declares  the  approaching 
subjugation  of  all  the  state*  of  Chenicia-Pakstine  by 
the  king  of  Babylon.  Hut  the  narrative  itself  gives 
not  a  single  hint  that  such  wa»  the  sole  object  in  view. 
Much  rather  dors  it  appear  from  the  entire  context  that, 
the  chfti*  having  at  length  arrived,  which  Jeremiah  had 
SO  long  foreseen,  he  was  now  impelled  to  gather  to 
gether,  with  a  view  to  their  preservattoo,  all  those 
discourses  by  which  he  had  laboured  in  vain  to  over 
come  the  indifference,  the  callousness,  and  the  bitter 
anugonutm  of  his  people.  These  utterances  of  the 
past,  collected  and  revised  in  the  light  of  Miccessive 
events,  and  illustrated  by  their  substantial  agreemmt 
with  what  had  actually  taken  place,  and  especially  by 
the  new  danger  which  »eemed  to  threaten  the  whole 
\Ve»t,  thr  rifting  power  of  Babylon,  might  certainly  be 
expected  to  produce  a  powerful  impression  by  their 
coincidence  with  the  national  apprehensions  ;  ami  the 
prophet  might  even  hope  that  warnings,  hitherto  dis 
regarded,  but  now  vUibly  justified  by  events  in  course 
of  development,  would  at  last  bnng  "  the  house  of 
Judah"  to  consider  seriously  the  evil  that,  in  Ckxfs 
Providence,  was  evidently  impending,  and  "  return 
every  man  from  his  evil  *ay,"  that  even  so  late  the 
consequences  of  their  guilt  might  be  turned  aside. 
This  doubtlcsA  wa*  the  immediate  aim,  but  it  does  not 
exclude  others,  such  as  the  vindication  of  the  prophet's 
own  claim*,  in  startling  contrast  with  those  of  the 
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false  prophets,  who  had  opposed  him  at  every  step, 
and  misled  his  countrymen  so  grievously  and  fatally. 
Against  these  and  their  delusive  promises,  the  volume 
of  Jeremiah's  past  discourses  would  constitute  an 
effective  protest,  and  a  complete  justification  of  his  own 
endeavours.  We  must  also  remember  that,  if  the 
repentance  and  salvation  of  his  own  contemporaries 
was  naturally  the  first  object  of  the  prophet  in  all  his 
undertakings,  in  the  Divine  counsels  prophecy  has 
more  than  a  temporary  value,  and  that  the  writings  of 
this  very  prophet  were  destined  to  become  instrumental 
in  the  conversion  of  a  succeeding  generation. 

Those  twenty-three  years  of  patient  thought  and 
earnest  labour,  of  high  converse  with  God,  and  of 
agonised  pleading  with  a  reprobate  people,  were  not  to 
be  without  their  fruit,  though  the  prophet  himself  was 
not  to  see  it.  It  is  matter  of  history  that  the  words  of 
Jeremiah  wrought  with  such  power  upon  the  hearts 
of  the  exiles  in  Babylonia,  as  to  become,  in  the 
hands  of  God,  a  principal  means  in  the  regeneration 
of  Israel,  and  of  that  restoration  which  was  its 
promised  and  its  actual  consequence  ;  and  from  that 
day  to  this,  not  one  of  all  the  goodly  fellowship  of  the 
prophets  has  enjoyed  such  credit  in  the  Jewish  Church 
as  he  who  in  his  lifetime  had  to  encounter  neglect  and 
ridicule,  hatred  and  persecution,  beyond  what  is  re 
corded  of  any  other. 

"  So  Jeremiah  called  Baruch  ben  Neriah ;  and 
Baruch  wrote,  from  the  mouth  of  Jeremiah,  all  the 
words  of  lahvah,  that  He  had  spoken  unto  him, 
upon  a  book-roll "  (ver.  4).  Nothing  is  said  about 
time  ;  and  there  is  nothing  to  indicate  that  what  the 
scribe  wrote  at  the  prophet's  dictation  was  a  single 
brief  discourse.  The  work  probably  occupied  a  not 


uu  oiiMtJf-ral>U-  timr,  «s  may  be  inferred  from  thr  datum 
of  (he  ninth  vrrer  (tW.  i*/r.).  Jeremiah  would  know 
that  h«-»tr  wan  incompatible  with  literary  fini»h  .  he 
would  probably  feel  that  it  wa*  equally  incompatible 
with  tin-  proper  execution  of  what  he  had  reo^j ni»cd  a» 
a  Divine  command.  The  prophet  hardly  had  all  his 
|**t  utterance*  lying  before  him  in  the  form  of  rini*hed 
composition*.  "  And  Jeremiah  commanded  llaruch, 
*aytng:  I  am  drUiinctl  («»r  confined);  I  cannot  cnlcr  the 
hwu»c  of  Uhvah  ;  *o  enter  MOM.  and  read  in  the  roll, 
that  thou  wrote*t  from  my  mouth,  the  word*  of  lahvah, 
in  the  ear*  of  the  people,  in  the  hou»e  of  lahvah.  upon 
a  day  of  fa»ting  :  and  also  in  the  ear*  of  all  Judah  (the 
jew*},  that  come  in  (to  the  temple)  from  their  (fteveral) 
citie*,  thou  fthalt  rra<i  them.  I'errhance  their  *uppli- 
cation  will  fall  before  lahvah,  and  they  will  return, 
every  one  from  hi*  evil  way ;  for  great  i»  the  anger 
and  the  hot  di*plea*urc  that  Uhvah  hath  *poken 
(threatened)  unto  lhi<t  |ieople.  And  llaruch  bm  Nrrtah 
did  according  to  all  that  Jeremiah  the  prophet  com- 
manded  htm.  reading  in  the  book  the  word*  of  lahvah 
in  lahvah'*  hou*e.M  Thi*  la*t  *cntence  might  be 
rrgarde«i  a*  a  general  »utrment.  antictpative  of  thr 
detailed  account  that  follow*,  aa  is  often  the  case  in 
Old  1  rsunir tit  narrati\'e*.  But  I  doubt  the  application 
of  thift  well-known  rxegetical  device  in  the  pre*ent 
in»tance.  The  ver*e  i*  more  likely  an  interpolation ; 
unlr**  we  »up|Kne  that  it  refers  to  divrm  :«  U'i:-  «; «  ••: 
uhuh  no  |Mtt  Lit  i  are  given,  but  \\hi«  h  (irefeiled  the 
rm-morable  one  dencribctl  in  the  following  verve*.  The 
injunction,  "  And  al*o  in  t  .  ear*  of  all  Judah  that 
come  out  of  their  citie*  thou  *halt  read  them  ! "  might 
imply  »ucce**ive  reading*,  a»  the  prople  flocked  into 
Jnu-'.iJf-m  fit. in  time  to  lime.  Hut  the  grand  occasion. 
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if  not  the  only  one,  was  without  doubt  that  which 
stands  recorded  in  the  text.  "  And  it  came  to  pass  in 
the/J/?A  year  of  Jehoiakim  ben  Josiah  king  of  Judah, 
in  the  ninth  month,  they  proclaimed  a  fast  before 
lahvah, — all  the  people  in  Jerusalem  and  all  the 
people  that  were  come  out  of  the  cities  of  Judah  into 
Jerusalem.  And  Baruch  read  in  the  book  the  words 
of  Jeremiah,  in  the  house  of  lahvah,  in  the  cell  of 
Gemariah  ben  Shaphan  the  scribe,  in  the  upper  (inner) 
court,  at  the  entry  of  the  new  gate  of  lahvah's  house, 
in  the  ears  of  all  the  people."  The  dates  have  an 
important  bearing  upon  the  points  we  are  considering. 
It  was  in  the  fourth  year  of  Jehoiakim  that  the  prophet 
was  bidden  to  commit  his  oracles  to  writing.  If,  then, 
the  task  was  not  accomplished  before  the  ninth  month 
of  the  fifth  year,  it  is  plain  that  it  involved  a  good  deal 
more  than  penning  such  a  discourse  as  the  twenty- 
fifth  chapter.  This  datum,  in  fact,  strongly  favours 
the  supposition  that  it  was  a  record  of  his  principal 
utterances  hitherto,  that  Jeremiah  thus  undertook  and 
accomplished.  It  is  not  at  all  necessary  to  assume 
that  on  this  or  any  other  occasion  Baruch  read  the 
entire  contents  of  the  roll  to  his  audience  in  the  temple. 
We  are  told  that  he  "  read  in  the  book  the  words  of 
Jeremiah,"  that  is,  no  doubt,  some  portion  of  the  whole. 
And  so,  in  the  famous  scene  before  the  king,  it  is  not 
said  that  the  entire  work  was  read,  but  the  contrary  is 
expressly  related  (ver.  23)  :  "And  when  Jehudi  had 
read  three  columns  or  four,  he  (the  king)  began  to  cut 
it  with  the  scribe's  knife,  and  to  cast  it  into  the  fire." 
Three  or  four  columns  of  an  ordinary  roll  might  have 
contained  the  whole  of  the  twenty-fifth  chapter  ;  and  it 
must  have  been  an  unusually  diminutive  document,  if 
the  first  three  or  four  columns  of  it  contained  no  more 
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than  the  irvcn  vrrsea  of  chap.  xxv.  (j-7'),  which 
tkf Urc  thr  »in  of  Judah,  and  announce  the  coming 
of  the  king  of  lUbylun.  And,  apart  from  these 
objections,  there  i»  no  ground  for  the  presumption  that 
"the  purport  of  the  roll  which  the  king  burnt  was 
[only]  that  the  king  of  Ilabylon  should  'come  and 
destroy  this  land."*  As  the  learned  critic,  from  whom  I 
have  quoted  these  words,  further  remarks,  with  perfect 
truth.  "Jcmniah  had  uttrrrd  many  other  important 
declaration*  in  the  course  of  his  already  long  mmittry." 
That,  I  grant,  is  true ;  but  then  therr  i«  absolutely 
nothing  to  prove  that  thi*  roll  did  not  contain  them  all 
Chap,  xxxvi  29,  cited  by  the  objector,  is  certainly  not 
such  proof.  I  hat  vrrtr  »impiy  givr*  the  angry  exclama 
tion  with  which  the  king  interrupted  the  reading  of  the 
roll,  -  Why  hast  thou  written  upon  it.  The  king  of 
Ilabylon  shall  surely  come  and  destroy  this  land,  and 

-  .-  •-      mt*mtt  n     I      }       -  I     ^  ** 

This  may  have  been  no  more  than  Jehoiakia's  very 
natural  inference  from  some  one  of  the  many  allufttons 
to  the  enemy  "  from  the  north."  which  occur  in  the 
earlier  part  of  the  buok  of  Jeremiah.  At  all  events,  it 
is  evident  that,  whether  the  king  of  Babylon  was 
directly  mentioned  or  not  in  the  portion  of  the  roll 
read  in  his  presence,  the  vene  in  question  a^ign*.  not 
the  sole  import  of  the  entire  work,  but  only  the  par* 
ticular  point  in  it,  which,  at  the  exiting  crisis,  e»pc*  tally 
roused  the  indignation  of  Jrh»iakim.  The  J>th  chapter 
may  of  course  have  been  contained  in  the  roll  read 
before  the  king. 

And  this  may  suffice  to  show  bow  precarious  are  the 
assertions  of  the  learned  critic  in  the  Emtytlof.  fin! 
upon  the  subject  of  Jeremiah's  roll.  The  plain  truth 
seems  to  be  that,  perceiving  the  imminence  •  I  the  peril 
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that  threatened  his  country,  the  prophet  was  impressed 
with  the  conviction  that  now  was  the  time  to  commit 
his  past  utterances  to  writing ;  and  that  towards  the 
end  of  the  year,  after  he  had  formed  and  carried  out 
this  project,  he  found  occasion  to  have  his  discourses 
read  in  the  temple,  to  the  crowds  of  rural  folk  who  sought 
refuge  in  Jerusalem,  before  the  advance  of  Nebuchadrez 
zar.  So  Josephus  understood  the  matter  (Ant.,  x.  6,  2). 
On  the  approach  of  the  Babylonians,  Jehoiakim  made 
his  submission ;  but  only  to  rebel  again,  after  three 
years  of  tribute  and  vassalage  (2  Kings  xxiv.  i). 
Drought  and  failure  of  the  crops  aggravated  the  political 
troubles  of  the  country ;  evils  in  which  Jeremiah  was 
not  slow  to  discern  the  hand  of  an  offended  and  alienated 
God.  "How  long,"  he  asks  (xii.  4),  "shall  the  country 
mourn,  and  the  herbage  of  the  whole  field  wither  ? 
From  the  wickedness  of  them  that  dwell  therein  the 
beasts  and  the  birds  perish."  And  in  chap.  xiv.  we  have 
a  highly  poetical  description  of  the  sufferings  of  the  time. 

"  Judah  mourneth,  and  her  gates  languish  ; 
They  sit  in  black  on  the  ground  ; 
And  the  outcry  of  Jerusalem  hath  gone  up. 
And  their  nobles,  they  sent  their  menial  folk  for  water; 
They  came  to  the  pits,  they  found  no  water ; 
They  returned  with  their  vessels  empty; 

They  were  ashamed  and  confounded  and  covered  their  head. 
On  account  of  ye  ground  that  is  chapt, 
For  rain  hath  not  fallen  in  the  land, 
The  plowmen  are  ashamed — they  cover  their  head. 
For  even  the  hind  in  the  field — 
She  calveth  and  forsaketh  her  young ; 
For  there  is  no  grass. 

And  the  wild  asses,  they  stand  on  the  scaurs; 
They  snuff  the  wind  '  like  jackals ; 
Their  eyes  fail,  for  there  is  no  herbage." 


1   i.e.  To  scent  food  afar  off,  like  beasts  of   prey.     There  was  n 
occasion  to  alter  A.V 


Ami  (hen,  after  thi*  ^taphu  ami  alrao»t 
portrayal  of  ihc  suffering*  of  man  and  bra^t,  in  thr 
blinding  gUre  of  the  towns,  and  in  the  hoi  waterless 
plains,  and  on  the  bartr  hilU.  under  that  burning  *ky, 
wbo*c  cloudk-M  splendours  seemed  to  mock  their  misery, 
the  |.ri.|>hr:  pray*  to  the  (kid  of  Uiat  I. 


\Vl»jr  UkuwltfM  Ibcnt  tv   *«  «  Mh*n  «•.  •  •    4 .  .-    •!    m 

A*  •  dfcMBpto*  ilMl  nmmat  MM  • 
Yn  I  Ho*.  *M  m  »uf  «ui»i.  O  Uk%«K 

AIM!   Ihy  •••r  i*  .*:-•!  .-«cr  u%  : 
t  r  «»r   u»  n.   I  • 

Ami  again,  at  tbr  rml  uf  the  rha|»lerf 


•II 
II 


\Vr   !.».-!   !. 
For  •  tMM  i 

We  kwm. 

\  c»il>  .  »  c   « 
lie  ft.  <  «r««ti 


(H  tbc 
Aft  MM  Ibm  He 
And  «rc  *»•  i  for 
Fa*  1t»  1bo«  thai 


In    thntc  and  the  like   pathetic    outpourings,   whtrh 
meet  u*  in  th«-  later  portions  of  the  Old    Testament,  we 
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may  observe  the  gradual  development  of  the  dialect  of 
stated  prayer ;  the  beginnings  and  the  growth  of  that 
beantiful  and  appropriate  liturgical  language  in  which 
both  the  synagogue  and  the  church  afterwards  found 
so  perfect  an  instrument  for  the  expression  of  all 
the  harmonies  of  worship.  Prayer,  both  public  and 
private,  was  destined  to  assume  an  increasing  import 
ance,  and,  after  the  destruction  of  temple  and  altar, 
and  the  forcible  removal  of  the  people  to  a  heathen 
land,  to  become  the  principal  means  of  communion  with 
God. 

The  evils  of  drought  and'dearth  appear  to  have  been 
accompanied  by  inroads  of  foreign  enemies,  who  took 
advantage  of  the  existing  distress  to  rob  and  plunder  at 
will.  This  serious  aggravation  of  the  national  troubles 
is  recorded  in  chap.  xii.  7-17.  There  it  is  said,  in  the 
name  of  God,  "  I  have  left  My  house,  I  have  cast  off  My 
heritage  ;  I  have  given  the  Darling  of  My  soul  into  the 
hands  of  her  enemies."  The  reason  is  Judah's  fierce 
hostility  to  her  Divine  Master :  "  Like  a  lion  in  the 
forest  she  hath  uttered  a  cry  against  Me."  The  result 
of  this  unnatural  rebellion  is  seen  in  the  ravages  of 
lawless  invaders,  probably  nomads  of  the  desert,  always 
watching  their  opportunity,  and  greedy  of  the  wealth, 
while  disdainful  of  the  pursuits  of  their  civilised 
neighbours.  It  is  as  if  all  the  wild  beasts,  that  roam 
at  large  in  the  open  country,  had  concerted  a  united 
attack  upon  the  devoted  land  ;  as  if  many  shepherds 
with  their  innumerable  flocks  had  eaten  bare  and 
trodden  dowrn  the  vineyard  of  the  Lord.  "  Over  all 
the  bald  crags  in  the  wilderness  freebooters  (Obad.  5) 
are  come ;  for  a  sword  of  lahweh's  is  devouring : 
from  land's  end  to  land's  end  no  flesh  hath  security" 
(ver.  12).  The  rapacious  and  heathenish  hordes  of 


the  desert,  rocrr  human  wolves  intrnt  on  ravage  and 
daughter,  arc  a  •word  of  the  l.<>ril'»,  for  the  chastise- 
mrnt  of  1 1  in  people ;  just  a«  the  king  of  Babylon  is  Kin 
M  servant  "  for  ihc  same  purpose. 

Only  ten  verses  of  the  book  of  King*  are  occupied 
with  the  rrign  of  jrhoiakim  (2  Kings  xxiil  54-  xiiv.  6) ; 
and  when  we  compare  that  flying  ukrtrh  willi  the 
allusion*  in  Jeremiah,  we  cannot  but  keenly  regret 
the  lot*  of  that  "  Book  of  the  chronicles  of  the  kings  of 
|u«l.ih."  to  which  the  compiler  ••»"  Kings  rrfrrs  as  his 
authority.  Had  that  work  survived,  many  thing*  in  the 
prophets,  which  are  now  obscure  and  baffling,  would 
have  been  clear  and  obvious.  As  it  is,  we  are  often 
obliged  to  be  contrnted  with  surmises  and  probabilities, 
wt>ere  certainty  would  be  right  welcome.  In  the  present 
instance,  the  facts  alluded  to  by  the  prophet  appear  to 
be  included  in  the  statement  that  the  Lord  sent  against 
Jrhoiakim  band*  of  C  haldeant,  and  bands  of  Arameans, 
and  band*  of  Mnattitrs,  and  bands  of  bent  Ammon. 
The  Hebrew  term  implies  marauding  <>r  prefatory 
bands  rather  than  regular  armies,  and  it  need  not  be 
Bupposed  that  they  all  fell  upon  the  country  at  the 
same  time  or  in  accordance  with  any  preconcerted 
scheme.  In  the  midst  of  these  troubles,  Jehoiakim 
died  in  the  flower  of  his  age,  having  reigned  no  more 
than  eleven  year*,  and  being  only  tlurty-M\  yearn  old 
(2  Kings  xxiii.  36).  The  pn>phet  thus  alludes  to  his 
untimely  end.  "  Like  the  partridge  that  »ittcth  on  r^v  . 
thai  »he  hath  not  laid,  so  it  he  that  maketh  riches,  and 
not  by  right :  in  the  midst  of  his  days  they  leave  him  ; 
and  in  hit  last  end  he  proveth  a  fool"  (xvii.  1 1  v  We 
have  already  considered  the  detailed  o-ndemnalion  of 
this  rvil  king  in  the  2Jnd  chapter.  The  prophet 
Ilabakkuk.  a  contemporary  of  Jeremiah,  teemi  to 
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have  had  Jehoiakim  in  his  mind's  eye,  when  denouncing 
(ii.  9)  woe  to  one  that  "getteth  an  evil  gain  for  his 
house,  that  he  may  set  his  nest  on  high,  that  he  may 
escape  from  the  hand  of  evil !"  The  allusion  is  to  the 
forced  labour  on  his  new  palace,  and  on  the  defences 
of  Jerusalem,  as  well  as  to  the  fines  and  presents  of 
money,  which  this  oppressive  ruler  shamelessly  ex 
torted  from  his  unhappy  subjects.  "  The  stone  out 
of  the  wall,"  says  the  prophet,  "crieth  out;  and  the 
beam  out  of  the  woodwork  answereth  it." 

The  premature  death  of  the  tyrant  removed  a  serious 
obstacle  from  the  path  of  Jeremiah.  No  longer  forced 
to  exercise  a  wary  vigilance  in  avoiding  the  vengeance 
of  a  king  whose  passions  determined  his  conduct,  the 
prophet  could  now  devote  himself  heart  and  soul  to  the 
work  of  his  office.  The  public  danger,  imminent  from 
the  north,  and  the  way  to  avert  it,  is  the  subject  of  the 
discourses  of  this  period  of  his  ministry.  His  unquench 
able  faith  appears  in  the  beautiful  prayer  appended  to 
his  reflexions  upon  the  death  of  Jehoiakim  (xvii.  12  sqt].}. 
We  cannot  mistake  the  tone  of  quiet  exultation,  with 
which  he  expresses  his  sense  of  the  absolute  righteous 
ness  of  the  catastrophe.  "  A  throne  of  glory,  a  height 
higher  than  the  first  (?),  (or,  higher  than  any  before) 
is  the  place  of  our  sanctuary."  Never  before  in  the 
prophet's  experience  has  the  God  of  Israel  so  clearly 
vindicated  that  justice  which  is  the  inalienable  attribute 
of  His  dread  tribunal. 

For  himself,  the  immediate  result  of  this  renewal 
of  an  activity  that  had  been  more  or  less  suspended, 
was  persecution  and  even  violence.  The  earnestness 
with  which  he  besought  the  people  to  honestly  keep 
the  law  of  the  Sabbath,  an  obligation  which  was  recog 
nised  in  theory  though  disregarded  in  practice  ;  and 


hi*  ^riling  illustration  of  the  true  relation*  between 
lahxah  and  Ura« !  a*  parallel  |u  tr*«sr  that  h«.M  l«-t»««  M 
the  potter  and  the  clay  (chap.  xvu.  19  «ff.X  «'nl> 
bruught  down  upon  him  the  nerce  hostility  and 
organi«ed  opposition  of  the  false  prophet*,  and  the 
priest*,  ami  the  credulous  and  arlf-willed  populace, 
M  we  read  in  chap.  xviiL  IS  sqq.  M  An  !  they  said. 
Come,  and  let  u»  o.ntmr  p|..t*  against  Jrrrmiah.  .  .  . 
(  «.M»e,  and  let  u»  unite  him  with  the  tongue,  ami  Irt 
us  not  hfttrn  to  any  of  hi*  word*.  Should  rvil  br 
rrjw»»l  f<>r  good,  that  they  have  digged  a  pit  for  my 
life?"  And  after  his  »"lrmn  testimony  before  the 
elders  in  the  valley  of  Ilrn-llinnom,  and  before  the 
people  generally,  in  the  court  of  the  Lord'*  hou*e  1 1  hap. 
xix  ).  the  prophet  was  teued  by  order  of  |*a»hrhar, 
the  commandant  of  the  temple,  who  was  hinuelf  a 
leading  fal*r  pruphet,  and  cruelly  beaten,  and  «et  in 
the  fttork*  i-  r  a  day  and  a  night.  That  the  cpint  of 
the  pruphet  wa«  not  broken  by  thi*  fthameful  treatment, 
U  evident  fr»m  the  courage  with  which  he  confronted 
hi»  oppre**or  on  the  morrow,  and  foretold  hb  certain 
puni*hnu  nt.  But  the  apfvirent  failure  of  his  mission, 
the  hopelesaneiMi  of  hi«  life'*  labour,  indicated  by  the 
deepening  h«  utility  of  the  people,  and  the  rradinemt 
to  proceed  to  extremitien  against  him  thu«  evinced  by 
their  leaders,  wrung  from  Jeremiah  that  hitter  cry  of 
despair,  which  has  proved  such  a  »tumhling-block  to 
some  of  hi*  modern  apologists. 

Soon  the  pro|>het'»  fears  were  realised,  and  the 
Divine  counsel,  of  which  he  alone  had  been  cogni»ant. 
was  fulfilled.  Within  three  short  month*  of  his  acces 
sion  to  the  thr«-ne,  the  boy-king  Jcconmh  for  Jchoiachin 
or  Coniah),  with  the  quern-moiher,  the  grandees  of  thr 
court,  and  the  pick  of  the  population  of  the  capital,  wa» 
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carried  captive  to  Babylon  by  Nebuchadrezzar  (2  Kings 
xxiv.  8  sqq. ;  Jer.  xxiv.  i). 

Jeremiah  has  appended  his  forecast  of  the  fate  of 
Jeconiah,  and  a  brief  notice  of  its  fulfilment,  to  his 
denunciations  of  that  king's  predecessors  (xxii.  24  sqq.J. 
"  As  I  live,  saith  lahvah,  verily,  though  Coniah  ben 
Jehoiakim  king  of  Judah  be  a  signet  ring  upon  My 
own  right  hand,  verily  thence  will  I  pluck  thee  away  ! 
And  I  will  give  thee  into  the  hand  of  them  that  seek 
thy  life,  and  into  the  hand  of  those  of  whom  thou  art 
afraid  ;  and  into  the  hand  of  Nebuchadrezzar  king  of 
Babel,  and  into  the  hand  of  the  Chaldeans.  And  I  will 
cast  thee  forth,  and  thy  mother  that  bare  thee,  into  the 
foreign  land,  wherein  ye  were  not  born  ;  and  there 
ye  shall  die.  But  unto  the  land  whither  they  long 
to  return,  thither  shall  they  not  return.  Is  this  man 
Coniah  a  despised  broken  vase,  or  a  vessel  devoid  of 
charm  ?  Why  were  he  and  his  offspring  cast  forth, 
and  hurled  into  the  land  that  they  knew  not  ?  O  land, 
land,  land,  hear  thou  the  word  of  lahvah.  Thus 
hath  lahvah  said,  Write  ye  down  this  man  childless,  a 
person  that  shall  not  prosper  in  his  days :  for  none  of 
his  offspring  shall  prosper,  sitting  on  the  throne  of 
David,  and  ruling  again  in  Judah." 

No  better  success  attended  the  prophet's  ministry 
under  the  new  king  Zedekiah,  whom  Nebuchadrezzar 
had  placed  on  the  throne  as  his  vassal  and  tributary. 
So  far  as  we  can  judge  from  the  accounts  left  us, 
Zedekiah  was  a  wellmeaning  but  unstable  character, 
whose  weakness  and  irresolution  were  too  often  played 
upon  by  unscrupulous  and  scheming  courtiers,  to  the 
fatal  miscarriage  of  right  and  justice.  Soon  the  old 
mtrigues  began  again,  and  in  the  fourth  year  of  the 
hew  reign  (xxviii.  i)  envoys  from  the  neighbour-states 


,i:  1 1 . «  .  .it  the  Jcwi&n  court,  with  tn«~  <•.•"-•  j  •  !  I'I.IAID^ 
Judah  into  a  coalition  again*!  the  common  Mi/crain, 
the  king  of  !'..»!.\  1  n  Thi»  suicidal  policy  of  combina 
tion  with  heathenish  and  ireachenwi  alhr-%,  mo*t  of 
whom  were  thr  heirs  of  immemorial  I'ru.S  with  Judah. 
again  »t  »  novrreign  who  was  at  oner  thr  most  powerful 
ami  thr  most  enlightened  .  f  hit  timr,  called  forth  the 
propliet'ft  immrdiatc  and  strenuous  opposition.  Boldly 
.i!hrm.r.g  that  lahvah  had  conferred  univrrul  dominion 
upon  Net>ucha<im/Ar.  and  that  con*rt)urntly  all 
rrsitUnce  was  futilr,  be  warned  Zedrkiah  himself  to 
bow  hi*  net  k  to  thr  yokr,  and  tJi%nu*s  all  thought  of 
rebellion.  It  would  term  that  about  ihit  timr  (ore. 
596  n  i .  >  thr  rmptrr  of  Rabylon  was  paMing  through 
a  arriou*  cruU,  which  the  »ubjrrt  peoples  of  the  \Vc»i 
I,  •}«  <1  and  es|>rfte<l  Would  mult  in  it*  -»j««  ,!\  C|IMM>|U- 
i  . ..-  Netmrhadrrjtiar  was,  in  fact,  engagrd  in  a  life- 
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and-death  MruKKle  with  the  Mr«|r»  ;  and  UK-  knowledge 
that  the  Great  King  was  thus  fully  occupied  elsewhere, 
encouraged  the  petty  prince*  of  Ifirnicia-i'alrstinc  in 
their  project*  of  revolt.  If  chaps.  I  .  h  .  are  genuine, 
it  wa»  at  thi»  juncture  that  Jeremiah  foretold  the  fall 
of  Ilahylon  ;  for,  at  the  c!o*c  of  the  prophecy  in  qur*- 
tion  ( li.  $9),  it  is  said  that  hr  gavr  a  copy  of  it  to  one 
of  the  prince*  who  accompanied  Zedrkiah  to  Babylon 
m  ikt  fourth  vntr  of  ku  mgn,  t*.  in  596  B.C  Hut 
the  ttyle  and  thought  of  these  two  chapters,  and  the 
general  po»ture  of  things  which  they  pmuppotr,  are 
dectftivc  againut  the  view  that  they  belong  to  Jeremiah. 
At  all  events  the  prophet  gave  the  clearest  evidrm  r  that 
he  did  not  himself  share  in  the  general  delusion  that  the 
fall  of  liabylon  wa%  near  at  hand.  He  declared  that 
all  the  nations  muM  lie  omtent  to  serve  Nrt>uchadre//ar, 
ami  his  son,  and  his  son's  son  (xxvii.  7);  and  as 
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chap.  xxix.  shows,  he  did  his  best  to  counteract  the 
evil  influence  of  those  fanatical  visionaries,  who  were 
ever  promising  a  speedy  restoration  to  the  exiles  who 
had  been  deported  to  Babylon  with  Jeconiah.  At  last, 
however,  in  spite  of  all  Jeremiah's  warnings  and  en 
treaties,  the  vacillating  king  Zedekiah,  was  persuaded 
to  rebel ;  and  the  natural  consequence  followed — the 
Chaldeans  appeared  before  Jerusalem.  King  and 
people  had  refused  salvation,  and  were  now  no  more 
to  be  saved. 

During  the  siege,  the  prophet  was  more  than  once 
anxiously  consulted  by  the  king  as  to  the  issue  of 
the  crisis.  Although  kept  in  ward  by  Zedekiah's 
orders,  lest  he  should  weaken  the  defence  by  his  dis 
couraging  addresses,  Jeremiah  showed  that  he  was  far 
above  the  feeling  of  private  ill-will,  by  the  answers  he 
returned  to  his  sovereign's  inquiries.  It  is  true  that 
he  did  not  at  all  modify  the  burden  of  his  message  ;  to 
the  king  as  to  the  people  he  steadily  counselled  sur 
render.  But  strongly  as  he  denounced  further  resist 
ance,  he  did  not  predict  the  king's  death  ;  and  the  tone 
of  his  prophecy  concerning  Zedekiah  is  in  striking 
contrast  with  that  concerning  his  predecessor  Jehoiakim. 
It  was  in  the  tenth  year  of  Zedekiah  and  the  eighteenth 
of  Nebuchadrezzar,  that  is  to  say,  circ.  589  B.C.,  when 
Jeremiah  was  imprisoned  in  the  court  of  the  royal 
guard,  within  the  precincts  of  the  palace  (xxxii.  I  sqq.}  ; 
when  the  siege  of  Jerusalem  was  being  pressed  on  with 
vigour,  and  when  of  all  the  strong  cities  of  Judah,  only 
two,  Lachish  and  Azekah,  were  still  holding  out  against 
the  Chaldean  blockade ;  that  the  prophet  thus  addressed 
the  king  (xxxiv.  2  sqq.} :  "  Thus  hath  lahvah  said, 
Behold,  I  am  about  to  give  this  city  into  the  hand  of 
the  king  of  Babel,  and  he  shall  burn  it  with  fire.  And 


thou  wilt  not  escape  out  of  hit  hand ;  for  thou  wilt 
certainly  be  taken,  and  into  his  hand  thou  wilt  be 
git  en.  And  thine  eyes  shall  tec  the  king  of  Babel's 
eye*,  and  his  mouth  shall  speak  with  thy  mouth,  and 
to  llabel  wilt  thou  come.  Hut  hear  thou  lahvah's 
word.  C)  Zrdckiah  king  of  JiuUh  !  Thus  hath  lahvah 
said  u;» -:i  thce,  Il»-.u  wilt  not  die  by  the  sword,  in 
peace  wilt  ihou  die  ;  and  with  the  burning*  of  thy 
fathers,  the  former  kings  that  were  before  thce,  so  will 
men  burn  (spiccry)  for  ther.  and  with  Ah.  Lord!  will 
they  wail  for  thce  .  for  a  promise  haw  /  given,  saith 
Uhvah."  Zcdckiah  wa-  to  be  exempted  from  the 
violent  death,  which  then  seemed  so  probable  ;  ami 
wa*  to  « nj'-y  the  funeral  honours  of  a  king,  unlike  his 
less  worthy  brother  Jehoiakim,  whose  body  was  cast 
out  to  decay  unburied  like  that  of  a  beast.  The  failure 
of  Jrremiah's  earnest  and  consistent  endeavours  to 
bring  aliout  the  'submission  of  hi«  pc-»pJc  to  what  he 
foresaw  to  be  their  inevitable  destiny,  is  explained  by 
the  popular  confidence  in  the  defences  of  Jerusalem, 
which  were  enormously  strong  for  the  time,  and  were 
considered  impregnable  (xxi.  13);  and  by  the  hopes 
entrrtamrvl  that  Kgypt,  with  whom  negotiation*  had 
long  tieen  in  progress,  would  raise  the  siege  ere  it  was 
loo  late.  The  low  sute  of  public  morals  is  vividly 
illustrated  by  an  incident  which  the  prophet  has 
leionUtl  (chap,  xxxiv.  7  *•//  i  In  the  terror  inspired 
by  the  approach  of  the  ChaJdeans,  the  panic-stricken 
populace  of  the  capital  bethought  th«  m  of  that  law  of 
their  C*od,  whirh  they  had  s«>  long  set  at  nought ;  and 
the  king  and  his  prince*  and  the  entire  people  hound 
themselves  by  a  solemn  covenant  in  the  temple,  to 
release  all  slave*  of  Israclilish  birth,  who  had  served 
six  years  and  upwards,  according  to  the  law.  I  he 
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enfranchisement  was  accomplished  with  all  the  sanctions 
of  law  and  of  religion  ;  but  no  sooner  had  the  Chaldeans 
retired  from  before  Jerusalem  in  order  to  meet  the 
advancing  army  of  Egypt,  than  the  solemn  covenant 
was  cynically  and  shamelessly  violated,  and  the  un 
happy  freedmen  were  recalled  to  their  bondage.  After 
this,  further  warning  was  evidently  out  of  place ;  and 
nothing  was  left  for  Jeremiah  but  to  denounce  the 
outrage  upon  the  majesty  of  heaven,  and  to  declare  the 
speedy  return  of  the  besiegers,  and  the  desolation  of 
Jerusalem.  His  own  liberty  had  not  yet  been  restricted 
(xxxvii.  4)  when  these  events  happened  ;  but  a  pretext 
was  soon  found  for  venting  upon  him  the  malice  of  his 
enemies.  After  assuring  the  king  that  the  respite  was 
not  to  be  permanent,  but  that  Pharaoh's  army  would 
return  to  Egypt  without  accomplishing  any  deliverance, 
and  that  the  Chaldeans  would  "  come  again,  and  fight 
against  the  city,  and  take  it,  and  burn  it  with  fire " 
(xxxvii.  8),  Jeremiah  availed  himself  of  the  temporary 
absence  of  the  besieging  forces,  to  attempt  to  leave  his 
City  of  Destruction ;  but  he  was  arrested  in  the  gate  by 
which  he  was  going  out,  and  brought  before  the  princes 
on  a  charge  of  attempted  desertion  to  the  enemy. 
Ridiculous  as  was  this  accusation,  when  thus  levelled 
against  one  \vhose  whole  life  was  conspicuous  for 
sufferings  entailed  by  a  lofty  and  unflinching  patriotism 
and  a  devotion,  at  the  time  almost  unique,  to  the  sacred 
cause  of  religion  and  morality;  it  was  at  once  received 
and  acted  upon.  Jeremiah  was  beaten  and  thrown 
into  a  dungeon,  where  he  languished  for  a  long  time 
in  subterranean  darkness  and  misery,  until  the  king 
desired  to  consult  him  again.  This  was  the  saving  of 
the  prophet's  life  ;  for  after  once  more  declaring  his 
unalterable  message,  ID^  7^|  ^D  Y£(  «  lnto  the  king 


•  •I   I  label's  hand  thou 
nant   pri'trst  against    h 
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he  had  well  nigh  ;-:.•>!:•  .1  (xxxvii.  X>).  but  was  iletainrti 
in   the  court  of  the  guard,  receiving  a  daily  dole  of 
brrad  for  hi*  maintenance.     Here  he  appear*  to  have 
.v-'i  •«  ;•:••.       :  :       :..»:.•    :..t  :.;.:  r  :.<• 

people  fmm  continuing  the  defence.  At  all  events, 
four  of  the  prince*  induced  the  lung  to  deliver  him  into 
their  power,  on  the  ground  that  be  "weakened  the 
hand*  of  the  men  of  war,"  and  »ought  not  the  welfare 
but  the  hurt  of  the  nation  (xxxviii.  4).  Unwilling  for 
•  :n«  rrav  n  <>r  other,  probably  a  «upcr»titi<>u*  one,  to 
imbrue  their  hand*  in  the  prophet'*  blood,  they  let  him 
dow  n  with  cord*  into  a  miry  cistern  I  ~"j  )  in  the  court  of 
the  gu^rd,  and  left  him  there  to  die  of  cold  and  hunger. 
Timely  help  *arn  tioned  by  the  king  rrsvurd  Jeremiah 
from  this  horrible  fate  ;  but  not  before  he  had  under 
gone  sufferings  of  the  »evere*t  character,  aa  may  easily 
be  undemtood  from  his  own  simple  narrative,  and  frmn 
the  indelible  imprrsaion  wrought  upon  others  by  the 
record  of  his  Mjftcring*,  which  led  the  poet  of  the 
lamentations  to  refer  to  this  lime  of  deadly  peril, 
and  torture  both  mental  and  physical,  in  the  following 
terms: 
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'  Hide  not  Thine  ear  at  my  breathing,  at  my  cry. 
Thou  drewest  near  when  I  called  Thee  ; 
Thou  saidst,  '  Fear  not ' ! 

Thou  pleadedst,  O  Lord,  my  souls  pleadings; 
Thou  ransomedst  my  life." 

After  this  signal  escape,  Jeremiah's  counsel  was 
once  more  sought  by  the  king,  in  a  secret  interview, 
which  was  jealously  concealed  from  the  princes.  But 
neither  entreaties,  nor  assurances  of  safety,  could  per 
suade  Zedekiah  to  surrender  the  city.  Nothing  was 
now  left  for  the  prophet,  but  to  await,  in  his  milder 
captivity,  the  long  foreseen  catastrophe.  The  form 
now  taken  by  his  solitary  musings  was  not  anxious 
speculation  upon  the  question  whether  any  possible 
resources  were  as  yet  unexhausted,  whether  by  any 
yet  untried  means  king  and  people  might  be  convinced, 
and  the  end  averted.  Taking  that  end  for  granted 
he  looks  forth  beyond  his  own  captivity,  beyond  the 
scenes  of  famine  and  pestilence  and  bloodshed  that 
surround  him,  beyond  the  strife  of  factions  within  the 
city,  and  the  lines  of  the  besiegers  without  it,  to  a 
fair  prospect  of  happy  restoration  and  smiling  peace, 
reserved  for  his  ruined  country  in  the  far-off  yet  ever- 
approaching  future  (xxxii.,  xxxiii.). 

Strong  in  this  inspired  confidence,  like  the  Roman 
who  purchased  at  its  full  market  value  the  ground  on 
which  the  army  of  Hannibal  lay  encamped,  he  did  not 
hesitate  to  buy,  with  all  due  formalities  of  transfer,  a 
field  in  his  native  place,  at  this  supreme  moment,  when 
the  whole  country  was  wasted  with  fire  and  sword,  and 
the  artillery  of  the  foe  was  thundering  at  the  walls  of 
Jerusalem.  And  the  event  proved  that  he  was  right. 
He  believed  in  the  depth  of  his  heart  that  God  had  not 
finally  cast  off  His  people.  He  believed  that  nothing, 
not  even  human  error  and  revolt,  could  thwart  and 


turn  aside  the  Kternal  pmj*  •*•  -  Mr  wa»  »urr — it  wa» 
demonstrated  to  him  by  the  rxprrirnor  of  an  exentiul 
life— that,  amid  all  the  vicissitudes  of  men  and  thing*, 
one  thing  stand*  immutable,  and  that  i*  the  will  of 
(,«»!  He  wan  sure  that  Abraham'*  family  had  n*4 
become  a  nation,  merely  in  order  to  be  blotted  out  of 
existence  by  a  conqueror  who  knew  not  lahvah ;  that 
the  torch  of  a  true  religion,  a  spiritual  faith,  had  not 
been  handed  on  from  prophet  tn  prophet,  burning  in  it« 
onward  course  with  an  ever  dearer  and  intenser  (lame, 
merely  to  be  swallowed  up  before  its  final  glory  was 
attained,  in  utter  and  eternal  darkness.  The  covenant 
with  Urael  would  no  more  be  broken  than  the  covenant 
of  day  ami  night  (xxxiii.  x>).  The  law*  of  the  natural 
world  are  not  more  statilc  and  secure  than  tho«e  of  the 
spiritual  realm ;  for  both  have  their  reanon  and  their 
ground  of  prevalence  in  the  Will  of  the  One  I  nohange- 
ab'e  I  r.I  of  all.  And  as  the  prophet  had  been  right  in 
his  ft»reca»t  of  the  destruction  of  his  countr)'.  so  did  he 
prove  to  have  been  right  in  hb  joyful  anticipation  of 
the  future  renascence  of  all  the  be*!  element*  in  Iftrarl'* 
life.  The  coming  time  fulfilled  hin  word  ;  a  fact  which 
must  always  remain  unaccountable  to  all  but  those  who 
believe  a*  Jeremiah  lielicved. 

After  the  fall  of  the  city,  special  care  was  taken  tn 
ensure  the  safety  of  Jeremiah,  in  accordance  with  the 
express  order*  of  Neburhadre/iar,  who  had  become 
cogniftant  of  the  prophet's  consistent  ad\ocacy  of 
surrender,  probably  from  the  exiles  previously  deported 
to  Ilabylonia,  with  whom  Jerrmiah  had  maintained 
communications,  advising  them  to  settle  down  peace 
ably,  accepting  Babylon  as  their  country  for  the  time 
being,  ami  praying  for  itn  welfare  and  that  «>f  its  rulers. 
N<  Im/araiUn,  the  commamVr-in-t  hief,  further  allowed 


54  PRELIMINARY  SKETCH  OF 

the  prophet  his  choice  between  following  him  to 
Babylon,  or  remaining  with  the  wreck  of  the  population 
in  the  ruined  country.  Patriotism,  which  in  his  case 
was  identified  with  a  burning  zeal  for  the  moral  and 
spiritual  welfare  of  his  fellow-countrymen,  prevailed 
over  regard  for  his  own  worldly  interests  ;  and  Jeremiah 
chose  to  remain  with  the  survivors — disastrously  for 
himself,  as  the  event  proved  (xxxix.  11,  xl.  i). 

An  old  man,  worn  out  with  strife  and  struggle,  and 
weighed  down  by  disappointment  and  the  sense  of 
failure,  he  might  well  have  decided  to  avail  himself 
of  the  favour  extended  to  him  by  the  conqueror,  and 
to  secure  a  peaceful  end  for  a  life  of  storm  and  conflict. 
But  the  calamities  of  his  country  had  not  quenched  his 
prophetic  ardour ;  the  sacred  fire  still  burnt  within 
his  aged  spirit ;  and  once  more  he  sacrificed  himself 
to  the  work  he  felt  called  upon  to  do,  only  to  experience 
again  the  futility  of  offering  wise  counsel  to  head 
strong,  proud,  and  fanatical  natures.  Against  his 
earnest  protestations,  he  was  forced  to  accompany  the 
remnant  of  his  people  in  their  hasty  flight  into  Egypt 
(xlii.)  ;  and,  in  the  last  glimpse  afforded  us,  we  see 
him  there  among  his  fellow-exiles  making  a  final,  and 
alas  !  ineffectual  protest  against  their  stubborn  idolatry 
(xliv.).  A  tradition  mentioned  by  Tertullian  and 
St.  Jerome  which  may  be  of  earlier  and  Jewish  ori 
gin,  states  that  these  apostates  in  their  wicked  rage 
against  the  prophet  stoned  him  to  death  (cf.  Heb. 

xi.  37)- 

The  last  chapter  of  his  book  brings  the  course  of 
events  down  to  about  561  B.C.  The  fact  has  naturally 
suggested  a  conjecture  that  the  same  year  witnessed 
the  close  of  the  prophet's  life.  In  that  case,  Jeremiah 
must  have  attained  to  an  age  of  somewhere  about 
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ninety  years  ;  which,  takirg  all  the  circumstance*  into 
consideration.  U  hardly  credible.  A  celibate  life  is 
•aid  tu  be  unfavourable  to  longevity ;  but  howevrr  that 
may  be.  the  other  condition*  in  this  in%unce  make  it 
extremely  unlikely.  Jeremiah'*  career  was  a  vexed 
and  stormy  one ;  it  was  his  fate  to  be  divided  from  his 
kindred  ami  hit  fellow-countrymen  by  the  widest  ami 
deepest  difference*  of  belief ;  like  St  Athanaftiu«,  he 
was  called  upon  to  maintain  the  cause  of  truth  against 
an  opposing  world.  "  Woe's  roe.  my  mother  ' "  he 
cries,  in  one  of  his  characteristic  fits  of  despondency, 
which  were  the  natural  fruit  of  a  passionate  and  almost 
feminine  nature,  after  a  period  of  noble  effort  ending 
in  the  shame  of  utter  defeat  .  "  Woe'«  me,  that  thou 
gavest  me  birth,  a  man  of  strife,  and  *  man  of  contention 
to  all  the  land  !  Neither  lender  nor  borrower  have  1 
been  ;  yet  all  are  cursing  me  "  (xv.  loj.  The  persecu 
tion*  he  endured,  the  cruelties  of  hi*  long  imprisonment, 
the  horror  s  of  the  protracted  siege,  upon  which  he  has 
not  dwelt  at  length,  but  which  have  stamped  themselves 
indelibly  upon  his  language  (xvui.  21,  22,  xx.  ifi). 
would  certainly  not  tend  to  prolong  his  life.  In  the 
7lst  Psalm,  which  seems  to  be  from  his  pen,  and 
whii'h  want*  the  usual  heading  "A  l'»alm  of  David,** 
he  speaks  of  himself  as  conscious  of  failing  powers, 
and  as  having  already  reached  the  extreme  limit  of 
age.  Writing  after  his  narrow  escape  from  death  in 
the  run  \  cistern  of  his  pri»on.  he  pray* 


ton*kr  me  no*,  when  my  »trrr.«th  U.  •  •' 
And  again, 

*  V«"«,  r-»rn  wl^tl  I  JUB  old  AttJ  C"  '   -f  '•»''. 

:   rv^»r  mr  ao4'" 
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And,  referring  to  his  signal  deliverance, 

"Thou  that  shewedst  me  many  and  sore  troubles, 
Thou  makest  me  live  again  ; 
And  out  of  the  deeps  of  the  earth  again  Thou  bringest  me  up." 

The  allusion  in  the  poth  Psalm,  as  well  as  the  case 
of  Barzillai,  who  is  described  as  extremely  old  and 
decrepit  at  fourscore  (2  Sam.  xix.  33),  proves  that  life 
in  ancient  Palestine  did  not  ordinarily  transcend  the 
limits  of  seventy  to  eighty  years.  Still,  after  all  that 
may  be  urged  to  the  contrary,  Jeremiah  may  have  been 
an  exception  to  his  contemporaries  in  this,  as  in  most 
other  respects.  Indeed,  his  protracted  labours  and 
sufferings  seem  almost  to  imply  that  he  was  endowed 
with  constitutional  vigour  and  powers  of  endurance 
above  the  average  of  men ;  and  if,  as  some  suppose,  he 
wrote  the  book  of  Job  in  Egypt,  to  embody  the  fruits 
of  his  life's  experience  and  reflexion,  as  well  as  arranged 
and  edited  his  other  writings,  it  is  evident  that  he 
must  have  sojourned  among  the  exiles  in  that  country 
for  a  considerable  time. 

The  tale  is  told.  In  meagre  and  broken  outline  I 
have  laid  before  you  the  known  facts  of  a  life  which 
must  always  possess  permanent  interest,  not  only  for 
the  student  of  religious  development,  but  for  all  men 
who  are  stirred  by  human  passion,  and  stimulated  by 
human  thought.  And  fully  conscious  as  I  am  of  failure 
in  the  attempt  to  reanimate  the  dry  bones  of  history, 
to  give  form  and  colour  and  movement  to  the  shadows 
of  the  past;  I  shall  not  have  spent  my  pains  for  nought, 
if  I  have  awakened  in  a  single  heart  some  spark  of 
living  interest  in  the  heroes  of  old  ;  some  enthusiasm 
for  the  martyrs  of  faith ;  some  secret  yearning  to  cast 
in  their  own  lot  with  those  who  have  fought  the  battle 
of  truth  and  righteousness,  and  to  share  with  the 


in  the  victory  that  oxrrcomcth  the 
worki.  Am)  even  if  in  thi«  aUo  I  have  fallen  »hort 
of  the  mark,  th«  s«-  dr«ultory  and  imprrfrct  *krtrhr»  of 
a  good  man'*  life  and  work  will  not  have  brrn  wholly 
barren  of  result,  if  they  lead  any  <>ne  of  my  r»-a«U-r»  to 
rrnrwetl  Mudy  of  that  truly  »acml  text  which  pre- 
»erve«  to  all  time  the  living  utterance*  of  thU  Utt 
of  the  greatrr  i>n»phei». 


I. 

THE  CALL  AND    CONSECRATION. 

IN  the  foregoing  pages  we  have  considered  the 
principal  events  in  the  life  of  the  prophet  Jeremiah, 
by  way  of  introduction  to  the  more  detailed  study 
of  his  writings.  Preparation  of  this  kind  seemed  to  be 
necessary,  if  we  were  to  enter  upon  that  study  with 
something  more  than  the  vaguest  perception  of  the  real 
personality  of  the  prophet.  On  the  other  hand,  I  hope 
we  shall  not  fail  to  find  our  mental  image  of  the  man, 
and  our  conception  of  the  times  in  which  he  lived,  and 
of  the  conditions  under  which  he  laboured  as  a  servant 
of  God,  corrected  and  perfected  by  that  closer  exami 
nation  of  his  works  to  which  I  now  invite  you.  And 
so  we  shall  be  better  equipped  for  the  attainment  of 
that  which  must  be  the  ultimate  object  of  all  such 
studies ;  the  deepening  and  strengthening  of  the  life 
of  faith  in  ourselves,  by  which  alone  we  can  hope  to 
follow  in  the  steps  of  the  saints  of  old,  and  like  them 
to  realise  the  great  end  of  our  being,  the  service  of 
the  All-Perfect. 

I  shall  consider  the  various  discourses  in  what 
appears  to  be  their  natural  order,  so  far  as  possible, 
taking  those  chapters  together  which  appear  to  be  con 
nected  in  occasion  and  subject.  Chap.  i.  evidently  stands 
apart,  as  a  self-complete  and  independent  whole.  It 


»t*    of    A    f  .'5  '••••.•'.    ({!•  -»I     "'Uji*  r  v  1 1  j 
ling  the  •.'  rrjjfc.r.»l  limits  ••!   the  pr< 


>,  in  like  manner  fall*  into  two  *»••  ti»n»,  of  which 
the  former  (vv.  4-10)  rrUte*  how  the  prophet  wan  ap 
pointed  and  qualified  by  lahvah  to  be  a  •pnkeftman  f,,r 
Him;  while  the  latter  (vv.  11-19),  under  the  form  of 
two  vt*ion*,  «  *;-:r •»•«•%  thr  a.*»urarKr  that  lahvah  will 
ari-omplith  Hi*  word,  and  picture*  the  mode  of  fulfil 
ment,  rioting  with  a  renewed  summon*  to  enter  upon 
the  work,  and  with  a  promt*e  of  effectual  »upport 
a^-unsl  all  opfxmition. 

It  j»  plain  that  we  have  beforr  u*  the  author'*  intn» 
titlc'tion  to  thr  whole  ?•».»..  arui  tl  \%r  \\<  :'.<!  f  .<  '  .' 
atirnuatr  r.-n,  .-;.•.•., n  of  the  meaning  of  the  prophet'* 


think  of  a  mult  of  p;.  ••.:•.  reflexion  pondcnng  the  moral 
Htatc  of  thr  nation  and  the  tteed*  t>f  the  time  :  perhap* 
of  that  inward  voice  whkh  u  nothing  »trangr  to  any 
*«>ul  that  haA  attained  to  the  rudiment*  •  '  spiritual 
development.  But  when  we  read  »uch  an  a«*rrtion  «» 
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that  of  ver.  9,  "Then  the  Lord  put  forth  His  hand, 
and  touched  my  mouth/'  we  cannot  but  pause  and  ask 
what  it  was  that  the  writer  meant  to  convey  by  words 
so  strange  and  startling.  Thoughtful  readers  cannot 
avoid  the  question  whether  such  statements  are  con 
sonant  with  what  we  otherwise  know  of  the  dealings  of 
God  with  man  ;  whether  an  outward  and  visible  act  of 
the  kind  spoken  of  conforms  with  that  whole  concep 
tion  of  the  Divine  Being,  which  is,  so  far  as  it  reflects 
reality,  the  outcome  of  His  own  contact  with  our  human 
spirits.  The  obvious  answer  is  that  such  corporeal 
actions  are  incompatible  with  all  our  experience  and  all 
our  reasoned  conceptions  of  the  Divine  Essence,  which 
fills  all  things  and  controls  all  things,  precisely  because 
it  is  not  limited  by  a  bodily  organism,  because  its 
actions  are  not  dependent  upon  such  imperfect  and 
restricted  media  as  hands  and  feet.  If,  then,  we  are 
bound  to  a  literal  sense,  we  can  only  understand  that 
the  prophet  saw  a  vision,  in  which  a  Divine  hand 
seemed  to  touch  his  lips,  and  a  Divine  voice  to  sound 
in  his  ears.  But  arc  we  bound  to  a  literal  sense  ?  It 
is  noteworthy  that  Jeremiah  does  not  say  that  lahvah 
Himself  appeared  to  him.  In  this  respect,  he  stands 
in  conspicuous  contrast  with  his  predecessor  Isaiah, 
who  writes  (vi.  i),  "  In  the  year  that  king  Uzziah 
died,  I  saw  the  Lord  sitting  upon  a  throne,  high  and 
lifted  up  ;  "  and  with  his  successor  Ezekiel,  who  affirms 
in  his  opening  verse  (i.  i)  that  on  a  certain  definite 
occasion  "the  heavens  opened,"  and  he  saw  "visions 
of  God."  Nor  does  Jeremiah  use  that  striking  phrase 
of  the  younger  prophet's,  "The  hand  of  lahvah  was 
upon  me,"  or  "was  strong  upon  me."  But  when  he 
says,  "  lahvah  put  forth  His  hand  and  touched  my 
mouth,"  he  is  evidently  thinking  of  the  seraph  that 


touched  Isaiah'*  mouth  with  the  livr  co«i  from  thr 
heavenly  altar  (vl  7).  The  words  arc  identical  (w 
t  T),  and  might  tie  regarded  a*  a  quotation.  It  is  Irur 
that,  *uppf»*inK  Jeremiah  to  be  relating  the  experience 
of  a  trance-like  condition  or  ecstasy,  we  need  not 
4-»->unic  any  con*ciou«  imitation  of  hi*  prrdccrsnor. 
'I  he  »ight*  and  aound*  which  affect  a  man  in  *uch  a 
condition  may  be  partly  repetition*  of  former  experi 
ence,  whether  one'»  own  or  that  of  other* ;  and  in 
I  UK  wholly  new  and  *trange.  In  a  dream  one  might 
imagine  thing*  happening  to  oneself,  which  •  i»  had 
hrard  or  read  of  in  connexion  with  othei*.  And 
Jeremiah',  writing,  generally  prove  his  intimate  ae- 
quaintanre  with  those  of  l»aiah  and  the  older  prt»ph«  t- 
Hut  a*  a  trance  or  ecstasy  i»  it*elf  an  in\-oluntary  »tate, 
•o  the  th'-M^htt  and  frelint;%  ••!  th<-  %uhjrf(  .  t  it  tnuxt 
be  inde|ien«l«-nt  of  the  individual  will,  and  a*  it  were 
imposed  !;•  -in  without.  I*  then  the  prophet  dearribing 
th«-  r\j-  r:«  i.. .  of  »uth  an  abnormal  *tatr  a  Mate  like 
that  of  St.  Peter  in  hit  momentou*  vision  on  the  house 
top  at  Jopja,  or  like  that  of  St  I'aul  when  he  wa* 
"caught  up  to  the  third  heaven,"  and  »aw  many 
wonderful  thing*  which  he  durvt  not  reveal  ?  The 
question  ha*  been  answered  in  the  negative  on  two 
pnnci|ial  ground*.  It  is  said  that  the  vision  of  vv.  1 1, 
12,  derive*  its  significance  not  from  the  vi*ible  thing 
itftelf,  but  from  the  name  of  it.  which  i*,  of  cour»e,  not 
an  object  of  »tght  at  all  .  and  consequently,  the  so- 
called  vision  is  really  "a  well-devised  and  ingeniou* 
product  of  cool  reflexion."  But  i*  this  so?  We  may 
tian*latc  the  original  pa»»age  thus  :  .In  i  ihrrv  jttt  a 
:o-/i/  «>/  /itJmth  unlo  me,  tavitig,  It '/ml  tftsJ  than, 
/fffinnih  .'  And  /  xi«/,  .-/  tud  t»/  it  ttmkt-trrt  (i.f.  an 
alliuiflij)  l>  (4/;<l/  /  <•  . /'  •'  .  /  tin.':-  •;...  / /;  ;< 
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hast  -well  seen;  for  wakeful  am  I  over  My  word,  to 
do  it.  Doubtless  there  is  here  one  of  those  plays 
on  words  which  are  so  well  known  a  feature  of  the 
prophetic  style ;  but  to  admit  this  is  by  no  means 
tantamount  to  an  admission  that  the  vision  derives  its 
force  and  meaning  from  the  "  invisible  name  "  rather 
than  from  the  visible  thing.  Surely  it  is  plain  that  the 
significance  of  the  vision  depends  on  the  fact  which  the 
name  implies ;  a  fact  which  would  be  at  once  suggested 
by  the  sight  of  the  tree.  It  is  the  well  known  charac 
teristic  of  the  almond  tree  that  it  wakes,  as  it  were, 
from  the  long  sleep  of  winter  before  all  other  trees,  and 
displays  its  beautiful  garland  of  blossom,  while  its  com 
panions  remain  leafless  and  apparently  lifeless.  This 
quality  of  early  wakefulness  is  expressed  by  the  Hebrew 
name  of  the  almond  tree  ;  for  sh&qgd  means  ivaking  or 
wakeful.  If  this  tree,  in  virtue  of  its  remarkable  pecu 
liarity,  was  a  proverb  of  watching  and  waking,  the 
sight  of  it,  or  of  a  branch  of  it,  in  a  prophetic  vision 
would  be  sufficient  to  suggest  that  idea,  independently 
of  the  name.  The  allusion  to  the  name,  therefore,  is 
only  a  literary  device  for  expressing  with  inimitable 
force  and  neatness  the  significance  of  the  visible  symbol 
of  the  "  rod  of  the  almond  tree,"  as  it  was  intuitively 
apprehended  by  the  prophet  in  his  vision. 

Another  and  more  radical  ground  is  discovered  in 
the  substance  of  the  Divine  communication.  It  is  said 
that  the  anticipatory  statement  of  the  contents  and 
purpose  of  the  subsequent  prophesyings  of  the  seer 
(ver.  10),  the  announcement  beforehand  of  his  fortunes 
(vv.  8,  1 8,  19),  and  the  warning  addressed  to  the  pro 
phet  personally  (ver.  17),  are  only  conceivable  as  results 
of  a  process  of  abstraction  from  real  experience,  as 
prophecies  conformed  to  the  event  (ex  eventu}.  "  The 


call  of  the  prophet,"  »ay»  the  writer  who*«-  arguments 
we  arc  examining,  "  wa«  the  moment  wh--n.  Uattling 
down  the  doubt*  and  •rniple*  of  the  natural  man 
(w.  7,  8).  and  full  of  holy  courage,  he  toi»k  the  rr*o- 
lution  (ver.  17)  to  proclaim  God**  word.  Certainly  he 
wat  animated  by  the  hope  of  Divine  a*«i*Unce  (vcr.  18), 
the  promise  of  which  he  heard  inwardly  in  the  heart. 
More  than  thi%  c  -»nn«>t  IK-  affirmed.  But  in  thi*  chapter 
(w.  17.  IS  i.  the  mca*ure  and  direction  of  the  Divine 
h'  !p  are  already  clear  to  the  wntrr  ;  he  i*  aware  that 
.1  '  .t  •  '•••.(  .•  r.  19)  ;  he  know*  tile  ronlent 
of  IUH  |>to|4trcie«  (ver.  to).  Such  knowledge  was  only 
poftAJblc  for  hint  in  the  middle  or  at  the  end  of  hi* 
carrer  ;  and  therefore  the  compo»ition  of  thi*  opening 
chapter  mu«t  be  referred  to  Mich  a  later  period.  A*. 
however,  the  final  cataatropbe,  aft  r  which  hi*  language 
would  have  taken  a  wholly  different  complexion,  i* 
Mill  hidden  from  him  here  ;  and  a*  the  only  edition  of 


the  nection  iii  be*t  referred  to  that  very  time,  when  the 
|M>«ture  of  affair*  promi*ed  well  for  the  fulfilment  of 
the  threatening*  of  many  year*  (cf.  xxv.  9  with 
vv.  15,  10;  xxv.  13  with  w.  12-17  ;  xxv.  6  with  ver.  16. 
And  vrr.  18  i»  virtually  repeated,  chap.  xv.  2O,  which 
belong*  to  the  vime  period)." 

The  fir»t  part  of  thi*  i*  an  obviou*  inference  fn«m 
the  narrative  it«elf.  The  prophet'*  own  ftUtemenl 
make*  it  abundantly  clear  that  hi*  conviction  of  a  call 
wa»  accompanied  by  doubt*  and  fear*,  which  were 
only  silenced  by  that  faith  which  move*  mountain*. 
That  lofty  confidence  in  the  purpose  and  strength  of 
the  (.'fifteen,  which  ha*  enabled  weak  and  trcmMm£ 
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to  nerve  a  young  man  to  undertake  the  task  of  preach 
ing  unpopular  truths,  even  at  the  risk  of  frequent 
persecution  and  occasional  peril.  But  surely  we  need 
not  suppose  that,  when  Jeremiah  started  on  his  pro 
phetic  career,  he  was  as  one  who  takes  a  leap  in  the 
dark.  Surely  it  is  not  necessary  to  suppose  him  pro 
foundly  ignorant  of  the  subject-matter  of  prophecy  in 
general,  of  the  kind  of  success  he  might  look  for,  of 
his  own  shrinking  timidity  and  desponding  tempera 
ment,  of  "  the  measure  and  direction  of  the  Divine 
help."  Had  the  son  of  Hilkiah  been  the  first  of  the 
prophets  of  Israel  instead  of  one  of  the  latest ;  had 
there  been  no  prophets  before  him  ;  we  might  recognise 
some  force  in  this  criticism.  As  the  facts  lie,  however, 
we  can  hardly  avoid  an  obvious  answer.  With  the 
experience  of  many  notable  predecessors  before  his 
eyes;  with  the  message  of  a  Hosea,  an  Amos,  a 
Micah,  an  Isaiah,  graven  upon  his  heart  ;  with  his 
minute  knowledge  of  their  history,  their  struggles  and 
successes,  the  fierce  antagonisms  they  roused,  the  cruel 
persecutions  they  were  called  upon  to  face  in  the  dis 
charge  of  their  Divine  commission  ;  with  his  profound 
sense  that  nothing  but  the  good  help  of  their  God  had 
enabled  them  to  endure  the  strain  of  a  lifelong  battle  ; 
it  is  not  in  the  least  wonderful  that  Jeremiah  should 
have  foreseen  the  like  experience  for  himself.  The 
wonder  would  have  been,  if,  with  such  speaking  ex 
amples  before  him,  he  had  not  anticipated  "the  measure 
and  direction  of  the  Divine  help "  ;  if  he  had  been 
ignorant  "  that  opposition  awaited  him  "  ;  if  he  had  not 
already  possessed  a  general  knowledge  of  the  "con 
tents  "  of  his  own  as  of  all  prophecies.  For  there  is 
a  substantial  unity  underlying  all  the  manifold  out 
pourings  of  the  prophetic  spirit.  Indeed,  it  would 


ftrrm  that  it  i»  to  the  diver*ity  of  personal  KIII%,  to 
differences  of  training  and  temperament,  to  the  rich 
variety  of  character  and  circumstance,  rather  than  to 
any  essential  conlnuls  in  the  substance  and  purport 
of  prophecy  itself,  that  the  absence  of  monotony,  the 
impress  of  individuality  and  originality  i»  due,  which 
charartrri  w%  the  utterances  of  the  principal  prophet*. 

Apart  from  the  unsatisfactory  nature  of  the  reasons 
alleged,  it  i»  very  probable  that  this  opening  chapter 
WAS  penned  by  Jeremiah  aa  an  introduction  to  the  first 
collection  of  hit  prophecies,  which  dates  from  the  fourth 
year  of  Jchotakim,  that  is,  circ.  n  «  606.  In  that  case, 
it  must  not  be  forgotten  that  thr  prophet  is  relating 
events  which,  a*  he  lelU  us  himself  (chap.  xxv.  J).  had 
taken  place  three  and  twenty  year*  ago ;  and  as  his 
description  is  probably  drawn  from  memory,  something 
may  be  allowed  for  unconscious  transformation  of  facts 
in  the  light  of  after  experience.  Still,  the  peculiar 
events  that  attended  so  marked  a  crisis  in  his  life  as 
hi*  first  consciousness  of  a  Divine  call  must,  in  any 
case,  have  constituted,  cannot  but  have  left  a  deep  and 
abiding  impress  upon  the  prophet'*  memory  ;  and  there 
really  seems  to  be  no  good  reason  for  refusing  to 
believe  that  that  initial  experience  took  the  form  of  a 
twofold  vision  *cm  under  conditions  of  trance  or 
ecstasy.  At  the  vune  time,  bearing  in  mind  the  Onental 
passion  for  metaphor  and  imagery,  we  are  not  perhaps 
debarred  from  seeing  in  the  whole  chapter  a  figurative 
description,  or  rather  an  Attempt  to  describe  through 
the  medium  of  figurative  language,  that  which  must 
always  ultimately  transcend  description —the  com 
munion  of  the  Divine  with  the  human  spirit.  Real, 
most  real  of  real  fact*,  as  that  communion  was  and  is, 
it  can  never  be  directly  communicated  in  word*  ;  it  can 
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only  be  hinted  and  suggested  through  the  medium  of 
symbolic  and  metaphorical  phraseology.  Language 
itself,  being  more  than  half  material,  breaks  down  in 
the  attempt  to  express  things  wholly  spiritual. 

I  shall  not  stop  to  discuss  the  importance  of  the  general 
superscription  or  heading  of  the  book,  which  is  given 
in  the  first  three  verses.  But  before  passing  on,  I  will 
ask  you  to  notice  that,  whereas  the  Hebrew  text  opens 
with  the  phrase  Dibre  Yirmeydhu  (-invpT.  ^l),  "  The 
words  of  Jeremiah,"  the  oldest  translation  we  have, 
viz.  the  Septuagint,  reads  :  "  The  word  of  God  which 
came  to  Jeremiah "  (TO  prjfj,a  rov  &eov  o  eyeVero  e?ri 
' Tepefjilav).  It  is  possible,  therefore,  that  the  old  Greek 
translator  had  a  Hebrew  text  different  from  that  which 
has  come  down  to  us,  and  opening  with  the  same 
formula  which  we  find  at  the  beginning  of  the  older 
prophets  Hosea,  Joel,  and  Micah.  In  fact,  Amos  is 
the  only  prophet,  besides  Jeremiah,  whose  book  begins 
with  the  phrase  in  question  (oiDtt  HTi — Aoyot  -#//,&><?) ; 
and  although  it  is  more  appropriate  there  than  here, 
owing  to  the  continuation  "  And  he  said,"  it  looks 
suspicious  even  there,  when  we  compare  Isaiah  i.  i, 
and  observe  how  much  more  suitable  the  term  "vision" 
(fnq)  would  be.  It  is  likely  that  the  LXX.  has  pre 
served  the  original  reading  of  Jeremiah,  and  that  some 
editor  of  the  Hebrew  text  altered  it  because  of  the 
apparent  tautology  with  the  opening  of  ver.  2  :  "To 
whom  the  word  of  the  Lord  (LXX.  rov  ©eov)  came  in  the 
days  of  Josiah." 

Such  changes  were  freely  made  by  the  scribes  in 
the  days  before  the  settlement  of  the  O.  T.  canon ; 
changes  which  may  occasion  much  perplexity  to  those, 
if  any  there  be,  who  hold  by  the  unintelligent  and 
obsolete  theory  of  verbal  and  even  literal  inspiration, 


hut  none  at  all  to  such  as  recognise  a  Divine  hand  in 
the  fart*  of  history,1  and  are  content  to  brlirvr  that 
in  holy  hooka,  as  in  holy  men,  there  i»  a  I  H  vine  treasure 
in  rarthrn  ve<i*el».  The  textual  difference  in  question 
may  serve  to  call  our  attention  to  the  peculiar  way  in 
which  the  prophet*  identified  their  w<«rk  with  the 
Ihvinc  will,  and  their  wordt  with  the  Divine  thoughts 
to  that  the  word*  of  an  Amos  or  a  Jeremiah  were  in 
all  good  faith  held  and  believed  to  be  self-attesting 
utterances  of  the  I'nsron  God.  The  conviction  which 
wrought  in  them  ua%.  in  fact,  identical  with  that  which 
in  after  times  moved  St.  Paul  to  affirm  the  high  calling 
And  inalienable  dignity  of  the  Christian  ministry  in 
tho*e  imprr*«i\r  word*,  "  Ijct  a  man  so  account  of  us 
as  of  the  ministers  of  Christ,  and  stewards  of  the  mys 
teries  of  God." 

Vv.  $-10,  which  relate  how  the  prophet  l»rcamc  aware 
that  he  was  in  future  to  receive  revelations  from  above, 
constitute  in  themselves  an  important  revelation.  I'ndct 
Divine  influence  he  becomes  aware  of  a  special  mission. 
Err  I  l«gan  /«•  form  mv-uld.  fashion,  *ry*.  as  the  potter 
moulds  the  <  lay  t  tkft  in  tkt  /W/y,  /  aWs»  ilut  ;  mmtl 
err  titom  btgn*Mt*t  to  com*  forlk  from  ikf  womb*  I 
AW  dbfcaW  thft,  met  "  rrganbd  thee  as  holy," 
I  sa.  vni.  1  3  ;  nor  perhapt  "  ttiffarrJ  thee  holy,"  as  Gc*.  ; 
but  "Ad//ottW  ther."  it.  dedicated  thee  to  God,  Judg. 
xvii.  j;  I  Kings  U.  3;  especially  Lev.  xxvii.  14;  of 
money  and  houses.  The  pi.  of  coiutmthmg  priests, 
Ex.  xxviii.  41  ;  altar,  Ex.  xxix.  36,  temple,  mountain, 
etc.);  perhapa  also,  "  rouwmiW  thre"  for  the  dis 
charge  of  a  sacred  office.  Even  soldiers  are  called 


1    I  rrt>  in    ih-    htMucy  at  lh«    t.-»r%mi»*i..n  at  *••-.<•  I  « 

•  iw  «i»*  14.  n3>-  Pip-  «'«•  v  ^  ^^  joss  **nr 
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consecrated  (O^HpE  Isa.  xiii.  3),  as  ministers  of  the 
Lord  of  Hosts,  and  probably  as  having  been  formally 
devoted  to  His  service  at  the  outset  of  a  campaign  by 
special  solemnities  of  lustration  and  sacrifice ;  while 
guests  bidden  to  a  sacrificial  feast  had  to  undergo  a 
preliminary  form  of  consecration  (i  Sam.  xvi.  5  ;  Zeph. 
i.  7),  to  fit  them  for  communion  with  Deity. 

With  the  certainty  of  his  own  Divine  calling,  it 
became  clear  to  the  prophet  that  the  choice  was  not  an 
arbitrary  caprice ;  it  was  the  execution  of  a  Divine 
purpose,  conceived  long,  long  before  its  realisation  in 
time  and  space.  The  God  whose  foreknowledge  and 
will  directs  the  whole  course  of  human  history — whose 
control  of  events  and  direction  of  human  energies  is 
most  signally  evident  in  precisely  those  instances  where 
men  and  nations  are  most  regardless  of  Him,  and 
imagine  the  vain  thought  that  they  are  independent  of 
Him  (Isa.  xxii.  II,  xxxvii.  26) — this  sovereign  Being, 
in  the  development  of  whose  eternal  purposes  he  him 
self,  and  every  son  of  man  was  necessarily  a  factor, 
had  from  the  first  "known  him," — known  the  individual 
character  and  capacities  which  would  constitute  his  fit 
ness  for  the  special  work  of  his  life  ; — and  "  sanctified  " 
him ;  devoted  and  consecrated  him  to  the  doing  of  it 
when  the  time  of  his  earthly  manifestation  should 
arrive.  Like  others  who  have  played  a  notable  part 
in  the  affairs  of  men,  Jeremiah  saw  with  clearest  vision 
that  he  was  himself  the  embodiment  in  flesh  and  blood 
of  a  Divine  idea ;  he  knew  himself  to  be  a  deliberately 
planned  and  chosen  instrument  of  the  Divine  activity. 
It  was  this  seeing  himself  as  God  saw  him,  which 
constituted  his  difference  from  his  fellows,  who  only 
knew  their  individual  appetites,  pleasures  and  interests, 
and  were  blinded,  by  their  absorption  in  these,  to  the 


perception  ••!  any  higher  reality.  It  wa»  the  coining 
to  this  knowledge  uf  ktm*lf,  of  the  meaning  ami 
purpose  of  ins  individual  unity  of  power*  and  aspira 
tion*  in  the  great  universe  of  bring,  uf  hi*  true  relation 
to  God  and  to  man.  which  constituted  the  tir*t  reve 
lation  to  Jeremiah,  and  whieh  was  the  secret  of  hi* 
prr tonal  greatnes*. 

Thin  knowledgr.  however,  might  ha\e  come  to  him 
in  vain.  Moment*  of  illumination  are  not  always 
accompanied  by  noble  resolve*  and  ct»rres|»omling 
action*.  It  dor*  not  follow  that,  because  a  man  we* 
hi*  calling,  he  will  at  once  renounce  all,  and  pursue  it. 
Jeremiah  would  not  have  been  human,  had  he  not 
hn»italr«|  .»  while,  when,  after  the  inward  light,  came 
the  voice,  A  f/nArsMM*.  or  Divine  interpreter  x-i: 
to  Utf  *•«/«>«*  ,!/»,*••"•/  /  tkt*.  To  have  patting  flashe* 
of  spiritual  insight  and  hea\-enly  inspiration  is  oitc 
thing ;  t<>  undertake  «MP,  in  the  actual  present,  the 
counw  of  conduct  whith  they  unquestionably  indicate 
ami  involve,  is  quite  another.  And  so,  when  the  hour 
of  spiritual  illumination  ha«  pa»sed,  the  darknr**  may 
and  «»ften  does  become  tleeper  than  before. 

.-/«•/  /  *u./,  AUu I   O  Lord  /.ill.. i*.  btkoM  I  kmo» 

expren*  that  reluctance  to  begin  which  a  sense  of 
un|Heparednf*nt  and  mi«giving*  about  the  unknown 
future,  naturally  inspire.  To  take  the  first  »tep 
demand*  decision  and  confidence;  but  confidence  and 
decision  do  not  come  of  contemplating  one*elf  and  one's 
own  unfit  ness  or  unpreparedne*s,  but  of  steadfastly 
fixing  our  regards  upon  Ciod,  who  will  qualify  us  for 
all  that  I  le  require*  us  to  do.  Jcrrmuh  does  not  refuse 
to  obey  His  call;  the  very  words  "My  lx»nl  lahvah  ** 
.,  Master,  or  my  Ma»tci  imply  a  recognition 
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of  the  Divine  right  to  his  service  ;  he  merely  alleges 
a  natural  objection.  The  cry,  "  Who  is  sufficient  for 
these  things  ?  "  rises  to  his  lips,  when  the  light  and 
the  glory  are  obscured  for  a  moment,  and  the  reaction 
and  despondency  natural  to  human  weakness  ensue. 
And  lahvah  said  unto  me,  Say  not,  I  am  but  a  youth; 
for  unto  all  that  I  send  thee  unto,  thou  shall  go,  and  all 
that  I  command  thee  thou  shall  speak.  Be  not  afraid 
of  them ;  for  with  thee  am  I  to  rescue  thee,  is  the  utter 
ance  of  lahvah.  "  Unto  all  that  I  send  thee  unto "  ; 
for  he  was  to  be  no  local  prophet ;  his  messages  were 
to  be  addressed  to  the  surrounding  peoples  as  well  as 
to  Judah  ;  his  outlook  as  a  seer  was  to  comprise  the 
entire  political  horizon  (ver.  IO,  xxv.  9,  15,  xlvi.  sqq.}. 
Like  Moses  (Ex.  iv.  10),  Jeremiah  objects  that  he  is 
no  practised  speaker ;  and  this  on  account  of  youthful 
inexperience.  The  answer  is  that  his  speaking  will 
depend  not  so  much  upon  himself  as  upon  God  :  "  All 
that  I  command  thee,  thou  shalt  speak."  The  allega 
tion  of  his  youth  also  covers  a  feeling  of  timidity, 
which  would  naturally  be  excited  at  the  thought  of 
encountering  kings  and  princes  and  priests,  as  well  as 
the  common  people,  in  the  discharge  of  such  a  com 
mission.  This  implication  is  met  by  the  Divine 
assurance  :  "  Unto  all  " — of  whatever  rank — "  that  I 
send  thee  unto,  thou  shalt  go  " ;  and  by  the  encourag 
ing  promise  of  Divine  protection  against  all  opposing 
powers  :  "  Be  not  afraid  of  them  ;  for  with  thee  am 
I  to  rescue  thee."  : 

And  lahvah  put  forth  His  hand  and  touched  my 
mouth :  and  lahvah  said  unto  me,  Behold  I  have  put 
My  words  in  thy  mouth  !  This  word  of  the  Lord, 

1  For  the  words  of  this  promise,  cf.  ver.  19  inj'r.,  xv.  20,  xlii.  II. 
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•ays  il/ig.  t»  rrj»ir»rMle  as  a  corporea  *ub»lance  ; 
in  Accordance  with  thr  Oricnul  mode  of  thought  and 
•prcch,  which  invrtu  everything  with  bodily  form. 
He  refer*  to  a  paisafr  in  Samuel  (2  Sam.  xvii.  5)  where 
Absalom  •*>••,  "Call  now  Huthai  the  Archite.  and  let 
u*  hear  tJta/  wkxk  u  i  *  ku  mtmlk  alio  ;  "  as  if  what  the 
old  counsellor  had  to  *ay  were  *oroethmg  »o/i</  in  more 
*en*es  than  one.  Hut  we  need  not  pre»a  thr  literal 
force  of  the  language.  A  prophet  who  could  write 
(v.  14):  "Behold  1  am  about  to  make  my  words  in 
thy  m<>uth  firr  and  thi»  people  toga  of  wood  .  and  it 
•hall  devour  them  ;  "  or  again  (xv.  |6X  "  Thy  word* 
were  found,  and  I  did  eat  them  ;  and  Fhy  word  hcrame 
unto  me  a  joy  and  my  heart'*  delight,"  may  aUo  have 
written,  "  Behold  I  have  put  My  w<>rd»  in  thy  mouth  '  ' 
without  thrrrby  becoming  amrnaMe  to  a  charge  of  con 
futing  fact  with  figure,  metaphor  with  rrality.  Nor  can 
I  think  the  proj.hr  i  mean*  to  »ay  that,  although,  a*  a 
matter  of  fact,  the  Divine  word  alrrady  dwelt  in  him,  it 
was  now  "  put  in  hi*  mouth,"  in  the  »en*r  that  he  wa» 
henceforth  t<»  utter  it  Stripped  of  the  •ymbolitm  ol 
viMon.  the  \-rr  v  Mmply  a%«ert»  that  the  »ptntual  change 
which  camr  o\-er  Jeremiah  at  the  turning  point  in  hi* 
carrer  wa»  dur  to  thr  immediate  operation  of  (*ud  .  ami 
that  the  chief  external  con»c<|oence  of  tht*  inward  change 
was  that  powerful  preaching  of  Divine  truth,  by  which 
he  wa*  henceforth  known.  The  great  I'mphct  of  the 
Exile  twice  u»e*  the  phrase,  "  I  have  »et  My  word*  in 
thy  mouth"  (  l*a.  I  1  6,  In.  21)  with  much  the  tame 
meaning  a*  that  intended  by  Jerrmiah,  but  without 
the  prrvrdmg  metaphor  aU>ut  the  Divine  hand. 

S**  /  Aot*  />us  •/./»  w/  iHtf  otvr  ikt  intttom 
«':•'/  tttt  ktmgtfomi,  lo  root  out  anJ  to  full  «/<•;•»:. 
to  Jtstrvy  and  to  Wfrlurm  ;  to  rrbm/tj  .in  i  to  .tint 


72  THE  PROPHECIES  OF  JEREMIAH. 

Such,  following  the  Hebrew  punctuation,  are  the  terms 
of  the  prophet's  commission  ;  and  they  are  well  worth 
consideration,  as  they  set  forth  with  all  the  force  of 
prophetic  idiom  his  own  conception  of  the  nature  of 
that  commission.  First,  there  is  the  implied  assertion 
of  his  own  official  dignity  :  the  prophet  is  made  a 
paqid  (Gen.  xli.  34,  "  officers  "  set  by  Pharaoh  over 
Egypt;  2  Kings  xxv.  19  a  military  prefect)  a  prefect  or 
superintendent  of  the  nations  of  the  world.  It  is  the 
Hebrew  term  corresponding  to  the  eViovcoTro?  of  the  New 
Testament  and  the  Christian  Church  (Judg.  ix.  28 ; 
Neh.  xi.  9).  And  secondly,  his  powers  are  of  the  widest 
scope  ;  he  is  invested  with  authority  over  the  destinies 
of  all  peoples.  If  it  be  asked  in  what  sense  it  could  be 
truly  said  that  the  ruin  and  renascence  of  nations  was 
subject  to  the  supervision  of  the  prophets,  the  answer 
is  obvious.  The  word  they  were  authorised  to  declare 
was  the  word  of  God.  But  God's  word  is  not  some 
thing  whose  efficacy  is  exhausted  in  the  human  utter 
ance  of  it.  God's  word  is  an  irreversible  command, 
fulfilling  itself  with  all  the  necessity  of  a  law  of  nature. 
The  thought  is  well  expressed  by  a  later  prophet : 
"  For  as  the  rain  cometh  down,  and  the  snow  from 
heaven,  and  returneth  not  thither,  but  watereth  the 
earth,  and  maketh  it  bring  forth  and  spring ;  and 
yieldeth  seed  to  the  sower  and  bread  to  the  eater  :  so 
shall  My  word  become,  that  goeth  forth  out  of  My 
mouth  ;  it  shall  not  return  to  Me  empty  (Dp''"i),  but  shall 
surely  do  that  which  I  have  willed,  and  shall  carry 
through  that  for  which  I  sent  it"  (or  "shall  prosper 
him  whom  I  have  sent,"  Isa.  Iv.  10,  ii).  All  that  hap 
pens  is  merely  the  selfaccomplishment  of  this  Divine 
word,  which  is  only  the  human  aspect  of  the  Divine 
will.  If,  therefore,  the  absolute  dependence  of  the 


prophcU  upon  God  for  their  knowledge  of  this  word 
be  left  uut  of  account,  they  appear  as  cau*r%.  when 
they  are  in  truth  but  instrument*,  as  agent*  when  they 
are  only  mouthpiece*.  And  mo  Kxektel  write*,  "  wlx-n  1 
came  to  destroy  the  aty  "  <  r  /rk  xliii.  3),  meaning  when 
1  announced  the  Divine  decree  of  it*  destruction.  The 
truth  upon  which  this  peculiar  mode  of  statement 
rests— the  truth  that  the  will  of  God  must  be  and 
always  is  done  in  the  world  that  God  has  made  and  is 
••Jrillf — is  a  rock  upon  which  the  faith  of  His  mes 
sengers  may  always  repose.  What  strength,  what 
Staying  power  may  the  Christian  preacher  find  in 
dwelling  upon  this  almost  vi*ihlc  (act  of  the  self- ful 
filling  will  and  word  of  God,  though  all  around  htm 
he  hear  that  will  questioned,  and  that  word  disowned 
and  denied!  He  know*— it  is  his  supreme  comfort  to 
know — that,  while  his  own  efforts  may  be  thwarted, 
that  will  is  invincible ;  that  though  k*  may  fail  in  the 
conflict,  that  word  will  go  on  conquering  ami  to  conquer, 
until  it  shall  have  »ubducd  all  things  :  '  '.  •  : 


II. 

THE    TRUST  IN  THE  SHADOW  OF  EGYPT. 
JEREMIAH  ii.   I — iii.  5. 

THE  first  of  the  prophet's  public  addresses  is,  in 
fact,  a  sermon  which  proceeds  from  an  exposure 
of  national  sin  to  the  menace  of  coming  judgment. 
It  falls  naturally  into  three  sections,  of  which  the  first 
(ii.  1-13)  sets  forth  lahvah's  tender  love  to  His  young 
bride  Israel  in  the  old  times  of  nomadic  life,  when 
faithfulness  to  Him  was  rewarded  by  protection  from 
all  external  foes  ;  and  then  passes  on  to  denounce  the 
unprecedented  apostasy  of  a  people  from  their  God. 
The  second  (14-28)  declares  that  if  Israel  has  fallen 
a  prey  to  her  enemies,  it  is  the  result  of  her  own 
infidelity  to  her  Divine  Spouse ;  of  her  early  notorious 
and  inveterate  falling  away  to  the  false  gods,  who 
are  now  her  only  resource,  and  that  a  worthless  one. 
The  third  section  (ii.  29-iii.  5)  points  to  the  failure  of 
lahvah's  chastisements  to  reclaim  a  people  hardened 
in  guilt,  and  in  a  self-righteousness  which  refused 
warning  and  despised  reproof;  affirms  the  futility  of 
all  human  aid  amid  the  national  reverses  ;  and  cries 
woe  on  a  too  late  repentance.  It  is  not  difficult  to  fix 
the  time  of  this  noble  and  pathetic  address.  That 
which  follows  it,  and  is  intimately  connected  with  it  in 


substance,  was  composed  "  in  the  day*  of  Josiah  the 
king"  (iii.  6),  so  that  the  present  one  must  be  placed 
a  little  rarlier  in  the  same  reign ;  and,  considering  its 
position  in  the  book,  may  very  probably  be  assigned  to 
the  thirteenth  year  of  Josiah,  i>.  itt .  629,  in  which  the 
prophet  received  his  Divine  call.  This  is  the  ordinary 
opinion  ;  but  one  critic  ( Knohrl)  refer*  the  discourse  to 
the  beginning  of  the  reign  of  Jehotakim,  on  account  of 
the  connexion  with  Egypt  which  is  mentioned  in  w. 
1 8.  36,  and  the  humiliation  suffered  at  the  hands  of  the 
Egyptians  which  is  mentioned  in  ver.  1 6 ;  while  another 
(Graf)  maintains  that  chaps,  ii.-vi  were  composed  in 
the  fourth  year  of  Jehoiakim.  as  if  the  prophet  had 
OMnmitted  nothing  to  writing  before  that  date — an 
assumption  which  seems  to  run  counter  to  the  impli 
cation  conveyed  by  his  own  utatcrnrnl,  chap,  xxxvi.  2. 
This  latter  critic  ha*  failed  to  notice  the  alluMons  in 
chaps,  iv.  14.  vi  8.  to  an  approaching  calamity  whkh 
may  be  averted  by  national  reformation,  to  whkh  the 
people  are  invited ; — an  invitation  wholly  incompatible 
with  the  prophet's  attitude  at  that  hopeless  period. 
The  seties  of  prophecies  beginning  at  chap.  iv.  3  is 
certainly  later  in  time  than  the  discourse  we  are  now 
considering  ;  but  as  certainly  belongs  to  the  immediate 
subsequent  years. 

It  does  not  appear  that  the  first  two  of  Jrremiah's 
addresses  were  called  forth  by  any  striking  event  of 
public  importance,  such  as  the  Scythian  invasion.  His 
new-born  con*oou»nc»»  of  the  Divine  call  would  urge  the 
young  prophet  to  action  ;  and  in  the  present  discourse 
we  have  the  fustfruits  of  the  heavenly  impulse.  It  is 
a  retrospect  of  Israel's  entire  past  and  an  examination 
of  the  Mate  of  thing*  gmwing  out  of  it.  The  prophet'ii 
attention  is  not  yet  confined  to  Judah  ;  he  deplores  the 
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rupture  of  the  ideal  relations  between  lahvah  and  His 
people  as  a  whole  (ii.  4 ;  cf.  iii.  6).  As  Hitzig  has 
remarked,  this  opening  address,  in  its  finished  elabora 
tion,  leaves  the  impression  of  a  first  outpouring  of  the 
heart,  which  sets  forth  at  once  without  reserve  the  long 
score  of  the  Divine  grievances  against  Israel.  At  the 
same  time,  in  its  closing  judgment  (iii.  5),  in  its  irony 
(ii.  28),  in  its  appeals  (ii.  21,  31),  and  its  exclamations 
(ii.  12),  it  breathes  an  indignation  stern  and  deep  to 
a  degree  hardly  characteristic  of  the  prophet  in  his 
other  discourses,  but  which  was  natural  enough,  as 
Hitzig  observes,  in  a  first  essay  at  moral  criticism, 
a  first  outburst  of  inspired  zeal. 

In  the  Hebrew  text  the  chapter  begins  with  the  same 
formula  as  chap.  i.  (ver.  4)  :  "And  there  fell  a  word  of 
lahvah  unto  me,  saying."  But  the  LXX.  reads  :  "And 
he  said,  Thus  saith  the  Lord,"  (KOI  elire,  ra8e  X^yet 
Kvpio<i) ;  a  difference  which  is  not  immaterial,  as  it  may 
be  a  trace  of  an  older  Hebrew  recension  of  the  pro 
phet's  work,  in  which  this  second  chapter  immediately 
followed  the  original  superscription  of  the  book,  as  given 
in  chap.  i.  I,  2,  from  which  it  was  afterwards  separated 
by  the  insertion  of  the  narrative  of  Jeremiah's  call  and 
visions  (")DN»1 :  cf.  Amos  i.  2).  Perhaps  we  may  see 
another  trace  of  the  same  thing  in  the  fact  that  where 
as  chap.  i.  sends  the  prophet  to  the  rulers  and  people 
of  Judah,  this  chapter  is  in  part  addressed  to  collective 
Israel  (ver.  4);  which  constitutes  a  formal  disagreement. 
If  the  reference  to  Israel  is  not  merely  retrospective 
and  rhetorical, — if  it  implies,  as  seems  to  be  assumed, 
that  the  prophet  really  meant  his  words  to  affect  the 
remnant  of  the  northern  kingdom  as  well  as  Judah, — 
we  have  here  a  valuable  contemporary  corroboration 
of  the  much  disputed  assertion  of  the  author  of 


Chronicle*,  that  king  jo*iah  abolt*hed  idolatry  "  in 
thr  i  itir*  of  Mana*«eh  and  Kphraim  and  Sime»»n  rvm 
unto  Naphtali.  to  wit,  in  their  ruin*  round  about " 
(2  Chron.  xxxiv.  6),  a*  wrll  as  in  Judah  and  Jerusalem  . 
and  that  Mana*aeh  and  Kphraim  and  "the  remnant 
of  Iwael"  (2  Chron.  xxxiv.  «>.  cf.  21)  contributed  to 
hi*  restoration  of  the  temple.  Thete  %tatrnimi%  of 
the  Chronicler  imply  that  Jottah  exercised  authority 
in  the  ruinrtl  northern  kingdom,  a*  wrll  a*  in  the  more 
fortunate  »outh  .  and  to  far  a*  this  first  discourse  of 
Jrrrmiah  wa*  Actually  addressed  to  Israel  a*  wrll  a* 
to  Judah,  those  disputed  fttatemrnt*  find  in  it  an  un 
designed  ri  nfirmation.  ll«-wrvrr  tht*  may  be,  as  a 
part  of  the  first  collection  of  thr  author'*  prophecies, 
there  i»  littlr  doubt  that  the  chapter  was  read  by 
llanich  to  thr  jwople  of  Jcrutalrm  in  the  ft>urth  year 
of  Jrhoiakim  (chap,  xxxvi.  6). 

Go  Ikom  n»4  ay  m  lAr  fan  o/  JtrttutUm :  Tkm 
haik  AiAtxiA  MIJ</  (or  ih.u^it!  I  hi*  i»  the  Divine 
thought  mnrerninK  thee  ?)  /  A«rtv  n mtmbtnd /or  tktt 
Iht  kin*/****  o/  Mr  yottlk,  Ikt  Anv  of  tki*t  f \fotnal %• 
itt\  fotlotemg  Mf  (as  a  bride  follows  her  hu»band 
to  hi*  tent)  in  lit*  ftvA/rnvsj,  tm  a  land  Httttnm. 
A  tU^ttaltd  iki*£  <rr>  :  like  the  high  pnent,  on  whoar 
mitre  wa*  graven  -"H-"1*?  Cnf>)  C«M»J  hntfl  /»>  AiA:«jA.  //i.« 
/if  ^//>•|«l/^  of  fMrmtw  ;  all  vho  tin/  fat  him  iwnr  ArA/ 
guilty,  i//  WdM  fumt  to  /Arm,  MM/A  /aAnoA  ( \cr».  2,  j ). 
— "  I  have  remembered  for  thee,"  if.  in  thy  favour,  to 
thy  benefit  a«  when  Nehemtah  pray*,  "  Remember  in 
my  favour,  O  my  God,  for  good,  all  that  I  have  done 
upon  this  people,"  (Neh.  v.  19)—  **  the  kindne*a" — iqij 

the  warm  affection  of  thy  youth,  "the  love  •  f  thine 
espoutal*,"  or  the  charm  of  thy  bridal  »tate  ( I  lo*.  ii.  1 5, 
xi  I )  '  t!if~  trn<)rr  .t(t.irhment  of  thitte  rarlv  dav*.  of 


78  THE   PROPHECIES   OF  JEREA1IAH. 


thy  new  born  national  consciousness,  when  lahvah  had 
chosen  thee  as  His  bride,  and  called  thee  to  follow  Him 
out  of  Egypt.  It  is  the  figure  which  we  find  so  ela 
borately  developed  in  the  pages  of  Hosea.  The  "  bridal 
state  "  is  the  time  from  the  Exodus  to  the  taking  of  the 
covenant  at  Sinai  (Ezek.  xvi.  8),  which  was,  as  it  were, 
the  formal  instrument  of  the  marriage  ;  and  Israel's 
young  love  is  explained  as  consisting  in  turning  her 
back  upon  "  the  flesh-pots  of  Egypt "  (Ex.  xvi.  3),  at  the 
call  of  lahvah,  and  following  her  Divine  Lord  into  the 
barren  steppes.  This  forsaking  of  all  worldly  comfort 
for  the  hard  life  of  the  desert  was  proof  of  the  sincerity 
of  Israel's  early  love.  [The  evidently  original  words 
"  in  the  wilderness,  a  land  unsown,"  are  omitted  by  the 
LXX.,  which  renders  :  "  I  remembered  the  mercy  of 
thy  youth,  and  the  love  of  thy  nuptials  (reXe/coo-t?,  con 
summation),  so  that  thou  followedst  the  Holy  One  of 
Israel,  saith  lahvah."]  lahvah's  "remembrance"  of 
this  devotion,  that  is  to  say,  the  return  He  made  for  it, 
is  described  in  the  next  verse.  Israel  became  not  "  holi 
ness  "  but  a  holy  or  hallowed  thing ;  a  dedicated  object, 
belonging  wholly  and  solely  to  lahvah,  a  thing  which 
it  was  sacrilege  to  touch ;  lahvah's  "  firstfruits  of 
increase "  (Heb.  nnxnn  n^'Ni).  This  last  phrase  is 
to  be  explained  by  reference  to  the  well-known  law  of 
the  firstfruits  (Ex.  xxiii.  19;  Deut.  xviii.  4,  xxvi.  10), 
according  to  which  the  first  specimens  of  all  agricul 
tural  produce  were  given  to  God.  Israel,  like  the  firstlings 
of  cattle  and  the  firstfruits  of  corn  and  wine  and  oil, 
was  nirvb  tnp  consecrated  to  lahweh ;  and  therefore 
none  might  eat  of  him  without  offending.  "  To  eat "  or 
devour  is  a  term  naturally  used  of  vexing  and  destroy 
ing  a  nation  (x.  25,  1.  7;  Deut.  vii.  16,  "And  thou 
shalt  eat  up  all  the  peoples,  which  Jehovah  thy  God  is 
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about  to  give  the« ; "  Is*.  L  7 ;  Ps.  liv.  .;.  "  Who  cat 
up  My  pfc°pfe  **  lnc>'  cat  brrad  " )  The  literal  transla- 
tion  in,  "  All  hit  caters  become  guilty  (or  air  treated 
as  guilty,  punched) ;  evil  coroeth  to  them  ;  *  and  the 
verb*,  being  in  the  imperfect,  denote  what  happened 
again  and  again  in  Israel's  history  ;  lahvah  suffered 
no  roan  to  do  His  people  wrong  with  impunity.  This, 
then,  is  the  first  count  in  the  indictment  against  Israel, 
that  lahvah  had  not  been  unmindful  of  her  early 
devotion,  but  had  recognised  it  by  throwing  the  shield 
of  sanctity  around  hrr,  and  making  her  inviolable 
against  all  external  enemies  (w.  l-j).  The  prophet's 
Complaint,  a*  developed  in  the  following  section  (w. 
.  is  that,  in  spite  of  the  goodness  of  lahvah,  Israel 
has  forsaken  Him  for  idols.  "Hear  >r  lAr  word  of 
/dAtxiA,  O  kotuf  of  Jafot>,  «W  all  tk<  (Ian*  of  Utt  kotu* 
of  /traflf  All  Itrael  is  addressed,  and  not  merely 
the  Mjrviving  kingdom  of  Judah,  tiecause  the  apostasy 
had  been  universal.  A  special  reference  apparently 
made  in  ver.  8  U>  the  prophet*  of  Ilaal.  who  nourished 
.  in  the  northern  kingdom.  We  may  compare  the 
word  of  Amo«  "agamm  tkt  wkolt  r/ait,"  which  lah\*ah 
"brought  up  from  the  land  of  Kg\pt"  (Amos  iii.  I », 
spoken  at  a  lime  when  Ephraim  was  yet  in  the  heyday 
of  his  power. 

TANS  An/*  /oAtvtA  ^W.  ll'kat  fotmJ  vottr  /a/Afrf 
hi  Mf,  /Aii/  tca%  MM/W«/,  (7}(  a  single  act  of  injuntice, 
Ps.  vii.  4;  not  to  be  found  in  lahvah,  Dcul.  xxxii.  4) 
mW  /Aof  avM/  far  from  Me  and  fvUa*f*<l  ikt  /<•//>  .i«i/ 
samr  bf/ooltd  (or  /A/  tir/mton  ami  mnr  tk/mtft/) 
(x-er.  5).  The  phrase  is  used  2  Kings  xvii.  1 5  in  the  same 
sense  ;  ^?a  "  the  (mere)  breath,"  "  the  nothingness  "  or 
41  vanity,"  being  a  designation  of  the  idols  whirh  Israel 
went  after  (of  also  ohap.  xxiii.  |6  .  Ps.  Ixii.  1 1  :  lob 
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xxvii.  12);  much  as  St.  Paul  has  written  that  "an  idol  is 
nothing  in  the  world  "  (i  Cor.  viii.  4),  and  that,  with 
all  this  boasted  culture,  the  nations  of  classical  antiquity 
'  became  vain,"  or  were  befooled  "  in  their  imagin 
ations "  (efjiarai(i)6r](Tav  =  'b'2,r\^\  "and  their  foolish 
heart  was  darkened"  (Rom.  i.  21).  Both  the  prophet 
and  the  apostle  refer  to  that  judicial  blindness  which  is 
a  consequence  of  persistently  closing  the  eyes  to  truth, 
and  deliberately  putting  darkness  for  light  and  light  for 
darkness,  bitter  for  sweet,  and  sweet  for  bitter,  in  com 
pliance  with  the  urgency  of  the  flesh.  For  ancient 
Israel,  the  result  of  yielding  to  the  seductions  of  foreign 
worship  was,  that  "They  were  stultified  in  their  best 
endeavours.  They  became  false  in  thinking  and  believ 
ing,  in  doing  and  forbearing,  because  the  fundamental 
error  pervaded  the  whole  life  of  the  nation  and  of  the 
individual.  They  supposed  that  they  knew  and  honoured 
God,  but  they  were  entirely  mistaken  ;  they  supposed 
they  were  doing  His  will,  and  securing  their  own 
welfare,  while  they  were  doing  and  securing  the  exact 
contrary"  (Hitzig),  And  similar  consequences  will 
always  flow  from  attempts  to  serve  two  masters ;  to 
gratify  the  lower  nature,  while  not  breaking  wholly 
with  the  higher.  Once  the  soul  has  accepted  a  lower 
standard  than  the  perfect  law  of  truth,  it  does  not  stop 
there.  The  subtle  corruption  goes  on  extending  its 
ravages  farther  and  farther ;  while  the  consciousness 
that  anything  is  wrong  becomes  fainter  and  fainter  as 
the  deadly  mischief  increases,  until  at  last  the  ruined 
spirit  believes  itself  in  perfect  health,  when  it  is,  in 
truth,  in  the  last  stage  of  mortal  disease.  Perversion 
of  the  will  and  the  affections  leads  to  the  perversion  of 
the  intellect.  There  is  a  profound  meaning  in  the  old 
saying  that,  Men  make  their  gods  in  their  own  likeness. 


At  a  man  »».  ao  witl  ("••<!  appear  to  him  to  be.  "  With 
the  loving.  Thou  wilt  shew  Thyself  loving  ;  With  the 
perfect,  I  hou  wilt  shew  Thyself  prrf<  ct  .  With  the  purr, 
Thou  wilt  shew  Thyself  pure  ;  And  with  the  pervcrie, 
Thou  wilt  shew  Thyself  froward"  !'*  xviii.  25  sf.). 
Only  hearu  pure  of  all  worldly  taint  «ee  C«ud  in  lilt 
punty.  The  re»t  worship  some  more  or  less  imperfect 
•cmblancc  of  Htm,  according  to  the  varying  degrees  of 


.•ln.t  titty   wW  not,    tt'turr   i.«   /aAu»A. 

tU  Of  Otli  of  liu  litnJ  of  /.£*/*/,  thttt  gittdtd  MS  IH 
Ike  u;;</«-f  '.'«»».  in  a  /«/«</  of  int^U\  <t*d  koUotai  (or 
i  '  •  '•  >,  III  €  /am/  of  itruught  itui  ifaiinf<"> 

(drearirteM  mOPY),  tm  a  lamJ  tJmt  mo  man  pa****i  through, 

Whntr  i»  lahvah,  who  brought  u«  up  out  of  the  land  of 
KgypC"  It  it  the  old  rotnplamt  of  the  prophet*  againtt 
Israel'*  black  ingratitude.  So,  for  instance,  Am«»»  (u.  10) 
had  written  :  "  Wherea*  I  —  I  brought  you  up  from  the 
land  of  Kgypt,  and  guided  you  in  the  wilderness  forty 
year*;"  and  Micah  (vi.  j  5f.)  :  "  My  j«r.-plr,  what  have 
I  done  unto  thee,  and  how  have  I  wearied  thee  ? 
Antwer  against  Me.  For  I  brought  thee  up  from  the 
land  of  Kgypt,  and  frum  a  house  of  bondmen  redeemed 
I  thee."  In  common  gratitude,  they  were  bound  to  be 
true  to  this  mighty  Saviour  ;  to  enquire  after  lahvah, 
to  call  upon  Him  only,  to  do  His  will,  and  to  teek  His 
grace  (cf.  xxix.  12  s?.).  Yet,  with  characteristic  lukl«  - 
ness,  they  soon  forgot  the  fatherly  guidance,  which  had 
never  deserted  them  in  the  period  of  their  nomadic 
wanderings  in  the  wilds  of  Arabia  I'ctrara  ;  a  land 
which  the  prophet  poetically  describe*  aa  "a  land  of 
waates  and  hollows  "  alluding  probably  to  the  rocky 
defile*  through  which  they  had  to  pass  —  and  "a  land 
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of  drought  and  darkness  ;  "l  the  latter  an  epithet  of  the 
Grave  or  Hades  (Job  x.  21),  fittingly  applied  to  that 
great  lone  wilderness  of  the  south,  which  Isaiah  had 
called  "a  fearsome  land"  (xxi.  i),  and  "a  land  of 
trouble  and  anguish  "  (xxx.  6),  whither,  according  to 
the  poet  of  Job,  "The  caravans  go  up  and  are  lost" 
(vi.  1 8). 

And  I  brought  you  into  the  garden  land,  to  eat  its 
fruits  and  its  choicest  things  (ni-ID  Isa.  i.  19;  Gen.  xlv. 
1 8,  20,  23);  and  ye  entered  and  defiled  My  land,  and 
My  domain  ye  made  a  loathsome  thing !  (ver.  7). 
With  the  wilderness  of  the  wanderings  is  contrasted 
the  "  land  of  the  carmel"  the  land  of  fruitful  orchards 
and  gardens,  as  in  chap.  iv.  26.;  Isa.  x.  18,  xvi.  10, 
xxix.  17.  This  was  Canaan,  lahvah's  own  land,  which 
He  had  chosen  out  of  all  countries  to  be  His  special 
dwelling-place  and  earthly  sanctuary  ;  but  which  Israel 
no  sooner  possessed,  than  they  began  to  pollute  this 
holy  land  by  their  sins,  like  the  guilty  peoples  whom 
they  had  displaced,  making  it  thereby  an  abomination 
to  lahvah  (Lev.  xviii.  24  5*7.,  cf.  chap.  iii.  2). 

The  priests  they  said  not,  Where  is  lahvah  ?  and  they 
that  handle  the  law,  they  knew  (i.e.  regarded,  heeded) 
Me  not;  and  as  for  the  shepherds  (i.e.  the  king  and 
princes,  ver.  26),  they  rebelled  against  Me,  and  the 
prop/lets,  they  prophesied  by  (through)  the  Baal,  and 
them  that  help  not  (i.e.  the  false  gods)  they  followed  (ver. 
8).  In  the  form  of  a  climax,  this  verse  justifies  the 
accusation  contained  in  the  last,  by  giving  particu 
lars.  The  three  ruling  classes  are  successively  indicted 
(cf.  ver. 26,  ch.  xviii.  18).  The  priests,  part  of  whose 


1  n.l.OpVi  so  far  as  tne  punctuation  suggests  that  the  term  is  a 
compound,  meaning  "shadow  of  death,"  is  one  of  the  fictions  of  the 
Masorets,  like  D'WiO1?  and  D\*3<>n  and  i"D?n  in  the  Psalms. 


duty  was  to  "  handle  (he  law."  it.  explain  the  Torah, 
to  instruct  the  prt>plr  in  thr  requirements  of  lahvah, 
by  oral  tradition  and  out  of  thr  sacred  law-books,  gave 
no  sign  of  spiritual  aspiration  (cf.  \cr.  6);  like  thr 
reprobate  sons  of  Eli.  -  they  knew  not "  (I  Sam.  ii.  12) 
"  I  ah  yah."  that  is  to  say,  paid  no  heed  to  Him  and  His 
will  as  revealed  in  the  book  of  the  law  ;  the  secular 
authorities,  the  king  and  his  counsellor  ("  •.*.  <  \  < :  .' 
xviii  18),  not  only  sinned  thus  negatively,  but  poailively 
revolted  against  the  King  of  kings,  and  resisted  Ilia 
will;  while  the  prophets  went  further  yet  in  the  path  of 
guilt,  apostatizing  altogether  from  the  God  of  Israel, 
and  seeking  inspiration  from  the  I'henician  lUal,  and 
following  morthleM  idols  that  rould  give  no  help. 
There  seems  to  be  a  play  on  the  words  Baal  and 
Behal.  as  if  Baal  meant  the  same  as  Belial,  "profitless," 
"worthless"  (cf.  I  Sam.  ii.  12  :  "  Now  Kit's  sons  were 
aons  of  Belial ;  they  knew  not  lahvah. "  The  phrase 
W^'irV  "  they  that  help  not,"  or  "cannot  help,"  »uggests 
the  term  'FvS  Belial  ;  which,  however,  may  be  de- 
rived  from  vl  "  not,"  and  5p  "  su|>reme,ii  "  God,"  and 
so  mean  "  not -Cod,"  "  idol,"  rather  than  "  worthlcsa- 
ness,"  "  unprofitableness* "  as  it  is  usually  explained). 
The  reference  may  be  to  the  Baal-*or»hip  of  Samaria, 
the  northern  capital,  which  was  organised  by  Ahab, 
and  his  Tyrian  queen  (chap,  xxiii.  i  ?t 

Tktnfon— on  account  of  this  ama/ing  ingratitude 
of  \our  forefather*, — /  ui.'i  again  pltad  (reason,  argue 
forensk'ally)  with  you  (the  present  generation  in  whoa 
their  guilt  repeats  itself)  Mi/A  AfAraA,  and  u-.ih  \»ur 
9nuf  urns  (who  will  inherit  your  sins)  art//  /  /.Vu</ 
The  nation  is  conceived  as  a  moral  unity,  the  cha 
racteristics  of  which  are  exemplified  in  each  successive 
generation.  To  all  Israel,  past,  present,  ami  future, 
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lahvah  will  vindicate  his  own  righteousness.  For 
cross  (the  sea)  to  the  coasts  of  the.  Citieans  (the  people 
of  Citium  in  Cyprus)  and  sec;  and  to  Kedar  (the  rude 
tribes  of  the  Syrian  desert)  send  ye,  and  mark  well,  and 
sec  wiicthcr  there  hath  arisen  a  case  like  this.  Hath  a 
nation  changed  gods — albeit  they  are  no-gods  ?  Yet  My 
people  hath  changed  his  (true)  glory  for  that  which  helpeth 
not  (or  is  worthless).  Upheave,  ye  heavens  (lot? 
D^Dt?,  a  fine  paronomasia),  at  this,  and  shudder  (and} 
be  petrified  ("i^P  -lITiri  Ges.,  "  be  sore  amazed"  =  QO^  ; 
but  Hitzig  "  be  dry  "  =  stiff  and  motionless,  like  syn. 
S?T  in  i  Kings  xiii.  4),  saith  lahvah;  for  two  evil  things 
hath  My  people  done :  Me  they  have  forsaken — a 
Fountain  of  living  water — to  hew  them  out  cisterns, 
broken  cisterns,  that  cannot  (imperf.  =  potential)  hold 
water  (Heb.  the  waters  :  generic  article)  (vv.  9-13).  In 
these  five  verses,  the  apostasy  of  Israel  from  his  own 
God  is  held  up  as  a  fact  unique  in  history — unexampled 
and  inexplicable  by  comparison  with  the  doings  of  other 
nations.  Whether  you  look  westward  or  eastward, 
across  the  sea  to  Cyprus,  or  beyond  Gilead  to  the 
barbarous  tribes  of  the  Cedrei  (Ps.  cxx.  5),  nowhere 
will  you  find  a  heathen  people  that  has  changed  its 
native  worship  for  another ;  and  if  you  did  find  such,  it 
would  be  no  precedent  or  palliation  of  Israel's  behaviour. 
The  heathen  in  adopting  a  new  worship  simply  exchanges 
one  superstition  for  another ;  the  objects  of  his  devotion 
are  "non-gods"  (ver.  n).  The  heinousness  and  the 
eccentricity  of  Israel's  conduct  lies  in  the  fact  that  he 
has  bartered  truth  for  falsehood  ;  he  has  exchanged 
"  his  Glory " — whom  Amos  (viii.  7)  calls  the  Pride 
(A.V.  Excellency)  of  Jacob — for  a  useless  idol ;  an  ob 
ject  which  the  prophet  elsewhere  calls  "The  Shame" 
(iii.  24,  xi.  13),  because  it  can  only  bring  shame  and 
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con  fun  km  upon  thane  who«e  hopm  dc|*end  upon  it 
MM-  wondrr  of  thr  thing  might  wrll  be  »uppo«etl  to 
fttrikr  the  purr  heavrn*,  thr  »ilent  witnc»»et  of  it,  with 
blank  a»toni*hment  (cf.  a  similar  appral  in  Drut  iv.  26, 
xxxi.  28.  xxxii.  I,  where  the  earth  it  added).  For  the 
rvil  is  nut  tingle  but  twofold.  With  the  rejection  of 
truth  goe«  the  adoption  of  error  ;  and  both  arc  evil*. 
Not  only  hat  Urael  turned  hi«  bark  upon  "a  fountain 
of  living  \\  '.<-..'  he  ha*  alto  "  hewn  him  out  ci%tern», 
br«4en  ci»term,  th.it  cannot  h  •!.!  water."  The  "  broken 
eUlcrnt"  are,  of  course,  the  i<lol»  which  Urael  made  to 
himftclf.  A*  a  cistern  full  of  crack*  and  fUfturm  dit- 
appoint*  the  wayfarer,  who  ha*  reckoned  on  finding 
water  in  it ;  to  the  idol*,  having  only  the  trmblance 
and  not  the  reality  of  life,  avail  their  worthipprrt 
nothing  (vv.  8,  II).  In  Hebrew  the  watrrt  of  a 
tpring  are  called  "  living  "  (C«en.  xxi.  19).  twcaute  they 
are  more  refreshing  and,  at  it  were,  life-giving,  than 
the  Magnant  water*  of  pool*  and  tank*  fed  by  the  rairtt. 
Hence  by  a  natural  metaphor,  the  mouth  of  a  righteou* 
man,  or  the  teaching  of  the  wite,  and  the  fear  of  the 
Lord,  are  called  a  fountain  of  life  (Prov  x.  n.  xiii. 
14,  xiv  27).  "  The  fountain  of  life"  it  with  lahvah 
(Ft.  xxxvi  10);  nay,  He  it  Himself  the  Fountain  of 
living  water*  (Jer.  xvii.  13);  becau»e  all  life,  and  all 
that  tufttain*  or  quicken*  life,  e*pecially  spiritual  life, 
proceed*  from  Him.  Now  in  P*.  xix.  8  it  i*  *aid  that 
"The  law  of  the  Lord— or,  the  teaching  of  lahvah— fe 
perfect,  re\nving  (or  re*toring)  the  *oul"  (cf.  Lam.  i.  1 1  ; 
Kuth  iv.  15)  ;  and  a  compari*on  of  Micah  and  l*aiah'» 
*tatement  that  "Out  of  Zion  will  go  forth  the  law, 
and  the  word  of  the  Lord  from  Jmiv-lrm  "  (l»a.  ii.  3 ; 
Mil.  iv.  2),  with  the  morr  figurative  language  of  J<xrl 
(ID  1 8)  and  Zechariah  (xiv.  8i,  who  *peak  of  M  a 
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fountain  going  forth  from  the  house  of  the  Lord,"  and 
"living  waters  going  forth  from  Jerusalem/'  suggests 
the  inference  that  "  the  living  waters,"  of  which  lahvah 
is  the  perennial  fountain,  are  identical  with  His  law  as 
revealed  through  priests  and  prophets.  It  is  easy  to  con 
firm  this  suggestion  by  reference  to  the  river  "whose 
streams  make  glad  the  city  of  God "  (Ps.  xlvi,  4) ; 
to  Isaiah's  poetic  description  of  the  Divine  teaching, 
of  which  he  was  himself  the  exponent,  as  "the  waters 
of  Shiloah  that  flow  softly  "  (viii.  6),  Shiloah  being  a 
spring  that  issues  from  the  temple  rock  ;  and  to  our 
Lord's  conversation  with  the  woman  of  Samaria,  in 
which  He  characterises  His  own  teaching  as  "  living 
waters  "  (St.  John  iv.  10),  and  as  "  a  well  of  waters, 
springing  up  unto  eternal  Life  "  (ibid.  14). 

Is  Israel  a  bondman,  or  a  homeborn  serf?  Why 
Jiath  he  become  a  prey  ?  Over  him  did  young  lions 
roar;  they  uttered  their  voice;  and  they  made  his  land 
a  waste ;  his  cities,  they  are  burnt  up  (or  thrown  down), 
so  that  they  are  uninhabited.  Yea,  the.  sons  of  Noph 
and  Tahpan(ti)es,  they  did  bruise  thee  on  the  crown. 
Is  not  this  what  (the  thing  that)  thy  forsaking  lahvah 
thy  God  brought  about  for  thee,  at  the  time  He  was 
guiding  thee  in  the  way?  (vv.  14-17).  As  lahvah's 
bride,  as  a  people  chosen  to  be  His  own,  Israel  had 
every  reason  to  expect  a  bright  and  glorious  career. 
Why  was  this  expectation  falsified  by  events  ?  But  one 
answer  was  possible,  in  view  of  the  immutable  righteous 
ness,  the  eternal  faithfulness  of  God.  The  ruin  of  Israel 
was  Israel's  own  doing.  It  is  a  truth  which  applies  to  all 
nations,  and  to  all  individuals  capable  of  moral  agency, 
in  all  periods  and  places  of  their  existence.  Let  no 
man  lay  his  failure  in  this  world  or  in  the  world  to 
come  at  the  door  of  the  Almighty.  Let  none  venture 


to  nrpral  tin  lhi>ughtlr«*  blatphrmy  \\huh  charge*  lh« 
All-Met  rilut  with  *rnd»ng  frail  human  being*  to  expiate 
thrir  oflenees  in  an  everlasting  hrll !  \jrl  n  nc  darr  to 
•ay  or  think,  God  might  have  made  it  otherwise,  hut 
He  would  not !  Oh,  no;  it  b  all  a  monstrous  miscon- 
crption  of  the  true  relations  of  things.  You  and  1  are 
fire  to  make  our  choice  now,  whatever  may  be  the  case 
herraAer.  We  may  choose  to  obey  God,  or  to  disobey ; 
wr  may  seek  I  Its  will,  or  our  own.  The  one  is  the  way 
of  life  ;  the  other,  of  death,  and  nothing  ran  alter  the 
farts ;  they  are  part  of  the  laws  of  the  universe.  Our 
destiny  is  in  our  own  hands,  to  make  or  to  mar.  If  we 
qualify  ourselves  for  nothing  txttrr  than  a  hrll — if  our 
daily  progress  lead*  us  farther  and  farther  from  God, 
and  nearer  and  nearer  to  the  devil — then  hell  will  be 
our  eternal  home.  For  God  is  love,  and  purity,  and 
truth,  and  glad  obrtlirnce  to  righteou*  law*  .  an-1  these 
things,  reali/ed  and  rejoiced  in,  are  heaven.  And  the 
man  that  livrs  without  thr*e  as  the  sovereign  aims 
of  his  existence  -the  man  whose  heart'*  worship  is 
centred  upon  something  rise  than  God— stands  already 
on  the  verge  of  hell,  which  is  "  the  place  of  him  that 
knows  not  (and  carrs  not  for)  God."  And  unlms  wr 
are  prepared  to  find  fault  with  that  natural  arrangement 
whereby  like  things  are  aggregated  to  like,  and  all 
physical  clement*  gravitate  towards  thrir  own  kind ;  I 

spiritual  sphere,  in  virtue  of  which  all  spiritual  being* 
are  drawn  to  their  own  place,  the  heavenly-minded 
rising  to  the  heights  above,  and  the  contrary  sort  sinking 
to  the  depths  beneath 

The  precise  bearing  of  the  question  (ver.    14),  "Is 
Ismel  a  bondman,  or  a  homeborn  slave?"  is  hardly 

*r!t-r\  uient.      One      c«'ir.iiu-nt.lt<»:      MU>I«« ••>*-«»     that      thr 
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implied  answer  is  an  affirmative.     Israel  is  a  "  servant," 
the  servant,  that  is,  the  worshipper  of  the  true  God. 
Nay,  he  is  more  than  a  mere  bondservant ;  he  occupies 
the  favoured  position  of  a  slave  born  in  his  lord's  house 
(cf.  Abram's  three  hundred  and  eighteen  young  men, 
Gen.  xiv.    14),  and  therefore,  according  to  the  custom 
of  antiquity,  standing  on  a  different  footing  from  a  slave 
acquired  by  purchase.     The  "  home  "  or  house  is  taken 
to  mean  the  land  of  Canaan,  which  the  prophet  Hosea 
had   designated  as  lahvah's   "house"   (Hosea  ix.    15, 
cf.  3)  ;  and  the  "  Israel "  intended  is  supposed  to  be  the 
existing  generation  born  in  the  holy  land.     The  double 
question  of  the  prophet  then  amounts  to  this  :  If  Israel 
be,  as  is  generally  admitted,  the  favourite  bondservant 
of  lahvah,  how  comes  it  that  his  lord  has  not  protected 
him  against  the  spoiler  ?     But,  although  this  interpre 
tation  is  not  without  force,  it  is  rendered  doubtful  by 
the  order  of  the  words  in  the  Hebrew,  where  the  stress 
lies   on    the   terms    for    "bondman"    and    "homeborn 
slave " ;    and  by  its  bold  divergence  from    the    sense 
conveyed  by  the  same  form  of  question  in  other  pas 
sages  of  the  prophet,  e.g.  ver.  31  infr.,  where  the  answer 
expected  is  a  negative    one   (cf.   also  chap.  viii.  4,   5, 
xiv.  19,  xlix.  i.     The  formula  is  evidently  characteris 
tic).     The  point   of  the  question   seems  to  lie  in  the 
fact  of  the  helplessness  of  persons  of  servile  condition 
against  occasional  acts  of  fraud  and  oppression,  from 
which  neither  the  purchased  nor  the  homebred  slave 
could    at    all    times    be    secure.     The    rights    of    such 
persons,    however    humane    the    laws    affecting    their 
ordinary  status,  might  at  times  be  cynically  disregarded 
both   by  their  masters   and   by   others   (see  a  notable 
instance,  Jer.  xxxiv.  8  sqq.}.     Moreover,  there  may  be 
a  reference  to  the  fact  that  slaves  were  always  reckoned 
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in  ih«"u-  times  a*  a  valuable  portion  of  the  b»oty  of 
conquest .  and  the  meaning  may  l>c  that  Urarl'ii  lot  a* 
a  captive  is  as  bad  as  if  he  had  never  known  the 
ble»sings  of  frrrdont,  and  had  «imply  exchanged  nnr 
servitude  for  another  by  the  fortune  of  war.  The 
allusion  it  chiefly  to  the  fallen  kingdom  of  Kphraim. 
\Vr  must  remember  that  Jeremiah  i*  reviewing  the 
wh<>le  pa»t,  from  the  outset  of  lahvah's  special  dealing* 
with  Israel  The  national  tint  of  the  northern  and 
more  powerful  l»ramh  had  i»*uet|  in  utter  ruin.  The 
"  young  lions,"  the  foreign  invader*,  had  "  roared 
again ot "  Israel  properly  -  •  called,  and  made  havoc  of 
the  whole  country  (cf.  iv.  7).  The  land  was  dispeopled. 
Mid  became  an  actual  haunt  of  lions  is  King*  xvii.  .*;). 
until  Esarhaddon  colonisrd  it  with  a  motley  gathering 
of  foreigners  <  K/ra  iv.  2).  Jutlah  t--«  had  Miffered 
greatly  from  the  Assyrian  invasion  in  lle/ekiah's  time, 
alth«High  the  last  calamity  had  then  been  mercifully 
averted  (Sanherib  boasts  that  he  stormed  and  destroyed 
forty-six  strong  cities,  and  carried  off  2OO.OOO  captive*, 
and  an  innumerable  booty).  The  implication  is  that 
the  evil  fate  of  Kphraim  threatens  to  overtake  Judah  ; 
for  the  same  moral  causes  are  operative,  and  the  same 
Divine  will,  which  worked  in  the  past,  is  working  in  the 
present,  and  will  continue  to  work  in  the  future.  The 
le**on  of  the  past  was  plain  for  those  who  had  eye* 
to  read  and  heart*  to  underntand  it.  Apart  from  this 
prophetic  doctrine  of  a  Providence  which  shape*  the 
destinie%  of  nation*,  in  accordance  with  their  moral 
de*em,  history  has  no  value  except  for  the  gratification 
of  mere  intellectual  «  ur i-  -*ity. 

.-/ir.  ami  tkt  <Ai/«/nn«  «•/  \,>f>it  and  7~<rfA/tm>As*  thf\ 
(?  Hi*d  to  In-m^  ;  art  An»i>rw^»  •  the  Heb.  ^r>*  may 
either  )  thft  on  thf  truten  ( ver.  !'•).  1  \-.:i  obviously 
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refers  to  injuries  inflicted  by  Egypt,  the  two  royal 
cities  of  Noph  or  Memphis,  and  Tahpanhes  or  Daphnae, 
being  mentioned  in  place  of  the  country  itself.  Judah 
must  be  the  sufferer,  as  no  Egyptian  attack  on  Ephraim 
is  anywhere  recorded ;  while  we  do  read  of  Shishak's 
invasion  of  the  southern  kingdom  in  the  reign  of 
Rehoboam,  both  in  the  Bible  (i  Kings  xiv.  25),  and 
in  Shishak's  own  inscriptions  on  the  walls  of  the 
temple  of  Amen  at  Karnak.  But  the  form  of  the 
Hebrew  verb  seems  to  indicate  rather  some  contem 
porary  trouble ;  perhaps  plundering  raids  by  an  Egyp 
tian  army,  which  about  this  time  was  besieging  the 
Philistine  stronghold  of  Ashdod  (Herod.,  ii.  157).  "The 
Egyptians  are  bruising  (or  crushing)  thee  "  seems  to  be 
the  sense  ;  and  so  it  is  given  by  the  Jewish  commen 
tator  Rashi  (1VVT1  diffringunt).  Our  English  marginal 
rendering  ("  fed  on  ")  follows  the  traditional  pronuncia 
tion  of  the  Hebrew  term  (WT),  which  is  also  the  case 
with  the  Targum  and  the  Syriac  versions  ;  but  this  can 
hardly  be  right,  unless  we  suppose  that  the  Egyptians 
infesting  the  frontier  are  scornfully  compared  to 
vermin  (read  -lin?  with  J.  D.  Mich.)  of  a  sort  which, 
as  Herodotus  tells  us,  the  Egyptians  particularly  dis 
liked  (but  cf.  Mic.  v.  5;  Ges.,  depascunt,  "eating 
down.") 

The  A.V.  of  ver.  17  presents  a  curious  mistake, 
which  the  Revisers  have  omitted  to  correct.  The  words 
should  run,  as  I  have  rendered  them,  "  Is  not  this"- 
thy  present  ill  fortune — "  the  thing  that  thy  forsaking 
of  lahvah  thy  God  did  for  thee — at  the  time  when  He 
was  guiding  thee  in  the  way  ? "  The  Hebrew  verb 
does  not  admit  of  the  rendering  in  the  perf.  tense,  for 
it  is  an  impf.,  nor  is  it  a  2nd  pers.  fern,  (ntyyn  not  Wri) 
but  a  3rd.  The  LXX.  has  it  rightly  (ov-^i  ravra 


at*  TO  «.rr0A4v«ii'  ««  CM*  . ».  but  leave*  CHI!  the 
nrxt  clause  which  *pecine*  the  time.  The  word*. 
howrver,  are  probably  original ;  for  thry  in«t*t,  as 
w.  5  and  31  in*i*t.  on  the  ground le**ne*»  of  I*rael'* 
apo«Ufty  lahvah  had  given  no  raunr  for  it  ;  He  wa» 
fulfilling  Mis  part  of  the  covenant  by  "guiding  thrm  in 
the  way."  Guidance  or  leading  i*  aacribed  to  lahvah 
as  the  true  "Shepherd  of  Ura«  1  "  (chap.  xxxi.  9;  Pa. 
Ixxx  I  »  It  denote*  not  only  the  spiritual  guidance 
which  was  given  through  the  prie»t«  and  prophet*;  but 
aJao  that  external  prosperity,  those  epoch*  of  e»tab- 
li»hed  power  and  peace  and  plenty,  which  were  pre- 
citcly  thr  time*  cho*en  by  infatuated  l*rarl  for  defection 
from  the  Divine  C.i\cr  of  her  good  thing*.  A*  the 
prophet  Ho*ra  expresses  it.  it  8  *q  .  "She  knew  not 
that  it  wa*  I  wh<>  gavr  her  the  corn  and  the  new  wine 
and  the  oil ;  and  tilver  I  multiplied  unto  her,  and  gold, 
which  they  made  into  the  Baal  Therefore  will  I  take 
back  My  corn  in  the  time  of  it,  and  My  new  wine  in  it« 
»ea»ont  and  will  *natch  away  My  wool  and  My  flax, 
which  were  to  cover  her  nakedne**."  And  (chap.  xtii.  6) 
the  «ame  prophet  give*  thi*  plain  account  of  hi*  people'* 
tinkle**  rr\t>lt  from  their  (kxi  :  "  When  I  fetl  them, 
they  were  *ated  ;  aatcd  were  they,  and  their  heart  wa» 
liAed  up  :  therefore  they  forgot  Me."  It  t*  the  thought 
*o  forcibly  exprrvked  by  the  min»trrl  of  the  (look  of  the 
Law  (DetiL  xxxii.  l$),  fir«t  publifthed  in  the  early  day* 
of  Jeremiah  :  "And  je*hurun  waxed  fat  and  kicked; 
Thou  waxed*t  fat.  and  groa*  and  fle*hy  I  And  he  for 
sook  the  (*od  that  made  him,  And  made  light  of  hi»  pro 
tecting  Rock."  And,  la»tly,  the  Chronicler  ha*  pointed 
the  *ame  moral  of  human  ficklene**  and  frailty  in  the 
case  of  an  individual,  I'z/iah  or  A/ariah,  the  powerful 
king  of  Jutbh.  whom*  protperity  seduced  him  into  pre- 
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sumption  and  profanity  (2  Chron.  xxvi.  16):  "When 
he  grew  strong,  his  heart  rose  high,  until  he  dealt 
corruptly,  and  was  unfaithful  to  lahvah  his  God."  I 
need  not  enlarge  on  the  perils  of  prosperity  ;  they  are 
known  by  bitter  experience  to  every  Christian  man. 
Not  without  good  reason  do  we  pray  to  be  delivered 
from  evil  "  In  all  time  of  our  wealth  ; "  nor  was  that 
poet  least  conversant  with  human  nature  who  wrote 
that  "  Sweet  are  the  uses  of  adversity." 

And  now — a  common  formula  in  drawing  an  infer 
ence  and  concluding  an  argument — what  hast  thon 
to  do  with  the  way  of  Egypt,  to  drink  the  waters  of 
Shihor  (the  Black  River,  the  Nile) ;  and  what  hast 
thou  to  do  with  the  way  to  Assyria,  to  drink  the 
ivaters  of  the  River?  (par  excellence,  i.e.,  the  Euphrates). 
Thy  wickedness  corrccteth  thee,  and  thy  revolts  it  is 
that  chastise  thce.  Know  then,  and  see  that  evil  and 
bitter  is  thy  forsaking  lahvah  thy  God,  and  thine  having 
no  dread  of  Me,  saith  the  Lord  lahvah  Sabaoth  (vv. 
1 8,  19).  And  now — as  the  cause  of  all  thy  misfor 
tunes  lies  in  thyself — what  is  the  use  of  seeking  a  cure 
for  them  abroad  ?  Egypt  will  prove  as  powerless  to 
help  thee  now,  as  Assyria  proved  in  the  days  of  Ahaz 
(ver.  36  sq.).  The  Jewish  people,  anticipating  the 
views  of  certain  modern  historians,  made  a  wrong 
diagnosis  of  their  own  evil  case.  They  traced  all  that 
they  had  suffered,  and  were  yet  to  suffer,  to  the  ill  will 
of  the  two  great  Powers  of  their  time ;  and  supposed 
that  their  only  salvation  lay  in  conciliating  the  one  or 
the  other.  And  as  Isaiah  found  it  necessary  to  cry 
woe  on  the  rebellious  children,  "  that  walk  to  go  down 
into  Egypt,  and  have  not  asked  at  My  mouth ;  to 
strengthen  themselves  in  the  strength  of  Pharaoh,  and 
to  trust  in  the  shadow  of  Egypt ! "  (Isa.  xxx.  I  sq.\  so 


now,  after  no  much  experience  of  ihe  futility  and  posi- 
ttvc  harmfulne**  of  thc%e  unequal  alliance*,  Jeretnult 
ha*  to  lift  hi-  \«-i. «  against  the  »amc  national  folly 

The  "  young  lion*"  of  ver.  15  mu»l  denote  the  Assy 
rian*,  a«  Kgypt  i»  expressly  named  in  ver.  16  1  he 
figure  U  very  appropriate,  for  not  only  was  the  lion  a 
favourite  subject  of  Austrian  sculpture;  not  only  do 
the  Assyrian  kings  boast  of  thetr  prowess  as  lion- 
hunters,  *hile  they  even  lamed  these  fierce  creatures, 
and  trained  them  :«•  the  cha»c  .  Nut  the  great  strength 
and  predatory  habiU  of  the  king  of  beast*  made  him  a 
fitting  »>mt»'l  of  that  great  empire  whose  irresistible 
power  was  founded  upon  and  sustained  by  wrong  ami 
robbery.  Tint  reference  make*  it  clear  that  the  pro 
phet  is  contemplating  the  past .  for  Assyria  wa»  at  thit 
time  already  tottering  to  its  fall,  and  the  Urjel  of 
hi*  day,  i.f.  the  surviving  kingdom  of  Judah,  had  no 
longer  any  temptation  to  court  the  counlcnAnce  of  that 
decaying  if  not  already  ruined  empire.  The  sin  of 
Israel  is  an  old  one;  both  it  and  its  omsequenccs 
belong  to  the  past  (vrr.  X>  compared  with  ver.  14) ;  and 
the  national  attempts  to  find  a  remedy  must  be  referred 
to  the  same  period.  Ver.  j6  makes  it  evident  that 
the  prophet's  contemporaries  concerned  themselves 
only  about  an  Kgvptian  alliance. 

It  is  an  interesting  detail  thai  for  "the  water*  of 
Shthor,"  the  l.XX.  gives  "waters  of  Gihon  *  (/'f^iri. 
which  it  will  be  rcmcmbrrctl  i»  the  name  of  one  of  the 
four  rivers  of  Paradise,  and  which  ap|wars  to  have 
been  the  old  I  lebrcw  name  of  the  Nile  (Kcclus.  xxiv.  2J  ; 
J<>v.  .-/«/.,  i.  I,  3).  Shihor  may  be  an  explanatory 
substitute.  For  the  re*t,  it  i»  plain  that  the  two  rivers 
symboli/e  the  t*o  rmpirv*(cf-  Is-1  viii.  7.  chap.  xlvi.  7); 
aiuj  the  <  \;  ii  ssi-  :.  "  tu  liiuik  \'.:<  \sat<  i  .  "  <  1  them  must 


94  THE  PROPHECIES   OF  JEREMIAH. 

imply  the  receiving  and,  as  it  were,  absorption  of 
whatever  advantage  might  be  supposed  to  accrue  from 
friendly  relations  with  their  respective  countries.  A.t 
the  same  time,  a  contrast  seems  to  be  intended  between 
these  earthly  waters,  which  could  only  disappoint  those 
who  sought  refreshment  in  them,  and  that  "  fountain 
of  living  waters"  (ver.  13)  which  Israel  had  forsaken. 
The  nation  sought  in  Egypt  its  deliverance  from  self- 
caused  evil,  much  as  Saul  had  sought  guidance  from 
witches  when  he  knew  himself  deserted  by  the  God 
whom  by  disobedience  he  had  driven  away.  In  seeking 
thus  to  escape  the  consequences  of  sin  by  cementing 
alliances  with  heathen  powers,  Israel  added  sin  to  sin. 
Hence  (in  ver.  19)  the  prophet  reiterates  with  increased 
emphasis  what  he  has  already  suggested  by  a  question 
(ver.  17):  "Thy  wickedness  correcteth  thee,  and  thy 
revolts  it  is  that  chastise  thee.  Know  then,  and  see 
that  evil  and  bitter  is  thy  forsaking  of  lahweh  thy 
God,  and  thine  having  no  dread  of  Me  ! "  Learn  from 
these  its  bitter  fruits  that  the  thing  itself  is  bad  (Read 
^$  ""FOn?  as  a  2nd  pers.  instead  of  T^ns.  Job  xxi.  33, 
quoted  by  Hitzig,  is  not  a  real  parallel ;  nor  can  the 
sentence,  as  it  stands,  be  rendered,  "  Und  dass  die 
Scheu  vor  mir  nicht  an  dich  kam  ")  ;  and  renounce  that 
which  its  consequences  declare  to  be  an  evil  course, 
instead  of  aggravating  the  evil  of  it  by  a  new  act  of 
unfaithfulness. 

For  long  ago  didst  thou  break  thy  yoke,  didst  thou 
burst  thy  bonds,  and  saidst,  I  will  not  serve :  jor  upon 
every  high  hill,  and  under  each  evergreen  tree  thou  wert 
crouching  in  fornication  (vv.  20-24).  Such  seems  to 
be  the  best  way  of  taking  a  verse  which  is  far  from 
clear  as  it  stands  in  the  Masoretic  text.  The  prophet 
labours  to  bring  home  to  his  hearers  a  sense  of  the 


reality  of  the  national  tin ;  and  he  affirm*  once  more 
(w.  5.  7)  I"**  Israel's  apostasy  originated  long  ago, 
in  the  early  period  of  iU  history,  and  implies  that 
the  taint  thus  contracted  i*  a  fact  which  can  neither 
be  denied  nor  obliterated.  (The  punctuator*  of  the 
Hebrew  text,  having  pointed  the  fir»t  two  verb*  as 
in  the  1st  per*,  instead  of  the  2nd  feminine,  were 
obliged,  further,  to  suggest  the  reading  <1Q|V  l6t  M  I 
will  not  transgress,"  for  the  original  phrase  TOXIC  ir>  "  I 
will  n«>t  M  r .«  ;  "  a  variant  which  i»  found  in  the  Targum, 
and  many  MSS.  and  edition*.  "  Serving  "  and  "  bear 
ing  the  yoke  "  are  equivalent  expressions  (xxvii.  11,12); 
so  that,  if  the  6r»l  two  verbs  were  really  in  the  1st 
prr».,  the  ftentrnce  ought  to  be  continued  with,  "  And 
/  said,  'fkou  shalt  not  serve."  But  the  purport  of  thu 
verse  is  to  justify  the  assertion  of  the  but,  as  is  evident 
from  the  introductory  particle  "  for,"  *J.  The  Syriac 
support*  fine,  and  the  l.X.X  and  Vulg  have  the 
two  leading  verbs  in  the  2nd  per*.,  iv.  i«>)  The 
meaning  >•»  that  I  Marl,  like  a  stubborn  ox,  ha*  broken 
the  yoke  imposed  on  him  by  lahvah ;  a  statement 
which  i*  repeated  in  v.  $  :  "  But  these  have  altogether 
broken  the  yokr.  they  havr  burst  the  bonds  "  (cf.  ver.  3 1, 
m/r  ;  Ho*,  iv.  16;  Acts  xxvi.  14). 

»/  /— /  jUtnttd  ti\«  teiik  (or,  as)  noitU  smo,  mil 
oj  thfin  gmumf  dwots ;  am/  kott  ka*i  Uton  htmft/ 
Sit  liiYifl/  into  Ik*  u-ihi  offikoot*  of  0  /omgn  wtt  ? 
(vcr.  21).  The  thought  seem*  to  be  borrowed  from 
Isaiah1*  Song  of  the  Beloved's  Vineyard  (Isa.  v.  I  *f?.)- 
The  nation  is  addressed  as  a  person,  endowed  with  a 
continuity  of  moral  existence  from  the  earliest  period. 
"  The  days  of  the  life  of  a  man  may  be  numbered . 
but  the  day*  of  Israel  are  innumerable"  (Kcclus.  x xxvii. 
25).  It  was  with  the  true  *eed  of  Abraham,  the  real 
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Israel,  that  lahvah  had  entered  into  covenant  (Ex. 
xviii.  19;  Rom.  ix.  7);  and  this  genuine  offspring  of 
the  patriarch  had  its  representatives  in  every  succeed 
ing  generation,  even  in  the  worst  of  times  (i  Kings 
xix.  1 8).  But  the  prophet's  argument  seems  to  imply 
that  the  good  plants  had  reverted  to  a  wild  state,  and 
that  the  entire  nation  had  become  hopelessly  degenerate  ; 
which  was  not  far  from  the  actual  condition  of  things 
at  the  close  of  his  career.  The  culmination  of  Israel's 
degeneracy,  however,  was  seen  in  the  rejection  of 
Him  to  whom  ''gave  all  the  prophets  witness."  The 
Passion  of  Christ  sounded  a  deeper  depth  of  sacred 
sorrow  than  the  passion  of  any  of  His  forerunners. 
"  O  Jerusalem,  Jerusalem  !  Thou  that  killest  the  pro 
phets,  and  stonest  them  that  are  sent  unto  thee  ! " 

"Then  on  My  head  a  crown  of  thorns  I  wear; 
For  these  are  all  the  grapes  Sion  doth  bear, 
Though  I  My  vine  planted  and  watered  there : 
Was  ever  grief  like  Mine  ?  " 

For  if  thou  wash  with  natron,  and  take  thee  much 
soap,  spotted  (crimsoned;  Targ.  Isa.  i.  18:  or  written, 
recorded}  is  thy  guilt  before  Me,  saith  My  Lord  lahvah. 
Comparison  with  Isa.  i.  18,  "Though  thy  sins  be 
as  scarlet  .  .  .  though  they  be  red  like  crimson,"  sug 
gests  that  the  former  rendering  of  the  doubtful  word 
(DPI??)  is  correct ;  and  this  idea  is  plainly  better  suited 
to  the  context  than  a  reference  to  the  Books  of  Heaven, 
and  the  Recording  Angel ,  for  the  object  of  washing 
is  to  get  rid  of  spots  and  stains. 

How  canst  thou  say,  I  have  not  defiled  myself; 
after  the  Baals  I  have  not  gone:  See  thy  way  in  the 
valley,  know  ivhat  thou  hast  done,  O  swift  she-camel, 
running  hither  and  thither  (literally  intertwining  or 


rnteMMf  ktr  *wm)  (vrr.  *j).  The  pi-  ph.  t  anticipate* 
a  |io*fti(>le  at t<  nipt  at  •»«  ll-iu«tt!u  .»lu>n  ;  ju»t  an  in  ver  35 
he  complain*  of  Israel's  »elf-rightrousne*s.  Both  here 
ami  there  he  is  dealing  with  hit  own  contemporaries  in 
Judah  ;  when™  (he  idolatry  dr*cribed  in  vrr.  JO  sf* 
b  thinly  that  of  the  ruincti  kingdom  of  Kphrairo  (en. 
iii.  24  ;  2  King*  xvii.  10).  It  appears  that  the  worship 
of  lUal  pi"|»ri  only  existed  in  Judah  for  a  brief  period 
in  the  reign  ..i  Aha/i.ih's  usurping  quern  Athaliah,  »i<ie 
by  M.|«  with  the  wonthipof  lahvah  (2  Chron.  xxiit  I/); 
while  on  the  higli-plare^  and  at  the  local  uinctuarie* 
the  (kxl  of  l«racl  wa»  honoured  (2  King*  xvm  22). 
So  far  at  the  prophet'*  •  ••mpbint-.  rrfer  to  ..|.|  time«, 
Juilah  could  crrtamly  boa»t  of  a  relatively  highrr  putity 
than  tl»«  northern  kingdom  .  and  the  manifold  heathrnbin 
of  Manataeh't  rrign  had  hrrn  al»«'!i»h«  <|  a  whole  year 
brfnre  thi%  a-klrr**  wa<%  delivered  (2  I  hn-n  XXXIV.  j 
Jff .).  "  III-  valley  "  *|M>ken  uf  a»  the  tcene  of  Judah'* 
mitdoing*  i<»  that  •  I  IW-n-llintumi,  »<>uth  of  Jerutalem, 
where,  a*  the  prophet  eltewhere  rrlatet  (vii.  31.  xxxii. 
35;  2  King*  xtiii.  I«M.  the  ;«•  •j-U-  aacnncril  children 
by  fire  to  the  gtnj  M<>|rch,  whom  he  exprex»|\  ilrAignatrs 
as  a  /&»•!/  (xix.  5,  xxxii.  5;),  using  the  term  in  it* 
wider  *igniti«-anre,  which  includes  all  the  aspects  of 
the  Canaanite  »un-g.«i.  And  because  Judah  betook 
herself  now  to  lahvah.  and  now  to  Molcch,  varying, 
as  it  were,  her  capru  ious  course  from  right  to  left  and 
from  lel't  to  right,  and  halting  evermore  between  two 
opinions  (I  Kings  xviii.  21).  the  prophet  calU  her  "a 
swift  young  *he-ramel,M — swift,  that  is,  for  e\-il— 
"  intertw  ining,  or  crossing  her  ways."  'Die  hot  /cat 
with  which  the  people  wantonly  plunged  into  a  sensual 
idolatry  i*  aptly  set  forth  in  the  figure  of  the  next 
verse.  A  r«//«/  «<u,  «W  to  Iht  tetlfifntts*  (Job  xxiv.  $), 
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in  the  craving  of  her  soul  she  snuff eth  up  (xiv.  6)  the  wind 
(not  "  lasst  sie  kaum  Athem  genug  finden,  indem  sie 
denselben  vorweg  vergeudet,"  as  Hitzig  ;  but,  as  a  wild 
beast  scenting  prey,  cf.  xiv.  6,  or  food  afar  off,  she 
scents  companions  at  a  distance) ;  her  greedy  lust, 
who  can  turn  it  back  ?  None  that  seek  her  need  weary 
themselves  ;  in  her  month  they  find  her.  While  passion 
rages,  animal  instinct  is  too  strong  to  be  diverted  from 
its  purpose ;  it  is  idle  to  argue  with  blind  appetite ; 
it  goes  straight  to  its  mark,  like  an  arrow  from  a  bow. 
Only  when  it  has  had  its  way,  and  the  reaction  of 
nature  follows,  does  the  influence  of  reason  become 
possible.  Such  was  Israel's  passion  for  the  false  gods. 
They  had  no  need  to  seek  her  (Hos.  ii.  7 ;  Ezek.  xvi. 
34) ;  in  the  hour  of  her  infatuation,  she  fell  an  easy 
victim  to  their  passive  allurements.  (The  "  month  "  is 
the  season  when  the  sexual  instinct  is  strong.)  Warn 
ings  fell  on  deaf  ears.  Keep  back  thy  foot  from  bare 
ness,  and  thy  throat  from  thirst !  This  cry  of  the 
prophets  availed  nothing  :  Thou  saidst,  It  is  vain  !  (sc. 
that  thou  urgest  me.)  No,  for  I  love  the  strangers 
and  after  them  will  I  go  !  The  meaning  of  the  admoni 
tion  is  not  very  clear.  Some  (e.g.  Rosenmuller)  have 
understood  a  reference  to  the  shameless  doings,  and 
the  insatiable  cravings  of  lust.  Others  (as  Gesenius) 
explain  the  words  thus  :  "  Do  not  pursue  thy  lovers 
in  such  hot  haste,  as  to  wear  thy  feet  bare  in  the 
wild  race !  "  Others,  again,  take  the  prohibition  liter 
ally,  and  connect  the  barefootedness  and  the  thirst 
with  the  orgies  of  Baal-worship  (Hitz.),  in  which  the 
priests  leaped  or  rather  limped  with  bare  feet  (what 
proof?)  on  the  blazing  altar,  as  an  act  of  religious 
mortification,  shrieking  the  while  till  their  throats  were 
parched  and  dry  (Ps.  Ixix.  4,  'M"i|  "in?),  in  frenzied  appeal 
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to  their  lifeless  god  (cf.  Ex.  iii.  5;  2  Sam.  xv.  30; 
I  King*  xviii  26).  In  thi«  case,  the  command  is, 
Cease  this  srlf-torturing  and  bootleM  worship!  Rut 
the  former  *mv  seems  to  agree  brttcr  with  the 
context 

Likt  At  tkamf  of  a  tktff,  mktm  kt  it  dfUdtti,  u>  are 
tke  ktmif  of  Israfl  tlkmmtd — tkfy.  tkftr  king*,  tkftr 
fnitfn,  and  thtir  fru<J*  and  tkftr  profiktts  ;  m  ikat 
titty  MTT  (arc  ever  saying)  to  tkt  wood  (in.  9  in  Heb. 
masc.),  Tkou  an  mvfati*r!  (iii.  4)  *W  to  tkt  stot*  (in 
.  fem.X  Tkott  dulst  bnmg  mt  fortk  !  For  tkt\ 
vii.  33)  Atftr  tttnud  tamuTJi  M<  tkf  hack  «tm4  mol 
tki  faff;  AM/  m  tkt  turn  of  t'unr  tnmblf  tkty  tay  (brgin 
to  »u)  ),  O  nsf  and  nn>f  MJ  .'  /in/  tekfrr  art  lh\  god* 
Ikat  Ikott  madftl  /or  tkyvl/?  Lrt  tktm  ansf.  tf  tkry 
AW  un*  tkft  IM  tkf  hmt  of  tky  truttM*  ;  for  muntfrrm*  as 
tkv  ci/tr*  art  Iky  god*  otcomf,  O  Jttdak  !  ( vv.  26-28). 
"  The  Shame "  (rmn)  »»  the  %rell-known  title  of 
opprobrium  which  the  prophets  apply  to  Ilaal.  Even 
in  the  hittorien,  which  largely  depend  on  prophetic 
•outer*,  we  find  tiuch  aubftlitutions  a*  Uhbotheth  for 
Eshbaal,  the  "  Man  of  Shame N  for  M  BaaJ'»  Man." 
Accordingly,  the  point  of  ver.  26  iff.  it,  that  as  Itrarl 
has  served  the  Shame,  t  he  idol-gods,  instead  of  lahvah, 
shame  has  been  and  will  be  her  reward  :  in  the  hour 
of  bitter  need,  when  she  implores  help  from  the  One 
true  God,  she  is  put  to  shame  by  being  referred  back 
to  her  senseless  idols.  The  "  Israel  "  intended  is  the 
entire  nation,  as  in  ver.  3,  and  not  merely  the  fallen 
kingdom  of  Ephraim.  In  ver.  28  the  prophet  specially 
addresses  Judah,  the  surviving  representative  of  the 
whole  people.  In  the  book  of  Judges  (a.  10-14)  the  same 
Idea  of  the  attitude  of  lahvah  towards  His  faithless 
people  finds  historical  illustration.  Oppressed  by  the 


THE  PROPHECIES  OF  JEREMIAH. 


Ammonites  they  "cried  unto  the  Lord,  saying,  We  have 
sinned  against  Thee,  in  that  we  have  both  forsaken  our 
own  God,  and  have  served  the  Baals ;  "  but  lahvah, 
after  reminding  them  of  past  deliverances  followed  by 
fresh  apostasies,  replies  :  "  Go,  and  cry  unto  the  gods 
which  ye  have  chosen  ;  let  them  save  you  in  the  time  of 
your  distress  !  "  Here  also  we  hear  the  echoes  of  a  pro 
phetic  voice.  The  object  of  such  ironical  utterances  was 
by  no  means  to  deride  the  self-caused  miseries  in  which 
Israel  was  involved  ;  but,  as  is  evident  from  the  sequel 
of  the  narrative  in  Judges,  to  deepen  penitence  and 
contrition,  by  making  the  people  realize  the  full  flag- 
rancy  of  their  sin,  and  the  suicidal  folly  of  their  desertions 
of  the  God  whom,  in  times  of  national  distress,  they 
recognised  as  the  only  possible  Saviour.  In  the  same 
way  and  with  the  same  end  in  view,  the  prophetic 
psalmist  of  Deut.  xxxii.  represents  the  God  of  Israel 
as  asking  (ver.  37)  "  Where  are  their  gods  ;  the  Rock  in 
which  they  sought  refuge  ?  That  used  to  eat  the  flesh 
of  their  sacrifices,  that  drank  the  wine  of  their  libation  ? 
Let  them  arise  and  help  you ;  let  them  be  over  you  a 
shelter  ! "  The  purpose  is  to  bring  home  to  them  a 
conviction  of  the  utter  vanity  of  idol-worship  ;  for  the 
poet  continues  :  •''  See  now  that  I  even  I  am  He  " — the 
one  God — "  and  there  is  no  God  beside  Me  "  (with  Me, 
sharing  My  sole  attributes)  ;  "  'Tis  I  that  kill  and  save 
alive;  I  have  crushed,  and  /  heal."  The  folly  of  Israel 
is  made  conspicuous,  first  by  the  expression  "  Saying 
to  the  wood,  Thou  art  my  father,  and  to  the  stone, 
Thou  didst  bring  me  forth ; "  and  secondly,  by  the 
statement,  "  Numerous  as  thy  cities  are  thy  gods  be 
come,  O  Judah  ! "  In  the  former,  we  have  a  most 
interesting  glimpse  of  the  point  of  view  of  the  heathen 
worshipper  of  the  seventh  century  B.C.,  from  which  it 
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that  by  a  o-'  *"  meant  the  original,  if.,  the 
real  author  of  hi«  own  existence.  Much  has  been 
written  in  recent  yearn  to  prove  that  man'*  elementary 
notion*  of  deity  air  of  an  altogether  lower  kind  than 
those  which  find  cxpre*si«»n  in  the  worship  of  a  Father 
in  heaven  ;  but  when  we  tee  that  such  an  idea  could 
subsist  even  in  connexion  with  the  most  impure  nature- 
worships,  as  in  Canaan,  and  when  we  observe  that  it 
WM  a  familiar  conception  in  the  religion  of  Kgypt 
several  thousand  years  previously,  we  may  well  doubt 
whether  this  idea  of  an  Unseen  Father  of  our  race  is 
not  as  old  a»  humanity  it  "It 

The  farraotir  reference  t  the  number  of  Judah's 
idol*  may  remind  u»  of  what  i*  recorded  <>f  classic 
Athens,  in  whose  streets  it  was  said  to  be  easier  to 
find  a  god  than  a  man.  The  irony  of  the  prophet's 
remark  «!» ;•  n«N  <>n  the  r<>n<u<l<-ration  that  there  is  or 
ought  to  be,  safety  in  numbers.  The  impotence  of  the 
false  gods  could  hardly  be  put  in  a  stronger  light  in 
words  as  few  as  the  prophet  has  used.  In  chap.  xi.  13 
he  repeats  the  statement  in  an  amplified  form :  "  For 
numerous  a«  thy  citie*  have  thy  god*  become,  O  Judah  ; 
and  numerous  as  the  streets  of  Jerusalem  have  ye 
made  altar*  for  The  Shame,  altar*  for  sacrificing  to  the 
ll-wl."  From  this  passage,  apparently,  the  LXX.  de 
rived  the  words  which  it  add«  here  :  "  Ami  according  to 
the  number  of  the  utrrets  of  Jerusalem  «lid  they  sacrifice 
to  the  (image  of)  Baal"  (»*«W  r,'t  B«M>X). 

ll'hv  ioM/«fM/  yt  a-///!  .Iff.'  AU  of  «OM  Aatv 
rtbtlltd  against  .!/«-.  »4tilh  /ii/t ;.;/:  (  I  X  X  v«ji.^ •/*<**«. 
*m  truiTtv  I'^MK  t'jj^^f^ijTc  «i'«  iftt.  "  EbrnfalU 
authcntisrh"  says  Ilit/ig).  /«  -i.'<  /;/.*  /  *«»//«« 
your  .v»«*  ;  turrnli -n  ikfy  (is.,  the  people;  Init  I.XX. 
;  ".  :-..i.  :  -  (ofTCCt)  rrtcftvi/  »<••/.'  \\tur  <  .4 « 
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sword  hath  eaten  up  your  prophets,  like  a  destroying  lion. 
Generation  that  ye  are  !  See  the  word  of  lahvah  !  Is 
it  a  wilderness  that  I  have  been  to  Israel,  or  a  land  of 
deepest  gloom  ?  Why  have  My  people  said,  We  are 
free ;  we  will  come  no  more  unto  Thee  ?  Doth  a  virgin 
forget  her  ornaments,  a  bride  her  bands  (or  garlands, 
Rashi)  ?  yet  My  people  hath  forgotten  Me  days  with 
out  number  (vv.  29-32).  The  question,  "Why 
contend,  or  dispute  ye  (iT~in),  or,  as  the  LXX.  has 
it,  talk  ye  (n:nn)  towards  or  about  Me  ('bs)  ?  "  im 
plies  that  the  people  murmured  at  the  reproaches  and 
menaces  of  the  prophet  (ver.  26  sqq.~).  He  answers 
them  by  denying  their  right  to  complain.  Their  re 
bellion  has  been  universal;  no  chastisement  has  reformed 
them ;  lahvah  has  done  nothing  which  can  be  alleged 
in  excuse  of  their  unfaithfulness ;  their  sin  is,  therefore, 
a  portentous  anomaly,  for  which  it  is  impossible  to 
find  a  parallel  in  ordinary  human  conduct.  In  vain 
had  "  their  sons,"  the  young  men  of  military  age, 
fallen  in  battle  (Amos  iv.  10);  the  nation  had  stub 
bornly  refused  to  see  in  such  disasters  a  sign  of 
lahvah's  displeasure,  a  token  of  Divine  chastisement ; 
or  rather,  while  recognising  the  wrath  of  heaven,  they 
had  obstinately  persisted  in  believing  in  false  explana 
tions  of  its  motive,  and  refused  to  admit  that  the  purpose 
of  it  was  their  religious  and  moral  amendment.  And 
not  only  had  the  nation  refused  warning,  and  despised 
instruction,  and  defeated  the  purposes  of  the  Divine 
discipline.  They  had  slain  their  spiritual  monitors, 
the  prophets,  with  the  sword ;  the  prophets  who  had 
founded  upon  the  national  disasters  their  rebukes  of 
national  sin,  and  their  earnest  calls  to  penitence  and 
reform(i  Kings xix.  10;  Neh.  ix.  26;  St.  Matt,  xxiii.  37). 
And  so  when  at  last  the  long  deferred  judgment  arrived, 


it  found  a  political  syttrm  ready  to  go  to  p 
through  the  feebleness  and  corruption  of  the  r 
classes ;  a  religious  system,  of  which  the  spirit  had  long 
since  evaporated,  and  which  simply  survived  in  the 
interest*  of  a  venal  priesthood,  and  iu  intimate  allies, 
who  made  a  trade  of  prophecy ;  and  a  kingdom  and 
people  ripe  for  destruction. 

At  the  thought  of  this  crowning  outrage,  the  prophet 
cannot  restrain  hit  indignation.  "  Generation  that  ye 
arc  ! "  be  exclaims,  "  behold  the  word  of  the  Lord. 
Is  it  a  wilderness  that  1  have  been  to  Israel,  or  a  land 
of  deepest  gloom  ?  **  Have  1  been  a  thankless,  barren 
•oil,  returning  nothing  for  your  culture  ?  The  question 
is  more  pointed  in  I  lebrew  than  in  Knglish ;  for  the 
same  term  (n^r'aUad)  means  both  to  till  the  ground, 
and  to  serve  and  worship  God.  We  have  thus  an 
emphatic  repetition  of  the  remonstrance  with  which 
the  address  open*  :  lahweh  has  not  been  unmindful  of 
Israel's  service  .  Urael  has  been  persistently  ungrateful 
for  lahvah's  gracious  love.  The  cry  "  We  are  free  I  * 
(trn)  implies  that  they  had  broken  away  from  a 
painful  yoke  and  a  burdensome  service  (cf.  ver.  2O) ; 
the  yoke  being  that  of  the  Moral  Law,  and  the  sen-ice 
that  perfect  freedom  which  ton»i»ls  in  subjection  to 
Divine  Keav»n.  Thu»  sin  always  triumphs  in  casting 
•way  man's  noblest  prerogative ;  in  trampling  under 
foot  that  loyalty  t  the  higher  ideal  which  is  the  bridal 
adornment  and  the  peculiar  glory  of  the  soul. 

Why  hurrud  Ikon  to  &ttk  tity  /«/:<•/     (Lit.   u-itv  «/•»>/ 

make  good  way  with  a  thing  " )  (ver.  33).  The  key 
to  the  meaning  here  is  supplied  by  ver.  36:  ll'/iv  art 
Ikott  in  &Mth  kast*  Iu  ihaitffr  :-..  u-.i v  '  /N  (Of)  /-.v;/ •' 

ttLu  IJHJII  diati  IK   e/;.-u//V/i/i.Y./,  U3    .'/;..    tVfrt  IH  .  I  "\\-nti. 
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The  "way"  is  that  which  leads  to  Egypt;  and  the 
"  love "  is  that  apostasy  from  lahvah  which  invari 
ably  accompanies  an  alliance  with  foreign  peoples 
(ver.  1 8).  If  you  go  to  Assyria,  you  "drink  the 
waters  of  the  Euphrates,"  i.e.,  you  are  exposed  to  all 
the  malign  influences  of  the  heathen  land.  Elsewhere, 
also  (iv.  30),  Jeremiah  speaks  of  the  foreign  peoples, 
whose  connexion  Israel  so  anxiously  courted,  as  her 
"  lovers  "  ;  and  the  metaphor  is  a  common  one  in  the 
prophets. 

The  words  which  follow  are  obscure.  Therefore 
the  evil  things  also  hast  thou  taught  thy  ways.  What 
"  evil  things  "  ?  Elsewhere  the  term  denotes  misfor 
tunes,  calamities  (Lam.  iii.  38) ;  and  so  probably  here 
(cf.  iii.  5).  The  sense  seems  to  be  :  Thou  hast  done 
evil,  and  in  so  doing  hast  taught  Evil  to  dog  thy  steps  ! 
The  term  evil  obviously  suggests  the  two  meanings  of 
sin  and  the  punishment  of  sin ;  as  we  say,  "  Be  sure 
your  sin  will  find  you  out  !  "  Ver.  34  explains  what 
was  the  special  sin  that  followed  and  clung  to  Israel : 
Also,  in  thy  skirls — the  borders  of  thy  garments — 
are  they  (the  evil  things)  found,  viz.,  the  life-blood 
of  innocent  helpless  ones;  not  that  thou  didst  find 
them  house-breaking,  and  so  hadst  excuse  for  slaying 
them  (Exod.  xxii.  2) ;  but  for  all  these  warnings  or, 
because  of  all  these  apostasies  and  dairyings  with 
the  heathen,  which  they  denounced  (cf.  iii.  7),  thou 
slewest  them.  The  murder  of  the  prophets  (ver.  30) 
was  the  unatoned  guilt  which  clung  to  the  skirts  of 
Israel. 

And  thou  saidst,  Certainly  I  ant  absolved !  Surely 
His  wrath  is  turned  away  from  me  !  Behold  I  will 
reason  with  thce,  because  thou  sayest,  I  sinned  not! 
(ver.  35).  This  is  what  the  people  said  when  they 


murdered  the  prophet*.  Ihc  y.  ami  doubt  leu*  their 
fjlv  guide*,  regarded  the  national  ditatter*  a*  no  much 
atonement  i-.t  their  *in*.  I  hey  believed  that  lahvah'* 
wrath  had  exhauttcd  itself  in  the  infliction  of  what  they 
had  already  endured,  and  that  they  were  now  absolved 
from  their  orTence*.  The  prophet*  looked  at  the  matter 
differently.  To  them,  national  di<»A*ter*  were  warning* 
of  worvr  to  f.  ill-.w,  unle**  the  pet>ple  Would  take  them 
in  that  »en»e,  and  turn  from  their  evil  way*.  'lite 
j«-..plr  preferred  t»  think  that  thru  aevtHjnt  with 
lahvah  liad  been  balanrrd  and  »ettled  by  their  mi«>- 
foitune«  in  war  (vrr.  30).  Hence  they  »lew  th-  •*  who 
never  wearied  ••!  affirming  the  contrary,  and  threatening 
further  woe,  a*  :.i  •  pr»phet*  (Deut.  xvtii.  .*••).  (he 
•»>''nIC.  "  I  unncd  not ! "  refer*  to  these  cruel  acts ; 
thry  declared  thrm«rlvr«  guiltle**  in  the  matter  of 
ftlaying  the  prophet*,  a*  if  their  blotxl  WAA  <>n  tlteir  own 
head*.  The  only  practical  i%»ue  of  the  national  trouble* 
MA*  that  inttrad  of  reforming,  they  %ought  to  entrr 
into  frrtth  alliance*  with  the  hrathm.  thus  fn>m  the 
point  of  view  of  the  prt>|>het*,  adding  »m  to  tin.  It'kr 
art  ikou  in  ftifJi  /:.!>/«•  to  i-AdM^v  th\  oftiY?  (it  thy 
cour*e  of  action,  thy  fort-ign  p»lify).  Through  /-v'1/' 
O/M>  sJutll  MOM  bf  ikaitted,  ,t\  Iko*  hasl  bfrtt  >lntm,,i 
Utnmgk  A**vr*.  Out  •/  tkt*  aff*tr  <t/%o  (or,  /rout 
Him,  a*  the  ctninlry  i»  |xrha|>*  |>erM>nified  a*  a  lover 
of  Judah  ;)  .«A<t//  iJtou  /;••  /ortM  u ».'/'«  thutf  AttmA  »</«•»« 
iltnif  kftid  (in  token  of  diMrr**,  2  Sam.  MM  19 : 
Tamar) ;  far  /.i/i. .»/i  luiiii  rtfe<tttt  lit*  ••^•/•ii-  ••/  Iky 

tru-t,     M)     that    Ikou     i  tin -I     MOt    bf     SUfffSs/M/    fr^'iin/iM^ 

tkfttt  (\-v.  36,  37).  The  Kgyptian  alliamr.  like  lh«- 
former  one  with  A*»yria,  wan  ile«iinrd  to  bring  nothing 
but  shame  and  n>nfu«ion  to  the  Jewiah  |>eo|>lr.  1  he 
prophet  ui,;!  s  j-.i-ti  fxiiertcncc  ••!  similar  und<  (taking^, 
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in  the  hope  of  deterring  the  politicians  of  the  day  from 
their  foolish  enterprise.  But  all  that  they  had  learnt 
from  the  failure  and  loss  entailed  by  their  intrigues 
with  one  foreign  power  was,  that  it  was  expedient  to 
try  another.  So  they  made  haste  to  "  change  their 
way,"  to  alter  the  direction  of  their  policy  from  Assyria 
to  Egypt.  King  Hezekiah  had  renounced  his  vassalage 
to  Assyria,  in  reliance,  as  it  would  seem,  on  the  support 
of  Taharka,  king  of  Egypt  and  Ethiopia  (2  Kings 
xviii.  7;  cf.  Isa.  xxx.  1-5)  ;  and  now  again  the  nation 
was  coquetting  with  the  same  power.  As  has  been 
stated,  an  Egyptian  force  lay  at  this  time  on  the  con 
fines  of  Judah,  and  the  prophet  may  be  referring  to 
friendly  advances  of  the  Jewish  princes  towards  its 
leaders. 

In  the  Hebrew,  ch.  iii.  opens  with  the  word  "saying" 
(~ib{O).  No  real  parallel  to  this  can  be  found  else 
where,  and  the  Sept.  and  Syriac  omit  the  term. 
Whether  we  follow  these  ancient  authorities,  and  do 
the  same,  or  whether  we  prefer  to  suppose  that 
the  prophet  originally  wrote,  as  usually,  "  And  the 
Word  of  lahvah  came  unto  me,  saying,"  will  not 
make  much  difference.  One  thing  is  clear ;  the 
division  of  the  chapters  is  in  this  instance  erroneous, 
for  the  short  section,  iii.  1-5,  obviously  belongs  to 
and  completes  the  argument  of  ch.  ii.  The  state 
ment  of  ver.  37,  that  Israel  will  not  prosper  in  the 
negotiations  with  Egypt,  is  justified  in  iii.  I  by  the 
consideration  that  prosperity  is  an  outcome  of  the 
Divine  favour,  which  Israel  has  forfeited.  The  rejec 
tion  of  Israel's  "  confidences  "  implies  the  rejection  of 
the  people  themselves  (vii.  29).  If  a  man  divorce  his 
wife  and  slie  go  away  from  Iiim  (WNB  de  dies  /iti),  and 
become  another  man's,  doth  he  (her  former  husband) 


nr/Mnt  unto  ker  ogam  ?  Would  mot  that  /ant/  At 
MMrr/y  foUttlta*  ?  It  i»  the  case  ronirtnpUtrti  in  the 
Book  of  the  Law  (Dcut.  xxiv.  1-41.  the  supposition 
being  that  the  second  husband  may  divorce  the  woman, 
or  that  the  bond  between  them  may  be  dissolved  by 
hi*  death.  In  either  contingency,  the  law  forbade 
reunion  with  the  former  hu»band,  a*  "abomination 
before  lahvah  ;"  and  David'*  treatment  of  hit  ten 
wives,  who  had  been  publicly  wetkled  by  hi»  rebel  son 
Absalom,  proves  the  antiquity  of  the  usage  in  this 
respect  ( -•  Sam.  xx'j).  The  relation  of  Israel  to 
lahvah  is  the  relation  to  her  former  husband  of  the 
divorced  wife  who  has  married  another.  If  anything 
it  is  worse.  A*d  Ikmt,  Unm  ka*t  plavtti  tkt  harlot 
wiA  mtmy  paramottr* ,  ami  Jtall  thott  rrtmn  unto  M<  ' 
Mitt  lakwh.  The  very  idem  of  it  U  rejected  with 
indignation.  The  Author  of  the  law  will  not  so 
flagrantly  break  the  law.  (With  the  Heb.  form  of  the 
question,  d*.  the  Ijitin  use  of  the  inftn.  "  Mene  incrpto 
desi«tere  \-ictam  ?")  The  details  of  the  unfaithfulness 
of  Israel — the  proofs  that  she  belongs  to  other*  and 
not  to  lahvah — are  glaringly  obvious ;  contradiction 
U  impossible.  Lift  uf>  thmt  or*  M^ON  Ike  ban  ftlk, 
««sf  ««r  /  cries  the  pruphet ;  tektrt  kast  tJton  ttot  bttn 
/orttJ?  By  tkt  nxu&Mfcs  Ikom  **lt*l  for  Iktm  Itkc  m 
llfJam  IH  tkt  .vi/./rr  M«-V».  and  MOM  poUuUd^l  tk*  latui 
av/A  ihv  tfkorttloHt  and  u-ith  thuu  rr*/(llos,  vi.  13).  On 
every  hill-top  the  evidence  of  Judah's  sinful  dalliance 
with  idols  was  visible ;  in  her  eagerness  to  consort 
with  the  false  gnds,  the  objects  of  her  infatuation, 
site  was  like  a  courtesan  looking  out  for  paramours 
by  the  wayside  (Gen.  xxxviii.  14),  or  an  Arab  lying 
in  wait  for  the  unwary  traveller  in  the  desert. 
(Tiicrv  may  be  a  nfcrence  to  the  artificial 
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or  "  high  places  "  erected  at  the  top  of  the  streets,  on 
which  the  wretched  women,  consecrated  to  the  shameful 
rites  of  the  Canaanite  goddess  Ashtoreth,  were  wont  to 
sit  plying  their  trade  of  temptation  :  2  Kings  xxiii.  8  ; 
Ezek.  xvi.  25).  We  must  never  forget  that,  repulsive 
and  farfetched  as  these  comparisons  of  an  apostate 
people  to  a  sinful  woman  may  seem  to  us,  the  ideas 
and  customs  of  the  time  made  them  perfectly  apposite. 
The  worship  of  the  gods  of  Canaan  involved  the  prac 
tice  of  the  foulest  impurities  ;  and  by  her  revolt  from 
lahvah,  her  lord  and  husband,  according  to  the 
common  Semitic  conception  of  the  relation  between  a 
people  and  their  god,  Israel  became  a  harlot  in  fact  as 
well  as  in  figure.  The  land  was  polluted  with  her 
"whoredoms,"  i.e.,  her  worship  of  the  false  gods,  and 
her  practice  of  their  vile  rites  ;  and  with  her  "  evil,"  as 
instanced  above  (ii.  30,  35)  in  the  murder  of  those 
who  protested  against  these  things  (Num.  xxxv. 
33 ;  Ps.  cvi.  38).  As  a  punishment  for  these  grave 
offences,  the  showers  were  withJiolden,  and  the  spring 
rains  fell  not;  but  the  merciful  purpose  of  this  Divine 
chastisement  was  not  fulfilled  ;  the  people  were  not 
stirred  to  penitence,  but  rather  hardened  in  their  sins  : 
but  thou  liadst  a  harlot's  forehead ;  thon  rcfuscdst  to 
to  be  made  ashamed !  And  now  the  day  of  grace  is 
past,  and  repentance  comes  too  late.  Hast  thou  not 
but  now  called  unto  Me,  My  Father !  Friend  of  my 
youth  wcrt  Thou?  Will  He  retain  His  wrath  for  ever? 
or  keep  it  ivithout  end?  (vv.  3,  5).  The  reference  ap 
pears  to  be  to  the  external  reforms  accomplished  by 
the  young  king  Josiah  in  his  twelfth  year — the  year 
previous  to  the  utterance  of  this  prophecy ;  when, 
as  we  read  in  2  Chron.  xxxiv.  3,  "He  began  to  purge 
Judah  and  Jerusalem  from  the  high  places,  and  the 


.\MI«  inn.  and  tin  car  vctt  imagrs,  and  the  moltrn 
images."  To  all  appearance,  it  was  a  return  o(  the 
nation  to  iu  old  allegiancr  ;  the  return  of  the  rebellious 
child  to  iu  father,  of  the  erring  wife  to  the  husband  of 
her  youth,  liy  theme  two  ucred  nanir*  which  in  her 
inexcusable  fickleness  and  ingratitude  she  had  lavi«hed 
upon  stocks  ami  stone*.  Israel  now  seemed  to  be  in 
voking  the  relenting  c^mjan-uon  of  her  alienated  Cod 
(ii.  27,  it  2).  But  apart  from  the  doubt  attaching 
to  the  reality  of  reformation*  to  order,  carried  out  in 
obedience  to  a  royal  decree  ;  apart  from  the  qurstion 
whether  outward  change*  no  easily  ami  ra;>i«l!\  accom- 
p!:-h"i.  in  accordance  with  the  will  of  an  absolute 
monarch,  were  accompanied  by  any  token*  of  a  genuine 
national  repentance  ;  the  sin  of  Israel  had  gone  too  far, 
and  been  persisted  in  too  long,  for  its  terrible  con 
sequences  to  be  averted.  BtkoU — it  is  the  closing 
sentence  of  the  address ;  a  sentence  fraught  with 
despair,  and  the  certainty  of  coming  ruin  ; — /&-««>/«/, 
//i.'«  A«iv/  ptattMfd  «m4  mteom}lt*)*tl  tkt  ml  (ii.  33); 
mmd  tkott  ha%t  pt*\«iUii  !  I  he  approaches  of  the  people 
are  met  by  the  assurance  that  their  own  plan*  and 
doings,  rather  than  lahvah's  wrath,  are  the  direct 
cause  of  past  and  prospective  adversity  ;  ill  doing  is 
the  mother  of  ill  fortune.  Urael  inferred  from  her 
trouble*  that  God  was  angry  with  her;  and  she  is 
informed  by  I  its  prophet  that,  had  she  been  bent  on 
bringing  those  troubles  about,  she  could  not  have 
chosen  any  other  line  of  conduct  than  that  which  she 
had  actually  pursued.  The  term  "evils"  again  sug 
gests  both  the  fal»e  and  impure  worships,  and  their 
calamitous  moral  consequences.  Against  the  will  of 
lahvah,  lli>  people  httd  tcntu^kl  for  tts  atrn  nun,  and 
hail  1 1«  vail* .! 
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And  now  let  us  take  a  farewell  look  at  the  discourse 
in  its  entirety.  Beginning  at  the  beginning,  the  dawn 
of  his  people's  life  as  a  nation,  the  young  prophet 
declares  that  in  her  early  days,  in  the  old  times  of 
simple  piety  and  the  uncorrupted  life  of  the  desert, 
Israel  had  been  true  to  her  God ;  and  her  devotion  to 
her  Divine  spouse  had  been  rewarded  by  guidance  and 
protection.  "  Israel  was  a  thing  consecrated  to  lahvah; 
whoever  eat  of  it  was  held  guilty,  and  evil  came  upon 
them"  (ii.  1-3).  This  happy  state  of  mutual  love  and 
trust  between  the  Lord  and  His  people  began  to  change 
with  the  great  change  in  outward  circumstances  involved 
in  their  conquest  of  Canaan  and  settlement  among  the 
aboriginal  inhabitants  as  the  ruling  race.  With  the 
lands  and  cities  of  the  conquered,  the  conquerors  soon 
learned  to  adopt  also  their  customs  of  worship,  and  the 
licentious  merriment  of  their  sacrifices  and  festivals. 
Gradually  they  lost  all  sense  of  any  radical  distinction 
between  the  God  of  Israel  and  the  local  deities  at  whose 
ancient  sanctuaries  they  now  worshipped  Him.  Soon 
they  forgot  their  debt  to  lahvah;  His  gracious  and  long- 
continued  guidance  in  the  Arabian  steppes,  and  the 
loving  care  which  had  established  them  in  the  goodly 
land  of  orchards  and  vineyards  and  cornfields.  The 
priests  ceased  to  care  about  ascertaining  and  declaring 
His  will;  the  princes  openly  broke  His  laws;  and  the 
popular  prophets  spoke  in  the  name  of  the  popular 
Baals  (vv.  4-8).  There  was  something  peculiarly 
strange  and  startling  in  this  general  desertion  of  the 
national  God  and  Deliverer ;  it  was  unparalleled  among 
the  surrounding  heathen  races.  They  were  faithful  to 
gods  that  were  no  gods ;  Israel  actually  exchanged  her 
Glory,  the  living  source  of  ail  her  strength  and  well- 
being,  for  a  useless,  helpless  idol.  Her  behaviour  was 


it.  Mi*.  $1    THK  TRUST  IN  TIIF  SHADOW  OF  ft'.vrT.    iti 

as  era/  v  .»•%  if  she  ha»i  preferred  a  cistern,  all  cracks  and 
6atures,  that  could  not  possibly  hold  water,  to  a  ncver- 
failing  fountain  of  sweet  spring  water  (vv.  9-13).     The 
consequence*  \vrrr  only  too  plain  to  such  as  had  eye* 
to   see.      Israel,    the    »rrvant.    the    favoured    slave    of 
lahvah.  was  robbed  and   spoiled.      The    "lions,"    the 
fierce  and  rapacious  warriors  of  Assyria  had  ravaged 
his    land,   and    ruined    his   cities ;    while    Egypt    wa« 
proving  but  a  treacherous  friend,  pilfering  and  plun 
dering   on  the  borders  of  Judah.     It  was  all  Israel's 
O«n  doing;    forsaking  his  God,  he  had  forfeited   the 
Divine  protection.     It  was  hit  own  apostasy,  his  own 
frequent   and  flagrant   revolt*    which    wrrr  punishing 
him  thus.     Vain,  therefore,  utterly  vain   were  his  en 
deavours  to  find  deliverance  from  trouble  in  an  alliance 
with    the    great  heathen    powers    of   South  or    North 
(w.    14-19)       Rebellion   was   no  new  feature   in    the 
national  history.     No ;  for  of  old  the  people  had  broken 
the  yoke  of  lahvah,  and  burst  the  bonds  of  His  ordi 
nances,  and  said,  1  will  not  serve !  and  on  every  high 
hill,  and  under  every  evergreen  tree,  Israel  had  bowed 
down  to  the  Ilaalim  of  Canaan,  in  spiritual  adultery  from 
her  Divine  Lord  and   Husband.     The   change  was  a 
portent ;  the  noble  vine-shoot  had  degenerated  into  a 
worthless  wilding  (vv.  20-21).     The  sin  of  Israel  was 
inveterate  and  ingrained ;  nothing  could  wash  out  the 
stain  of  it.     Denial  of  her  guilt  was  futile  ;  the  dreadful 
rites  in  the  valley  of  Ilinnom  witnessed  against  her. 
Her  passion  for  the  foreign  worships  was  as  insatiable 
and  headstrong  as  the  fierce  lust  of  the  camel  or  the 
wild   ass.     To  protest*  and  warning*   her   sole   reply 
was :  "It  is  in  vain  !  I   love  the  strangers,  and  them 
will  I  follow!**     The  outcome  of  all  this  wilful  apostaay 
Was  the  shame  of  defeat   and  di*.i*ter,  thr   humiliation 
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of  disappointment,  when  the  helplessness  of  the  stocks 
and  stones,  which  had  supplanted  her  Heavenly  Father, 
was  demonstrated  by  the  course  of  events.  Then  she 
bethought  her  of  the  God  she  had  so  lightly  forsaken, 
only  to  hear  in  His  silence  a  bitterly  ironical  reference 
to  the  multitude  of  her  helpers,  the  gods  of  her  own 
creation.  The  national  reverses  failed  of  the  effect 
intended  in  the  counsels  of  Providence.  Her  sons  had 
fallen  in  battle ;  but  instead  of  repenting  of  her  evil 
ways,  she  slew  the  faithful  prophets  who  warned  her  of 
the  consequences  of  her  misdeeds  (vv.  20-30).  It  was 
the  crowning  sin ;  the  cup  of  her  iniquity  was  full 
to  overflowing.  Indignant  at  the  memory  of  it,  the 
prophet  once  more  insists  that  the  national  crimes  are 
what  has  put  misfortune  on  the  track  of  the  nation ; 
and  chiefly,  this  heinous  one  of  killing  the  messengers 
of  God  like  housebreakers  caught  in  the  act ;  and  then 
aggravating  their  guilt  by  self-justification,  and  by 
resorting  to  Egypt  for  that  help,  which  they  despaired 
of  obtaining  from  an  outraged  God.  All  such  negotia 
tions,  past  or  present,  were  doomed  to  failure  before 
hand  ;  the  Divine  sentence  had  gone  forth,  and  it  was 
idle  to  contend  against  it  (vv.  31-37).  Idle  also  it  was 
to  indulge  in  hopes  of  the  restoration  of  Divine  favour. 
Just  as  it  was  not  open  to  a  discarded  wife  to  return  to 
her  husband  after  living  with  another;  so  might  not 
Israel  be  received  back  into  her  former  position  of  the 
Bride  of  Heaven,  after  she  had  "  played  the  harlot  with 
many  lovers."  Doubtless  of  late  she  had  given  tokens 
of  remembering  her  forgotten  Lord,  calling  upon  the 
Father  who  had  been  the  guide  of  her  youth,  and 
deprecating  the  continuance  of  His  wrath.  But  the 
time  was  long  since  past,  when  it  was  possible  to  avert 
the  evil  consequences  of  her  misdoings.  She  had,  as 


it  were,  steadily  purposed  and  wrought  out  her  own 
cviU ;  both  her  sins  and  her  suffering*  jwukt  and  to 
come  :  the  iron  sojumce  could  not  be  broken  ;  the  ruin 
she  had  ct>urteti  lay  before  her  in  the  near  future :  the 
had  "  prevailed."  All  efforts  such  as  she  was  now 
making  to  stave  it  off  were  like  a  deathbed  re|>enunre ; 
in  the  nature  of  things,  they  could  not  annihilate  the 
past,  nor  undo  what  had  been  done,  nor  substitute  the 
fruit  of  holiness  for  the  fruit  of  sin,  the  reward  of  failh- 
fulncas  ami  purity  for  the  wages  of  worldline**,  scnsu- 

Thus  the  discourse  start*  with  impeachment,  and 
ends  with  irreversible  doom.  It*  lone  is  comminat»ry 
throughout ;  nowhere  do  we  hear,  as  in  other  prophet- ies, 
the  promise  of  pardon  in  return  for  penitence.  Such 
preaching  was  nccensary,  if  the  nation  wa*  to  be 
brought  to  a  due  sense  of  it*  evil ;  and  the  reformation 
of  the  eighteenth  of  Josiah,  which  wa*  undoubtedly 
accompanied  by  a  considerable  amount  of  genuine 
repentance  among  the  governing  classe*,  wa*  in  all 
likelihood  furthered  by  this  and  similar  prophetic 


With    J'varTi      .'...!.-..    ihr     \:t-   -n  ..•»    mor.aftli    «rho   W»*   then    ir»i»i-  , 

the  power  «n  !  «tnt.itii>n  .  l  KM>!      Jrrmi«h  dreaded  the  rtfc<t»  ol 

lt»ip"  •»•'>    influciic    u|»i>ti    lli«       .      ,  '     I  .    j!>        }  waM 

im«f>  thr    »ij;tuli.  iiit    »•••*•-..      i4   a. I    •:.:<.       :      :         meaty  ft  vat  the 
north,  who  «|>f»rAri  tn  all  (he  Ulcr  fnocc*. 


III. 

ISRAEL   AND  JUDAH:  A    CONTRAST. 
JEREMIAH  iii.  6-iv.  2. 

THE  first  address  of  our  prophet  was  throughout  of 
a  sombre  cast,  and  the  darkness  of  its  close  was 
not  relieved  by  a  single  ray  of  hope.  It  was  essentially 
a  comminatory  discourse,  the  purpose  of  it  being  to 
rouse  a  sinful  nation  to  the  sense  of  its  peril,  by  a 
faithful  picture  of  its  actual  condition,  which  was  so 
different  from  what  it  was  popularly  supposed  to  be. 
The  veil  is  torn  aside ;  the  real  relations  between  Israel 
and  his  God  are  exposed  to  view ;  and  it  is  seen  that 
the  inevitable  goal  of  persistence  in  the  course  which 
has  brought  partial  disasters  in  the  past,  is  certain 
destruction  in  the  imminent  future.  It  is  implied,  but 
not  said,  that  the  only  thing  that  can  save  the  nation 
is  a  complete  reversal  of  policies  hitherto  pursued,  in 
Church  and  State  and  private  life ;  and  it  is  apparently 
taken  for  granted  that  the  thing  implied  is  no  longer 
possible.  The  last  word  of  the  discourse  was  :  "  Thou 
hast  purposed  and  performed  the  evils,  and  thou  hast 
conquered "  (iii.  5)-  The  address  before  us  forms  a 
striking  contrast  to  this  dark  picture.  It  opens  a  door 
of  hope  for  the  penitent.  The  heart  of  the  prophet 
cannot  rest  in  the  thought  of  the  utter  rejection  of  his 
people ;  the  harsh  and  dreary  announcement  that  his 


people'*  won  arc  self-caused  cannot  be  his  last  word. 
"  Ilia  anger  was  only  love  provoked  to  distraction ; 
hcrr  it  has  come  to  itself  again,**  and  holds  out  an 

. 

which  needs  it  most,  the  fallen  kingdom  of  Ephraim, 
and  ihen  to  the  entire  people.  The  all  Israel  of  the 
former  discourse  is  here  divided  into  its  two  sections, 
which  are  contrasted  with  each  other,  and  then  .\^.\.-.\ 
considered  as  a  united  nation.  This  feature  distin 
guishes  the  piece  from  that  which  begins  chap.  iv.  3. 
and  which  is  addressed  to  "Juiiah  and  Jerusalem " 
rather  than  to  Urarl  and  Judah,  like  the  one  before  us. 
An  outline  of  the  discourse  may  be  given  thus.  It  is 
shown  that  Judah  has  not  taken  warning  by  lahvah's 
rejection  of  the  sister  kingdom  (6-10);  and  that 
Kphraim  may  be  pronounced  less  guilty  than  Judah, 
fteeing  that  she  had  witnessed  no  such  signal  example 
of  the  Divine  vengeance  on  hardened  apostasy.  She 
is,  therefore,  invited  to  repent  and  return  to  her 
alienated  God,  which  will  involve  a  return  from  exile 
to  her  own  land ;  and  the  promise  is  given  of  the 
reunion  of  the  two  peoples  in  a  restored  Theocracy, 
having  its  centre  in  Mount  Zion  (11-19).  All  Israel 
has  rebelled  against  God;  but  the  prophet  hears  the 
cry  of  universal  penitence  and  supplication  ascending  to 
heaven  ;  and  lahvah's  grai  ious  answer  of  acceptance 
(iil  2O-iv.  2). 

I  he  ojtcning  section  depicts  the  sin  which  had 
brought  ruin  on  Urael,  and  Judah'a  readiness  in  fol 
lowing  her  example,  and  refusal  to  take  warning  by 
her  fate.  This  twofold  *in  is  aggravated  by  an  in 
sincere  repentance.  Ami  /,t/niih  um/  unto  tnf,  in  Iht 
Jays  u/  Josuth  tkt  king,  SauYst  than  rr/ui/  thf  Tn> 

or    A.i  M   ;;..'     /    /  ;   /    ,/;.//     >/i^     WVH/t/  go    Hf> 
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hill,  and  under  every  evergreen  tree,  and  play  the 
harlot  there.  And  methought  that  after  doing  all  this 
she  would  return  to  Me;  but  she  returned  not ;  and  the 
Traitress,  her  sister  Judah  saw  it.  And  71  saw  that 
when  for  the  very  reason  that  she,  the  Turncoat  Israel, 
had  committed  adultery,  I  had  put  her  away,  and  given 
her  her  bill  of  divorce,  the  Traitress  Judah,  her  sister, 
was  not  afraid,  but  she  too  went  off  and  played  the  harlot. 
And  so,  through  the  cry  (cf.  Gen.  iv.  10,  xviii.  20  s^.) 
of  her  harlotry  (or  read  3"i  for  h\>,  script,  defect,  through 
her  manifold  or  abounding  harlotry)  she  'polluted  the 
land  (^nrrt  ver.  2),  in  that  she  committed  adultery 
with  the  Stone  and  with  the  Stock.  And  yet  though 
she  was  involved  in  all  this  guilt  (lit.  and  even  in  all 
this.  Perhaps  the  sin  and  the  penalties  of  it  are 
identified ;  and  the  meaning  is  :  And  yet  for  all  this 
liability :  cf.  Isa.  v.  25),  the  Traitress  Judah  returned 
not  unto  Me  with  all  her  heart  (with  a  whole  or  un 
divided  heart,  with  entire  sincerity2)  but  in  falsehood 
saith  lahvah.  The  example  of  the  northern  kingdom 
is  represented  as  a  powerful  influence  for  evil  upon 
Judah.  This  was  only  natural ;  for  although  from  the 
point  of  view  of  religious  development  Judah  is  incom 
parably  the  more  important  of  the  sister  kingdoms ; 
the  exact  contrary  is  the  case  as  regards  political  power 
and  predominance.  Under  strong  kings  like  Omri  and 
Ahab,  or  again,  Jeroboam  II.,  Ephraim  was  able  to 
assert  itself  as  a  first-rate  power  among  the  surround- 


1  She  saw:Pesh.     This   may  be    right.     And    the    Traitress,    her 
sister  Judah,  saw  it :  yea,  saw  that  even  because  the  Turncoat  Israel  had 
committed  adultery,  I  put  her  away  ....  And  yet  the  Traitress  Judah, 
her  sister,  was  not  afraid,  etc. 

2  I  Kings  ii.  4, 
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ing  prm«  ipa!iii«-s  ;  and  in  the  case  of  Athaliah,  we  h.i . . 
a  conspicuous  instance  of  the  mannr  in  which  Canaanitc 
idolatry   might   be    propagated    from    Israel  to   Judah. 
The  prophet  declare  that  the  tin  of  Judah  was  aggra 
vated  by  the  fact  that  she  had  witnessed  the  ruin  of 
Israel,   and   y«  t   persisted  in  the  ftame  rvil  courses  of 
which  that   ruin   was   the  n  Milt.     She  sinned  against 
light.     The  fall  of  Kphraim  had  verified  the  prediction* 
of  her  prophet*  ;  yet  "  she  was  not  afraid,"  bul  went 
on  adding  to  thr  -core  of  her  own  offences,  ami  polluting 
the  land  with  her  unfaithfulness  to  her  Divine  Spouse. 
The  idea  that  i!i«   \«  ry  soil  of  her  country  was  defiled 
by  Judah's  idolatry  may  be  illustrated  by  reference  to 
the  well-known   words  of  Ps.  cvi.   38  :    "  They   »hed 
innocent  blood,  c\*en  the  blood  of  their  tons  and  their 
daughters   whom    they   sacrificed   unto    the    idols    of 
Canaan  ;  and  the  land  was  defiled  with  the  bloodshed." 
We  may  also  remrml»cr  Klohim's  won!  to  Cain  :  "  The 
voice  of  thy  brother's  blood  is  crying  unto  Me  from  the 
ground!"  (Cien.  iv.  IO).     As  lahvah's  special  dwelling- 
place,   moreover,    the    land    of   Israel  was    holy ;    and 
foreign  rites  dcM-crated  ami  profaned  it,  and  made  it 
offensive  in    His   sight.     The   pollution  of  it  cried  to 
heaven  for  vengeam  e  on  those  who  had  caused  it.     To 
such  a  state  had  Judah  brought  her  own  land,  and  the 
very  city  of  the  sanctuary;  "and  yet   in  all  this"— 
amid    this   accumulation    of    sins   and    liabilities — she 
turned   not  to  her    Lord  with  her  whole    heart.     The 
reforms  set  on  fool  in  the  twelfth  year  of  Josiah  were 
but    superficial    and    half-hearted ;    the    people  merely 
acquiesced  in  them,  at  the  dictation  of  the  court,  and 
gave  no  sign  of  any  inward  change  or  tleep- wrought 
repentance.       The    semblance    without    the    reality    of 
sorrow  for  sin  is  but  a  mockery  of  heaven,  and  a  heinous 
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aggravation  of  guilt.  Hence  the  sin  of  Judah  was  of  a 
deeper  dye  than  that  which  had  destroyed  Israel.  And 
lahvah  said  unto  me,  The  Turncoat  or  Recreant  Israel 
Jiath  proven  herself  more  righteous  than  the  Traitress  Judah. 
Who  could  doubt  it,  considering  that  almost  all  the 
prophets  had  borne  their  witness  in  Judah  ;  and  that, 
in  imitating  her  sister's  idolatry,  she  had  resolutely 
closed  her  eyes  to  the  light  of  truth  and  reason  ?  On 
this  ground,  that  Israel  has  sinned  less,  and  suffered 
more,  the  prophet  is  bidden  to  hold  out  to  her  the  hope 
of  Divine  mercy.  The  greatness  of  her  ruin,  as  well 
as  the  lapse  of  years  since  the  fatal  catastrophe,  might 
tend  to  diminish  in  the  prophet's  mind  the  impression 
of  her  guilt ;  and  his  patriotic  yearning  for  the  restora 
tion  of  the  banished  Ten  Tribes,  who,  after  all,  were  the 
near  kindred  of  Judah,  as  well  as  the  thought  that  they 
had  borne  their  punishment,  and  thus  atoned  for  their 
sin  (Isa.  xl.  2),  might  cooperate  with  the  desire  of 
kindling  in  his  own  countrymen  a  noble  rivalry  of 
repentance,  in  moving  the  prophet  to  obey  the  impulse 
which  urged  him  to  address  himself  to  Israel.  Go 
thou,  and  cry  these  words  northward  (toward  the  deso 
late  land  of  Ephraim),  and  say:  Return,  Turncoat  or 
Recreant  Israel,  saith  lahvah ;  I  will  not  let  My  counten 
ance  fall  at  the  sight  of  you  (lit.  against  you,  cf.  Gen. 
iy-  5)  >  for  I  am  loving,  saith  lahvah,  I  keep  not 
anger  for  ever.  Only  recognise  thy  guilt,  that  thou 
hast  rebelled  against  lahvah  thy  God,  and  hast  scattered 
(or  lavished:  Ps.  cxii.  9)  thy  ivays  to  the  strangers 
(hast  gone  now  in  this  direction,  now  in  that,  wor 
shipping  first  one  idol  and  then  another;  cf.  ii.  23; 
and  so,  as  it  were,  dividing  up  and  dispersing  thy 
devotion)  under  every  evergreen  tree;  but  My  voice 
yc  Jiavc  not  obeyed,  saitli  lahvah.  The  invitation, 
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M  Return  Apofttatc  Israel  !  "  -T»  *3T9  na^r  '  contain*  a 
play  on  wool*,  which  seems  to  suggest  that  the  exile 
of  the  Ten  Tribe*  wa*  \  <  >!unur  y.  or  self-imposed  ;  as  if, 
when  they  turned  thrir  baik*  upon  their  true  God, 
they  had  deliberately  made  choice  of  the  inevitable 
consequence  <»f  that  rebellion,  and  made  up  their  mind* 
to  abandon  their  native  land.  So  rlu*e  i*  the  connexion, 
in  the  prophet'*  view,  between  ihe  misfortunes  of  hi* 
people  and  their  tin*. 

Kftunt,  Yf  afiostalt  (MJrr*  (again  there  i»  a  play  on 
word*  —  CIST'  S*:3  i3«*  -  -  Turn  txttk,  yt  A«W*-/I»OMJ»£ 
SOM5,  or  yt  fottf  that  hint  Ik*  bock  to  Me)  stuth 
/<t/i:«fA;  /••/  it  »N»«  /  that  oW«*></  YOU  (vrr.  i.j).  and 
am,  therefore,  your  proper  lonl.  The  expre**ion  i* 
n  t  »trangrr  than  that  which  the  great  prophet  of  th»- 
Return  addresses  to  Zion  :  "  Thy  *ons  shall  marry 
thee."  IJtit  ]>rrhap*  we  *hould  rathrr  compare  another 
passage  of  the  book  of  Isaiah,  where  it  is  said  : 
"  lahvah,  our  God  !  other  lord*  benide  Thee  have  had 
dominion  over  us"  (wSp  |*a,  xxvi.  13),  and  render: 
for  it  it  I  (hat  will  bt  yotir  lonl  ;  or  perhap«t  For 
it  is  I  that  kav*  NM.UnW  you,  and  put  down  your 
rebellion  by  chasti*ement«  ;  «»«./  /  a-/.'/  lakt  you,  ottf  of 
a  city  and  two  of  a  tlttn,  and  trili  bring  you  to  Zion. 
As  a  "  city  "  i«  eltiewhere  spoken  of  a*  a  "  thousand  " 
(Hie.  v.  i),  and  a  "thou«and"  (^Sic)  is  synonymous 
with  a  "clan  "  (nrWO),  ss  providing  a  thou*and  warrior* 
in  the  national  militia  ;  it  is  clear  that  the  promiie  is 
that  one  or  two  representatives  of  each  township  in 
Israel  shall  be  restored  from  exile  to  the  land  of  their 
fathers.  In  other  words,  we  have  here  Isaiah's  doc- 

1  A»  if  "  lorn  bark,  twrfc.tunuac  Uriel'"  it,  Tboa  that  turortia 
thy  tark  upon  lahvah.  and.  ihrrrfocc.  uj*  n  Hi»  jJea«*nl  Und 
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trine  of  the  remnant,  which  he  calls  a  "  tenth  >:  (Isa.  vi. 
13),  and  of  which  he  declared  that  "the  survivors  of 
the  house  of  Judah  that  remain,  shall  again  take  root 
downwards,  and  bear  fruit  upwards"  (Isa.  xxxvii.  31). 
And  as  Zion  is  the  goal  of  the  returning  exiles,  we 
may  see,  as  doubtless  the  prophets  saw,  a  kind  of 
anticipation  and  foreshadowing  of  the  future  in  the 
few  scattered  members  of  the  northern  tribes  of  Asher, 
Manasseh  and  Zebulun,  who  "  humbled  themselves," 
and  accepted  Hezekiah's  invitation  to  the  passover 
(2  Chron.  xxx.  n,  18);  and,  again,  in  the  authority 
which  Josiah  is  said  to  have  exercised  in  the  land  of  the 
Ten  Tribes  (2  Chron.  xxxiv.  6 ;  cf.  9).  We  must  bear 
in  mind  that  the  prophets  do  not  contemplate  the 
restoration  of  every  individual  of  the  entire  nation  ;  but 
rather  the  return  of  a  chosen  few,  a  kind  of  "  firstfruits  " 
of  Israel,  who  are  to  be  a  "holy  seed"  (Isa.  vi.  13), 
from  which  the  power  of  the  Supreme  will  again  build 
up  the  entire  people  according  to  its  ancient  divisions. 
So  the  holy  Apostle  in  the  Revelation  hears  that  twelve 
thousand  of  each  tribe  are  sealed  as  servants  of  God 
(Rev.  vii.). 

The  happy  time  of  restoration  will  also  be  a  time  of 
reunion.  The  estranged  tribes  will  return  to  their  old 
allegiance.  This  is  implied  by  the  promise,  "  I  will 
bring  you  to  Zion,"  and  by  that  of  the  next  verse  : 
And  I  will  give  you  shepherds  after  My  own  heart ; 
and  they  shall  shepherd  yon  with  knowledge  and  wis 
dom.  Obviously,  kings  of  the  house  of  David  are 
meant ;  the  good  shepherds  of  the  future  are  contrasted 
with  the  "  rebellious  "  ones  of  the  past  (ii.  8).  It  is 
the  promise  of  Isaiah  (i.  26)  :  "  And  I  will  restore  thy 
judges  as  at  the  first,  and  thy  counsellors  as  at  the 
beginning."  In  this  connexion,  we  may  recall  the  fact 


that  the  original  schism  in  l*racl  waa  brought  about 
by  the  folly  of  evil  shepherd*.  The  coming  King 
will  renemble  not  Rrhobnam  but  David  Nor  is  this 
all ;  for  //  »A«i//  (otnf  to  /s/>  * .  u!.*n  \<  muitif>l\  and 
oftuntf  fmil/ul  in  tit*  /am/,  in  M  w  ,/',/-.>.  uti/h  /<i/i:*th, 
mm  iJutll  MO/  S4ty  any  morr,  Tht  ark  of  the  rotrnaw/ 
of  AtArtfA,  (or,  as  1  XX  .  of  the  Holy  (.>af  of  ttrati ; 
•or  iJut/l  it  (the  ark)  tvmt  to  nttmJ;  nor  aha// 
rrntfHtbrr  it,  war  »ii»«  I//  HOT  %/KI//  //  bf  madt 

morr  (pointing  TT  although  the  \n I.  may  be  im- 
|-rs--i:.i!  1  do  not  umirrtlaml  why  Ilil/ig  .•."•. 
"Man  a-i/i/  kftHf  iim/m-  mnchrn  (Mt»\Tr»)  o«irr  ;  ttf 
wn/  nu  Jit  teifdfr  fpnuukl  i  Kw.,  C*raf)  al»  wArr  nicht 
von  drr  gr«chichtlichcn  1  a«!r  die  Kedr,  ftondern  von 
ihr  Ixrgriflluh,  k^nnrn  die  Wortc  nicht  bftlcuten."  Hut 
cf.  Kxod  xxv.  IO ;  Cen.  vi.  14  ;  where  the  »amc  verb  re? 
if  •  •  •'  !'•:'.(...  howrvrr.  the  rendering  of  C.  H. 
Mirhaeli*,  which  he  prefers,  in  more  in  accordance  with 
what  precede*  .  nor  sJutll  all  tkal  tx  dottf  any  morr, 
Gen.  xxix.  26,  xll  54.  Hut  Tt  dnen  not  mean 
/onf/irn:  cf.  I  Sam.  XJt.  <»,  xxv.  15).  In  thai 
nun  uiff  (all  If  umt  I  tin  tht  ikronf  ••/  l>iit:  .th  .  •/»;«/  all 
the  nttti»n<-  tetll  galttfr  into  it  (("»en.  i.  9),  /or  tkt  n>inif 
of  lahtvth  r ii .•••'././'••:  LXX.  om.]  ;  <fW  thfy  (the 
heathen )  tt-i//  «<»  hn^tt  /«//•»«!•  tht  s/wMufwurjw  of  ikrir 
ml  heart  (\«ii.  24  ;  I>eut.  xxix.  19). 

In  the  new  Theocracy,  the  true  kingdom  of  God,  the 
anrirnt  \\mU-l  of  the  I>ivine  pre<%encr  will  be  furgoiten 
in  the  reali/ation  «-t  that  presence.  Hie  institution  of 
the  New  Covenant  will  be  characterized  by  an  immediate 
and  personal  knowledge  of  lahvah  in  the  heart*  of  all 
His  people  (xxxi.  31  sq.\  The  sm^ll  object  in  which 
pant  generations  had  loved  to  recogni*e  the  earthly 
throne  of  the  (iod  of  Urarl,  w  ill  l>r  replaced  by  Jerusalem 
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itself,  the  Holy  City,  not  merely  of  Judah,  nor  of  Judah 
and  Israel,  but  of  the  world.  Thither  will  all  the  nations 
resort  "  to  the  name  of  lahvah  ;  "  ceasing  henceforth 
"  to  follow  the  hardness  (or  callousness)  of  their  own 
evil  heart."  That  the  more  degraded  kinds  of  heathen 
ism  have  a  hardening  effect  upon  the  heart ;  and  that 
the  cruel  and  impure  worships  of  Canaan  especially 
tended  to  blunt  the  finer  sensibilities,  to  enfeeble  the 
natural  instincts  of  humanity  and  justice,  and  to  confuse 
the  sense  of  right  and  wrong,  is  beyond  question.  Only 
a  heart  rendered  callous  by  custom,  and  stubbornly 
deaf  to  the  pleadings  of  natural  pity,  could  find  genuine 
pleasure  in  the  merciless  rites  of  the  M olech- worship ; 
and  they  who  ceased  to  follow  these  inhuman  supersti 
tions,  and  sought  light  and  guidance  from  the  God  of 
Israel,  might  well  be  said  to  have  ceased  "  to  walk  after 
the  hardness  of  their  own  evil  heart." l  The  more 
repulsive  features  of  heathenism  chime  in  too  well  with 
the  worst  and  most  savage  impulses  of  our  nature  ;  they 
exhibit  too  close  a  conformity  with  the  suggestions  and 
demands  of  selfish  appetite ;  they  humour  and  encourage 
the  darkest  passions  far  too  directly  and  decidedly,  to 
allow  us  to  regard  as  plausible  any  theory  of  their 
origin  and  permanence  which  does  not  recognise  in 
them  at  once  a  cause  and  an  effect  of  human  depravity 
(cf.  Rom.  i.). 

The  repulsiveness  of  much  that  was  associated  with 
the  heathenism  with  which  they  were  best  acquainted, 
did  not  hinder  the  prophets  of  Israel  from  taking  a 
deep  spiritual  interest  in  those  who  practised  and  were 
enslaved  by  it.  Indeed,  what  has  been  called  the 
universalism  of  the  Hebrew  seers — their  emancipation 


1  Cf.  also  the  Arabic    '    »    pravus,     ""  •••'    pravitas,  with  the  Hebrew 
term.  ^ 


in  thU  respect  from  all  local  arvl  national  limit*  ami 
prejudices — is  one  of  the  clrarmt  proof*  of  thrir  divine 
mission.  Jerrmiah  only  rcitrratcs  what  Micah  and 
Isaiah  had  preached  before  him  ;  that  "in  the  Utter 
day*  the  mountain  of  lahvah's  Hnuw  shall  be  estab 
lished  a«  the  chief  of  mountain*,  and  shall  he  exalted 
above  the  hill* ;  and  all  the  nation*  will  flow  unto  it  " 
(Isa.  ii  2).  Inch.  xvi.  19  sf.  our  prophet  thu*  ex  presses 
himself  upon  the  v»mc  topic.  "  lahvah,  my  strength 
and  my  stronghold,  and  my  refuge  in  the  day  of  dis 
tress  !  unto  Thee  fthall  nation*  come  from  the  end»  of 
the  earth,  and  shall  *ay  :  Our  forefathers  inherited 
nought  but  a  lie,  vanity,  and  thing*  among  which  i*  no 
helper.  Shall  a  man  makr  him  god*,  when  they  are  no 
god*  ?  "  How  largely  thi*  particular  aspiration  of  thr 
prophets  of  the  seventh  and  eighth  centuries  n.c .  has 
ftince  been  fulfilled  in  the  course  of  the  age*  is  a  matter 
of  history.  The  religion  which  wa*  their*  ha*,  in  the 
new  shape  givrn  it  by  our  Lord  and  His  Apostles, 
become  the  religion  of  one  heathen  people  after  another, 
until  at  thi*  day  it  is  the  faith  professed,  not  only  in 
thr  land  of  its  origin,  but  by  the  trading  nations  of  the 
world.  So  mighty  a  fulfilment  of  hopes,  which  at  the 
time  of  their  first  conception  and  utterance  could  only 
be  regarded  as  UH>  dreams  of  enthusiastic  visionaries, 
justifies  lho*e  who  behold  and  reali/e  it  in  the  joyful 
belief  that  the  progress  of  true  religion  ha*  not  been 
maintained  for  six  and  twenty  centuries  to  be  arrested 
now ;  and  that  these  old-world  aspirations  are  destined 
to  receive  a  fulness  of  illustration  in  the  triumphs  of 
the  future,  in  the  light  of  which  the  brightest  glories  of 
the  past  will  pale  ami  fade  away. 

The  prophet  doe*  not  say,  with  a  prophet  of  the  New 
Covenant,  that  nil  /<ntf/  tJia/f  If  </r:r</  (Rom.   xi.  26). 


124  THE  PROPHECIES  OF  JEREMIAH. 


We  may,  however,  fairly  interpret  the  latter  of  the  true 
Israel,  the  remnant  according  to  the  election  of  grace, 
rather  than  of  Israel  according  to  the  flesh,  and  so  both 
will  be  at  one,  and  both  at  variance  with  the  unspiritual 
doctrine  of  the  Talmud,  that  All  Israel,  irrespective  of 
moral  qualifications,  will  have  a  portion  in  the  world  to 
come,  on  account  of  the  surpassing  merits  of  Abraham, 
Isaac  and  Jacob,  and  even  of  Abraham  alone  (cf.  St. 
Matt.  iii.  9;  St.  John  viii.  33). 

The  reference  to  the  ark  of  the  covenant  in  the 
sixteenth  verse  is  remarkable  upon  several  grounds. 
This  sacred  symbol  is  not  mentioned  among  the  spoils 
which  Nebuzaradan  (Nabu-zir-iddin)  took  from  the 
temple  (Iii.  17  sqq.}  ;  nor  is  it  specified  among  the  trea 
sures  appropriated  by  Nebuchadrezzar  at  the  surrender 
of  Jehoiachin.  The  words  of  Jeremiah  prove  that  it 
cannot  be  included  among  "the  vessels  of  gold  "  which 
the  Babylonian  conqueror  "  cut  in  pieces "  (2  Kings 
xxiv.  13).  We  learn  two  facts  about  the  ark  from  the 
present  passage  :  (i)  that  it  no  longer  existed  in  the 
days  of  the  prophet ;  (2)  that  people  remembered  it 
with  regret,  though  they  did  not  venture  to  replace  the 
lost  original  by  a  new  substitute.  It  may  well  have 
been  destroyed  by  Manasseh,  the  king  who  did  his 
utmost  to  abolish  the  religion  of  lahvah.  However 
that  may  be,  the  point  of  the  prophet's  allusion  consists 
in  the  thought  that  in  the  glorious  times  of  Messianic 
rule  the  idea  of  holiness  will  cease  to  be  attached  to 
things,  for  it  will  be  realized  in  persons  ;  the  symbol 
will  become  obsolete,  and  its  name  and  memory  will 
disappear  from  the  minds  and  affections  of  men,  because 
the  fact  symbolized  will  be  universally  felt  and  per 
ceived  to  be  a  present  and  self-evident  truth.  In  that 
great  epoch  of  Israel's  reconciliation,  all  nations  will 
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recognise  in  Jerusalem  tkr  Iknme  o/  /<I/K«I/I.  tin-  centre 
of  light  and  source  of  spiritual  truth  ;  the  Holy  City  of 
the-  world.  Is  it  the  earthly  or  the  hravenly  Jerusalem 
that  i*  meant  ?  It  would  seem,  the  former  only  wa» 
present  to  the  ci»nsttoutnc*s  of  the  prophet,  for  he 
conclude*  hi*  beautiful  interlude  of  promise  with  the 
words  :  In  Muss  4rr*  A*'//  tkt  ho**  »J  Jmfak  cra/4  br*i<it 
Ik*  Aosur  a/  />/!*«•/.  aW  th<\  :» ;,/  ««»w«-  htgttktr  fntut  tkt 
/<i*r/  o/  /Av  .VorfA  (<tW  /rum  tf//  /;««•  /n MI/%  .-  I. XX  add. 

cf.  XVI      15]    HHl.t   Ikf    /.!/«./  /Ad/    /  (rtMJU-r/   »«.»«»   Jrtlhfi*   to 

/auras.  Like  Isaiah  (xl  1 2  iff.)  and  other  prophets 
his  predecessors,  Jeremiah  forecasU  for  the  whole 
repentant  and  united  nation  a  rrin»tatement  in  their 
ancient  trmrxtral  right*,  in  the  pleasant  land  from 
which  they  had  been  so  cruelly  bani«hed  for  so  many 
weary  years. 

"The  letter  killeth,  but  the  spirit  giveth  life."  If, 
when  we  look  at  the  whole  course  uf  subsequent  events, 
when  we  review  the  hi%tory  of  the  Return  ami  of  the 
narrow  religmu*  commonwealth  which  was  at  last, 
after  many  bitter  strugglrt,  established  on  mount  Sion  ; 
when  we  con%ider  the  form  which  the  religion  of  lahvah 
assumed  in  the  hand«  of  the  |>rteMly  caste,  ami  the 
half-relief. u»,  half-political  sects,  whose  intrigues  and 
conflicts  for  power  constitute  almost  all  we  know  of 
their  period  ;  when  we  reflect  upon  the  character  of 
the  entire  post-exilic  age  down  to  the  time  of  the  birth 
of  Christ,  with  its  worldly  ideals,  its  fierce  fanati 
cisms,  its  superstitious  trust  in  rites  and  ceremonies; 
if,  when  we  look  at  all  thin,  we  hesitate  to  claim  that 
the  prophetic  visions  of  a  great  restoration  found 
fulfilment  in  the  erection  of  this  petty  stale,  this  paltry 
edifice,  upun  the  ruins  of  David's  capital .  *h:ill  we  lay 
ounveKes  open  t  •  the  atcu&alion  that  we  recognise  no 
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element    of  truth    in    the    glorious    aspirations  of  the 
prophets  ?     I  think  not. 

After  all,  it  is  clear  from  the  entire  context  that 
these  hopes  of  a  golden  time  to  come  are  not  inde 
pendent  of  the  attitude  of  the  people  towards  lahvah. 
They  will  only  be  realized,  if  the  nation  shall  truly 
repent  of  the  past,  and  turn  to  Him  with  the  whole 
heart.  The  expressions  "at  that  time,"  "in  those 
days"  (vv.  17,  18),  are  only  conditionally  deter 
minate  ;  they  mean  the  happy  time  of  Israel's  repentance, 
ij  such  a  time  should  ever  come.  From  this  glimpse  of 
glorious  possibilities,  the  prophet  turns  abruptly  to  the 
dark  page  of  Israel's  actual  history.  He  has,  so  to 
speak,  portrayed  in  characters  of  light  the  development 
as  it  might  have  been  ;  he  now  depicts  the  course  it 
actually  followed.  He  restates  lahvah's  original  claim 
upon  Israel's  grateful  devotion  (ii.  2),  putting  these 
words  into  the  mouth  of  the  Divine  Speaker  :  And  I 
indeed  thought,  How  will  I  setthee  among  the  sons  (of  the 
Divine  household),  and  give  thee  a  lovely  land,  a  heritage 
the  fairest  among  the  nations !  And  methought,  thou 
wouldst  call  Me  '  My  Father]  and  woiddst  not  turn  back 
from  following  Me,  lahvah  had  at  the  outset  adopted 
Israel,  and  called  him  from  the  status  of  a  groaning 
bondsman  to  the  dignity  of  a  son  and  heir.  When  Israel 
was  a  child,  He  had  loved  him,  and  called  His  son  out 
of  Egypt  (Hos.  xi.  i),  to  give  him  a  place  and  a  heritage 
among  nations.  It  was  lahvah,  indeed,  who  originally 
assigned  their  holdings  to  all  the  nations,  and  separated 
the  various  tribes  of  mankind,  fixing  the  territories  of 
peoples,  according  to  the  number  of  the  sons  of  God(Deut. 
xxxii.  8  Sept.).  If  He  had  brought  up  Israel  from 
Egypt,  He  had  also  brought  up  the  Philistines  from 
Caphtor,  and  the  Arameans  from  Kir  (Amos  ix.  7). 
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But  Hr  had  adopted  Ura<  i  in  a  more  special  sense, 
which  may  be  expressed  in  SL  Haul'*  words,  who 
make «  it  the  chief  advantage  of  Israel  above  the 
nations  that  *«/«•  ih<n\  mrr  <«>w »«;//«./  ikt  vrmb*  of  God. 
(Kom.  iii.  .* ..  What  nobler  distinction  could  have  been 
conferred  upon  any  race  of  men  than  that  they  should 
have  been  thus  chosen,  as  Israel  actually  was  chosen, 
not  merely  in  the  aspirations  of  prophet*,  but  aa  a 
matter  of  fact  in  the  divinely-directed  evolution  of 
human  history,  to  become  the  hrraJ«ls  of  a  higher 
truth,  the  hierophants  of  spiritual  knowledge,  the 
universally  recognised  interpreters  of  (iod  ?  Such  a 
calling  might  have  been  expected  to  elicit  a  response 
of  the  warmest  gratitude,  the  most  enthusiastic  loyalty 
and  unswerving  drvcHion.  But  Israel  as  a  nation  did 
not  rise  to  the  Irvrl  of  these  lofty  pn>phetk  views  of 
its  vocation  ;  it  knew  itself  to  be  the  people  of  lahvah, 
but  it  tailed  to  realixe  the  moral  significance  of  that 
privilege,  and  the  moral  and  spiritual  rcspnn*ibililics 
which  it  m\-  l\«.l  It  failed  to  adorr  lahvah  as  the 
Father,  in  the  only  proper  and  acceptable  sense  of  that 
honourable  name,  the  sense  which  restricts  its  appli 
cation  to  one  sole  Being.  Heathenism  is  blind  and 
irrational  as  well  as  profane  and  sinful ;  and  so  it  does 
not  scruple  to  confer  such  al»M>)utely  individual  titles 
as  "  God  "  and  "  Father  ~  upon  a  multitude  of  imaginary 
power*. 

Mtlktmgkt  tktm    tvo*U*i  call  M<    '.l/v  Falktr,'  amJ 

7)  0  wommm  it  /a/**  to  kfr  /erf ;  so  avnr  yt  Jals*  to  Mt, 
O  Aotus  i/  hrafl,  MitM  /aJitvJi.  I  he  Divine  intention 
toward  Israel,  God's  ^ranous  design  for  l»er  everlasting 
good,  God's  expectation  of  a  return  for  His  favour,  and 
hou  iii.it  dcAivn  w.ts  thwailtd  M>  far  a»  maji  tuuuJ 
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thwart  it,  and  that  expectation  disappointed  hitherto ; 
such  is  the  import  of  the  last  two  verses  (19,  20). 
Speaking  in  the  name  of  God,  Jeremiah  represents 
Israel's  past  as  it  appears  to  God.  He  now  proceeds 
to  shew  dramatically,  or  as  in  a  picture,  how  the 
expectation  may  yet  be  fulfilled,  and  the  design 
realized.  Having  exposed  the  national  guilt,  he 
supposes  his  remonstrance  to  have  done  its  work,  and 
he  overhears  the  penitent  people  pouring  out  its  heart 
before  God.  Then  a  kind  of  dialogue  ensues  between 
the  Deity  and  His  suppliants.  Hark !  upon  the  bare 
hills  ts  heard  the  weeping  of  the  supplications  of  the 
sons  of  Israel,  that  they  perverted  their  way,  forgot 
lalivah  their  God.  The  treeless  hill-tops  had  been  the 
scene  of  heathen  orgies  miscalled  worship.  There  the 
rites  of  Canaan  performed  by  Israelites  had  insulted 
the  God  of  heaven  (vv.  2  and  6).  Now  the  very 
places  which  witnessed  the  sin,  witness  the  national 
remorse  and  confession.  (The  '  high-places '  are  not 
condemned  even  by  Jeremiah  as  places  of  worship, 
but  only  as  places  of  heathen  and  illicit  worships. 
The  solitude  and  quiet  and  purer  air  of  the  hill-tops, 
their  unobstructed  view  of  heaven  and  suggestive 
nearness  thereto,  have  always  made  them  natural 
sanctuaries  both  for  public  rites  and  private  prayer  and 
meditation  :  cf.  2  Sam.  xv.  32  ;  and  especially  St.  Luke 
vi.  12. 

In  this  closing  section  of  the  piece  (iii.  19 — iv.  2) 
'  Israel '  means  not  the  entire  people,  but  the  northern 
kingdom  only,  which  is  spoken  of  separately  also  in  iii. 
6-1 8,  with  the  object  of  throwing  into  higher  relief  the 
heinousness  of  Judah's  guilt.  Israel — the  northern 
kingdom — was  less  guilty  than  Judah,  for  she  had  no 
warning  example,  no  beacon-light  upon  her  path,  such 


as  her  own  fall  afforded  to  the  southern  kingdom  ;  ami 
therefore  thr  Divine  companion  is  more  likely  to  be 
extended  to  her,  even  after  a  century  of  ruin  and 
banishment,  than  to  her  callous  impenitent  »i*ter. 
Whether  at  the  lime  Jeremiah  was  in  communication 
with  survivors  of  the  northern  Kxilc,  who  were  faithful 
to  the  ( iod  of  their  fathers,  and  looked  wistfully  toward 
Jerusalem  a*  the  centre  of  the  best  tradition*  and  the 
sole  hope  of  Israelite  nationality,  cannot  now  be  deter 
mined.  The  thing  is  not  unlikely,  considering  the 
interest  which  the  prophet  afterwards  took  in  the 
Judean  exiles  who  were  taken  to  Babylon  with  Jehoiachin 
(chap,  xxix.)  and  his  active  correspondence  with  their 
leaders.  We  may  al«o  remember  that  "  divers  of 
Asher  and  Manasseh  and  Zebulun  humbled  themselves" 
and  came  to  keep  pasaover  with  king  llexekiah  at 
Jerusalem.  It  cannot,  certainly,  be  supposed,  with  any 
show  of  reason,  that  the  Assyrians  either  carried  away 
the  entire  population  of  the  northern  kingdom,  or 
exterminated  all  whom  they  did  not  carry  away.  The 
words  of  the  Chronicler  who  speaks  of  "a  remnant  .  .  . 
escaped  out  of  the  hand  of  the  kings  of  Assyria,"  are 
themselves  perfectly  agreeable  to  reason  and  the  nature 
of  the  case,  apart  from  the  consideration  that  he  had 
special  historical  sources  at  his  command  (2  Chron. 
xxx.  6,  n).  We  know  that  in  the  Maccabean  and 
Roman  wars  the  rocky  fastnesses  of  the  country  were 
a  refuge  to  numbers  of  the  people,  and  the  history  of 
David  shews  that  this  had  been  ihc  case  from  time 
immemorial  (cf.  Judg.  vi.  2).  Doubtless  in  this  way 
not  a  few  survived  the  Assyrian  invasions  and  the 
destruction  of  Samaria  (B.C.  721).  Hut  to  return  to 
the  text.  After  the  confession  of  the  nation  that  they 
have  f*n<frttd  thtir  »v»v  (that  is,  their  mode  of  worship, 
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by  adoring  visible  symbols  of  lahvah,  and  associating 
with  Him  as  His  compeers  a  multitude  of  imaginary 
gods,  especially  the  local  Baalim,  ii.  23,  and  Ashtaroth), 
the  prophet  hears  another  voice,  a  voice  of  Divine 
invitation  and  gracious  promise,  responsive  to  peni 
tence  and  prayer :  Return,  ye  apostate  sons,  let  Me 
heal  your  apostasies  !  or  If  ye  return,  ye  apostate  sons,  I 
will  heal  your  apostasies  !  It  is  an  echo  of  the  ten 
derness  of  an  older  prophet  (Hos.  xiv.  I,  4).  And 
the  answer  of  the  penitents  quickly  follows  :  Behold 
us,  we  are  come  unto  Thee,  for  Thou  art  lahvah  our 
God.  The  voice  that  now  calls  us,  we  know  by  its 
tender  tones  of  entreaty,  compassion  and  love  to  be  the 
voice  of  lahvah  our  own  God  ;  not  the  voice  of  sensual 
Chemosh,  tempting  to  guilty  pleasures  and  foul  im 
purities,  not  the  harsh  cry  of  a  cruel  Molech,  calling 
for  savage  rites  of  pitiless  bloodshed.  Thou,  lahvah — 
not  these  nor  their  fellows — art  our  true  and  only  God. 
Surely,  in  vain  (for  nought,  bootlessly,  I  Sam.  xxv.  2 1 ; 
chap.  v.  2,  xvi.  19)  on  the  hills  did  we  raise  a  din  (lit. 
'  hath  one  raised ' ;  reading  nil?353  and  O^n) ;  surely, 
in  lahvah  our  God  is  the  safety  of  Israel !  The  Hebrew 
cannot  be  original  as  it  now  stands  in  the  Masoretic 
text,  for  it  is  ungrammatical.  The  changes  I  have 
made  will  be  seen  to  be  very  slight,  and  the  sense 
obtained  is  much  the  same  as  Ewald's  Surely  in  vain 
from  the  hills  is  the  noise,  from  the  mountains  (where 
every  reader  must  feel  that  from  the  mountains  is  a 
forcible-feeble  addition  which  adds  nothing  to  the  sense). 
We  might  also  perhaps  detach  the  mem  from  the  term 
for  '  hills,'  and  connect  it  with  the  preceding  word,  thus 
getting  the  meaning :  Surely,  for  Lies  are  the  hills,  the 
uproar  of  the  mountains  !  (D^in  iTO^- '  '  '  B*T?^?)j  tnat 
is  to  say,  the  high-places  are  devoted  to  delusive  non- 


entities,  who  can  do  nothing  in  return  for  the  wild 
orgiattic  worship  bestowed  on  them  ;  a  thought  which 
contrasts  vrry  wrll  with  the  second  half  of  the  verse  : 
Sw/v/v,  in  lakwk  our  God  i*  fa  sa/rtv  of  hnttl ! 

The  rnnfessii.M  .  i  M'.imu-s  :  And  <is  for  Ikt  Skatns 
the  *hameful  idol,  the  Baal  whosr  worship  involved 
shameful  rites  (chap  xi.  IJ;  Ho*,  ix.  10),  and  who  put 
his  worshippers  to  shame,  by  disapt>oinling  thrtn  of 
help  in  the  hour  of  their  need  (ii.  8,  26>  27)  -«.«  for  Ikt 
Shamt  in  contrast  with  lahvah,  the  Safety  of  Israel, 
who  gives  all,  and  requires  little  or  nothing  of  this  kind 
in  rrtuni  it  davurrd  Ikt  labour  of  our  falktrs  front  our 
youlh.  Ikftr  jlufks  and  thtir  kfrd*.  ikftr  sons  and  ikttr 
daughter*.  The  allusion  i»  to  the  insatiable  greed  of 
the  idol-priests,  and  the  lavish  expense  of  perpetually 
recurring  leasts  and  sacrifices,  which  constituted  a 
serious  drain  upon  the  resources  of  a  pastoral  and 
agricultural  community  ;  and  to  the  bloody  rites  which, 
not  content  with  animal  offerings,  demanded  human 
victims  for  the  altars  of  an  ap|vallmg  superstition.  Let 
its  /if  </«'.-t  >;  in  our  Jtantf,  and  /«•/  our  in/ant v  rotrr  MS  / 
for  /<»:«•</ /i/  A;/I:«I/I  our  God  tvf  /fr»/>«»^  w</.  ,-«r  iin</  our 
falkfrs,  fntnt  our  youlk  civ*  unlo  lht*  day,  and  obtved 
HOI  Ihf  votfr  of  /«iA:«iA  our  God.  \  more  complete 
acknowledgment  of  sin  could  hardly  he  conceived  ;  no 
palliating  circumstances  are  alleged,  no  excuses  devised, 
of  the  kind  with  which  men  usually  seek  to  soothe 
•  disturbed  conscience.  The  strong  seductions  of 
Canaanitc  worship,  the  temptation  to  join  in  the  joyful 
merriment  of  idol-festivals,  the  invitation  of  friends 
and  neighbours,  the  contagion  of  example, — all  these 
extenuating  facts  must  have  been  at  least  a*  well  known 
to  thr  prophet  as  to  modern  critics,  but  he  is  expres 
sively  silent  on  the  point  of  mitigating  circumstances  in 
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the  case  of  a  nation  to  whom  such  light  and  guidance 
had  come,  as  came  to  Israel.  No,  he  could  discern  no 
ground  of  hope  for  his  people  except  in  a  full  and 
unreserved  admission  of  guilt,  an  agony  of  shame  and 
contrition  before  God,  a  heartfelt  recognition  of  the 
truth  that  from  the  outset  of  their  national  existence 
to  the  passing  day  they  had  continually  sinned  against 
lahvah  their  God  and  resisted  His  holy  Will. 

Finally,  to  this  cry  of  penitents  humbled  in  the  dust, 
and  owning  that  they  have  no  refuge  from  the  conse 
quences  of  their  sin  but  in  the  Divine  Mercy,  comes 
the  firm  yet  loving  answer  :  If  thou  wilt  return,  O  Israel, 
saith  lahvah,  unto  Me  wilt  return,  and  if  thou  ivilt  put 
away  thine  Abominations  \_out  of  thy  mouth  and,  LXX.] 
out  of  My  Presence,  and  sway  not  to  and  fro  (i  Kings 
xiv.  15),  but  wilt  swear  '  By  the  Life  of  lahvah!'  in 
good  faith,  justice,  and  righteousness ;  then  shall  the 
nations  bless  themselves  by  Him,  and  in  Him  shall  they 
glory  (iv.  I,  2).  Such  is  the  close  of  this  ideal  dia 
logue  between  God  and  man.  It  is  promised  that  if 
the  nation's  repentance  be  sincere — not  half-hearted 
like  that  of  Judah  (iii.  10  ;  2  Chron.  xxxiv.  33) — and  if 
the  fact  be  demonstrated  by  a  resolute  and  unwavering 
rejection  of  idol-worship,  evinced  by  the  disuse  of  their 
names  in  oaths,  and  the  expulsion  of  their  symbols 
from  the  Presence,  that  is,  out  of  the  sanctuaries  and 
domain  of  lahvah,  and  by  adhering  to  the  Name  of 
the  God  of  Israel  in  oaths  and  compacts  of  all  kinds, 
and  by  a  scrupulous  loyalty  to  such  engagements 
(Ps.  xv.  4;  Deut.  x.  20;  Isa.  xlviii.  i);  then  the 
ancient  oracle  of  blessing  will  be  fulfilled,  and  Israel 
will  become  a  proverb  of  felicity,  the  pride  and  boast 
of  mankind,  the  glorious  ideal  of  perfect  virtue  and 
perfect  happiness  (Gen.  xii.  3;  Isa.  Ixv.  16).  Then, 


all  iht  natitm*  »•///  gathfr  Ingfthfr  Hutu  Jtrttmltm  fur  tkf 
.Yams  «>/ /itAnaA  (iii.  17);  they  wilt  recognise  in  the 
religion  of  lahvah  the  answer  to  their  highest  longing* 
ami  spiritual  necessities,  and  will  takr  Uracl  for  what 
1  ah  van  intended  him  to  be,  their  example  and  pric*t 
ami  prophet 

Jeremiah  could  hardly  have  chosen  a  more  extreme 
instance  for  pointing  the  k*«on  he  had  to  teach  than 
the  I  -ng-Miur  ruined  and  dep>|>ulatrd  kingdom  of  the 
Ten  Tribe*.  I  lopclett  a*  their  actual  condition  mutt 
have  »cf  mod  at  the  timr,  hr  a&4urrs  hi*  own  country 
men  in  Judah  and  Jrrutalrin  that  even  yet,  if  only  the 
moral  requirement*  of  the  case  were  fulfilled,  and  the 
heart  of  the  poor  remnant  and  of  the  aurvivors  in 
banishment  arouftrd  to  a  genuine  and  permanent  repent 
ance,  the  Divine  promise*  **ould  be  accomplished  in  a 
people  whose  sun  had  apparently  set  in  darkness  for 
ever.  Ami  so  hr  parses  on  to  addretft  his  own  people 
directly  in  lone*  of  warning,  reproof,  and  menace  of 
approaching  wrath  (iv.  j-vi.  30.) 


IV. 

THE  SCYTHIANS  AS   THE  SCOURGE    OF  GOD. 
JEREMIAH  iv.  3-vi.  30. 

IF  we  would  understand  what  is  written  here  and 
elsewhere  in  the  pages  of  prophecy,  two  things 
would  seem  to  be  requisite.  We  must  prepare  ourselves 
with  some  knowledge  of  the  circumstances  of  the  time, 
and  we  must  form  some  general  conception  of  the  ideas 
and  aims  of  the  inspired  writer,  both  in  themselves,  and 
in  their  relation  to  passing  events.  Of  the  former,  a 
partial  and  fragmentary  knowledge  may  suffice,  pro 
vided  it  be  true  so  far  as  it  goes  ;  minuteness  of  detail  is 
not  necessary  to  general  accuracy.  Of  the  latter,  a  very 
full  and  complete  conception  may  be  gathered  from  a 
careful  study  of  the  prophetic  discourses. 

The  chapters  before  us  were  obviously  composed  in 
the  presence  of  a  grave  national  danger ;  and  what 
that  danger  was  is  not  left  uncertain,  as  the  discourse 
proceeds.  An  invasion  of  the  country  appeared  to  be 
imminent;  the  rumour  of  approaching  war  had  already 
made  itself  heard  in  the  capital ;  and  all  classes  were 
terror-stricken  at  the  tidings. 

As  usual  in  such  times  of  peril,  the  country  people 
were  already  abandoning  the  unwalled  towns  and 
villages,  to  seek  refuge  in  the  strong  places  of  the  land, 
and,  above  all,  in  Jerusalem,  which  was  at  once  the 


.»n«l  th«-  pun.  tjvil  fWtrrM  ••!  ittr  k  MK''-""I  I  he 
evil  new*  had  upread  f.u  an«!  near  ;  the  •:  :n);*-t-i!v;nal 
of  alarm  wa»  heard  everywhere;  the  cry  wa«,  ,-fi<irw»A/* 
nwrw/tr*.  «tW  /«>/  M*  £»  iff/o  /Af  /rw<W  niif\  !  (iv.  $  ). 

The  ground  of  thi«  universal  terror  it  thu»  declared  : 
Tkf  /*»»!»  ».«  go*f  •»/  /rum  A/«  /A«clr/,  «»i»</  /A 
o/  «<i/:.  •««  n  ON  AM  rr*n.  i>  jfi»««-  /oitA  /rr»w« 
to  makf  Iky  land  ft  idErWo/MMi.  /A«t/  M>  n/«r«  V  At»./ 
i**i  u.  ti-iii:  ni  inJnttn/iint  (vrr.  7).  A  A<v  AAt«/  otvr 


o    mv 

img;  a  f*ll  /».'.!»/  /n>m  /Ao«s  Ai/A  roMir/A  «/  .l/v 
'••  •'  II).  /  Alv  "A  A«-  (••tntth  up.  and.  lit* 
Iht  n-Air/a-iW.  Ai«  thttnit/*  ;  twiflfr  than  :-w//*rm  tfnr 
AM  AOTW.I.  IfW  WJ»A>  MJ/  /fV  <trr  tvn/v  ^r«M»nr«/ 
(vrr.  13).  /ifwgrr*  (lit  BHIA  A  »««•»».  I  ML  i.  8)  «inr 
(omimg  from  Ikt  nrimtlf\t  /•»»•«/.  it«</  /A«-v  M//TT  /A^ir 
rry  «ISM/W*/  /Af  !».'/«•»  .  /  Jtnl'th.  Ijkt  kttf*n  of  a 
»nif  tli<\  ii^<itn\t  hfi  <>n  tVfiy  suff  (w. 
7  >  At  thr  S.ITJU-  timr.  thr  invasion  it  still  only 
a  niattrr  of  report  ;  the  blow  ha«  not  yet  fallen  upon 

thr    trembling    pr<»lr.       /:,         i      /     :>•:    tfAoM/    to 


AiAruA.  an  it*.  than  \tib/s  nut  torn  tl  M.  a  mattott  <•/  oid 
Itntf  tl  i  .  a  n*ili"H  tekatt  lottgUf  th"H  /rno.ivt/  «<-/. 
Nor  MM«/<rrtS«tw«/<rs/  (lit  Jisttrr-l)  a/:«i/  .•/  j/tr«t4r/A.  //» 
</nr.*r  f»  /iJkr  aw  of*ntJ  grit:*.  iJtfY  all  tin  kfntti. 
And  it  «•»//  r«i/  M/«  /Am*-  A«tnv«/  an*/  .'/':»  brrrt<i,  tvhuh 
lAv  '.'••  <»"•/  /Av  ,i.tn^i:!fi  \Ji.tm\t  fat.-  tl  tut/  t<tl  n  f> 
tJn  //<«•£  <i»»./  /Ain«-  ftfni;  il  ori//  «-.»/  i«7A  /Av  CIMT  .;»(/' 
/Av  figlrrf  ;  »/  »•»//  .*Art/fc-r  //'JIM*-  f  whittled  (ittt*,  tt«A«mi» 
/A.'M  art  rnt*tiH/f,  n-i/A  /A/  $»'«>n/(v.  15-17).  7A«M  A«i/A 
I  ah  1*1  It  win/:  7u»,  rt  f*of*/s  (nntfth  /n»m  <»  wur/A*rw  /,/«./. 
I)M</  <;  tftral  nation  M  a:i*titn^  /'  m  lh<  uttst  ni€>\l  p*ttt*  of 
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earth.     Bow   and  lance   they   hold;    savage   it   is,    and 
pitiless;    the   sound  of  them    is   like    the   sea,    when   it 
roareth;  and  on  horses  they  ride ;  he  is  arrayed  as  a  man 
for  battle,  against  thee,  O  daughter  of  Zion.      We  have 
heard  the    report   of  him;    our   hands   droop;  anguish 
hath    taken  hold  of  us,  throes,  like  hers  that  travaileth 
(vi.  22  sq).     With  the  graphic  force  of  a  keen  observer, 
who   is   also  a  poet,  the  priest  of  Anathoth  has  thus 
depicted  for  all  time  the  collapse  of  terror  which  befel 
his  contemporaries,  on  the  rumoured  approach  of  the 
Scythians  in  the  reign  of  Josiah.     And  his  lyric  fervour 
carries  him  beyond  this  ;  it  enables  him  to  see  with  the 
utmost  distinctness  the  havoc  wrought  by  these  hordes 
of  savages  ;  the  surprise  of  cities,  the  looting  of  houses, 
the  flight  of  citizens  to  the  woods  and  the  hills  at  the 
approach  of  the  enemy  ;  the  desertion  of  the  country 
towns,  the  devastation  of  fields  and  vineyards,  confusion 
and  desolation  everywhere,  as  though  primeval  chaos 
had  returned  ;  and  he  tells  it  all  with  the  passion  and 
intensit}^   of  one   who   is  relating    an    actual    personal 
experience.     In    my   vitals,    my  vitals,   I  quake,  in  the 
walls  of  my  heart!     My   heart  is  murmuring  to  me; 
I  cannot  hold  my  peace;  for  my  soul  is  listening  to  the 
trumpet-blast,    the   alarm    of  war !      Ruin    on    ruin    is 
cried,  for  all  the  land  is  ravaged  ;  suddenly  are  my  tents 
ravaged,  my  pavilions  in  a  moment !     How  long  must 
I  see  the  standards,  must  I  listen  to  the  trumpet-blast  ? 
(iv.    19-21).     /  look   at  the   earth,    and  lo,  'tis  chaos: 
at   the   heavens,    and  their  light   is   no    more.      I  look 
at  the  mountains,   and  lo,  they  rock,  and  all  the   hills 
sway  to  and  fro.     I  look,  and  lo,  man  is  no  more,  and 
the  birds  of  the  air  are  gone.     I  look,  and  lo,  the  fruit 
ful  soil  is   wilderness,  and  all  the  cities  of  it  are  over 
thrown    (iv.    23-26).      At   the   noise   of  horseman    and 
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all  the  city  u  in  flight  '  Tkty  if*  goaf  into  tke 
.  and  uf>  the  ntck*  tkty  k*vr  dome:  aU  Ik* 
o/i  is  dtifrttd  ( vrr  29).  Hi*  '•>•••  follow*  Utc  cour*e 
of  devastation  until  it  reache*  Jerusalem :  Jerusalem, 
the  proud,  luxurious  capital,  now  isolated  on  her  hills, 
bereft  of  all  her  daughter  citir*.  afMij.J  .ncU.  even 
brtrayrd,  by  her  foreign  aJlie*.  And  Ikon.  Aft  art 
doomed  to  dSrs/nwftow,  wkaf  ctuul  Ikon  do? 
OKI*  (htht  ikff  IN  Kttritt,  tkougk  /Aon  detk  tktt  «ri/A 
of  gold,  though  Aon  mnmdn  tktmt  tyn  a-iM 
IM  IVTIM  «/••»/  tn  -H  matt  Ikytd/  fatr ;  Ikt  Anvrx 
km*  wmntfd  ikee,  iky  life  «nr  Ikty  **rkt*g.1  1  hr 
"lower*"— the  fabe  forcignefi — have  turned  •gamut 
her  in  I)MT  time  of  her  need  ;  and  the  Mrangr  god*, 
with  whom  «he  dallied  in  the  day*  of  prosperity,  can 
bring  her  no  help.  And  now;  while  »hc  witnc«ar«,  but 
cannot  avert,  the  daughter  of  her  children,  her  ahriek* 
nng  in  the  pfnj.hn'%  car:  A  cry,  ft  of  ottt  IM  /nrtxti/, 
do  I  kear :  pamg*  «s  of  ktr  Ikal  txurrtk  h«  -fit ; 


/or  tk<  slaver*  !  (w.  JOy  31). 

Kvrn  the  ntnmg  walU  of  Jeru«aJen 
defence  ;  there  i«  no  ttfety  but  in  flight. 
good*,  yt  fomt  of  /^w/.iwim.  from  araMi 
And  IN  Tfkoak  (»%  if  HU»ton  --r  Hlowick  or  Tnimpmg- 
ton)  blow  a  tmmf*l-bta*l.  amd  ufon  H*lk-kakk*rrm 
a  ttgital  (or  btato*)  /  for  ml  kalk  looked  fortk 


.•I/ J 
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from  the  north,  and  mighty  ruin  (vi.  I,  2).  The  two 
towns  mark  the  route  of  the  fugitives,  making  for  the 
wilderness  of  the  south  ;  and  the  trumpet-call,  and  the 
beacon-light,  muster  the  scattered  companies  at  these 
rallying  points  or  haltingplaces.  The  beautiful  and 
the  pampered  one  will  I  destroy — the  daughter  of  Sion. 
(Perhaps  :  The  beautiful  and  the  pampered  woman  art 
thou  like,  O  daughter  of  Sion  !  3rd  fern.  sing,  in  -z'.) 
To  her  come  the  shepherds  and  their  flocks ;  they  pitch 
the  tents  upon  her  round  about;  they  graze  each  at 
his  own  side  (i.e.  on  the  ground  nearest  him).  The 
figure  changes,  with  lyric  abruptness,  from  the  fair 
woman,  enervated  by  luxury  (ver.  2)  to  the  fair 
pasture-land,  on  which  the  nomad  shepherds  encamp, 
whose  flocks  soon  eat  the  herbage  down,  and  leave 
the  soil  stripped  bare  (ver.  3) ;  and  then,  again,  to 
an  army  beleaguering  the  fated  city,  whose  cries  of 
mutual  cheer,  and  of  impatience  at  all  delay,  the 
poet-prophet  hears  and  rehearses.  Hallow  ye  war 
against  her!  Arise  ye,  let  us  go  up  (to  the  assault) 
at  noontide !  Unhappy  we !  the  day  hath  turned;  the 
shadows  of  eventide  begin  to  lengthen  !  Arise  ye,  and 
let  us  go  up  in  the  night,  to  destroy  her  palaces ! 

(w.  4,  5)- 

As  a  fine  example  of  poetical  expression,  the  dis 
course  obviously  has  its  own  intrinsic  value.  The 
author's  power  to  sketch  with  a  few  bold  strokes  the 
magical  effect  of  a  disquieting  rumour  ;  the  vivid  force 
with  which  he  realizes  the  possibilities  of  ravage  and 
ruin  which  are  wrapped  up  in  those  vague,  uncertain 
tidings ;  the  pathos  and  passion  of  his  lament  over  his 
stricken  country,  stricken  as  yet  to  his  perception  only ; 
the  tenderness  of  feeling ;  the  subtle  sweetness  of 
language  ;  the  variety  of  metaphor  ;  the  light  of  imagi- 
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nation  illuminating  the  whole  with  iu  indefinable 
charm  ;  all  thene  characteristics  indicate  thr  presence 
and  power  of  a  master -*ingt-r.  lUtt  with  Jrrrmiah,  as 
with  hit  j»rr»!rt  rsv'i  s.  the  poetic  rxprnmion  of  frrling 
b  far  from  being  an  end  in  iuelf.  He  writes  with  a 
purpose,  to  which  all  the  endowment*  of  his  gifted 
nature  are  freely  and  resolutely  »ub  -rdinated.  He 
values  hu  powers  as  a  poet  and  orator  solely  as  instru 
ment*  which  conduce  to  an  efficient  utterance  of  the 
will  of  lahvah.  He  in  hardly  conscious  of  the«e  gifts 
as  such,  lie  exists  to  "  declare  in  the  house  of  Jacob 
and  to  puhli»h  in  Judah  "  the  word  of  the  lord- 
It  i»  in  this  capacity  that  hr  now  cmnes  forward,  and 
•ddreitr  H  hb  terrified  countrymen,  in  term*  not  ralcul- 
ated  to  allay  their  fears  with  soothing  suggestions  of 
comfort  and  rrasfturance,  but  rathrr  dehtirraiely  cho«rn 
with  a  view  to  heightening  tho*r  fear*,  and  deepening 
them  to  a  nrn»r  of  approaching  judgment.  I  •  •«.  *ftrr  .»II. 
it  b  not  the  rumoured  coming  of  the  Scythian  hordes 
that  impel*  him  to  break  ftilence.  It  i*  hi*  o>n»uming 
sen*e  of  the  moral  degeneracy,  the  spiritual  <irgradation 
of  hb  countrymen,  which  flames  ft>rth  into  burning 
utterance.  ITAom  «hall  I  «*/«//Y*%  an d  aJ/urrt  that  they 
may  krar  ?  ljtt  their  far  u  MMftrrummfJ,  tfW  tJtfv 
cannot  htarkftt ;  /«>,  Utf  incW  of  /,th:<ih  hath  offontf  to 
thfin  a  tff>K«uh  ;  ihfy  dtKgkl  not  ikfmn  Ami  of  ths 
fun-  of  lakwh  I  am  full ;  /  am  nv<irv  of  kohtt*g  it  IH 
Then  the  other  \-oice  in  hb  heart  an*wer» :  POM* 
MOM  it  forth  M/OM  tin  fhiM  in  iht  s/rrr/,  <*««/  M/ON  tl\* 
fnmftanv  of  \vnng  infn  logrfhfr .'  (\*i.  IO,  It).  It  b 
the  righteou*  indignation  of  an  oftVnded  God  that 
wrlU  up  from  hi*  heart,  and  overflows  at  hb  lips, 
and  cries  woe,  irremediable  *«*-,  upon  the  land  he 
love*  better  than  his  <>wn  life. 
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He  begins  with  encouragement  and  persuasion,  but 
his  tone  soon  changes  to  denunciation  and  despair 
(iv.  3  5*7.).  Thus  hath  lahvah  said  to  the  men  of  Judah 
and  to  Jerusalem,  Break  you  up  the  fallows,  and  sow 
not  into  thorns  !  Circumcise  yourselves  to  lahvah,  and 
remove  the  foreskins  of  your  heart,  ye  men  of  Judah, 
and  ye  inhabitants  of  Jerusalem !  lest  My  fury  come 
forth  like  fire,  and  burn  with  none  to  quench  it,  because 
of  the  evil  of  your  doings.  Clothed  with  the  Spirit, 
as  Semitic  speech  might  express  it,  his  whole  soul 
enveloped  in  a  garment  of  heavenly  light — a  magical 
garment  whose  virtues  impart  new  force  as  well  as 
new  light — the  prophet  sees  straight  to  the  heart  of 
things,  and  estimates  with  God-given  certainty  the  real 
state  of  his  people,  and  the  moral  worth  of  their  seeming 
repentance.  The  first  measures  of  Josiah's  reforming 
zeal  have  been  inaugurated  ;  at  least  within  the  limits 
of  the  capital,  idolatry  in  its  coarser  and  more  repellent 
forms  has  been  suppressed ;  there  is  a  shew  of  return 
to  the  God  of  Israel.  But  the  popular  heart  is  still 
wedded  to  the  old  sanctuaries,  and  the  old  sensuous 
rites  of  Canaan ;  and,  worse  than  this,  the  priests  and 
prophets,  whose  centre  of  influence  was  the  one  great 
sanctuary  of  the  Book  of  the  Law,  the  temple  at 
Jerusalem,  have  simply  taken  advantage  of  the  religious 
reformation  for  their  own  purposes  of  selfish  aggran 
disement.  From  the  youngest  to  the  oldest  of  them,  they 
all  ply  the  trade  of  greed ;  and  from  prophet  to  priest, 
they  all  practice  lying.  And  they  have  repaired  the 
ruin  of  [the  daughter^  of  my  people  in  light  fashion, 
saying,  It  is  well,  it  is  well !  though  it  be  not  well  (vi. 
13,  14).  The  doctrine  of  the  one  legitimate  sanc 
tuary,  taught  with  disinterested  earnestness  by  the 
disciples  of  Isaiah,  and  enforced  by  that  logic  of  events 


which  had  demonstrated    the  f.  •  Mm.  **   of  the   local 
h.  ly   j-lat-c-   before  the  A»»y  nan  destroyers,  had    now 


prophets  who  supported  thru  authority.  I  he  »lr««n|» 
current  ••!  national  reform  had  brcn  utilued  for  the 
driving  of  their  private  machinery  ;  and  the  Kile  out 
come  of  the  telf-dcnying  efforts  and  v.itTr  rings  of  the 
put  appeared  to  be  the  enrichment  of  the*e  grasping 
and  unscrupulous  worldlings  who  sat,  like  an  incubus, 
upon  thr  heart  of  the  national  church.  So  long  as 
money  flowed  steadily  into  their  conVrs,  they  were 
ragrr  enough  to  reasMirr  the  doubling,  and  to  dispel 
all  miftgivings  by  their  deceitful  oracle  that  all  was 
writ.  So  long  as  the  sacrifices,  the  |>nncipal  st>urce  of 
the  priestly  revenue,  abounded,  and  the  festivals  ran 
their  yearly  round,  they  affirmed  that  lahwrh  was 
•atisfied,  and  that  no  harm  couM  befal  the  people  of 
His  care.  This  trading  in  things  Divine,  to  the  utter 
neglect  of  the  higher  obligations  of  the  moral  law, 
was  simply  appalling  to  the  sensitive  conscience  of  the 
true  prophet  of  that  degenerate  age.  A  «//tj«<v  <rW 
a  startling  thing  it  u,  that  u  comt  to  /***  m  lar  /aW. 
Tke  fin>tt*t*,  Ikrr  katt  finfAr***/  m  Ikt  Ltf,  **4  tkt 
f-rtfj*,  ikfY  hvai:n:  <  un.kr  Uutr  «///r./io«i.  tfW  .I/-. 
/v. •//«-.  Mor  luif  il  MM«  .  ami  trkat  n-»//  »r  Jo  for  ikt 
ts*u*  tJtfrvof?  (v.  30,  31.)  For  such  fact*  must 
have  an  issue;  and  the  present  moral  and  »piritual 
ruin  of  the  nation  points  with  certainty  to  impending 
ruin  in  the  material  and  political  sphere.  The  two 
things  go  together  ;  you  cannot  have  a  decline  of  faith, 
a  decay  of  true  religion,  and  permanent  outward  proa* 
prrity ;  thai  issue  is  incompatible  with  the  eternal 
laws  which  regulate  the  life  and  progress  of  humanity. 
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One  sits  in  the  heavens,  over  all  things  from  the 
beginning,  to  whom  all  stated  worship  is  a  hideous 
offence  when  accompanied  by  hypocrisy  and  impurity 
and  fraud  and  violence  in  the  ordinary  relations  of  life. 
What  good  to  me  is  incense  that  cometh  from  Sheba, 
and  the  choice  calamus  from  a  far  country  ?  your  burnt 
offerings  (holocausts)  are  not  acceptable,  and  your 
sacrifices  are  not  sweet  unto  Me.  Instead  of  purchas 
ing  safety,  they  will  ensure  perdition  :  Therefore  thus 
hath  lahvah  said :  Lo,  I  am  about  to  lay  for  this  people 
stumblingblocks,  and  they  shall  stumble  upon  them,  fathers 
and  sons  together,  a  neighbour  and  his  friend;  and  they 
shall  perish  (vi.  20  sq.}. 

In  the  early  days  of  reform,  indeed,  Jeremiah  himself 
appears  to  have  shared  in  the  sanguine  views  associated 
with  a  revival  of  suspended  orthodoxy.  The  tidings 
of  imminent  danger  were  a  surprise  to  him,  as  to  the 
zealous  worshippers  who  thronged  the  courts  of  the 
temple.  So  then,  after  all,  "  the  burning  anger  of 
lahvah  was  not  turned  away  "  by  the  outward  tokens 
of  penitence,  by  the  lavish  gifts  of  devotion  ;  this  unex 
pected  and  terrifying  rumour  was  a  call  for  the  resump 
tion  of  the  garb  of  mourning  and  for  the  renewal  of 
those  public  fasts  which  had  marked  the  initial  stages 
of  reformation  (iv.  8).  The  astonishment  and  the  dis 
appointment  of  the  man  assert  themselves  against 
the  inspiration  of  the  prophet,  when,  contemplating  the 
helpless  bewilderment  of  kings  and  princes,  and  the 
stupefaction  of  priests  and  prophets  in  face  of  the 
national  calamities,  he  breaks  out  into  remonstrance 
with  God.  And  I  said,  Alas,  O  Lord  lahvah  !  of  a 
truth,  Thou  hast  utterly  beguiled  this  people  and  Jeru 
salem,  saying,  It  shall  be  well  with  you;  whereas  the 
sword  will  reach  to  the  life.  The  allusion  is  to  the 


promuMr*  contained  in  the  It  "k  of  the  tjiw,  the  read 
ing  of  which  had  »o  powerfully  conduced  to  the  move- 
mrnt  for  rrforro.  That  book  had  brrn  the  text  of 
the  prophet  -pre  AC  her*,  who  were  most  a*  live  in  that 
work  .  and  thr  influence  of  it»  idem*  and  language  upon 
Jeremiah  him wlf  i*  apparent  in  all  hi*  rarly  diftcoursr*. 
The  prophet'*  faith,  however,  was  too  deeply  roiled 
to  be  more  than  momentarily  »hakrn  ;  and  it  toon  told 
him  that  the  evil  tiding*  were  evidence  not  of  unfaith 
fulness  or  caprice  in  lahvah,  IHII  of  thr  hyj--.  n-»y  and 
corruption  of  1  ....  I  With  th.%  conviction  upon  him, 
he  implores  the  populace  of  the  capital  to  uibstitutc  an 
inward  and  real  for  an  outward  and  delusive  purifica 
tion,  llnrttk  n f  tit*  //tffotn  !  I>o  not  dream  that  any 
adequate  rrformation  can  be  »uprrin<lucrd  u;->i»  the 
mere  turfaoe  of  life:  So»  not  mmto*g  Utonu t  I>o 
not  for  one  moment  believe  that  the  word  of  (*od  can 
take  root  and  bear  fruit  in  the  hard  »oil  of  a  heart  that 
desire*  only  to  be  secured. in  the  ponciiion  of  prevent 
enjoyment*,  in  immuniiy  for  tclf-indulgence,  tovetou** 
ne*»,  and  o)>pre««i<>n  of  the  poor.  H  \t\lt  tJtuu  ktari 
frnnt  n-ul;tiint*\.  ()  JtntMtlfin  !  UuH  MOM  »«</»-»/  tx 
wun/.  //./a-  /omg  Chilli  Utf  uJtfMUHga  of  Iky  /<•//> 
loiigr  mtkim  tfttt?  f-'or  kark  '  our  dCrr/o/r/A  fun* 
/tan,  am/  pnxlatttKtk  folly  from  ikt  Ai/A  of  l.t-hntit* 
(tv.  14  uj .).  The  "  folly  '  (./...-«»  it  the  foolith  han 
kering  after  the  godt  which  are  nothing  in  the  world 
but  a  reflexion  of  the  diftcated  fancy  of  their  wor 
shipper*  ;  for  it  t*  always  true  that  man  make*  hi* 
god  in  hi*  own  image,  when  he  </ors  make  him,  and 
doe*  not  receive  the  knowledge  of  him  by  revelation. 
It  wa»  a  folly  tnwterale  and,  a*  it  would  *eem(  here 
ditary  in  !»:.»•:.  goinK  lack  to  the  time*  of  the  Judge*, 
and  recalling  i:.«  story  of  Micah  (he  Kphraunitc  and  the 
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Danites  who  stole  his  images.  That  ancient  sin  still 
cried  to  heaven  for  vengeance ;  for  the  apostatizing 
tendency,  which  it  exemplified,  was  still  active  in  the 
heart  of  Israel.1  The  nation  had  "rebelled  against"  the 
Lord,  for  it  was  foolish  and  had  never  really  known 
Him  ;  the  people  were  silly  children,  and  lacked  insight ; 
skilled  only  in  doing  wrong,  and  ignorant  of  the  way 
to  do  right  (iv.  22).  Like  the  things  they  worshipped, 
they  had  eyes,  but  saw  not ;  they  had  ears,  but  heard 
not.  Enslaved  to  the  empty  terrors  of  their  own  imag 
inations,  they,  who  cowered  before  dumb  idols,  stood 
untrembling  in  the  awful  presence  of  Him  whose  laws 
restrained  the  ocean  within  due  limits,  and  upon  whose 
sovereign  will  the  fall  of  the  rain  and  increase  of  the 
field  depended  (v.  21-24).  The  popular  blindness  to 
the  claims  of  the  true  religion,  to  the  inalienable  rights 
of  the  God  of  Israel,  involved  a  corresponding  and 
ever-increasing  blindness  to  the  claims  of  universal 
morality,  to  the  rights  of  man.  Competent  observers 
have  often  called  attention  to  the  remarkable  influence 
exercised  by  the  lower  forms  of  heathenism  in  blunting 
the  moral  sense  ;  and  this  influence  was  fully  illustrated 
in  the  case  of  Jeremiah's  contemporaries.  So  complete, 
so  universal  was  the  national  decline  that  it  seemed 
impossible  to  find  one  good  man  within  the  bounds 
of  the  capital.  Every  aim  in  life  found  illustration  in 
those  gay,  crowded  streets,  in  the  bazaars,  in  the 
palaces,  in  the  places  by  the  gate  where  law  was 
administered,  except  the  aim  of  just  and  righteous  and 

1  The  second  'aiveit,  however,  probably  means  "trouble,"  "calamity/' 
as  in  Hab.  iii.  7.  The  Sept.  renders  7r6»/oc,  and  this  agrees  with  the 
mention  of  Dan  in  viii.  16.  As  Ewald  puts  it,  "from  the  north  of 
Palestine  the  misery  that  is  coming  from  the  further  north  is  already 
being  proclaimed  to  all  the  nations  in  the  south  (vi.  18).  " 
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merciful  dealing  with  one's  neighbour.  God  wa*  ignored 
or  iniscomrivrd  of.  and  therefore  man  was  wronged 
and  oppreatfd  Perjury,  even  in  the  Name  of  the  (kxi 
of  Urael,  whose  eye«  rrgmrd  faithfulness  and  sincerity, 
and  whose  favour  U  not  to  be  won  by  profession*  and 
present*  ;  a  self- hardening  against  both  Divine  chas- 
tisrmcnt  and  prophetic  admonition  ;  a  fatal  inclination 
to  the  seductions  of  Canaanite  worship  and  the  viola* 
ttons  of  the  moral  law,  which  that  worship  permitted 
and  even  encouraged  as  pleasing  to  the  godt ;  these 
vices  characterised  the  rnlirr  population  of  Jerusalem 
in  that  dark  period.  A'««  \*  lo  amd  f™  tm  tkt  \trrttt 
o/  /r/Mwi/rw.  nW  sft  MO*?,  mnd  kmoiF,  0sW  ittk  vr  im 
Ihf  6oW  ft*cn  tkfrrof,  tf  w  can  /ri»./  a  mam.  i/  m<«W 
Ittfrr  bf  OMf  //nl/  daflh  ju>-h(tt  tint  Sttkrtk  tUtCTTtfy ; 
thai  I  mav  fianlom  ktr.  And  if  Mo  toy,  By  tkt  /i/f 
of  Inhiith  /  tvftt  to  Ikfy  npr*r  /mbr/v.  At  Aw  A,  an  MO/ 
thiv.f  rw<  ti'U-ttiti  stiff rntv  ?  Tkom  smoA'*/  thtin,  ami  Ikty 
IrrmHUd  not .  Thoti  i»H*itnwlat  Am,  tkty  rr/usnl  lo  nnrrrtr 
infirm ti<-n  ;  tkf\  MMsV  tkrir  facts  kanlfr  tka*  a  rorA, 
tli.\  nr/MJA/  lo  rrpfttl,  A  mil  for  mt,  /  $atJ  (methoughl), 
Tfifff  arr  but  poor  folk ;  tkf\  Htha:*  foalukfy,  4tt»M.v 
Ikfv  tn-'U"  mol  litf  «ffv  of  /<iA:«;/i.  tht  jtisliff  (  \rr.  I)  ./ 
tkrir  God:  If  I  m«  btlake  mvulf  lo  ikt  grral,  amd  *p<*k 
b'i/A  Hum  ;  for  tktv  at  Unit  know  Ikf  mmy  of  lakwk.  tin 
jus/uf  ••/  titfti  (jod :  but  thfst  :«-i//i  om*  H-MW  »i/  kad  brokrm 
Ikf  YOmV,  kwd  bmrzl  ikt  bond*  in  sumdrr  ( v.  I  -5  ). 

then,  as  now,  the  debasement  of  the  standard  of 
life  among  the  ruling  classes  was  a  far  more  threatening 
symptom  of  danger  to  the  commonwealth  than  laxit) 
of  principle  among  the  masse*,  who  had  never  enjoyed 
the  higher  knowledge  and  m«re  thorough  training  which 
wraith  and  rank,  as  a  matter  of  course,  confer.  If  the 
CITW  turn  drunken  and  r  -.  the  ship  is  in  un- 
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questionable  peril  ;  but  if  they  who  have  the  guidance 
of  the  vessel  in  their  hands,  follow  the  vices  of  those 
whom  they  should  command  and  control,  wreck  and 
ruin  are  assured. 

The  profligacy  allowed  by  heathenism,  against  which 
the  prophets  cried  in  vain,  is  forcibly  depicted  in  the 
words  :  Why  should  /  pardon  thce  ?  Thy  sons  have 
forsaken  Me,  and  have  sworn  by  them  that  are  no 
gods :  though  I  had  bound  them  (to  Me)  by  oath,1 
they  committed  (spiritual)  adultery,  and  into  the  house 
of  the  Fornicatress  (the  idol's  temple,  where  the  harlot 
priestess  sat  for  hire)  they  would  /lock.  Stallions 
roaming  at  large  were  they;  neighing  each  to  his 
neighbour's  wife.  Shall  I  not  punish  such  offences, 
saith  lahvah ;  and  shall  not  My  soul  avenge  herself 
on  such  a  nation  as  (his  ?  The  cynical  contempt  of 
justice,  the  fraud  and  violence  of  those  who  were  in 
haste  to  become  rich,  are  set  forth  in  the  following  : 
Among  My  people  are  found  godless  men;  one  watcheth, 
as  birdcatchers  lurk;  they  have  set  the  trap,  they  catch 
men.  Like  a  cage  filled  with  birds,  so  are  their  houses 
filled  with  fraud :  therefore  they  are  become  great,  and 
have  amassed  wealth.  They  are  become  fat,  they  are 
sleek;  also  they  pass  over  (Isa.  xl.  27)  cases  (Ex.  xxii.  9, 
xxiv.  14;  cf.  also  I  Sam.  x.  2)  of  wickedness — neglect 
to  judge  heinous  crimes ;  the  cause  they  judge  not,  the 
cause  of  the  fatherless,  to  make  it  succeed;  and  the  right 
of  the  needy  they  vindicate  not  (v.  26-28). 

She  is  the  city  doomed  to  be  punished !  she  is  all 
oppression  within.  As  a  spring  poureth  forth  its  waters, 
so  she  poureth  forth  her  wickedness;  violence  and 
oppression  resound  in  her ;  before  Me  continually  is 

1   With  a  different  point :  "  When  I  had  fed  them  to  the  full  "  (cf 
Hos.  xiii.  6). 
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sif+Hfss  ami  *•»>««</«  (vi.  '».  71.     There  would  seem  to 
be  nn  hoj»e  for  such  a  people  ami  such  a  rily.      I  He 
prophet,  indeed,  rannot  forget  the  claims  of  kindred, 
the  thousand  tie*  of  blood  and  feeling  that  bind  him 
to  this  perverse  and  sinful   nation.     Thricr.  even    in 
this  dark  forecast  of  dn»tr    <  •.:   .--.  •  •    mitigates  severity 
with  the  pri.mis*-,  vtl  «•»//  /  mot  mak*  a  full rntl.     The 
door  i»   still   left  open,  on   the  chance   that  some  at 
Irani  may  be  won  to  penitence.     Hut  the  rhancc  was 
small.     The    difficulty  was,  and    the   prophet's  yearn 
ing    tenderness    towards    his    people    could    not    blind 
him  to  the  fact,  that  all  the  lessons  of  God's  providence 
werr   |«mt   upon   t.'u*   i«  ;  ?«-!alr   rarr  :     lht\  hit. 
Ittf    /.""/.    ./«•/'    v<n./.    i/   u    not    lit ;    ttftlkfr    .Ob«t//  c:il 
i  t>nir  upon  mt;  mrithrr  sAW/  ur  *tt  MMTV*  «•*//«!»»«/«<•. 
The  pn-phel*.  they  in»i»tetl,  were  wrong  both  in  the 
significance  uhich  they  attributed  to  occasional  calami 
ties,  and  in   the  diftastcrt,  which  they  announced  as 
imminent :     Tkt    /trv/A/Y*    u-i//    Arrowy    srrW,    am/  tkt 
It  'on/  of  God  i*  not  m  tktm ;  to  anil  it  font  out  tri/Jt 
iltfni.     It   wa*,    therrfore,  wholly    futile  to   appeal   to 
their  better  judgment  against   thetnselvr*  :    Tkms  tan/ 
/<f>«:  «f/i.   .Vi./>  OH  ihf   .-4 «;» %,   and  (oMSM/rr,  am/  a*k  aflrr 
iht   flfrnal  /WiM<,    H'Arnr    i\    {As  ^MN/   rtxn,    «iW  tM/l 
iJuntn.  am/  find  r<r*i  for  your  ami :  am/  Utf\  *ai</.   Iff 
tetll  nut  :m it;  ihftfiH,      And  /  tetll  stt  ot*r  von   u«i/«Vi- 
ni. n    (the    prophets);    ktarkf*    y*    to   Iht   ««i//   «>/  /As 
Iruntftfl  '  (the  warning  n«»tc  of  prophecy)  a*d  tkry  sau/ 
Iff    n-;//   no/    hfarkfn.       From    such    wilful    hardness 
and  itn|wnitence,  disdaining  correction   and    despising 
rrprm.f,  Ciod  appeals  to  the  heathen   themselves,  ami 
to  the  dumb  earth,  to  attest  the  justice  of  His  sentence 
of  destruction    against    this    people  :     Thtrrforr,    htar, 

D     \f     Hilts    i:    .     and    £»;«.V      mid     !•'•>!: \ 
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them  !  Hear,  O  earth  !  Lo,  I  am  about  to  bring  evil 
upon  this  people,  the  fruit  of  their  own  devisings; 
for  unto  My  words  they  have  not  hearkened,  and  as 
for  Mine  instruction,  they  have  rejected  it.  Their  doom 
was  inevitable,  for  it  was  the  natural  and  necessary 
consequence  of  their  own  doings  :  Thine  own  way  and 
thine  Own  deeds  have  brought  about  these  evils  for  thee  ; 
this  is  thine  own  evil;  verily,  it  is  bitter,  verily,  it  reacheth 
unto  thine  heart.  The  discourse  ends  with  a  despairing 
glance  at  the  moral  reprobation  of  Israel.  An  assayer 
did  I  make  thee  among  My  people,  a  refiner  (reading 
mecaref,  Mai.  iii.  2,  3),  that  thou  mightest  know  and 
assay  their  kind  (lit.  way).  Jeremiah's  call  had  been  to 
"  sit  as  a  refiner  and  purifier  of  silver  "  in  the  name 
of  his  God  :  in  other  words,  to  separate  the  good 
elements  from  the  bad  in  Israel,  and  to  gather  around 
himself  the  nucleus  of  a  people  "  prepared  for  lahvah." 
But  his  work  had  been  vain.  In  vain  had  the  prophetic 
fire  burnt  within  him  ;  in  vain  had  the  vehemency  of 
the  spirit  fanned  the  flame;  the  Divine  word — that 
solvent  of  hearts — had  been  expended  in  vain  ;  no  good 
metal  could  come  of  an  ore  so  utterly  base.  They  are  all 
the  worst  (i  Ki.  xx.  43)  of  rebels  (or,  deserters  to  the  rebels), 
going  about  with  slander;  they  are  brass  and  iron; 
they  all  deal  corruptly.1  The  bellows  blow;  the  lead 
(used  for  fining  the  ore)  is  consumed  by  the  fire;  in  vain 
do  they  go  on  refining  (or,  does  the  refiner  refine  z)  ;  and 
the  wicked  are  not  separated.  Refuse  silver  are  they 
called,  for  lahvah  hath  refused  them. 

1  This  term — mashchithlni — is  certainly  not  the  plur.  of  the  masli- 
chith,  "  pitfall  "  or  "  trap,"  of  v.  26.  The  meaning  is  the  same  as  in 
Isa.  i.  4.  The  original  force  of  the  root  shachath  is  seen  in  the 
Assyrian  shachdtu,  "  to  fall  down." 

'-'  The  form — card/—  is  like  bachon,  "assayer,"  in  ver.  27. 


V. 

POPULAR  AND   TKUB  KiUGIOtt. 
JUUJMAM  »u  -t .  aa«v 

IN  the  four  chapter*  which  we  are  now  to  consider 
we  have  what  it  plainly  a  finished  whole.  The 
only  possible  rxrrption  (x.  1-16)  %)uUl  be  considered  in 
its  place.  The  historical  occasion  of  the  introductory 
pi»phr,  y  (vti.  l-i;i.  and  thr  immediate  eflect  of  iu 
delivery,  are  recorded  at  length  in  the  twcnly-wxth 
chapter  of  the  book,  so  that  in  this  instance  we  are 
happily  not  left  to  thr  uncertainties  of  conjecture.  We 
are  there  told  that  it  waa  tm  tk*  bt Binning  of  tkt  mg* 
o/Jthoittkim  mm  of  Jo*tak,  hmg  o/  JmtttJi,  that  Jeremiah 
received  the  command  to  »und  in  the  (ore-court  of 
Iahvah'%  hou<w,  and  to  declare  to  all  Ik*  ri/«s*  of  Jttdah  thai 
n*nr  tt'iiit  to  .vt,r sAi/v  iherr,  that  unleM  they  rrpented  and 
K«ve  ear  to  lahvah's  »rrvanU  the  prophet*.  He  would 
nuke  llu-  temple  like  Shiloh,  and  Jerusalem  iUelf  a 
curie  to  all  the  nations  of  the  earth.  The  »ub»iance  of 
the  oracle  is  there  given  in  briefer  form  than  hrrr,  aa 
was  natural,  where  the  writer'i  object  was  principally 
to  relate  the  issue  of  it  as  it  affected  himself.  In 
neither  case  is  it  probable  that  we  have  a  verbatim 
report  of  what  was  actually  said,  though  the  leading 
thoughts  of  his  address  are,  no  doubt,  faithfully 
rccordcil  by  Uic  prophet  in  the  more  elaborate  com* 
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position  (chap.  vii.).     Trifling  variations   between  the 
two  accounts  must  not,  therefore,  be  pressed. 

Internal    evidence    suggests    that    this    oracle    was 
delivered   at  a  time  of  grave  public  anxiety,  such  as 
marked  the  troubled  period  after  the  death  of  Josiah, 
and  the  early  years  of  Jehoiakim.     All  Judali,  or  all  the 
cities  of  Judali  (xxvi.   2),  that  is  to  say,  the  people  of 
the  country  towns  as  well  as  the  citizens  of  Jerusalem, 
were  crowding  into  the  temple  to  supplicate  their  God 
(vii.   2).     This   indicates  an  extraordinary  occasion,  a 
national    emergency    affecting    all    alike.     Probably   a 
public  fast   and   humiliation  had  been  ordered  by  the 
authorities,  on  the  reception  of  some  threatening  news 
of  invasion.      "  The  opening  paragraphs  of  the  address 
are    marked   by  a  tone    of   controlled  earnestness,  by 
an  unadorned  plainness  of  statement,  without  passion, 
without   exclamation,  apostrophe,  or  rhetorical  device 
of  any  kind  ;  which  betokens  the  presence  of  a  danger 
which  spoke  too  audibly  to  the  general  ear  to  require 
artificial    heightening    in    the    statement    of    it.     The 
position  of  affairs  spoke  for  itself"  (Hitzig).     The  very 
words    with    which    the    prophet    opens    his    message, 
Thus  said  lahvaJi   Sabaoth,   tlie    God  of  Israel,   Make 
good  your  ways  and  your  doings,  that  I  may  cause  you  to 
dwell  (permanently)  in  this  place  !  (ver.  3,  cf.  ver.  7)  prove 
that  the  anxiety  which  agitated  the  popular  heart  and 
drove  it  to  seek  consolation  in  religious  observances, 
was   an   anxiety  about    their    political    stability,    about 
the  permanence  of  their  possession  of  the  fair  land  of 
promise.     The  use  of  the  expression  lahvah   Sabaoth 
"  lahvah  (the  God)  of  Hosts "  is  also    significant,  as 
indicating  that  war  was  what  the  nation  feared ;  while 
the  prophet  reminds  them  thus  that  all  earthly  powers, 
even  the  armies  of  heathen  invaders,  are  controlled  and 


directed  by  thr  (iod  of  Israel  for  His  own  sovereign 
pur  |n >«M- v  A  particular  crisis  U  further  suggested  by 
the  warning  :  /««»/  »«•  NO/  ID  iht  lytmg  axW,\  '  /"A*- 
Tfinflf  of  AtAraA,  tkf  TftnfJt  <>/  /,i>r:  fi/i.  /Atf  TfittfJ*  of 
liiiiitth,  is  //ns  '  The  fanatical  confidence  in  (he 
inviolability  of  the  temple,  which  Jerrmiah  Unit 
deprecates,  implies  a  time  of  public  danger.  A  hun 
dred  year-*  before  thin  time  the  temple  and  the  city 
had  really  come  through  a  period  of  the  gravest  peril, 
justifying  in  the  mo»t  palpable  and  uncxj»evted  manner 
the  assurances  of  the  prophet  Isaiah.  This  was 
remembered  now,  when  another  crisis  •ermed  immi 
nent,  another  thai  of  strength  between  the  God  of 
Urael  and  the  gods  of  the  heathen.  Only  part  of  the 
prophetic  teachings  of  Isaiah  had  rooted  itself  in  the 
popular  mind— Che  part  most  agreeable  to  it  The 
sacrosanct  inviolability  of  the  temple,  and  of  Jerusalem 
for  its  sake,  was  an  idea  readily  appropriated  and 
eagerly  •;.:•.<•!  It  was  forgotten  that  all  depended 
on  the  will  and  purposes  of  lahvah  himself;  that  thr 
heathen  might  be  the  instrument*  with  which  He 
executed  his  designs,  and  that  an  invasion  of  Judah 
might  mean,  not  an  approaching  trial  of  strength 
between  His  omnipotence  and  the  impotency  of  the 
false  gods,  but  the  judicial  outp  Hiring  of  His  rightrouji 
wrath  upon  Hi»  own  rebellious  |>eoplc. 

Jrrerniah,  therefore,  aftirms  that  the  popular  confi 
dence  is  ill-founded  ;  that  his  countrymen  are  lulled  in 
a  false  security  ;  and  he  enforces  his  point,  by  a  plain 
ex|x>sure  of  the  flagrant  offences,  which  render  their 
worship  a  mockery  of  God. 

Again,  it  may  be  supposed  that  the  startling  word, 
Add  \\>ur  bur»it-*»fltnngs>  to  your  (ordinary)  aflfnngs, 
ami  nit  :i.<  /.'•.  (  /  ikftn)  ( vii.  -I),  implies  a  time  of 
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unusual  activity  in  the  matter  of  honouring  the  God 
of  Israel  with  the  more  costly  offerings  of  which  the 
worshippers  did  not  partake,  but  which  were  wholly 
consumed  on  the  altar ;  which  fact  also  might  point  to 
a  season  of  special  danger. 

And,  lastly,  the  references  to  taking  refuge  behind 
the  walls  of  '  defenced  cities'  (viii.  14;  x.  17),  as  we 
know  that  the  Rechabites  and  doubtless  most  of  the 
rural  populace  took  refuge  in  Jerusalem  on  the  approach 
of  the  third  and  last  Chaldean  expedition,  seem  to 
prove  that  the  occasion  of  the  prophecy  was  the  first 
Chaldean  invasion,  which  ended  in  the  submission  of 
Jehoiakim  to  the  yoke  of  Babylon  (2  Kings  xxiv.  i). 
Already  the  northern  frontier  had  experienced  the 
destructive  onslaught  of  the  invaders,  and  rumour 
announced  that  they  might  soon  be  expected  to  arrive 
before  the  walls  of  Jerusalem  (viii.  16,  17). 

The  only  other  historical  occasion  which  can  be 
suggested  with  any  plausibility  is  the  Scythian  invasion 
of  Syria-Palestine,  to  which  the  previous  discourse  was 
assigned.  This  would  fix  the  date  of  the  prophecy  at 
some  point  between  the  thirteenth  and  the  eighteenth 
years  of  Josiah  (B.C.  629 — 624).  But  the  arguments  for 
this  view  do  not  seem  to  be  very  strong  in  themselves, 
and  they  certainly  do  not  explain  the  essential  identity 
of  the  oracle  summarized  in  chap.  xxvi.  1-6,  with  that 
of  vii.  1-15.  The  "undisguised  references  to  the 
prevalence  of  idolatry  in  Jerusalem  itself  (vii.  17;  cf. 
30,  31),  and  the  unwillingness  of  the  people  to  listen 
to  the  prophet's  teaching,  (vii.  27),"  are  quite  as  well 
accounted  for  by  supposing  a  religious  or  rather  an 
irreligious  reaction  under  Jehoiakim — which  is  every 
way  probable  considering  the  bad  character  of  that 
king  (2  Kings  xxiii.  37;  Jer.  xxii.  13  sqq.),  and  the 


seriouft  blow  inflicted  upon  the  reforming  party  by  the 
death  of  Josiah  ;  as  by  a**uming  that  the  prophecy 
belong*  to  the  year*  before  the  extirpation  of  idolatry 
in  the  eighteenth  year  of  the  latter  sovereign. 

And  now  let  tit  take  a  rapid  glance  at  the  *aiimt 
points  of  this  remarkable  utterance.  The  people  arc 
Handing  in  the  outer  court,  with  their  faces  turned 
toward  the  court  of  the  priest*,  in  which  stood  the 
holy  house  itself  (Pa.  v.  71.  The  prophetic  speaker 
fffffltt  facing  them,  "  in  the  gate  of  the  Lord'*  house," 
the  entry  of  the  upper  or  inner  court,  the  place  whence 
Bunch  was  afterwards  r  •  read  another  of  his  oracle* 
to  the  people  (xx xvi  lo).  Standing  here,  as  it  were 
between  his  audience  and  the  throne  of  lahvah, 
Jeremiah  acts  as  visible  mediator  between  them  and 
their  (•<*!.  His  me»»jge  to  the  worshippers  who 
throng  the  court*  I  lahvah's  sanctuary  is  not  one  of 
approval.  He  does  not  congratulate  them  upon  their 
mamfrtt  devotion,  up»n  th--  munificence  of  thrir  offer 
ings,  upon  their  ungrudging  and  unstinted  readiness 
to  meet  an  unceasing  drain  upon  their  means.  His 
message  is  a  surprise,  a  shock  to  their  self-sati»faclion, 
an  alarm  to  thrir  slumbering  conscience*,  a  menace  of 
wrath  and  destruction  upon  them  and  their  holy  place. 
His  very  first  word  is  calculated  to  startle  their  self- 
rig  hteousness,  their  misplaced  faith  in  the  merit  of 
their  worship  and  service.  Amtntl  your  u<»»  <m</  \\>nr 
</of*4»s  /  Where  was  the  need  of  amendment  ?  they 
might  a»k.  Were  they  not  at  that  moment  engaged 
in  a  function  most  grateful  to  lahvah  ?  Were  they 
not  keeping  the  law  of  the  sacrifice?,  and  were  not  the 
Levitical  printihood  ministering  in  thrir  order,  and 
receiving  their  due  share  of  the  offc ring*  which  poured 
in*  the  temple  dav  bv  d«iv  .'  Was  not  all  ihi-»  honour 
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enough  to  satisfy  the  most  exacting  of  deities  ?  Per 
haps  it  was,  had  the  deity  in  question  been  merely  as  one 
of  the  gods  of  Canaan.  So  much  lip-service,  so  many 
sacrifices  and  festivals,  so  much  joyous  revelling  in  the 
sanctuary,  might  be  supposed  to  have  sufficiently 
appeased  one  of  the  common  Baals,  those  half-womanish 
phantoms  of  deity  whose  delight  was  imagined  to  be 
in  feasting  and  debauchery.  Nay,  so  much  zeal  might 
have  propitiated  the  savage  heart  of  a  Molech.  But 
the  God  of  Israel  was  not  as  these,  nor  one  of  these  ; 
though  His  ancient  people  were  too  apt  to  conceive 
thus  of  Him,  and  certain  modern  critics  have  uncon 
sciously  followed  in  their  wake. 

Let  us  see  what  it  was  that  called  so  loudly  for 
amendment,  and  then  we  may  become  more  fully  aware 
of  the  gulf  that  divided  the  God  of  Israel  from  the 
idols  of  Canaan,  and  His  service  from  all  other  service. 
It  is  important  to  keep  this  radical  difference  steadily 
before  our  minds,  and  to  deepen  the  impression  of  it, 
in  days  when  the  effort  is  made  by  every  means  to 
confuse  lahvah  with  the  gods  of  heathendom,  and  to 
rank  the  religion  of  Israel  with  the  lower  surrounding 
systems. 

Jeremiah  accuses  his  countrymen  of  flagrant  trans 
gression  of  the  universal  laws  of  morality.  Theft, 
murder,  adultery,  perjury,  fraud  and  covetousness, 
slander  and  lying  and  treachery  (vii.  9,  ix.  3-8),  are 
charged  upon  these  zealous  worshippers  by  a  man  who 
lived  amongst  them,  and  knew  them  well,  and  could  be 
contradicted  at  once  if  his  charges  were  false. 

He  tells  them  plainly  that,  in  virtue  of  their  fre 
quenting  it,  the  temple  is  become  a  den  of  robbers. 

And  this  trampling  upon  the  common  rights  of  man 
has  its  counterpart  and  its  climax  in  treason  against 
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God,  in  tmmimg  IM.I-M  w  lj  tftt  /taa/,  am/  tea/bug  afar 
offer  godt  mkom  ikty  know  mot  (vii.  9)  ;  in  an  oprn  and 
shameless  attempt  tu  combine  the  worship  of  the  God 
who  had  from  the  outset  rcvralcd  Himself  t  •  thrir 
prophets  as  a  ••jealous,"  »«•..  an  exclusive  <••«!.  with 
the  worship  of  shadow*  who  had  not  rrvralrd  them- 
selves  at  all,  and  could  not  be  "known,"  because 
devoid  of  all  character  and  real  existence.  They  thus 
ignored  the  ancient  covenant  which  had  constituted 
them  a  nation  (vii.  :\- 

In  the  cities  of  Judah,  in  the  »trreU  of  the  \rr\ 
rapital.  the  cultu*  of  A»ht6relh,  the  Oueen  of  Heaven. 
the  voluptuou*  Canaanitr  g<Ml«)r^^  of  love  an  !  >  .  r. 

was  bunily  prarticcrd  by  whole  families  together,  in 
deadly  provocation  of  the  God  of  Urael.  The  •  •-• 
and  great  commandment  «aid,  Thou  shall  love  lahvah 
thy  '.--I.  and  Him  only  shall  th<>u  ser\T.  And  they 
loved  and  served  and  followed  and  sought  after  and 
worshipped  the  sun  and  the  moon  and  the  host  of 
heaven,  the  objects  adored  by  the  nation  that  was  so 
soon  to  enslave  them  (viii.  2).  Not  only  did  a  worldly. 


with  lahvah,  and  set  up  idol  symbol*  ami  altar*  within 
the  precincts  of  His  temple,  as  Manasseh  had  done 
(2  Kings  xxi.  4-5);  they  went  further  than  this  in  their 
"  syncretism,**  or  rather  in  their  perversity,  their  spiritual 
blindness,  their  wilful  misconception  of  the  God  revealed 
to  their  fathers.  They  actually  confounded  HIM— the 
Lord  u'ho  fXfrttMti  A/:  ;«s-  i-:n>t'n<-*\  fusJue.  itntf  ngltlftnt*- 
iw»5,  ami  dfligkttti IH  the  exhibition  of  lbe*e  qualities  by 
Hi*  worshippers  (ix.  24)  with  the  dark  ami  cruel  »un- 
go>l  of  the  Ammonite*.  They  rrbmll tht  htgk-phtff*  »/  thf 
/•• />/'(./.  in  Ike  ;..../.'•,/.  //inn  'in,  on  the  n  -zi:»  Side 


156  THE  PROPHECIES   OF  JEREMIAH. 

of  Jerusalem,  to  burn  their  sons  and  their  daughters  in  the 
fire ;  if  by  means  so  revolting  to  natural  affection  they 
might  win  back  the  favour  of  heaven — means  which 
lahvah  commanded  not,  neither  came  they  into  His  mind 
(vii.  31).  Such  fearful  and  desperate  expedients  were 
doubtless  first  suggested  by  the  false  prophets  and 
priests  in  the  times  of  national  adversity  under  king 
Manasseh.  They  harmonized  only  too  well  with  the 
despair  of  a  people,  who  saw  in  a  long  succession  of 
political  disasters  the  token  of  lahvah's  unforgiving 
wrath.  That  these  dreadful  rites  were  not  a  "sur 
vival  "  in  Israel,  seems  to  follow  from  the  horror  which 
they  excited  in  the  allied  armies  of  the  two  kingdoms, 
when  the  king  of  Moab,  in  the  extremity  of  the  siege, 
offered  his  eldest  son  as  a  burnt-offering  on  the  wall 
of  his  capital  before  the  eyes  of  the  besiegers.  So 
appalled  were  the  Israelite  forces  by  this  spectacle  of  a 
father's  despair,  that  they  at  once  raised  the  blockade, 
and  retreated  homeward  (2  Kings  iii.  27).  It  is  prob 
able,  then,  that  the  darker  and  bloodier  aspects  of 
heathen  worship  were  of  only  recent  appearance  among 
the  Hebrews,  and  that  the  rites  of  Molech  had  not  been 
at  all  frequent  or  familiar,  until  the  long  and  harassing 
conflict  with  Assyria  broke  the  national  spirit  and 
inclined  the  people,  in  their  trouble,  to  welcome  the 
suggestion  that  costlier  sacrifices  were  demanded,  if 
lahvah  was  to  be  propitiated  and  His  wrath  appeased. 
Such  things  were  not  done,  apparently,  in  Jeremiah's 
time  ;  he  mentions  them  as  the  crown  of  the  nation's 
past  offences;  as  sins  that  still  cried  to  heaven  for 
vengeance,  and  would  surely  entail  it,  because  the 
same  spirit  of  idolatry  which  had  culminated  in  these 
excesses,  still  lived  and  was  active  in  the  popular  heart. 
It  is  the  persistence  in  sins  of  the  same  character  which 


our  drinking  to  the  dreg*  ilir  cup  of 
ihc  guilty  put.     The  dark  catalogue  of  for- 

T>  mr«  witnrsw,  a^amtt  u*  brforr  the  I'nueen 

.:ul  U  only  obliterated  by  the  tear*  of  a  true 
repentance,  and  by  the  new  evidence  of  a  change  of  heart 
and  life.  Then,  a*  in  *ome  paliinp*r*t.  thr  new  record 
cover*  and  eoncraU  thr  old  ;  and  it  U  only  if  w«  fatally 
r '-!.»!>•  r.  that  thr  rra*ed  writing  of  our  mitdcedn  become* 
vuibk  a^.uu  before  the  eye  of  I  (raven.  Perhaps  also 
the  prophrt  i-.  .  n'.i  ri»  thr*e  a!»  twcau%c  at 

the  limr  hr  VA-A  .u  cr .  i.  •  •  •  <|\iivocal  lendenor*  to 
the  renewaJ  •  f  them.  I'mier  the  patronage  or  with  the 
connivance  of  thr  wicked  king  Jrhoiakim.  the  reaction* 
ary  party  may  have  begun  to  irt  up  again  the  altar* 
thrown  down  by  Jottah.  while  their  religiou«  leader* 
ail\-»  air  l»ith  \  v  xj^  r  411  :  •  : .£  a  return  to  the 
aboli«hed  rultum.  At  all  evenu.  thia  »uppn»ttion  give* 
apecial  point  to  the  emphatic  a«aertion  of  Jerrmiah. 
that  lahvah  had  mot  commanded  nor  even  thuught  of 
•uch  hideout  rite*.  The  reference  to  the  fal»e  labmirs 
of  the  KTibrs  (chap.  viii.  8;  lend*  colour  to  this  view. 
It  may  be  that  >nme  of  the  interpreter*  of  the  Mcred 
law  actually  anttci|tated  certain  writer*  of  our  o«n 
day,  in  putting  thi*  terrible  gl<>M  upon  the  precept. 
Tl*  fin&orm  of  Iky  to**  tkmti  tko*  gn*  m*lo  M<  (Ex. 
xxn.  29). 

Thr  people  of  Jtulah  were  miftled,  but  tt»ey  were 
willingly  mUlcd.  When  Jeremiah  declare*  to  them. 
Lo,  vr  are  tru^tin^.  fur  \vur  fxtrt,  ufon  tht  av/i/.<  . •/ 
ttf  fusion,  so  thai  y*  gam  no  good  !  (viL  8)  it  i»  p«  rha|>» 
n«»t  *o  much  the  »moi»ih  pn>phccie*  of  the  fal»e  |»r»»phem 
an  the  fatal  attitude  of  the  popular  mind,  out  <>f  which 
th»nc  misleading  tiracle*  grew,  and  which  in  turn  they 

rtl,   tii.t    the    ««;»  .»k«-i     •.•  ;>i  i  >  .it»^       lie    u<irut> 
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them  that  an  absolute  trust  in  the  prcesentia  Nwninis  is 
delusive  ;  a  trust,  cherished  like  theirs  independently 
of  the  condition  of  its  justification,  viz.,  a  walk  pleasing 
to  God.  What !  will  ye  break  all  My  laws,  and  then 
come  and  stand  with  polluted  hands  before  Me  in  this 
house  (Isa.  i.  15),  ivhich  is  named  after  Me  '  lahvah's 
House,  (Isa.  iv.  i),  and  reassure  yourselves  with  the 
thought,  We  are  absolved  from  the  consequences  of  all 
these  abominations  ?  (vv.  9-10.  Lit.  We  are  saved, 
rescued,  secured,  with  regard  to  having  done  all  these 
abominations :  cf.  ii.  35.  But  perhaps,  with  Ewald,  we 
should  point  the  Hebrew  term  differently,  and  read, 
"  Save  us  !  "  to  do  all  these  abominations,  as  if  that  were 
the  express  object  of  their  petition,  which  would  really 
ensue,  if  their  prayer  were  granted  :  a  fine  irony.  For 
the  form  of  the  verb,  cf.  Ezek.  xiv.  14.)  They  thought 
their  formal  devotions  were  more  than  enough  to 
counterbalance  any  breaches  of  the  decalogue ;  they 
laid  that  flattering  unction  to  their  souls.  They  could 
make  it  up  with  God  for  setting  His  moral  law  at  nought. 
It  was  merely  a  question  of  compensation.  They  did 
not  see  that  the  moral  law  is  as  immutable  as  laws 
physical ;  and  that  the  consequences  of  violating  or 
keeping  it  are  as  inseparable  from  it  as  pain  from  a 
blow,  or  death  from  poison.  They  did  not  see  that  the 
moral  law  is  simply  the  law  of  man's  health  and  wealth, 
and  that  the  transgression  of  it  is  sorrow  and  suffering 
and  death. 

"  If  men  like  you,"  argues  the  prophet,  "  dare  to  tread 
these  courts,  it  must  be  because  you  believe  it  a  proper 
thing  to  do  But  that  belief  implies  that  you  hold  the 
temple  to  be  something  other  than  what  it  really  is  ;  that 
you  see  no  incongruity  in  making  the  House  of  lahvah 
a  meeting-place  of  murderers  (spelunca  latronum  :  Matt. 
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xxi.  i  ;•  I  h.it  you  liave  yourselves  made  it,  in  the 
full  view  of  lahvah,  whose  seeing  d«>c«  not  rest  therr. 
but  involves  result*,  such  at  the  present  crisis  <«f  public 
attain ;  the  national  danger  it  proof  that  He  ham  seen 
your  hrinout  misdoings."  F«»r  lahvah'*  v>  •  .  .  •.  .1 

vindication  of  right,  ami  vcngearuc  upon  evil  (2  Chron. 
xxtv.  22;  Ex.  ui  7).  He  i»  the  watchman  that  never 
dumber*  nor  »lrep« ;  the  eternal  Judgr,  Who  rxrr 
upholds  the  law  of  righteousness  in  the  affairs  of  man. 
nor  suffers  the  *'..,/'•'•••  mtnn^rmrnt  ot  that  law  to 
go  unpuni»)ied.  And  thi*  untra*ing  watchfulne**,  this 
perprtual  di»pen»ation  of  jucticr.  i»  rrally  a  mani 
festation  of  Divine  mercy  ;  for  the  purpose  of  it  i»  to 
•ave  the  human  race  from  self-destruction,  and  to  rai«r 
it  ever  highrr  in  the  tcaJe  of  (rue  well-being,  which 
esaentialiy  consists  in  th<  .:.-..  .i^-,  i  God  and  obedi- 

• 

Jeremiah  gives  his  audience  further  ground  for  con 
viction.  He  points  to  a  striking  instance  in  which 
conduct  like  theirs  had  involved  results  such  as  hi» 
warning  holds  before  them.  He  establishes  the  proba 
bility  of  chastisement  by  an  historical  parallel.  He 
ofTcr*  them,  M>  to  speak,  ocular  demonstration  of  hut 
doctrine.  /  if/so,  /«,  /  /.-.»:*•  *srw,  stft/A  AtAcvtA  .'  Your 
ryes  are  fixed  on  the  temple  ;  so  arc  Mine,  but  in  a 
difTrrrnt  way.  You  see  a  national  palladium  ;  /  see  a 
desecrated  sanctuary,  a  shrine  polluted  and  profaned. 
This  distinction  between  God's  view  and  yours  is 
certain  :  /or,  go  ur  note  to  Mv  /*/«*«•  a-AirA  »YIA  at  .SAi/uA, 
u  fun  I  c'ltMvt/  M\  \antf  to  ahidt  ttt  thf  otttsst  (of  your 
settlement  in  Canaan)  ;  am/  xr  .'/';.  Mm/;  ft-.it/  /  /i./cr 
i/»nf  to  it,  b<(au3*  of  the  ;mii->inf^-  »>/  .l/v  p*vf>l<[  I \i\td 
(the  m>rthern  kingdom).  7"Ar/r  is  the  proof  that 
lah\.ih  x<  rth  n<>t  .«s  man  M-rth  :  there,  in  that  di»- 
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mantled  ruin,  in  that  historic  sanctuary  of  the  more 
powerful  kingdom  of  Ephraim,  once  visited  by  thousands 
of  worshippers  like  Jerusalem  to-day,  now  deserted  and 
desolate,  a  monument  of  Divine  wrath. 

The  reference  is  not  to  the  tabernacle,  the  sacred 
Tent  of  the  Wanderings,  which  was  first  set  up  at  Nob 
(i  Sam.  xxi.  22)  and  then  removed  to  Gibeon  (2  Chron. 
i.  3),  but  obviously  to  a  building  more  or  less  like  the 
temple,  though  less  magnificent.  The  place  and  its 
sanctuary  had  doubtless  been  ruined  in  the  great 
catastrophe,  when  the  kingdom  of  Samaria  fell  before 
the  power  of  Assyria  (721  B.C.). 

In  the  following  words  (vv.  13-15)  the  example  is 
applied.  And  now — stating  the  conclusion — because  of 
your  having  done  all  these  deeds  (saith  lahvah,  LXX. 
omits),  and  because  I  spoke  unto  you  (early  and  late, 
LXX.  omits),  and  ye  hearkened  not,  and  I  called  you 
and  ye  answered  not  (Prov.  i.  24)  :  /  will  do  unto  the 
house  upon  which  My  Name  is  called,  wherein  ye  are 
trusting,  and  unto  the  place  which  I  gave  to  you  and  to 
your  fathers — as  I  did  unto  Shiloh. 

Some  might  think  that  if  the  city  fell,  the  holy 
house  would  escape,  as  was  thought  by  many  like- 
minded  fanatics  when  Jerusalem  was  beleaguered  by 
the  Roman  armies  seven  centuries  later  :  but  Jeremiah 
declares  that  the  blow  will  fall  upon  both  alike  ;  and 
to  give  greater  force  to  his  words,  he  makes  the  judg 
ment  begin  at  the  house  of  God.  (The  Hebrew 
reader  will  note  the  dramatic  effect  of  the  disposition 
of  the  accents.  The  principal  pause  is  placed  upon  the 
word  "  fathers,"  and  the  reader  is  to  halt  in  momentary 
suspense  upon  that  word,  before  he  utters  the  awful 
three  which  close  the  verse  :  as  I — did  to — Shiloh. 
The  Massorets  were  masters  of  this  kind  of  emphasis.) 


. /«</  /  tftU  Hill  \\>u  i/:tui  /fern  .!/>   /'/rw«««-.  <M  /  f«sS 

(«//.    LXX.  omiu1)  vo«r  kuu/oUit  mil  th<  Atwarn/y  i/ 

/./•Jir.nni  (2  King*  avii.  20)  Away  from  My  l*rr*ence : 
far  beyond  the  bound*  of  that  holy  land  where  I  have 
revealed  Mynelf  to  prie*t*  and  prophet*,  and  where 
My  *anctuary  »lamU  ;  into  a  land  where  heathcnitm 
reign*,  and  the  knowledge  of  God  i*  not ;  into  the 
dark  place*  of  the  earth,  that  lie  under  the  blighting 
*hadow  of  ftuprrttitton,  and  are  enveloped  in  the  moral 
midnight  of  MMatry.  /'m/ic  i«iw  t\*$  a  font  m*a.  The 
knowledge  and  love  of  God—heart  and  mind  ruled 
by  the  *en»e  of  purity  and  tendernea*  and  truth  and 
right  united  in  an  Inefttble  IVraon,  and  enthroned 
upon  the  summit  of  the  universe  lhe*c  are  light 
and  life  for  man;  where  th- •*•  are,  there  i»  Hi*  Pre 
sence.  'I  hey  who  are  so  endowed  behold  the  face  of 
God.  in  Whom  i*  no  darkne**  at  all.  Where  thc*c 
spiritual  endowment*  are  non-existent ;  where  mere 
power,  or  superhuman  force,  it  the  highe*t  thought  of 
(  H  «d  to  which  man  ha*  attained  ;  where  there  i*  no  clear 
sense  of  the  c»sential  holiness  and  love  of  the  Divine 
Nature  ;  there  the  world  of  man  lie*  in  darkne**  that 
may  be  felt ;  there  bloody  rite*  prevail ;  there  har*h 
oppression  and  *hamele*a  vices  reign :  for  the  dark 
place*  of  the  earth  are  full  of  the  habitation*  of  cruelty. 

1  The  o«u«*tott»  of  Ike  SrpdMfmt  *rr  r..  t  •!«•>»  intrl:.«r:.i 
Tkc  rrpvtiUoa  of  tkr  "  all  ~  her*  inir  ntifx- •  ike  idea  of  tkc  loimhty  of 
iJ.r  ruin  of  tkc  nortbrm  kiaftfo*.  Tkc  two  c '*>!«•••  l«Ua(«  rack 
o«hrr  :  mllycmr  Utikr**  +U  it*  **4  „•  A>Arvrw.  I  br  ol^rrtMM  that 
l'.!«.m  w*»  «!M>  •  "  l»t other  *  of  |»r*ci  (Drat.  taiU.  S;  A«o»  i.  II) 
•kc  «r%  •  want  of  rkrtoncal  acntc. 

Ir.  «u.   4  Ikr  Srpluacinl    la%lrlr%%2>   o«Bll.  t!  r  ih.l.l  "  Ih-     Ko,,  U  of 

lahv«),  '  -  upoo  wktrb  tkc  rhrUnra!  cflrn  Ur g- 1,  ,ir|« n  '«  :  rl  rkap, 

I  I 
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and  lift  not  up  for  them  outcry  nor  prayer,  and  urge 
not  Me,  for  I  hear  thee  not.  Seest  thoit  not  what  they 
do  in  the  cities  of  Judah  and  in  the  streets  of  Jerusalem  ? 
The  children  gather  sticks,  and  the  fathers  light  the 
fire,  and  the  women  knead  dough,  to  make  sacred  buns 
(xliv.  1 9) /or  the  Queen  of  Heaven,  and  to  pour  libations 
to  other  gods,  in  order  to  grieve  Me  (Deut.  xxxii.  16, 
2 1 ).  7s  it  Me  that  they  grieve  ?  saith  lahvah ;  is 
it  not  themselves  (rather),  in  regard  to  the  shame  of 
their  own  faces  (16-19). 

From  one  point  of  view,  all  human  conduct  may  be 
said  to  be  indifferent  to  God ;  He  is  avrapK^,  self- 
sufficing,  and  needs  not  our  praises,  our  love,  our 
obedience,  any  more  than  He  needed  the  temple  ritual 
and  the  sacrifices  of  bulls  and  goats.  Man  can  neither 
benefit  nor  injure  God ;  he  can  only  affect  his  own 
fortunes  in  this  world  and  the  next,  by  rebellion  against 
the  law£  upon  which  his  welfare  depends,  or  by  a 
careful  observance  of  them.  In  this  sense,  it  is  true 
that  wilful  idolatry,  that  treason  against  God,  does  not 
"provoke"  or  "grieve"  the  Immutable  One.  Men  do 
such  things  to  their  own  sole  hurt,  to  the  shame  of 
their  own  faces  :  that  is,  the  punishment  will  be  the 
painful  realization  of  the  utter  groundlessness  of  their 
confidence,  of  the  folly  of  their  false  trust ;  the  morti 
fication  of  disillusion,  when  it  is  too  late.  That 
Jeremiah  should  have  expressed  himself  thus  is  sufficient 
answer  to  those  who  pretend  that  the  habitual  anthro 
pomorphism  of  the  prophetic  discourses  is  anything 
more  than  a  mere  accident  of  language  and  an  accom 
modation  to  ordinary  style. 

In  another  sense,  of  course,  it  is  profoundly  true  to 
say  that  human  sin  provokes  and  grieves  the  Lord. 
God  is  Love  ;  and  love  may  be  pained  to  its  depths  by 
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the  fault  of  the  brlovrti,  and  stiried  lu  holy  indignation 
at  the  disclosure  of  utter  un  worthiness  and  ingratitude. 
Something  corre»i>onding  to  these  rtn<>tiont  of  man 
may  be  ascribed,  with  ail  reverence,  to  the  Inscrutable 
firing  who  en- ate*  man  "  in  Hi*  own  image.1*  that  is, 
endowed  with  faculties  capable  of  aspiring  toward*  Htm, 
and  rrrriving  tin  knowledge  of  His  bring  and  character. 
/  V  it  v  not  Ikon  Jor  tJin  fvafiif  .  .  .  /or  /  ktmr  tkft  mot ! 
jerrmuh  wait  wont  to  intercede  for  his  profile  (xi.  14, 
xviii.  X>,  xv.  I  ;  cf  I  San.  xi».  23)  lite  deep  palho* 
which  marks  his  ttyle,  the  minor  key  in  which  almost 
all  his  |Miblir  utterances  arr  pitched,  proves  that  the 
fair  which  he  saw  impending  over  his  country,  grieved 
him  to  the  heart.  "Our  sweetrst  songs  are  those 
which  tell  of  »addc»t  thought  ; "  and  this  i«  eminently 
true  of  Jrremiah.  A  profound  melancholy  had  fallen 
like  a  cloud  upon  hi*  soul ;  he  had  »een  the  future, 
fraught  a«  it  wa*  with  suffering  and  sorrow,  deapair 
and  overthrow,  slaughter  and  bitter  servitude  ;  a  picture 
in  which  images  of  terror  crowded  one  upon  another, 
under  a  darkened  sky,  from  which  no  ray  of  blessed 
hope  -h  t  forth,  but  only  the  lightnings  of  wrath  and 
cxtcrniinatM>n.  Itoubtle**  his  prayers  *<•••  .<  nt, 

alive  with  feeling,  urgent,  imploring,  full  of  the  convul 
sive  energy  of  expiring  hope.  But  in  the  midst  of  his 
strong  crying  and  tears,  there  arose  from  the  depths 
of  his  conscvnisness  the  conviction  that  all  was  in  vain 
/'my  not  tkott  Jor  /Au  fxoplt,  for  /  «ri//  not  ktar  tktt. 
The  thought  stood  before  him,  sharp  and  clear  as  a 
command  ;  the  unuttcrrd  sound  of  it  rang  in  his  ears, 
like  the  voice  of  a  destroying  angel,  a  messenger  of 
doom,  i  aim  as  despair,  sure  as  fate.  He  knew  it 
was  thr  voice  of  God. 

In  the  history  of  nations  as  in  the  lives  of  individuals 
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there    are    times    when    repentance,   even    if   possible, 
would  be  too  late  to  avert  the  evils  which  long  periods 
of  misdoing   have   called   from   the   abyss  to   do  their 
penal  and  retributive  work.     Once  the  dike  is  under 
mined,  no  power  on  earth  can  hold  back  the  flood  of 
waters  from  the  defenceless  lands  beneath.     And  when 
a  nation's  sins  have  penetrated  and  poisoned  all  social 
and  political  relations,  and  corrupted  the  very  fountains 
of  life,   you  cannot  avert  the  flood  of  ruin  that  must 
come,    to    sweep    away    the    tainted    mass    of  spoiled 
humanity ;  you  cannot  avert  the  storm  that  must  break 
to  purify  the  air,  and  make  it  fit  for  men  to  breathe  again. 
Therefore — because  of  the  national  unfaithfulness  — 
thus  said   the  Lord  lahvah,  Lo,    Mine  anger  and  My 
fury  are  being  poured  out  toward  this  place — upon  the 
men,  and  upon  the  cattle,  and  upon  the  trees  of  the  field, 
and  upon  the  fruit  of  the  ground;  and  it  will  burn,  and 
not  be  quenched  !  (vii.  20).     The  havoc  wrought  by  war, 
the  harrying  and  slaying  of  man  and  beast,  the  felling 
of  fruit  trees  and  firing  of  the  vineyards,  are  intended  ; 
but  not  so  as  to  exclude  the  ravages  of  pestilence  and 
droughts  (chap,  xiv.)  and  famine.     All  these  evils  are 
manifestations    of  the  wrath   of   lahvah.      Cattle   and 
trees  and  "  the  fruit  of  the  ground,"  i.e.  of  the  cornlands 
and  vineyards,  are  to  share  in  the  general  destruction 
(cf.   Hos.  iv.   3),  not,  of  course,  as  partakers  of  man's 
guilt,  but  only  by-way  of  aggravating  his  punishment. 
The  final  phrase  is  worthy  of  consideration,  because  of 
its  bearing  upon  other  passages.     //  will  burn  and  not 
' '--.  -uenched,  or  it  will  burn  unquenchably.     The  meaning 
modaot  that  the  Divine  wrath  once  kindled  will  go  on 
In  ling  for  ever  ;  but  that  once  kindled,  no  human  or 
say   tr  power  will  be  able  to  extinguish  it,  until  it  has 
God  implished  its  appointed  work  of  destruction, 


Yottr 

y*  to  your  common  utfn/if*%.  and  «•«!/  \* 
flak  t  that  U,  Eat  flesh  in  abundance,  cat  your  fill  of 
Ul  Stint  not  yourselves  by  devoting  any  portion  of 
your  offerings  wholly  to  Mr.  1  am  a*  indifferent  to 
your  "  burnt-  flrrit>K»."  your  more  costly  and  »plen- 
did  gifts,  aa  to  the  ordinary  sacrifice*,  over  which  you 
feast  and  make  merry  with  your  friend*  (l  Sam.  i. 
4,  i  ;  >  The  holocausts  which  you  are  now  burning 
on  the  altar  before  Me  will  not  avail  to  alter  My  settled 
purpose.  For  I  Mfimkt  aw/  aw*  yotur  ftlkm,  mor  com- 

MMJNtW  Atm,  M    Itu   titlY  tJMt    I   brought  ttum  foflk  omt 

of  tlu  land  <>/  Egypt,  foMffmimg  ma/ttn  of  A  /  ,  .i»«  */ 


:•>•-.  f.  w  bttom*  I  '»<••/  /«>  von,  <tW  von  —  »r 
to  Mr  a  ftoptf  ;  «W  mtUA  yt  im  *U  Ikt  ay  r 
lAtf/  /  **all  comm**4y<m,  U»at  it  may  go  wtll  a-i/A  yom  /* 
(22-2J)  rf-  I)eu*-  vi.  3.  Thoae  who  belie^'e  that  the 
entire  priestly  legislation  aa  we  now  have  it  in  the 
Pentateuch  is  the  work  of  Motes,  may  be  content  to 
find  in  this  [ratify  of  Jeremiah  no  more  than  an 
extreme  antithetical  expression  of  the  truth  that  to 
obey  is  better  than  sacrifice.  There  can  be  no  question 
that  from  the  outset  of  its  history,  Israel,  in  common 
with  all  the  Semitic  nations,  gave  outward  expression 
to  its  religious  ideas  in  the  form  <>f  animal  sacrifice. 
Moses  cannot  have  originated  the  institution,  he  found 
it  already  in  vogue,  though  he  may  have  regulated 
the  details  of  it  Even  in  the  Pentateuch,  the  term 
"sacrifice"  is  nowhere  explained;  the  general  under 
standing  of  the  meaning  of  it  is  taken  for  granted 
(see  Ex.  xii.  27,  xxiiL  1  8).  Religious  customs  arc 
of  immemorial  use,  and  it  is  impossible  in  most  cases 
to  spcvify  t..e  ptriod  of  their  origin.  Uut  while  it  is 
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certain  that  the  institution  of  sacrifice  was  of  extreme 
antiquity  in  Israel  as  in  other  ancient  peoples,  it  is 
equally  certain,  from  the  plain  evidence  of  their  extant 
writings,  that  the  prophets  before  the  Exile  attached 
no  independent  value  either  to  it  or  to  any  other  part 
of  the  ritual  of  the  temple.  We  have  already  seen 
how  Jeremiah  could  speak  of  the  most  venerable  of 
all  the  symbols  of  the  popular  faith  (iii.  16).  Now  he 
affirms  that  the  traditional  rules  for  the  burnt-offerings 
and  other  sacrifices  were  not  matters  of  special  Divine 
institution,  as  was  popularly  supposed  at  the  time.  The 
reference  to  the  Exodus  may  imply  that  already  in  his 
day  there  were  written  narratives  which  asserted  the 
contrary  ;  that  the  first  care  of  the  Divine  Saviour  after 
He  had  led  His  people  through  the  sea  was  to  provide 
them  with  an  elaborate  system  of  ritual  and  sacrifice, 
identical  with  that  which  prevailed  in  Jeremiah's  day. 
The  important  verse  already  quoted  (viii.  8)  seems  to 
glance  at  such  pious  fictions  of  the  popular  religious 
teachers:  How  say  ye,  We  are  wise,  and  the  instruction 
(A.  V.  "law")  of  lahvah  is  with  us?  But  behold  for 
lies  hath  it  wrought — the  lying  pen  of  the  scribes  ! 

It  is,  indeed,  difficult  to  see  how  Jeremiah  or  any  of 
his  predecessors  could  have  done  otherwise  than  take 
for  granted  the  established  modes  of  public  worship, 
and  the  traditional  holy  places.  The  prophets  do  not 
seek  to  alter  or  abolish  the  externals  of  religion  as 
such ;  they  are  not  so  unreasonable  as  to  demand  that 
stated  rites  and  traditional  sanctuaries  should  be  dis 
regarded,  and  that  men  should  worship  in  the  spirit 
only,  without  the  aid  of  outward  symbolism  of  any  sort, 
however  innocent  and  appropriate  to  its  object  it  might 
seem.  They  knew  very  well  that  rites  and  ceremonies 
were  necessary  to  public  worship ;  what  they  protested 


again*!  was  the  fatal  tendency  of  their  lime  to  make 
these  the  whole  of  religion,  to  suppose  that  Iahvah'» 
claimt  couki  be  satisfied  by  a  due  performance  of  the>«-. 
without  regard  to  those  higher  moral  requirement*  of 
Hit  law  which  the  ritual  worship  might  fitly  have 
symlw.il/rtl  but  could  not  rightly  tupcrscde.  It  was 
not  a  question  with  llotea,  Amos,  Micah,  Isaiah. 
Jeremiah,  whether  or  not  lahvah  could  be  better 
honoured  with  or  without  temple*  and  phc*U  an«J 
sarrih  rs  The  question  wa*  whether  lhc*e  traditional 
institutions  actually  nerved  a*  an  outward  exprr**ion 
of  that  de\otion  to  Him  and  Hi*  holy  law,  of  that 
iijchtr..»jsin  ss  and  hnline**  of  life,  which  i*  the  only 
true  worship,  or  whether  they  were  I-  ok--d  upon  a*  in 
thernftelvcs  comprifting  the  whole  <-f  nrti  ssjry  rrhgi'.n 
Since  the  people  took  tht»  Utter  view ,  Jeremiah  decUre* 
that  their  »y»tcm  of  public  worship  i*  futile. 

//f,iri,n  Hutu  MY  :«*«*  not  a*  giving  ieguUtion» 
about  the  ritual,  but  a*  inculcating  moral  duty  by  the 
prophet*,  as  i*  explained  immediately  (ver.  2$),  and  as 
i*  clear  also  from  the  statement  that  '•>:•:  :*  .;.'i. ./'  tn  th< 

ifkfmt*  <»/  t/:>ir  i'U-n  fill  hfttrl  [omit  :  in  tkt  \tM/J*tinnt\*, 
with  I.  XX..  and  read  N*f<jf<VA  »UL  fintr  *.  amt/r//  to 
Ikt  rrar  and  not  tkt  front.  As  they  did  not  advance  in 
the  knowledge  and  love  of  the  spiritual  Ctod.  who  was 
seeking  to  lead  them  by  Hi*  prophet*,  from  Mo*e» 
downward*  (l)eut.  xviii.  1$),  they  tleadily  retn>gradcd 
and  det  lined  in  moral  worth,  until  they  had  become 
hoprlrssly  f-irupt  and  past  correttion.  (Lit.  <»'«•/  lit.-, 
bfdtnu  ftttft  and  not  ftut,  which  may  mean,  they  turned 
their  back*  upon  lahvah  and  Hi*  instruction.)  Thi* 
ftteatiy  progress  in  evil  i*  indicated  by  the  word»,  <iW 
lhf\  A.// </r  «<-./  litfir  nt-ii,  iJifv  •/;,/  :«>  /  w  than  ihftr  falktrs 
(ver.  26).  It  is  implied  that  this  was  the  ca»c  with 


1 68  THE  PROPHECIES  OF  JEREMIAH. 

each  successive  generation,  and  the  view  of  Israel's 
history  thus  expressed  is  in  perfect  harmony  with 
common  experience.  Progress,  one  way  or  the  other,  is 
the  law  of  character  ;  if  we  do  not  advance  in  goodness, 
we  go  back,  or,  what  is  the  same  thing,  we  advance  in 
evil. 

Finally,  the  prophet  is  warned  that  his  mission  also 
must  fail,  like  that  of  his  predecessors,  unless  indeed 
the  second  clause  of  ver.  27,  which  is  omitted  by  the 
Septuagint,  be  really  an  interpolation.  At  all  events, 
the  failure  is  implied  if  not  expressed,  for  he  is  to 
pronounce  a  sentence  of  reprobation  upon  his  people. 
And  thou  shalt  speak  all  these  words  unto  them  \and  they 
will  not  hearken  unto  thee}  and  thou  shalt  call  unto  them, 
and  they  will  not  answer  thee :  LXX.  omits].  And  thou  shalt 
say  unto  them,  This  is  the  nation  that  hearkened  not  unto 
the  voice  of  lahvah  its  God,  and  received  not  correction : 
Good  faith  is  perished  and  cut  off  from  their  mouth 
(cf.  ix.  3  s<?.).  The  charge  is  remarkable.  It  is  one 
which  Jeremiah  reiterates:  see  ver.  9,  vi.  13,  viii.  5, 
ix.  3  sqq.,  xii.  I.  His  fellow-countrymen  are  at  once 
deceivers  and  deceived.  They  have  no  regard  for  truth 
and  honour  in  their  mutual  dealings  ;  grasping  greed 
and  lies  and  trickery  stamp  their  everyday  intercourse 
with  each  other;  and  covetousness  and  fraud  equally 
characterise  the  behaviour  of  their  religious  leaders. 
Where  truth  is  not  prized  for  its  own  sake,  there 
debased  ideas  of  God  and  lax  conceptions  of  morality 
creep  in  and  spread.  Only  he  who  loves  truth  comes 
to  the  light ;  and  only  he  who  does  God's  will  sees 
that  truth  is  divine.  False  belief  and  false  living  in 
turn  beget  each  other ;  and  as  a  matter  of  experience 
it  is  often  impossible  to  sa}7  which  was  antecedent 
to  the  other. 
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country,  bidding  her  bewail  her  imminent  ruin.  SMfitr 
Mr  /nr**tt  (coronal  oi  long  hair)  ami  ea*t  tksm  «»«r«iv. 
•i«</  /i//  uf^>H  thf  hart  /';:..  <t  t".  nlatnm  /  ting  a 
•Siftfe  over  thy  departed  glory  and  thy  slain  ::'::•••. 
upon  those  unhallowed  mountain-tops  which  were  the 
•erne  of  thine  apostasies  (ill  21);  for  /**At*A  kalk 
fr/«W  an  I  forukrm  the  gnurmliom  </  //«  u*ntik.  The 
hopelcs*  tone  of  this  excl«nuitit>n  (cf.  abo  vv.  1 5,  i<». 
2O)  teem*  to  agree  better  with  the  tiroes  of  Jehoiakim, 
when  it  had  tiecome  evident  to  thr  propliet  that  amend- 
roent  was  beyond  hope,  than  with  the  year*  prior  to 
Jotiah'ft  reformation.  I  lu  own  contemporaries  are  'the 
generation  of  lahvah'*  wrath,'  is  u|ion  which  His 
wrath  in  declined  to  be  poured  out,  for  the  day  of  grace 
is  past  and  gone  ;  and  this,  because  of  the  uVuerration 
of  the  tmiple  Kurlf  by  such  kings  as  Aha/  and 
Mjna**eh.  but  esprciaily  becaute  of  the  horrors  of  the 
chiid-sachftres  in  the  valley  of  ben  Hinnont  (2  Kings 
xvi.  3,  xxi  ;•'•  P,  which  those  kings  had  teen  the  fti>t 
to  intnxluce  in  Judah.  /Asrr/onr  txkoM  «/«n*  art 
;,  .wfj/A  /«iA;u/i,  ami  it  *Jni.J  no  morr  he  calif  d  tkt 
(an  «>IHM  un  term,  probably  meaning  »on>ething 
like  l'\if  or  fittrmirtgplmct :  cf.  the  l'er»ian  /.i/>-.-./.i»»  "to 
burn,"  and  the  Greek  0awrm,  ra^-«u-  "to  bury,Mstiirtly 
"  to  burn  "  a  corpse ;  also  TVS)**,  "  to  smoke,"  Sanskrit 
•itinf- :  to  suppose  a  re|>nvAchful  name  like  "  Spitting  " 
"Object  of  loathing,"  i»  clearly  against  the  context: 
the  honourable  name  is  to  be  exi  hanged  for  <>ne  of  dis- 
li-  n<«.:  i.  itn-f  Ikf  \\illf \  of  txn  HUSH  »n,  but  litt  I'aJJfy 
of  Slaughter,  amd  f*of*tt  *hall  bury-  IN  [lkf\  Tofkft  for 
:mn/  ••/  room  (f/srwJifrr) !  A  great  battle  is  contem 
plated,  as  is  evident  al»o  from  Ucut.  xxvui.  2$,  26,  the 
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latter  verse  being  immediately  quoted  by  the  prophet 
(ver.  33).  The  Tophet  will  be  defiled  for  ever  by 
being  made  a  burial  place ;  but  many  of  the  fallen  will 
be  left  unburied,  a  prey  to  the  vulture  and  the  jackal. 
In  that  fearful  time,  all  sounds  of  joyous  life  will 
cease  in  the  cities  of  Judah  and  in  the  capital  itself, 
for  the  land  will  become  a  desolation.  And  the  scornful 
enemy  will  not  be  satisfied  with  wreaking  his  vengeance 
upon  the  living  ;  he  will  insult  the  dead,  by  breaking 
into  the  sepulchres  of  the  kings  and  grandees,  the  priests 
and  prophets  and  people,  and  haling  their  corpses  forth 
to  lie  rotting  in  face  of  the  sun,  moon  and  stars, 
which  they  had  so  sedulously  worshipped  in  their  life 
time,  but  which  will  be  powerless  to  protect  their  dead 
bodies  from  this  shameful  indignity.  And  as  for  the 
survivors,  death  will  be  preferred  to  life  in  the  case  of  all 
the  remnant  that  remain  of  this  evil  tribe,  in  all  the  places 
whither  I  shall  have  driven  them,  saith  lahvah  Sabaoth 
(omit  the  second  that  remain,  with  LXX.  as  an 
accidental  repetition  from  the  preceding  line,  and  as 
breaking  the  construction).  The  prophet  has  reached 
the  conviction  that  Judah  will  be  driven  into  banish 
ment  ;  but  the  details  of  the  destruction  which  he 
contemplates  are  obviously  of  an  imaginative  and  rhe 
torical  character.  It  is,  therefore,  superfluous  to  ask 
whether  a  great  battle  was  actually  fought  afterwards 
in  the  valley  of  ben  Hinnom,  and  whether  the  slain 
apostates  of  Judah  were  buried  there  in  heaps,  and 
whether  the  conquerors  violated  the  tombs.  Had  the 
Chaldeans  or  any  of  their  allies  done  this  last,  in 
search  of  treasure  for  instance,  we  should  expect  to  find 
some  notice  of  it  in  the  historical  chapters  of  Jeremiah. 
But  it  was  probably  known  well  enough  to  the  sur 
rounding  peoples  that  the  Jews  were  not  in  the  habit  of 


burying  treasure  in  thrir  tomb*.  The  pr«>pl>«  i'%  threat 
however,  curiously  correspond*  to  what  Josiah  it  rrUtrtl 
to  h»\>  ilonr  at  Ikrthrl  and  rlwrwhcrr,  by  way  of  irre 
parably  polluting  the  high  place*  (2  King*  xxiit.  16  */</  j  ; 
and  it  i»  probat>lc  that  hi*  rrctillcction  •  •!'  that  rvrnt, 
which  he  may  himaelf  h.i\r  wiinrv*rti.  tlctrrminrti  the 
form  of  Jeremiah'*  language  here 

In  lite  M-cond  ;urt  of  thi*  great  discourse  (viii.  4-J.U 
w«  have  a  fine  development  ••!  thought*  which  have 
already  been  advanced  in  the  opening  piece,  after  the 
usual  manner  of  Jermiiah.  The  fir%t  hall  <«>r  >'.t..j>h«  » 
U  mainly  concernctl  with  the  »in»  of  t!.«  nation  (w. 
4-13),  the  tccund  with  a  despairing  lament  over  the 
punishment  -  14-23  i*  I).  .-/««/  th<>u  «A«//  wrv  unf> 
lit,  m  :  1  i-.n  ,  %ani  7aAt«tA.  /'••  tutu  /all  mmi  not  rut 
agttix  ?  /Ao/A  a  man  lnnt  btuk,  ant/  »«.  /  rr/wrn  ?  It'kv 
</  -.'Ji  /fiu^.t.',  ni  m.it  f  //'IM  f^--  ,"••  lo  turn  bafJk  utlh  am 
tltimtl  (•  i  Jierfrct,  ultrr.  .^-^.  '..:•>  turning  /««».  I  '  H"A» 
r/M/rA  l^fv  a'ffftt,  rr/msf  lo  rrttmt  ?  (The  I  X  X  omit* 
"Jerusalem,"  which  i*  perhap*  only  a  marginal  gloaa. 
We  *hi>uld  ihrfi  have  |o  read  2?T  sAo^ifA  for  "JiT 

aJtobfbttk,  aa  "thi»  people"  U  ma*c.  The  /A-  ha* 
been  written  twice  by  inadvertence.  The  verb,  how 
ever,  i*  tranftitive  in  I.  19;  IM.  xlvit.  i  .  etc.;  and  1 
find  no  certain  instance  of  the  intrant,  form  beside* 
E/ek.  xxxviii.  8,  participle.)  /  '.•.:•'•.<  J  attti  ktant  ; 
ilif\  x/w-i}/-  «../  ting  fit  (Ex.  x.  29  ;  l»a,  x\i.  6);  MO/  <t 
man  re/*ttlfth  :*>  iu\  rt'i/,  ^11.-'  (or  Ihittkmg).  "  1  1  'fiat 
Atftr  /  /•;,'•  /,:,-.  a//  flit.  ,j//  ,./  Aim,  i>.  the 

N«ft  ai»  V«.  *S      -Th*  worU  •«i%«trrm<  »••  "  .J*il        inl^llrb    »ml 
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people)  turn  back  into  their  courses  (plur.  Heb.  text ; 
sing.  Heb.  marg.),  like  the  rushing  horse  into  the  battle. 

There  is  something  unnatural  in  this  obstinate  per 
sistence  in  evil.  If  a  man  happens  to  fall  he  does  not 
remain  on  the  ground,  but  quickly  rises  to  his  feet 
again  ;  and  if  he  turn  back  on  his  way  for  some  reason 
or  other,  he  will  usually  return  to  that  way  again. 
There  is  a  play  on  the  word  '  turn  back  '  or  '  return/ 
like  that  in  iii.  12,  14.  The  term  is  first  used  in  the 
sense  of  turning  back  or  away  from  lahvah,  and  then 
in  that  of  returning  to  Him,  according  to  its  metaphori 
cal  meaning  "  to  repent."  Thus  the  import  of  the 
question  is  :  Is  it  natural  to  apostatize  and  never  to 
repent  of  it?  (Perhaps  we  should  rather  read,  after 
the  analogy  of  iii.  I,  "  Doth  a  man  go  away  (^!?.in)  on 
a  journey,  and  not  return  ?  ") 

Others  interpret :  Doth  a  man  return,  and  not  return  ? 
That  is,  if  he  return,  he  does  it,  and  does  not  stop  mid 
way  ;  whereas  Judah  only  pretends  to  repent,  and  does 
not  really  do  so.  This,  however,  does  not  agree  with 
the  parallel  member,  nor  with  the  following  similar 
questions. 

It  is  very  noticeable  how  thoroughly  the  prophets, 
who,  after  all,  were  the  greatest  of  practical  moralists, 
identify  religion  with  right  aims  and  right  conduct. 
The  beginning  of  evil  courses  is  turning  away  from 
lahvah ;  the  beginning  of  reform  is  turning  back  to 
lahvah.  For  lahvah's  character  as  revealed  to  the 
prophets  is  the  ideal  and  standard  of  ethical  perfection  ; 
He  does  and  delights  in  love,  justice  and  equity  (ix.  23). 
If  a  man  look  away  from  that  ideal,  if  he  be  content 
with  a  lower  standard  than  the  Will  and  Law  of  the 
All-Perfect,  then  and  thereby  he  inevitably  sinks  in  the 
scale  of  morality.  The  prophets  are  not  troubled  by 


the    !•!!«     <j«.r  ».'.:   -n    of  til-  .!|r  .  «|     -.«!..  -olr.rH    and    ftCrptical 

r-.«lrf  MI        It    nrvrr    occurred    to    them    to    a«k    thr 
qursii  .n  whrthrr  God  is  good   because  God  willm  it, 
or  whrthrr  God  will*  good  because  it  it  R«- <l.     The 
dilemma  i»,  in  truth,  no  better  than  a  \*rrbal  ;.•.'"-.  if 
we  allow  thr  existence  of  a  per  v. rial   Deity.     Fur  the 
idea  of  God  b  thr  idea  of  a  Being  who  ..  absolutely 
good,  the  o*/r  Being  who  b  *uch  ;  perfect  goodness  is 
un<ier%t<»  «i    to  be  reali/cd  nowhere  rite    but  in  God 
It  i»  part  of   lib  essence  and  conception;   it   b  the 
a»|Yct  under  which  the  human  mind  apprchmd*   Him. 
To  suppose  goodnc-**  exiting  a|>art  fn>m   Him,  as  an 
independent    object  which   He  may  chooac  or  refuse, 
b  to  deal   in  empty  abstraction*.     We  might  a*  well 
ask  whether  convex  can  exbt  apart   from  concave  in 
nature,  or  motion  apart  from  a  certain  rate  of  tpred. 
The  human  spirit   can  aporchcnd  God  in    Hb  moral 
perfection*,  becautc  it  b,  at  however  va«t  a  distance, 
akin    to    Him  -a    ,//.  .-n.r    /,»-?•,  u.'.i  aunt;    and    it    can 
strive  toward*  those  perfection*  by  help  of  the  same 
grace   which   reveal*    them.      The    prophets    know   of 
no  other  origin  or   measure  of  moral  endeavour  than 
that  which   lahvah    make*  known    to    them.       In    the 
pre*ent    in»tance,  the   charge    which  Jeremiah    make* 
again«t  hit  contemporaries  i*  a   radical   fal*ehood,  in 
sincerity,   fai'.hletftnc** :    ik<\    dukk  or 
tJv\-  sp*ak  tekal  u  ttol  ngkt  or  Aoiwsf, 
(«•«•:.    xliL    II,    19).     Their  lrra»on  to  God  and  their 
treachery  to  their  fellow*  are  ••;•;•  .Mir  side*  of  the  same 
fact.      Had  they  been  true  to  lahvah,  that  b,  to  Hit 
teaching*  through  the   higher  prophets  and  their  own 
conscience*,  they  \vouKI  have  hecn  true  to  one  another. 
Tht  forbearing  love  of  God,    Hi*  tender    ftolicitudc  to 
h«  .»t    .UK!     .(•,•     ,«ir  illustrated   t>\  tiic  wi  i>i%  :   /  ..  . 
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and  heard  .  .  .  not  a  man  repented  over  his  evil,  saying, 
What  have  I  done  ?  (The  feeling  of  the  stricken  con 
science  could  hardly  be  more  aptly  expressed  than  by 
this  brief  question.)  But  in  vain  does  the  Heavenly 
Father  wait  for  the  accents  of  penitence  and  contrition  : 
they  all  return — go  back  again  and  again  (Ps.  xxiii.  6) — 
into  their  own  race  or  courses,  like  a  horse  rushing  (lit. 
pouring  forth  :  of  rushing  waters,  Ps.  Ixxviii.  20)  into 
the  battle.  The  eagerness  with  which  they  follow  their 
own  wicked  desires,  the  recklessness  with  which  they 
"give  their  sensual  race  the  rein,"  in  set  defiance  of 
God,  and  wilful  oblivion  of  consequences,  is  finely 
expressed  by  the  simile  of  the  warhorse  rushing  in 
headlong  eargerness  into  the  fray  (Job  xxxix.  25). 
Also  (or  even)  the  stork  in  the  heavens  knoweth  her 
appointed  times,  and  turtledove,  swift  and  crane  observe 
the  season  of  their  coming;  but  My  people  know  not  the 
ordinance  of  lahvah — what  He  has  willed  and  declared 
to  be  right  for  man  (His  Law ;  jus  divinum,  relligio 
divina).  The  dullest  of  wits  can  hardly  fail  to  appre 
ciate  the  force  of  this  beautiful  contrast  between  the 
regularity  of  instinct  and  the  aberrations  of  reason. 
All  living  creatures  are  subject  to  laws  upon  obedience 
to  which  their  well-being  depends.  The  life  of  man  is 
no  exception  ;  it  too  is  subject  to  a  law — a  law  which 
is  as  much  higher  than  that  which  regulates  mere 
animal  existence,  as  reason  and  conscience  and  spiri 
tual  aspiration  are  higher  than  instinct  aad  sexual 
impulse.  But  whereas  the  lower  forms  of  life  are 
obedient  to  the  laws  of  their  being,  man  rebels  against 
them,  and  dares  to  disobey  what  he  knows  to  be  for 
his  good ;  nay,  he  suffers  himself  to  be  so  blinded  by 
lust  and  passion  and  pride  and  self-will  that  at  last  he 
does  not  even  recognise  the  Law — the  ordinance  of  the 


.4tff>   TKt'K 


Kii-rn.i!  for  what  it  really  i»,  the  organic  \.\\\  of  hi* 
true  bring,  the  condition  at  once  of  his  excellence  ami 
hit  happiness. 

The  pr<>|>het  next  meets  an  objection.  He  has  just 
alleged  a  profound  rooml  ignorance—a  culpable  ignor- 
ancc—  against  the  jwipV  !!••  Mipposr*  :h«  v.  to  tlenv 
the  aft  uvition.  at  doubt  le**  they  often  did  in  annwer 
:••  MI-  remonstrance*  (cf.  xvii.  15.  xx.  7  *f.)  //«  a-  tarn  ye 
s*v,  "  II''  >i"  mst"  —  morally  wise  —  "«W  tk<  /«-u«A/».-s- 
o/  /akmk  »  tttih  MS/"  [An/  btkoU'.  LXX.  omiu  :  eithrr 
term  would  be  tufficient  by  iUelf  J  f"  '**<  LM  kmlk  Ikt 
hiHf*  /NTH  «•/  tkf  nut**  »«.i</«  i/  /  The  reference  ckarly 
i-  to  what  Jeremiah'*  op|4>ncnU  call  "  the  leaching  (or 
knr  :  lontk)  of  lah\*ah  "  ;  and  it  i*  aUo  clear  that  the 
prophet  charge*  the  "  scribe*  "  of  the  opfx>*ile  party 
with  faUifying  or  tampering  with  the  teaching  of 
lahvah  in  »ome  way  or  other.  1»  it  meant  that  th«  \ 
mi»repre*cntcd  the  term*  of  a  written  document,  *uch 
M  the  Book  of  the  Covenant,  or  Deuteronomy  ?  Hut 
they  could  hardly  do  thi»  without  detection,  in  the  case 
of  a  work  which  was  not  in  their  exclu*ive  po**c*,*ion. 
Or  doe*  Jeremiah  accute  them  of  miMnlrrpreting  the 
•acred  law,  by  putting  fal»c  gloMe*  upon  it*  precepts, 
as  might  lie  done  in  a  legal  tl  -cummt  where\xr  there 
•cemed  room  for  a  difference  of  opinion,  or  wherever 
conflicting  traditional  interpretation*  existed  side  by 
ftidc  ?  (Cf.  my  remark*  on  VH.  jl.)  The  Hebrew  may 
indicate  this,  for  we  may  lran»late  :  Hut  /o,  iniu  tkt  tit 
Ihf  i\tng  /VM  c/  ik*  vi-n.Vs  katk  mad*  it  f  which  recalU 
St  Paul's  de*cripUon  of  the  heathen  a*  changing  the 
truth  of  (»od  into  a  lie  (Horn.  i.  26).  'I  he  construction 
is  the  same  as  in  Gen.  xii.  2  ;  Ita.  xliv.  17.  Or,  finally, 
doc*  lie  boldly  charge  these  abettor*  of  the  fal*e  pro- 
I  hcU  with  foigmg  suppotilitiou*  law-bouk*,  in  the 
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interest  of  their  own  faction,  and  in  support  of  the 
claims  and  doctrines  of  the  worldly  priests  and  prophets  ? 
This  last  view  is  quite  admissible,  so  far  as  the  Hebrew 
goes,  which,  however,  is  not  free  from  ambiguity.  It 
might  be  rendered,  But  behold,  in  vain,  or  bootlessly 
(iii.  23)  hath  the  lying  pen  of  the  scribes  laboured;  taking 
the  verb  in  an  absolute  sense,  which  is  not  a  common 
use  (Ruth  ii.  19).  Or  we  might  transpose  the  terms 
for  "  pen  "  and  "  lying/'  and  render,  But  behold,  in  vain 
hath  the  pen  of  the  scribes  fabricated  falsehood.  In  any 
case,  the  general  sense  is  the  same  :  Jeremiah  charges 
not  only  the  speakers,  but  the  writers,  of  the  popular 
party  with  uttering  their  own  inventions  in  the  name 
of  lahvah.  These  scribes  were  the  spiritual  ancestors 
of  those  of  our  Saviour's  time,  who  "  made  the  word  of 
God  of  none  effect  for  the  sake  of  their  traditions" 
(Matt.  xv.  6).  For  the  Lie  means,  to  maintain  the 
popular  misbelief.  (It  might  also  be  rendered,  for 
falsehood,  falsely,  as  in  the  phrase  to  swear  falsely,  i.e., 
for  deceit;  Lev.  v.  24.)  It  thus  appears  that  conflicting 
and  competing  versions  of  the  law  were  current  in  that 
age.  Has  the  Pentateuch  preserved  elements  of  both 
kinds,  or  is  it  homogeneous  throughout  ?  Of  the  scribes 
of  the  period  we,  alas  !  know  little  beyond  what  this 
passage  tells  us.  But  Ezra  must  have  had  predecessors, 
and  we  may  remember  that  Baruch,  the  friend  and 
amanuensis  of  Jeremiah,  was  also  a  scribe  (xxxvi.  26). 
The  "  wise  "  will  blush,  they  will  be  dismayed  and 
caught !  Lo,  the  word  of  lahvah  they  rejected,  and 
wisdom  of  what  sort  have  they?  (vi.  10).  The  whole 
body  of  Jeremiah's  opponents,  the  populace  as  well 
as  the  priests  and  prophets,  are  intended  by  the  wise, 
that  is,  the  wise  in  their  own  conceits  (ver.  8);  there 
is  an  ironical  reference  to  their  own  assumption  of  the 


title.  These  wl:'-styled  wise  one*,  who  preferred  thrir 
own  »•»•.»!• -m  to  thr  guidance  of  thr  prophet.  Will  be 
punished  by  the  m<>rtiruatu>n  of  discovering  their  folly 
when  it  i»  too  late.  Their  folly  « ill  be  the  instrument 
of  their  ruin,  for  "  I  Ic  Ukcth  the  wiwr  in  their  own 
craitim  %.»  "  as  in  a  snare  (Prov.  v.  22). 

They  who  reject  lah  van's  word,  in  whatever  form 
it  o.r.  •  *  to  them,  huv  no  other  light  to  walk  by ;  (hey 
mutt  need*  walk  in  darknes.*,  and  Mumble  at  nounday. 
For  lahvah'»  word  is  the  only  true  wisdom,  the  only 
true  guide  of  man'*  i«»  tit-  {»%  And  thi*  is  the  kind 
of  wisdom  which  the  Holy  Scriptures  offer  us,  not  a 
merely  s|ieculativr  wisdom,  not  what  U  commonly 
uiuicr  ••(•  --I  by  the  term*  science  and  art,  but  the  price* 
less  knowledge  of  God  and  of  His  will  concerning  u»  , 
a  kind  of  knowledge  which  i»  U  \  n.l  all  com^iarison 
the  mo»t  luij-  rtj.it  for  i»ur  .\r..-:-« .:;»,  h<  rr  and  here* 
after.  If  this  Divine  witdom,  winch  rrlates  to  (he 
proper  conduct  of  life  and  the  right  education  of  the 
higi>r»t  faculties  of  our  being,  Mem  a  small  matter  to 
any  man,  the  fact  argue*  spiritual  blindue**  on  his 
part  .  it  « an  not  dtminikh  (t»e  glory  of  heavenly  VMM  loin. 

S 'inr  wrll-mraning  bui  mi&lakcn  pr»ple  are  fortd  of 
maintaining  wha(  they  call  "  the  sfientulc  accuracy 
of  the  Bible,"  meaning  thereby  an  csaential  harmony 
with  the  latest  discoveries,  or  even  the  newest  hypo 
theses,  of  physical  science.  But  even  to  raise  such 
a  preposterous  question,  whether  as  advocate  or  aa 
assailant,  is  to  be  guilty  of  a  crude  anachronism,  and 
to  betray  an  incredible  ignorance  of  the  real  value  of 
the  Scriptures.  That  value  1  believe  to  be  inestimable. 
But  to  discuss  "  the  scientific  accuracy  of  the  Bible  " 
appears  to  me  to  be  as  irrelevant  to  any  profitable 
.v.ijr,  as  it  would  be  to  discuss  the  meteor •  logical 
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precision  of  the  Mahabharata,  or  the  marvellous 
chemistry  of  the  Zendavesta,  or  the  physiological  reve 
lations  of  the  Koran,  or  the  enlightened  anthropology 
of  the  Nibelungenlied. 

A  man  may  reject  the  word  of  lahvah,  he  may  reject 
Christ's  word,  because  he  supposes  that  it  is  not 
sufficiently  attested.  He  may  urge  that  the  proof  that 
it  is  of  GOD  breaks  down,  and  he  may  flatter  himself 
that  he  is  a  person  of  superior  discernment,  because 
he  perceives  a  fact  to  which  the  multitude  of  believers 
are  apparently  blind.  But  what  kind  of  proof  would 
he  have  ?  Does  he  demand  more  than  the  case  admits 
of?  Some  portent  in  earth  or  sky  or  sea,  which  in 
reality  would  be  quite  foreign  to  the  matter  in  hand, 
and  could  have  none  but  an  accidental  connexion  with 
it,  and  would,  in  fact,  be  no  proof  at  all,  but  itself  a 
mystery  requiring  to  be  explained  by  the  ordinary  laws 
of  physical  causation  ?  To  demand  a  kind  of  proof 
which  is  irrelevant  to  the  subject  is  a  mark  not  of 
superior  caution  and  judgment,  but  of  ignorance  and 
confusion  of  thought.  The  plain  truth  is,  and  the 
fact  is  abundantly  illustrated  by  the  teachings  of  the 
prophets  and,  above  all,  of  our  Divine  Lord,  that  moral 
and  spiritual  truths  are  self-attesting  to  minds  able 
to  realize  them  ;  and  they  no  more  need  supplementary 
corroboration  than  does  the  ultimate  testimony  of  the 
senses  of  a  sane  person. 

Now  the  Bible  as  a  whole  is  an  unique  repertory  of 
such  truths  ;  this  is  the  secret  of  its  age-long  influence 
in  the  world.  If  a  man  does  not  care  for  the  Bible, 
if  he  has  not  learned  to  appreciate  this  aspect  of  it,  if 
he  does  not  love  it  precisely  on  this  account,  I,  in  turn, 
care  very  little  for  his  opinion  about  the  Bible.  There 
may  be  much  in  the  Bible  which  is  otherwise  valuable, 


which  is  precious  as  history,  as  tradition,  as  bearing 
upun  questions  of  interest  to  the  ethnologist,  the  anti 
quarian,  the  man  of  letter*.  Hut  lhe»e  thing*  arc  the 
shell,  M.I/  is  the  kernel  ;  these  arc  the  accidents,  thai 
is  the  substance  ;  these  are  the  bodily  vesture,  that  is 
the  immortal  spirit.  A  man  who  has  not  felt  this,  ha» 
yet  to  learn  what  the  Bible  i*. 

In  his  text  as  we  now  have  it,  Jeremiah  )>rucecds 
to  il«  n  .111.  •  jn:m-<!.!!i«  i •.:  "it  the  j»n«->t»  4M«1  j  ffj-hct". 
whose  fraudulent  oracles  and  false  interpretations  of 
the  Law  ministered  to  their  own  greedy  covctousnc**, 
and  who  smoothed  over  the  alarming  state  of  things 
by  false  assurances  that  all  wan  well  (vv.  IO-I2).  The 
Septuagint.  however,  omits  the  whole  passage  after  the 
words,  Tkfrrforr  I  will  giw  thftr  ft-rtv*  /«  oihtn,  lJuir 
fuUL  to  contfurron  !  and  as  these  words  arc  obviously 
an  abridgment  uf  the  threat,  vi.  12  («f  I  Hut  xxviti. 
;•'»,  while  the  rest  of  the  passage  agree*  verbatim 
with  vi.  13-15,  it  may  be  supposed  that  a  later  editor 
inserted  it  in  the  margin  here,  as  generally  apposite 
(cf.  vi  10  with  ver.  9),  whence  it  has  crept  into  the 
text.  It  is  true  that  Jeremiah  himself  is  fond  of 
repetition,  but  not  so  as  to  interrupt  the  context,  as 
the  "therefore'*  of  ver.  IO  seems  to  do.  llcsidcs,  the 
"  wise  "  of  ver.  8  are  the  self-confident  |>eople  ;  but  if 
this  |>assage  be  in  place  here,  "  the  wise  "  of  ver.  9 
will  have  to  be  understood  of  their  false  guides,  the 
prophets  and  priests.  Whereas,  if  the  pas»age  be 
omitted,  there  is  manifest  continuity  between  the  ninth 
verse  and  the  thirteenth  :  "  /  wit  snvr/>,  suvrfi  /Arm 
atrav,"  satlh  /it/i:ah  ;  no  ^ru/v.s  OH  tht  riw,  «/W  >»•• 
OM  tht  fa  Imr,  ami  ihf  J»lmgf  ts  tvilhrrrti,  and  I  Arftr 
/;»:rw  Ihf  in  dtstnidion  (or  />A/v/mA- ). 

The  openinf;  threat  is   apparently  quoted   from  the 
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contemporary  prophet  Zephaniah  (i.  2,  3).  The  point 
of  the  rest  of  the  verse  is  not  quite  clear,  owing  to 
the  fact  that  the  last  clause  of  the  Hebrew  text  is 
undoubtedly  corrupt.  We  might' suppose  that  the  term 
"  laws  "  (Q^ipn)  had  fallen  out,  and  render,  and  I  gave 
them  laws  which  they  transgress  (cf.  v.  22,  xxxi.  35). 
The  Vulgate  has  an  almost  literal  translation,  which 
gives  the  same  sense  :  "  et  dedi  eis  quse  praetergressa 
sunt."1  The  Septuagint  omits  the  clause,  probably  on 
the  ground  of  its  difficulty.  It  may  be  that  bad  crops 
and  scarcity  are  threatened  (cf.  chap,  xiv.,  v.  24,  25). 
In  that  case,  we  may  correct  the  text  in  the  manner 
suggested  above  D"1"!^)  or  \WT&  xvii.  18,  for  D-n?^ ; 
or  $snv  Amos.  iv.  9,  for  the  D-H31P  of  other  MSS.). 
Others  understand  the  verse  in  a  metaphorical  sense. 
The  language  seems  to  be  coloured  by  a  reminiscence 
of  Micah  vii.  i,  2  ;  and  the  "grapes  "  and  "figs"  and 
"  foliage "  may  be  the  fruits  of  righteousness,  and 
the  nation  is  like  Isaiah's  unfruitful  vineyard  (Isa.  v.) 
or  our  Lord's  barren  fig  tree  (Matt.  xxi.  19),  fit  only 
for  destruction  (cf.  also  vi.  9  and  ver.  20).  Another 
passage  which  resembles  the  present  is  Hab.  iii.  17  : 
"  For  the  fig  tree  will  not  blossom,  and  there  will  be 


1  Wa'etfen  lahem  can  only  mean  "  and  I  gave  (in  prophetic  idiom 
'and  I  will  give  ')  unto  them,"  and  this,  of  course,  requires  an  object. 
"  I  will  give  them  to  those  who  shall  pass  over  them  "  is  the  rendering 
proposed  by  several  scholars.  But  lahem  does  not  mean  "to  those," 
and  the  thought  does  not  harmonize  with  what  precedes,  and  this 
use  of  "Ql?  is  doubtful,  and  the  verb  "to  give"  absolutely  requires 
an  object.  The  Vulgate  rendering  is  really  more  in  accordance  with 
Hebrew  syntax,  as  the  masc.  suffix  of  the  verb  might  be  used  in 
less  accurate  writing.  Targum  :  "  because  I  gave  them  My  law 
from  Sinai,  and  they  transgressed  against  it ;  "  Peshito :  "  and  I  gave 
unto  them,  and  they  transgressed  them."  So  also  the  Syro-Hexaplar 
of  Milan  (participle  :  "were  transgressing  ")  between  asterisks. 


no  yield  on  the  vine*;  thr  product-  of  the  olive  will 
di*appoint,  and  thr  field*  will  produce  no  food"  It 
was  natural  that  ttllagr  »hould  be  neglected  upon  the 
rumour  of  invasion.  The  country-folk  would  crowd 
into  the  Mrong  places,  and  leave  their  vineyard*, 
orchard*  and  cornfield*  to  their  fate  (ver.  14  Thi* 
would,  of  course,  lead  to  scarcity  and  want,  and 
aggravate  the  horror*  of  war  with  those  of  dearth  and 
famine.  I  think  thr  passage  «.f  liabakkuk  is  a  precise 
parallel  to  the  one  before  us.  Both  contemplate  a 
Chaldean  invasion,  and  both  antici|i*te  it*  disastrous 
c  •••••  is  i;|-  :.  husbandry. 

It  is  possible  that  the  original  text  ran :  Ami  I 
km  gn*m  (an//  gn*)  »<«/«•  tium  tkrir  otem  m»Ht  (is  . 
the  fruit  of  it,  0(1  W :  u*ed  of  field-work.  Ex.  I  14; 
of  the  earning*  of  labour,  Isa.  xxxil  17).  Thi*,  which 
i»  a  fret]urnt  tho  ^Ht  in  Jrretntah.  form*  a  \n\  auiuMr 
clone  to  the  \TT*e.  I  he  ot^cimn  i«  tl».»t  thr  prophet 
doe*  not  u*e  thift  particular  term  for  "  work  "  ebewhere. 
Hut  the  fact  of  it*  only  once  occurring  might  have 
cau*ed  il*  corruption.  (Another  term,  which  would 
c)o*ely  rntemblc  the  actual  rrading.  and  give  much  the 
tame  »en*e  a*  thi«  List,  i«  07*2?  "their  pi  -i  :•  «•  "  Thi», 
too,  as  a  very  rare  expre«*ionf  only  known  from  Jo*h«  v. 
II,  12,  might  have  been  mi»undcr»t"od  and  altered  by 
an  editor  or  copyist.  It  is  akin  to  the  Aramaic  "v*l«, 
and  there  are  other  Aramai»m*  in  our  prophet.)  One 
tiling  is  certain  ;  Jeremiah  cannot  have  written  what 
now  appears  in  the  Masorrtk  text. 

It  i*  now  made  clear  what  the  threatened  evil  is, 
in  a  fine  closing  strophe,  several  exprtision*  of  which 
recall  the  prophet's  magnificent  alarm  u|x>n  the  coming 
of  thr  Scythian*  (cf.  iv.  $  with  viii.  14;  iv.  15  with 
MII  16;  iv.  19  with  viii.  18).  Here,  however,  the 
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colouring  is  darker,  and  the  prevailing  gloom  of  the 
picture  unrelieved  by  any  ray  of  hope.  The  former 
piece  belongs  to  the  reign  of  Josiah,  this  to  that  of  the 
worthless  Jehoiakim.  In  the  interval  between  the  two, 
moral  decline  and  social  and  political  disintegration  had 
advanced  with  fearfully  accelerated  speed,  and  Jeremiah 
knew  that  the  end  could  not  be  far  off. 

The    fatal    news    of    invasion     has    come,    and    he 
sounds  the  alarm  to    his  countrymen.       Why   arc    we 
sitting  still  (in    silent    stupefaction)  ?    assemble  your 
selves,   that  ive  may  go  into  tlie  dcfcnced  cities,   and  be 
silent   (or    amazed,    stupefied,    with    terror)    there !  for 
lahvah    our    God    liath    silenced    us    (with    speechless 
terror)  aud  given  tts    water   of  gall   to  drink ;  for  we 
trespassed  toward  lahvah.      We   looked  for  peace    (or, 
weal,  prosperity*),   and  there  is  no  good  ;  for  a  time  of 
healing,    and    behold    panic  fear!      So     the    prophet 
represents  the  effect  of  the  evil  tidings  upon  the  rural 
population.     At  first  they  are  taken  by  surprise  ;  then 
they  rouse  themselves  from  their  stupor  to  take  refuge 
in  the  walled  cities.     They  recognise  in  the  trouble  a 
sign  of  lahvah's  anger.     Their  fond  hopes  of  returning 
prosperity  are  nipped  in  the  bud ;  the  wounds  of  the 
past   are   not   to   be  healed ;    the   country  has    hardly 
recovered  from  one  shock,   before   another  and    more 
deadly  blow  falls  upon  it.     The  next  verse  describes 
more  particularly   the   nature  of  the    bad    news ;    the 
enemy,  it  would  seem,  had  actually  entered  the  land, 
and  given  no  uncertain  indication  of  what  the  Judeans 
might  expect,  by  his  ravages  on  the  northern  frontier. 
From  Dan  was  heard  the  snorting  of  his  horses  ;  at  the 
sound  of  the  ncighings  of  Iiis  chargers  all  the  land  did 
quake :  and  they  came  in  (into  the  country)  and  eat  up 
the  land  and  the  fulness  thereof,  a  city  and  them  that  dwelt 
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Ikrrrim.  I'hift  was  what  the  invader*  did  tu  city  after 
city,  once  they  had  crossed  the  border  ;  ravaging  it* 
domain,  and  Miking  the  place  itwlf  Perhaps,  how- 
rver,  it  i»  better  to  take  the  perfect*  a*  prophetic,  and 
to  render  :  "  From  Dan  shall  be  heard  .  .  .  thall  quake  : 
and  they  shall  come  and  eat  up  the  land,"  etc.  Thi» 
make*  the  connexion  easier  with  the  next  verse,  which 
certainly  has  a  future  reference  :  for  MtoU  /  mm  m6onJ 
to  4rW(or  simply,  /  ww./«  ajptt**/  »«>«  vrprmts,  battltiks 
(Isa.  xi.  8,  the  fi/-airi  was  a  small  but  very  poisonous 
snake;  Aquila £?o<riXixr *«K.  Vulg.  rcguh:  .  • 

u  KO  (harm,  a*d  Ikfy  aW7  Init  VOM  /  uutk  I  it  h:\tk  If  thr 
ten«e»  be  supputcd  to  devcribe  what  ha«  already  hap 
pened,  then  the  cunnexion  of  thought  may  be  exprc*«ed 
thu»  :  all  thi»  *-\\\  that  you  have  heard  of  ha*  happened, 
not  by  mere  ill  fortune,  but  by  the  Divine  will :  lahvah 
Himself  has  done  it,  and  the  evil  will  not  stop  there, 
for  He  pur]M»*e*  to  iw  :  t  •  destroying  Mrpents  into 
your  very  midst  (cf.  Num.  xxl  6). 

The  eighteenth  verte  begin-*  in  the  Hebrew  with  a 
highly  anomalous  word,  which  i»  generally  *uppu*e«i 
to  mean  "  my  source  of  comfort "  (wj^ao).  But  both 
the  strangcntM  of  the  form  itself,  which  ran  hardly  be 
paralleled  in  the  languafc-.and  ihe  indifTer-  rr.  \r-.\v  whi,  h 
it  yields,  and  the  uncertainty  of  ihe  Hebrew  MSS  .  and 
the  variation*!  of  the  old  verftiont,  indicate  that  we  have 
here  another  corruption  of  the  text  Some  Hebrew 
copies  divide  the  word,  ami  thi*  i»  supported  by  the 
Scptuagint  and  the  Syro-HexapUr  version,  which  treat 
ihe  verse  as  the  conclusion  «>f  ver.  17.  and  render  "  and 
they  »hall  bite  y*»u  tmatntblv,  teitk  f^tin  of  \uur  frrplfstd 
hfai1"  (Syro-Hex.  "without  cure").  But  if  the  first 
part  of  the  word  i»  "  without  "  (^5C  "  for  lack  of*  .  .  .), 
what  i»  the  second  ?  No  such  root  as  the  existing 
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letters  imply  is  found  in  Hebrew  or  the  cognate  lan 
guages.  The  Targum  does  not  help  us  :  Because  they 
were  scoffing  (pj»r?0)  against  the  prophets  who  prophesied 
unto  them,  sorrow  and  sighing  will  I  bring  (IJVN)  upon 
them  on  account  of  their  sins  :  upon  them,  saith  the  prophet, 
my  heart  is  faint.  It  is  evident  that  this  is  no  better 
than  a  kind  of  punning  upon  the  words  of  the  Masoretic 
text.1  I  incline  to  read  "How  shall  I  cheer  myself? 
Upon  me  is  sorrow ;  upon  me  my  heart  is  sick."  (The 
prophet  would  write  ?y  not  v#  for  "  against,"  without 
a  suffix.  Read  JW  ty  n^?K  no  Job  ix.  27,  x.  20 ; 
Ps.  xxxix.  14.)  The  passage  is  much  like  iv.  19. 

Another  possible  emendation  is :  "  lahvah  causeth 
sorrow  to  flash  forth  upon  me"  (mn»3^3D;  after  the 
archetype  of  Amos  v.  9)  ;  but  I  prefer  the  former. 

Jeremiah  closes  the  section  with  an  outpouring  of 
his  own  overwhelming  sorrow  at  the  heart-rending 
spectacle  of  the  national  calamities.  No  reader  endued 
with  any  degree  of  feeling  can  doubt  the  sincerity  of 
the  prophet's  patriotism,  or  the  willingness  with  which 
he  would  have  given  his  own  life  for  the  salvation  of 
his  country.  This  one  passage  alone  says  enough  to 
exonerate  its  author  from  the  charge  of  indifference, 
much  more  of  treachery  to  his  fatherland.  He  imagines 
himself  to  hear  the  cry  of  the  captive  people,  who  have 
been  carried  away  by  the  victorious  invader  into  a 
distant  land  :  Hark  !  the  sound  of  the  imploring  cry  of 
the  daughter  of  my  people  from  a  land  far  away  !  "Is 
lahvah  not  in  Sion  ?  or  is  not  her  King  in  her  ? "  (cf. 
Mic.  iv.  9).  Such  will  be  the  despairing  utterance  of 

1  It  seems  to  take  the  vl?  each  time  as  vtf  =  finvU  and  to  read 
TVK  D»3^D  for  »)V3'!?3D:  thus  getting  "Scoffers!  I  will  bring 
upon  them  sorrow ;  upon  them  my  heart  is  faint." 


the  exiles  ..i  Judah  and  Jerusalem ;  and  the  prophet 
hasten*  to  answer  it  with  another  question,  which 
accounts  for  their  ruin  by  their  diftloyalty  to  that 
heavenly  King  ;  t)  a-Av  4t<l  tkrv  vtx  JrV  uitJi  Ikfir  gnttm 
imaffn,  n»iM  altfH  mm/irs  '  Curnparr  a  similar  question 
and  answer  in  an  earlier  discourse  (v.  19).  It  may  be 
doubted  whether  the  pathetic  word*  which  follow  —  //'«• 

•u,  uv  air  not  </V7/;«-/r./  ' — are  t  •  be  taken  as  a  further 
complaint  of  the  captive*,  or  as  a  rrfcrencr  by  the 
prophet  huiiM- : !'  to  hopes  of  deliverance  which  had  been 
chen»hed  in  vain,  month  after  month,  until  the  season 
of  campaigns  was  over.  In  Palestine,  the  grain  crops 
are  harvested  in  April  an<l  M.i .  •'•••  ...•.::  r:tig  «>f  the 
fruit  falls  in  August  During  all  the  summer  months, 
Jchoiakim.  as  a  vassal  of  Kgypt.  may  ha\e  breti  eagerly 


time  apfiears  fr«>m  the  fart  that  he  was  alUmed  to  fetch 


far  more  ancient  treaty  between  Ramses  II.  and  the 
king  of  the  Syrian  Chetta  (fourteenth  cent  n  t  .>.  liut 
perhaps  the  prophet  is  alluding  to  one  «>f  ttv*e  frnjuenl 
failures  of  the  crops,  which  inflicted  so  much  misery 
upon  his  people  (cf.  vers.  13,  iii.  3,  v.  24,  2$),  and 
which  were  a  natural  incident  of  times  of  political 
unset  tie  merit  and  danger.  In  that  case,  he  says,  the 
harvest  has  come  and  gone,  and  left  us  unhelprd  and 
disappointed.  1  prefer  the  political  reference,  though 
our  knowledge  of  the  history  of  the  ;  <  n-.i  is  so  scanty, 
that  the  {articular*  cannot  be  determined. 

It  is  clear  enough  from  the  lyrical  utterance  wnu  h 
follows  (w.  21-23),  'ha*  heavy  d  i  Casters  had  already  be- 
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fallen  Judah  :  For  the  shattering  of  the  daughter  of  my 
people  am  I  shattered;  I  am  a  mourner ;  astonishment 
hath  seized  me  !  This  can  hardly  be  pure  anticipation. 
The  next  two  verses  may  be  a  fragment  of  one  of  the 
prophet's  elegies  (qinotli).  At  all  events,  they  recall 
the  metre  of  Lam.  iv.  and  v  : 

Doth  balm  in  Gileadfail? 
Fails  the  healer  there  ? 
Why  is  not  bound  up 
My  people's  deadly  wound? 

O  that  my  head  were  springs, 
Mine  eye  a  fount  of  tears  ! 
To  weep  both  day  and  night 
Over  my  people's  slain. 

It  is  not  impossible  that  these  two  quatrains  are 
cited  from  the  prophet's  elegy  upon  the  last  battle  of 
Megiddo  and  the  death  of  Josiah.  Similar  fragments 
seem  to  occur  below  (ix.  17,  18,  20)  in  the  instructions 
to  the  mourning-women,  the  professional  singers  of 
dirges  over  the  dead. 

The  beauty  of  the  entire  strophe,  as  an  outpouring 
of  inexpressible  grief,  is  too  obvious  to  require  much 
comment.  The  striking  question  "  Is  there  no  balm  in 
Gilead,  is  there  no  physician  there  ?  "  has  passed  into 
the  common  dialect  of  religious  aphorism ;  and  the 
same  may  be  said  of  the  despairing  cry,  "  The  harvest 
is  past,  the  summer  is  ended,  and  we  are  not  saved  ! " 

The  wounds  of  the  state  are  past  healing ;  but  how, 
it  is  asked,  can  this  be  ?  Does  nature  yield  a  balm 
which  is  sovereign  for  bodily  hurts,  and  is  there  no 
where  a  remedy  for  those  of  the  social  organism  ? 
Surely  that  were  something  anomalous,  strange  and 
unnatural  (cf.  viii.  7).  Is  there  no  balm  in  Gilead? 
Yes,  it  is  found  nowhere  else  (cf.  Plin.,  Hist.  Nat.,  xii. 
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35  ««/ .'...'  "Sni  omnibus  odonbus  j>r.r!rrtur  balsamum. 
MMI  tfmtmm  Jtuknr  n»mi-^Mw"i  Then  ha»  lahv.ih 
mo*  ked  u*.  by  providing  a  remedy  fur  the  lesser  r\-il, 
and  leaving  us  a  hopeless  prry  to  the  greater  '  The 
question  goes  deep  down  to  the  root*  of  faith.  N  t 
only  is  there  an  analogy  between  thr  two  realms  of 
nature  and  spirit  ;  in  a  sense,  the  wh<4e  |-h\ %i«  A!  world 
is  an  adumbration  of  things  unseen,  a  manifestation  of 
the  spiritual  It  it  conceivable  that  order  should  rrign 
everywhere  in  the  lower  sphere,  ami  rha<«ft  be  the 
normal  %u(e  of  the  higher  ?  If  our  bancr  want^  are 
met  by  provi«ion«  adapted  in  the  m-si  wonderful  way 
to  their  sati»fAction(  can  we  sup|x>«c  that  the  noblrr 
— those  cravings  by  which  w-  arr  .i: .-.  r.^-  ..sh.  ,J  fmm 
irrational  creatures—  have  not  alto  their  Mtisfactiont 
included  in  thr  tchemc  of  the  world  ?  To  suppose  it 
is  evidence  either  of  caprirvms  unreason,  or  of  a 
criminal  want  of  confidence  in  the  Author  of  our  being. 

A  tkfn  no  Mm  tm  Gtltntl  '  h  titerr  tto  ktalfr  ikfnf  f 
There  is  a  panacea  for  Israel'*  woes  the  "law"  or 
teaching  of  lahvah  .  there  i*  a  Healer  in  Urarl.  lahvah 
Himself  (Hi.  22,  xvii  14).  who  has  declared  of  Himself, 
/  tr*>nn>i  •»«./  /  ktnl  (l>euL  xxxii.  39;  chap.  xxx.  17, 
xxxi  i.  61  \\'k\  tkftt  it  no  bamlagf  <*f>f*l>t<i  to  Mr 
i^tti^litfr  of  my  f*uf*1t .'  Thit  is  like  U»e  cry  of  the 
captives,  /*  At A:«I/I  n»t  in  SIOH.  M  «.  •/  ktr  King  in  hfr  ? 
(ver.  19).  Tl»e  answer  there  i%  Yes!  it  is  not  that 
lahvah  is  wanting;  it  i»  that  the  national  guilt  i»  working 
out  it-  own  retribution.  He  leave*  thi»  to  U  undrr»tood 
herr  ;  having  framed  hi«  quenti«>n  *o  as  to  compel  j«c<>j-l« . 
if  it  might  be,  to  the  right  inference  ami  an«wer. 

The  preciou*  balsam  it  the  di*(tnctivc  glory  of  the 
mountain  land  of  Gilead,  and  (he  knowledgr  Of  lahvah 
it  the  distinctive  glory  of  His  proplc  Israel.  Will  no 
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one, .  then,  apply  the  true  remedy  to  the  hurt  of  the 
state  ?  No,  for  priests  and  prophets  and  people  know 
not — they  have  refused  to  know  lahvah  (ver.  5).  The 
nation  will  not  look  to  the  Healer  and  live.  It  is  their 
misfortunes  that  they  hate,  not  their  sins.  There  is 
nothing  left  for  Jeremiah  but  to  sing  the  funeral  song 
of  his  fatherland. 

While  weeping  over  their  inevitable  doom,  the  prophet 
abhors  with  his  whole  soul  his  people's  wickedness, 
and  longs  to  fly  from  the  dreary  scene  of  treachery 
and  deceit.  O  that  I  had  in  the  ivilderncss  a  lodging- 
place  of  wayfaring  men — some  lonely  khan  on  a  caravan 
track,  whose  bare,  unfurnished  walls,  and  blank  almost 
oppressive  stillness,  would  be  a  grateful  exchange  for 
the  luxury  and  the  noisy  riot  of  Judah's  capital — that  I 
might  leave  my  people  and  go  away  from  among  them  ! 
The  same  feeling  finds  expression  in  the  sigh  of  the 
psalmist,  who  is  perhaps  Jeremiah  himself :  O  for  the 
wings  of  a  dove!  (Ps.  Iv.  6  sqq.)  The  same  feeling  has 
often  issued  in  actual  withdrawal  from  the  world.  And 
under  certain  circumstances,  in  certain  states  of  religion 
and  society,  the  solitary  life  has  its  peculiar  advantages. 
The  life  of  towns  is  doubtless  busy,  practical,  intensely 
real ;  but  its  business  is  not  always  of  the  ennobling 
sort,  its  practice  in  the  strain  and  struggle  of  selfish 
competition  is  often  distinctly  hostile  to  the  growth 
and  play  of  the  best  instincts  of  human  nature;  its 
intensity  is  often  the  mere  result  of  confining  the 
manifold  energies  of  the  mind  to  one  narrow  channel, 
of  concentrating  the  whole  complex  of  human  powers 
and  forces  upon  the  single  aim  of  self-advancement  and 
self-glorification ;  and  its  reality  is  consequently  an 
illusion,  phenomenal  and  transitory  as  the  unsubstantial 
prizes  which  absorb  all  its  interest,  engross  its  entire 


devotion,  and  exhaust  it*  whole  activity.  It  is  not 
upon  the  broad  tea,  nor  in  the  lone  wilderness,  that 
men  learn  to  question  the  goodness,  the  justice,  the 
very  being  of  their  Maker.  Atheism  U  born  in  the 
populous  wastes  of  cities,  where  human  being*  crowd 
together,  not  to  l>le*s  but  to  prey  upon  each  other  ; 
where  rich  and  poor  dwell  side  by  side,  but  are 
separated  by  the  gulf  of  cynical  indifference  and  social 
disdain  ;  where  scliuhness  in  its  ugliest  forma  is 
rampant,  and  is  the  rule  of  life  with  multitudes :  the 
selfishness  which  grasps  at  personal  advantage  and  is 
deaf  to  the  cries  of  human  pain  ;  the  sclti»hness  which 
calls  all  manner  of  fraud  and  trickery  lawful  means  for 
the  achievement  of  its  sordid  end*  ;  and  the  selfishness 
of  flagrant  vice,  whose  activity  is  not  only  earthly  and 
sensual  but  also  devilish,  as  directly  involving  the 
de-gradation  and  ruin  of  human  »ouls.  No  wonder 
that  they  whose,  eyes  have  been  blinded  by  the  god  of 
thi»  world,  fail  to  sec  evidence  of  any  other  G«*d  ;  no 
wonder  that  they  in  whose  hearts  a  coarae  or  a  subtle 
self- worship  has  dried  the  springs  of  pity  and  love 
can  scorT  at  the  very  idea  of  a  n>m passionate  God  ;  no 
wonder  that  a  soul,  nhaken  to  iu  depths  by  the  con 
templation  of  this  bewildering  medley  uf  heartlessness 
and  mi»ery,  should  be  tempted  to  doubt  whether  there 
is  indeed  a  Judge  of  all  ihe  earth,  who  dueth  right. 

I  here  is  n<>  truth,  no  honour  tti  their  •.•  .1  ^  .'.::. 
another  ;  falsehood  i%  the  dominant  note  -I  their  social 
existence:  lhf\  an  *i>-  :  i...:<><i  -.  a  :m  n^  /  imtton t 
I  he  charge  of  adultery  is  no  metaphor  (i  hap.  v.  7,  8). 
Where  the  sense  of  religious  sam  tion»  is  weakened  or 
wanting,  the  marriage  tie  is  no  longer  res|icctcd  ,  and 
that  which  perhaps  I'..-1  '-  ...i:.  >s  er.tinl  '.-»  lusL  and 
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man  and  woman  are  faithless  to  each  other,   because 
they  are  faithless  to  God. 

And  they  bend  their  tongue,  their  bow,  falsely^  The 
tongue  is  as  a  bow  of  which  words  are  the  arrows. 
Evildoers  "  stretch  their  arrow,  the  bitter  word,  to 
shoot  in  ambush  at  the  blameless  man "  (Ps.  Ixiv. 
4 ;  cf.  Ps.  xi.  2).  The  metaphor  is  common  in  the 
language  of  poetry  ;  we  have  an  instance  in  Long 
fellow's  "  I  shot  an  arrow  into  the  air,"  and  Homer's 
familiar  eVea  Trrepoevra,  "  winged  words,"  is  a  kindred 
expression.  (Others  render,  and  they  bend  their  tongue 
as  their  bow  of  falsehood,  as  though  the  term  sheqer, 
mendacium,  were  an  epithet  qualifying  the  term  for 
"  bow."  I  have  taken  it  adverbially,  a  use  justified 
by  Pss.  xxxviii.  2O,  Ixix.  5,  cxix.  78,  86.)  In  colloquial 
English  a  man  who  exaggerates  a  story  is  said  to 
"  draw  the  long  bow." 

Their  tongue  is  a  bow  with  which  they  shoot  lies 
at  their  neighbours,  and  it  is  not  by  truth — faithfulness, 
honour,'  integrity — that  they  wax  mighty  in  the  land ; 
their  riches  and  power  are  the  fruit  of  craft  and  fraud 
and  overreaching.  As  was  said  in  a  former  discourse, 
"their  houses  are  full  of  deceit,  therefore  they  become 
great,  and  amass  wealth  "  (v.  27).  By  truth,  or  more 
literally  unto  truth,  according  to  the  rule  or  standard 
of  truth  (cf.  Isa.  xxxii.  I,  "according  to  right;"  Gen. 
i.  n,  "according  to  its  kind").  With  the  idea  of  the 
verb,  we  may  compare  Ps.  cxii.  2  :  "  Mighty  in  the 


1  The  irregular  Hiphil  form  of  the  verb — cf.  I  Sam.  xiv.  22 ;  Job 
xix.  4 — may  be  justified  by  Job  xxviii.  8;  we  are  not,  therefore, 
bound  to  render  the  Masoretic  text :  and  they  make  their  tongue  bend 
their  lying  bow.  Probably,  however,  Qal  is  right,  the  Hiphil  being  due 
to  a  misunderstanding,  like  that  of  the  Targum,  "  And  they  taught 
their  tongue  words  of  lying." 


land  fthall  hit  »eed  become**  (cf.  alto  Grn.  vii.  1  8,  19). 
The  pa»»age  chap.  v.  2.  3.  i»  essentially  umilar  to  the 
present,  and  i«  the  only  one  betide*  where  we  lii..! 
the  term  "  by  truth  "  (wuh  ISfmtutak).  The  i-ii  r: 
teems  certain,  mnd  the  (wallet  panigci.  especially 
V.  27,  appear  tu  mubhth  the  translation  above  given  ; 
Otherwise  one  might  be  tempted  tu  render  :  tkrv  *trrkh 
tkfir  inHgiif,  tknr  bate,  for  /rittg  ('vc^t  v.  2),  amf 
it  u  mol  /or  li-Mth  ikal  tJtrv  air  *inutg  m  tk*  /ant/. 
"^Ioble%«e  oMigr' 
their  rank  and  hche«  for  unworthy  eiul%. 

for  on/  ••/  rvit  tmtu  ft'i/  lkf\  go  futtk  they  go  d  • 
one  wickedne**  to  amxher.  adding  tin  to  atn.  Appar 
ently,  a  military  meUphor  What  they  have  and  are  is 
evil,  and  they  go  forth  to  «erure  frrth  conquest*  <»i  the 
•ame  kind  Neither  good  nor  evil  it  stationary  ;  pro- 
gre*»  it  the  law  of  each  «»««/  M<  lkf\  kxov  not,  v«//i 
AtAttfA  -•  they  know  rvt  that  1  am  truth  itself,  and  there* 
fore  imconnUbl\  .;.;«.^«ni  •.  .  .\\\  thi*  l"r4u<!  aii'J  CaU'-!)<-«l. 

BfWttrr  vt,  tvny  ottt  of  Ai*  ,  »«,S»M/..«.  ,t*,/  in  MO 
bnttiur  <omfnb  w  ;  for  tvtry  brvlkfr  teiM  .«*rr/v  ptav  tk* 
Jatob,  a  Ht/  rtrry  n>mf*tni"n  u-ill  go  af»>n(  sJaintfnMff. 
And  lhf\  tif«t:<  .-•!.  /r  A>«  >:.:._/:'•  HI,  ilW  /TV/A  tJtfY  »/V<»i 

mol:  tkrr  kaw  tnumtd  tkttr  tonga*  to  >fr*k  /a/WAow/, 
to  /Writer/  (their  way,  iii.  21)  Ikry  /••>/  (chap.  xx.  9;  cf. 
Gen.  M\  ii).  TttiHf  ink*ttHh*g  u  in  Ik*  IWK/J/  «•/  >i<ini  . 
/AruM^'A  tififil  tkty  rr/ww  to  kitotv  M«,  utilJt  AtAtuA 
(3*SX*  A»  Micah  had  complained  befurr  him  (Mic. 


1  Cwakl  prrfc-f^  :l..  rradtof  cW  the  I  XX  .  which  .!.»  »Jr  »  the 
diflrrrnlly.  II  wr  Mippo«r  Utrtr  vrTMon  corrrrt.  ihcjr  mu«i 
read  :  ~Tbry  haM  irautrd  thru  t  «^.r  iu  .-,-*4  u:».  t.  ..!  ti>  .!  •.<.  «r 

THr^r    »fr    Wrarjr    o^    rr1.  ;••     -^         '•.,--.•>-.    la    oftpcrtrMoa.    drvril    in 
ikrnt  '       Thr>    ••!..»-    I.,  k..    .»    Mr.   -a.;:    ;*    »»•    *      Hut  I   flu  no<  think 
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vii.  5),  and  as  bitter  experience  had  taught  our  prophet 
(xi.  1 8  sqq.,  xii.  6),  neither  friend  nor  brother  was  to 
be  trusted  ;  and  that  this  was  not  merely  the  melan 
choly  characteristic  of  a  degenerate  age,  is  suggested  by 
the  reference  to  the  unbrotherly  intrigues  of  the  far-off 
ancestor  of  the  Jewish  people,  in  the  traditional  portrait 
of  whom  the  best  and  the  worst  features  of  the  national 
character  are  reflected  with  wonderful  truth  and  live 
liness.1  Every  brother  will  not  fail  to  play  the  Jacob 
(Gen.  xxv.  29  sqq.,  xxvii.  36 ;  Hos.  xii.  4),  to  outwit, 
defraud,  supplant ;  cunning  and  trickery  will  subserve 
acquisitiveness.  But  though  an  inordinate  love  of 
acquisition  may  still  seem  to  be  specially  characteristic 
of  the  Jewish  race,  as  in  ancient  times  it  distinguished 
the  Canaanite  and  Semitic  nations  in  general,  the 
tendency  to  cozen  and  overreach  one's  neighbour  is 
so  far  from  being  confined  to  it,  that  some  modern 
ethical  speculators  have  not  hesitated  to  assume  this 
tendency  to  be  an  original  and  natural  instinct  of 
humanity.  The  fact,  however,  for  which  those  who 
would  account  for  human  nature  upon  purely  "  natural " 
grounds  are  bound  to  supply  some  rational  explanation, 
is  not  so  much  that  aspect  of  it  which  has  been  well- 
known  to  resemble  the  instincts  of  the  lower  animals 
ever  since  observation  began,  but  the  aspect  of  revolt 
and  protest  against  those  lower  impulses  which  we 
find  reflected  so  powerfully  in  the  documents  of  the 
higher  religion,  and  which  makes  thousands  of  lives  a 
perpetual  warfare. 

Jeremiah  presents  his  picture  of  the  universal  deceit 
and    dissimulation    of    his    own    time    as    something 


1   If  Jeremiah  wrote  Ps.  lv.,  as  Hitzig  supposes,  he  may  be  alluding 
to  the  treachery  of  a  particular  friend;  cf.  1's.  lv.  13,  14. 


peculiarly  sharking  and  startling  to  the  common  sense 
of  right,  and  unspeakably  revolting  in  the  sight  of  God, 
tin-  Judge  of  all  And  yet  the  difficulty  to  the  modern 
reader  is  to  detect  any  essential  difference  between 
human  nature  then  ami  human  nature  now  — between 
those  time*  and  these  It  i»  *till  true  that  avarice 
and  lust  destroy  natural  affection  ;  that  the  ties  of 
bluod  and  friendship  are  no  protection  against  a  god  lev* 
luxe  of  self.  The  w«>rk  of  slander  and  misrepresenta 
tion  is  not  left  to  avowed  enemies ;  your  own  acquain 
tance  will  gratify  their  envy,  spite,  or  mere  ill  will  in 
this  unworthy  way.  A  simple  child  may  tell  the  truth  ; 
but  tongue*  have  to  be  trained  to  expertness  in  lying, 
whethrr  in  commerce  or  in  diplomacy,  in  politics  or 
in  the  newspaper  press,  in  the  an  of  the  salesman  or 
in  that  of  the  agitator  and  the  demagogue.  Men  still 
make  a  toil  of  perverting  their  way,  and  spend  as  much 
pains  in  becoming  accomplished  villains  as  honest 
folk  take  to  excel  in  virtue.  Deceit  is  still  the  social 
atmosphere  and  environment,  and  lknmgk  dttrtf  men 
rr/M.w to  {-»:•  •;.  l<i It., ill.  1  h«  know ledge,  the  recognition, 
the  steady  recollection  of  what  lahvah  is,  and  what 
His  law  requires,  does  not  suit  the  man  of  lies;  his 
objects  oblige  him  lu  shut  his  eyes  to  the  truth.  Men 
«/'••  nvi  ;»•///  and  ft  i//  not,  to  know  the  moral  im|>cdiments 
that  lie  in  the  way  of  self-seeking  and  self-pleasing. 
Sinning  is  always  a  matter  of  choice,  not  of  nature, 
nor  of  circumstances  alone*  To  desire  to  be  delivered 
from  moral  evil  is,  so  far,  a  desire  to  know  God. 

I hnif  inhabiting  is  tm  Ik*  rnitkt  of  dtifil :  who  that 
ever  lifts  an  rye  above  the  things  of  lime,  has  not  at 
tinu-s  felt  thus  ?  "  This  is  a  Christian  country.** 
Why  >  Because  the  majority  are  as  bent  on  st-li- 
|>Ua&iug,  as  careless  of  God,  as  heartlessly  aiui  system- 


194  THE  PROPHECIES  OF  JEREMIAH. 

atically  forgetful  of  the  rights -end  claims  of  others, 
as  they  would  have  been  had  Christ  never  been  heard 
of  ?  A  Christian  country  ?  Why  ?  Is  it  because  we 
can  boast  of  some  two  hundred  forms  or  fashions  of 
supposed  Christian  belief,  differentiated  from  each  other 
by  heaven  knows  what  obscure  shibboleths,  which  in  the 
lapse  of  time  have  become  meaningless  and  obsolete  ; 
while  the  old  ill-will  survives,  and  the  old  dividing  lines 
remain,  and  Christians  stand  apart  from  Christians  in  a 
state  of  dissension  and  disunion  that  does  despite  and 
dishonour  to  Christ,  and  must  be  very  dear  to  the  devil  ? 
Some  people  are  bold  enough  to  defend  this  horrible 
condition  of  things  by  raising  a  cry  of  Free  Trade  in 
Religion.  But  religion  is  not  a  trade,  not  a  thing 
to  make  a  profit  of,  except  with  Simon  Magus  and  his 
numerous  followers  both  inside  and  outside  of  the 
Church. 

A  Christian  country  !  But  the  rage  of  avarice,  the 
worship  of  Mammon,  is  not  less  rampant  in  London 
than  in  old  Jerusalem.  If  the  more  violent  forms  of 
oppression  and  extortion  are  restrained  among  us  by 
the  more  complete  organization  of  public  justice,  the 
fact  has  only  developed  new  and  more  insidious  modes 
of  attack  upon  the  weak  and  the  unwary.  Deceit  and 
fraud  have  been  put  upon  their  mettle  by  the  challenge 
of  the  law,  and  thousands  of  people  are  robbed  and 
plundered  by  devices  which  the  law  can  hardly  reach 
or  Kestrain.  Look  where  the  human  spider  sits,  weav 
ing  his  web  of  guile,  that  he  may  catch  and  devour 
men  !  Look  at  the  wonderful  baits  which  the  company- 
monger  throws  out  day  by  day  to  human  weakness 
and  cupidity  !  Do  you  call  him  shrewd  and  clever  and 
enterprising  ?  It  is  a  sorry  part  to  play  in  life,  that  of 
Satan's  decoy,  tempting  one's  fellow-creatures  to  their 


your  eye*  wherever  you  turn,  and  make  the  streets  of 
thi»  great  city  almost  a*  hideous  from  (he  point  of  view 
of  ta-oe  as  from  thai  of  morality  !  What  a  degrading 
resource  I  To  gel  «>n  by  the  industrious  dissemination 
of  !»•-•»,  by  false  pretences,  which  one  knows  to  be  faUr  ! 
And  to  trade  upon  human  misery—  to  raise  hopes  that 
can  never  be  fulfilled  -to  add  to  the  pang*  of  disease 
the  smart  of  disappointment  and  the  woe  of  a  drc{*r 


A  Christian  country  :  where  God  is  denied  on  the 
platform  and  through  the  press ;  where  a  novel  is 
certain  of  widespread  popularity,  if  its  aim  be  to  under 
mine  the  foundations  of  the  Christian  faith ;  whcrr 
atheism  is  mistaken  for  intelligence,  and  an  inconsistent 
Agnosticism  for  the  loftiest  out*  omc  of  logic  and  reason  ; 
where  flagrant  lust  walks  the  streets  uimbuked,  un- 
abathcd  ;  where  every  other  person  you  meet  is  a 
gambler  in  one  form  or  another,  and  shopmen  and 
labourer*  and  loafers  and  errand  boys  are  all  eager 
about  the  result  of  races,  and  all  agog  to  know  the 
forecasts  of  some  wily  tipster,  some  wiseacre  of  thr 
ii.ii'jvnny  press  ! 

A  Christian  country  :  where  the  rich  and  noble  have 
no  better  use  for  profuse  wealth  than  horse-training, 
and  no  more  elevating  mode  of  recreation  than  hunting 
and  shooting  down  innumerable  birds  and  beast*; 
where  some  must  rot  in  fever-dens,  clotlicd  in  rags, 
pining  for  food,  stifling  for  Lack  of  air  and  r  — >m  ;  while 
othrf*  spend  thousands  of  pounds  u}»»n  a  whim,  a 
banquet,  a  party,  a  toy  for  a  fair  woman.  1  am  not  a 
Socialist ;  I  do  not  deny  a  man'*  right  to  do  what  h«- 
will  with  ln«  own,  and  1  believe  liial  state  interfereiMX 
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would  be  in  the  last  degree  disastrous  to  the  country. 
But  I  affirm  the  responsibility  before  God  of  the  rich 
and  great ;  and  I  deny  that  they  who  live  and  spend  for 
themselves  alone  are  worthy  of  the  name  of  Christian. 

A  Christian  country  :  where  human  beings  die,  year 
after  year,  in  the  unspeakable,  unimaginable  agonies  of 
canine  madness,  and  dogs  are  kept  by  the  thousand  in 
crowded  cities,  that  the  sacrifice  to  the  fiend  of  selfish 
ness  and  the  mocking  devil  of  vanity  may  never  lack 
its  victims  !  There  is  a  more  than  Egyptian  worship 
of  Anubis,  in  the  silly  infatuation  which  lavishes  tender 
ness  upon  an  unclean  brute,  and  credulously  invests 
instinct  with  the  highest  attributes  of  reason  ;  and  there 
is  a  worse  than  heathenish  besottedness  in  the  heart 
that  can  pamper  a  dog,  and  be  utterly  indifferent  to 
the  helplessness  and  the  sufferings  of  the  children  of 
the  poor.  And  people  will  go  to  church,  and  hear  what 
the  preacher  has  to  say,  and  "think  he  said  what  he 
ought  to  have  said,"  or  not,  as  the  case  may  be,  and 
return  to  their  own  settled  habits  of  worldly  living,  as  a 
matter  of  course.  Oh  yes  !  it  is  a  Christian  country — 
the  name  of  Christ  has  been  named  in  it  for  fifteen 
centuries  past ;  and  for  that  reason  Christ  will  judge  it. 

Therefore,  thus  said  lahvah  Sabaoth  :  Lo,  I  am  about 
to  melt  them  and  put  them  to  proof  (]ob  xii.  n  ;  Judg.  xvii. 
4  ;  ch.  vi.  25.)  ;  for  how  am  I  to  deal  in  face  of  [the 
wickedness  of,  LXX  :  the  term  has  fallen  out  of  the 
Heb.  text:  cf.  iv.  4,  vii.  12]  the  daughter  of  My  people  ? 
This  is  the  meaning  of  the  disasters  that  have  fallen 
and  are  even  now  falling  upon  the  country.  lahvah 
will  melt  and  assay  this  rough,  intractable  human  orey 
in  the  fiery  furnace  of  affliction  ;  the  strain  of  insincerity 
that  runs  through  it,  the  base  earthy  nature,  can  only 


thu%  IK-  •  ;>T4t'-il  aril  purged  away  <  l*a.  \Kin.  loj 
A  >i<iiti!\  <tm>tr  (LXX.  a  tfvtnn/mg  «mc,  •>.,  one  which 
doe*  "i  mttta,  but  hit*  ami  kills]  *<  Ikttr  tomgttr  ;  Jtcrtl 


*fif*l;<tn.  ami  mcnm//r  k*  Atw/A  Ai*  .imkmh  (IV  |v.  22). 
The  verve  again  »|«mtir%  the  wickrtinc**  c..nv.l.unrxl 
«>f,  and  ju«lifir«  our  mloration  of  that  word  in  the 

|^V»KJU^     \riBT. 

I'e  r  h.ij>»,  with  thr  l'r«hito  Syriac  and  the  Targum. 
wr  ought  rather  l-»  rrn<irr  :  .1  \Ji.tr  *  mrrote  ••••  ikfir  tunguf  . 
Thrrr  i«  an  Arabic  **ymg  «ju  »:.-.!  by  Ijinr,  "  Thou 
diiUt  ftharprn  thy  t»ngur  again»t  u«."  which  ftccm*  to 
|>mcnt  a  kindrrd  rooi  '  (rf.  !'t.  In  3,  Ivti.  4  ;  Prov. 
xxv.  iS>.  Thr  S-ptuagint  may  be  right,  with  it* 
pruluMr  rcM'ting  :  «/*•««•//  nrr  /AV  :»•'./.  •»/  Ai 
I  him  crrtainly  imj»rt>vr*  the  »ymmrtry  of  the  \TT«C. 

/W  \iuh  (hinif  (emphatic)  •;  i.V  /  MO/  —  or 
I  tnttt  with  an  implied  ottgkt  —  sAW/  /  wo/  fume's  /Arm, 
Mti/A  /it/r^fA.  or  o»  satfA  •  ma/ion  .hall  not  .!/»  v.«/ 
n.  «•»»-€-  htr*rlf  '  (v.  9,  29,  ai't«*r  which  the  I.XX  •  mil* 
/Arwi  here.)  Theve  question*,  like  the  |ircviou«  one, 
//<w  tfm  /  /o  «^«iy  —  >r,  Aoa?  •  .»W«/  /  «f«7  -m  /itrr  »»/  /AV 
u  .-.  (tvi/«f»»  o/  /Aw  i/4ii«s-/i.Vf  «>/  .Vr  /Vo/k/r  '  imply  the 
in  .1.1  1  necrnHiiy  of  the  threatennj  evil*.  If  lah*rh  be 
what  He  ha*  taughi  mait't  conirience  that  He  IB, 
national  »in  must  involve  national  *unVriitg;  and  national 
prr«(i%tence  in  MU  mu»t  involve  national  ruin.  1  hen-- 
fore  He  will  ntflt  tfW  /o-  thi*  pc<»ple,  Iwth  for  their 
punishment  and  their  reformation,  if  it  may  be  to. 
For  |Mjnuhment  is  pt"{*-r!y  reiritutive,  whalever  may 
IK-  alleged  t'»  the  contrary.  (  ons«  jetur  t«  It*  u*  that  we 


«.tw-tixt    <*A«««M(      In   tJn»  emir,  we    «?  !'.!..»    the 

llrb  margin  of  '»' '* 
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deserve  to  suffer  for  ill-doing,  and  conscience  is  a  better 
guide  than  ethical  or  sociological  speculators  who  have 
lost  faith  in  God.  But  God's  chastisements  as  known 
to  our  experience,  that  is  to  say,  in  the  present  life,  are 
reformatory  as  well  as  retributive  ;  they  compel  us  to 
recollect,  they  bring  us,  like  the  Prodigal,  back  to 
ourselves,  out  of  the  distractions  of  a  sinful  career, 
they  humble  us  with  the  discovery  that  we  have  a 
Master,  that  there  is  a  Power  above  ourselves  and  our 
apparently  unlimited  capacity  to  choose  evil  and  to  do 
it :  and  so  by  Divine  grace  we  may  become  contrite  and 
be  healed  and  restored. 

The  prophet  thus,  perhaps,  discerns  a  faint  glimmer 
of  hope,  but  his  sky  darkens  again  immediately.  The 
land  is  already  to  a  great  extent  desolate,  through  the 
ravages  of  the  invaders,  or  through  severe  droughts 
(cf.  iv.  25,  viii.  2O(?),  xii.  4).  I'pon  the  mountains 
will  I  lift  up  weeping  and  wailing,  ami  upon  the  pastures 
of  the  prairie  a  lamentation,  for  they  have  been  burnt  up 
(ii.  15:2  Kings  xxii.  13),  so  that  no  man  passeih  over 
them,  and  they  have  not  heard  the  cry  of  the  cattle :  from 
the  birds  of  the  air  to  the  beasts,  they  are  Jled,  are  gone 
(iv.  25).  The  perfects  may  be  prophetic  and  announce 
what  is  certain  to  happen  hereafter.  The  next  verse, 
at  all  events,  is  unambiguous  in  this  respect :  And  I 
will  make  Jerusalem  into  heaps,  a  Jiatint  of  jackals  ;  and 
the  cities  of  Jndah  ivill  I  make  a  desolation  without  in 
habitant.  Not  only  the  country  districts,  but  the 
fortified  towns,  and  Jerusalem  itself,  the  heart  and 
centre  of  the  nation,  will  be  desolated.  Sennacherib 
boasts  that  he  took  forty-six  strong  cities,  and  "little 
towns  without  number,"  and  carried  off  2OO,  1 50  male 
and  female  captives,  and  an  immense  booty  in  cattle, 
before  proceeding  to  invest  Jerusalem  itself;  a  state- 


TKl' 


of  Judah  mighl 


which  *hc*s  h«.w  severe  the  *uflr 

br,  before  the  enemy  *tn>ck  at  its  vital*. 

In  the  word*  /  mitt  m*kt  Jm&mkm  Ar<t/*,  thrrt  is 
not  necessarily  a  change  of  subject.  Jeremiah  wa* 
authon/rd  to  ~  root  up  and  pull  d«wn  and  destroy"  in 
the  name  of  I  ah  van. 

He  now  challenge*  the  popular  wise  men  (  vm  S,  9) 
to  account  for  what,  on  thnr  principle*,  mu%t  appear 
an  tnrxplkable  phenomenon.  II  "An  u  tttt  (trm)  wot 
MM,  to  tint  kt  wWrrU0Wi  lAu  (Ho*,  xiv  y),  «W  «4o 
u  Ar  *>  »•  A*  >m  /Ar  MKMiM  a  /aA  :>aA  Ad/A  tokrm,  to  Aft 


kt  cmn 


Both  to  Jere 
Iahvah'»  lan 


de*«4ate 
He  mutt 

Not  for 
Onl    on 


if    mtojw«  '  I.  XX         /TA»  i* 


d  ;  what  befel  it  mu*t  have  happened  bjr 

at  least  with  Hb  consmL  Why  had  He 
rrpeated  ravafcs  of  foreign  invader*  to 
own  portion,  where,  if  anywhere  on  earth, 
lay  His  pom  and  the  proof  of  His  deity  ? 

of  tacntice*,  for  the«r  were  not  neglected. 

swer  wa*  possible,  to  those  who  recognised 
ik>ok  of  t 


the  validity  •  f  the  ik>ok  of  the  Law,  and  the  binding 
character  of  the  covenant  which  it  embodied.  The 
people  and  their  wiae  men  cannot  account  for  the 
national  calamibe*  ;  Jeremiah  himhrlf  can  only  do  so, 
because  he  is  inwardly  taught  by  I  ah  van  himself  <  \«  i  . 
12):  And  Imkvak  Mud.  It  may  be  supposed  that  vrr 
It  states  the  popular  dilemma,  the  anxious  question 
which  they  put  to  the  official  prophets  whose  guidance 
they  accepted.  The  prophet*  could  give  no  reasonable 
or  satisfying  answer,  because  their  teaching  hitherto 
had  been  that  lahvah  could  be  appeased  "  with  thou 
sands  of  rams,  and  ten  thousand  torrents  of  oil  "  (Mtc. 

vi    ~  i        On    fcurh    r(.  mitt  ion*   thrv  ha»l    rron-isrtl    twirr 
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and  their  teaching  had  been  falsified  by  events.  There 
fore  Jeremiah  gives  the  true  answer  for  lahvah.  But 
why  did  not  the  people  cease  to  believe  those  whose 
word  was  thus  falsified  ?  Perhaps  the  false  prophets 
would  reply  to  objectors,  as  the  refugees  in  Egypt 
answered  Jeremiah's  reproof  of  their  renewed  worship 
of  the  Queen  of  Heaven  :  "  It  was  in  the  years  that 
followed  the  abolition  of  this  worship  that  our  national 
disasters  began"  (xliv.  18).  It  is  never  difficult  to 
delude  those  whose  evil  and  corrupt  hearts  make  them 
desire  nothing  so  much  as  to  be  deluded. 

And  lahvah  said:  Because  they  forsook  (lit.  upon  = 
on  account  of  their  forsaking)  "My  Law  which  I  set 
before  them  "  (Deut.  iv.  1 8),  and  they  hearkened  not  unto 
My  voice  (Deut.  xxviii.  15),  and  walked  not  therein  (in 
My  Law  ;  LXX.  omits  the  clause) ;  and  walked  after  the 
obstinacy  of  their  own  (evil:  LXX.)  heart,  and  after  the 
Baals  (Deut.  iv.  3)  which  their  fathers  taugJit  them — 
instead  of  teaching  them  the  laws  of  lahvah  (Deut.  xi. 
19).  Such  were,  and  had  always  been,  the  terms  of  the 
answer  of  lahvah's  true  prophets.  Do  you  ask  upon 
what  ground  ('«/  malt)  misfortune  has  overtaken  you? 
Upon  the  ground  of  your  having  forsaken  lahvah's 
"  law  "  or  instruction,  His  doctrine  concerning  Himself 
and  your  consequent  obligations  towards  Him.  They 
had  this  teaching  in  the  Book  of  the  Law,  and  had 
solemnly  undertaken  to  observe  it,  in  that  great  national 
assembly  of  the  eighteenth  year  of  Josiah.  And  they 
had  had  it  from  the  first  in  the  living  utterances  of 
the  prophets. 

This,  then,  is  the  reason  why  the  land  is  waste  and 
deserted.  And  therefore — because  past  and  present 
experience  is  an  index  of  the  future,  for  lahvah's 
character  and  purpose  are  constant — therefore  the  deso- 


vtt..m*u.L)    rorUlJUS  Alii*    TKUK   KKUGION. 

btion  of  the  cities  of  Judah  and  ••«  Jcni»alcm  it*elf, 
err  long  be  accompli»hed.  Tavrr/anr  lku\  ««*« 
Sabaotk,  the  God  of  Annies  and  iA*  CW  </  7«mr/;  /.,.. 
/  tfm  abottl  lof<rJlkrm—ort  I  eoittiititf  in  /«W  /Arm — to 
wit,  /At*  /«r../^r  (an  epexegetical  gtoM  omitted  by  the 
1 .  X  X .  j  »-*/A  ronmiotW,  «W  /  aW/^iv  MSM  to  ./rmi  M<rry 
of  gaU  ( I  Knit.  xxix.  17.  An  Israelite  inclining  to  forrign 
gods  U  "  a  root  brahng  wormwood  and  gall  " — bearing  a 
hitter  harvrftl  of  defeat,  a  cup  of  deadly  di*4«trr  for  hi* 
people  ;  cf.  Am.  vi.  12),  amf  /  miff  "  K*tUr  ti\,m  among 
tkf  «.;.'...«*,"  "  wkom  lhf\  «W  iktir  falhfr*  kitfte  mot" 
(l>rut.  xxvui.  36,  64).  The  last  phrase  it  remarkable 
at  evidence  of  the  iv  bti»n  of  Uracl.  whoac  country  lay 
off  the  beatrn  track  between  the  Tran»-fCuphratean 
empire*  and  Kgypt,  which  ran  along  the  tea-coatl 
They  knew  not  Assyria,  until  TigUth  |'ilr*rr*t  interven- 
tnxi  (circ.  734),  nor  Babylon  till  the  time*  of  the  New 
Empire.  In  iie*ekiah'»  day,  liabylon  i*  Mill  "a  far 
country "  (2  Kings  xx.  14).  Israel  wa*  in  fact  an 
agricultural  people,  trading  direvtly  with  I'hcnicia  and 
Kgypt,  but  not  with  the  land*  beyond  the  Great  River. 
The  prophets  heighten  the  horror  of  exile  by  the 
*trangenr*»  ••(  the  land  whither  Urael  i*  to  be  hani»hed. 

And  I  in//  <uW  a/tfr  ikfm  ihe  tmonl,  tttthl  I  km*  co*- 
Mittift/  /Arm.  The  *urvivor*  are  to  be  cut  off  (cf.  viti. 
3);  there  is  no  reserve,  as  in  iv.  27,  v.  to,  18;  a 
"  full  end"  i*  announced  ;  whi.  h.  again,  corre*pond*  to 
the  aggravation  of  ftocial  and  private  evil*  in  tin-  time 
of  Jrhoiakim,  and  the  prophet's  despair  of  reform. 

The  judgment  of  Judah  i»  the  ruin  of  her  cities,  the 
ditpersion  of  her  people  in  foreign  land*,  ami  exter 
mination  by  the  »word.  Nothing  i»  left  for  ihi*  doomed 
nation  but  to  sing  it*  funeral  »ong ;  to  *end  for  the 
professional  wailing  womm,  »hat  they  may  come  and 
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chant  their  dirges,  not  over  the  dead  but  over  the  living 
who  are  condemned  to  die  :  Thus  said  lahvah  SabaotJi 
(here  as  in  ver.  6,  LXX.  omits  the  expressive  SabaotJi), 
Mark  ye  well  the  present  crisis,  and  what  it  implies  (cf. 
ii.  10;  LXX.  wrongly  omits  this  emphatic  term),  and  sum 
mon  the  women  that  sing  dirges,  that  they  come,  and  unto 
the  skilful  women  send  ye,  that  they  come  [LXX.  omits], 
and  hasten  [LXX.  and  speak  an<f\  to  lift  up  the  death-wail 
over  its,  that  our  eyes  may  run  down  with  tears,  and  our 
eyelids  pour  down  waters.  The  "  singing  women  "  of 
2  Chron.  xxxv.  25,  or  the  "minstrels"  of  St.  Matt.  ix.  23, 
are  intended.  The  reason  assigned  for  thus  inviting 
them  assumes  that  the  prophet's  forecast  is  already 
fulfilled.  Already,  as  in  viii.  19,  Jeremiah  hears  the 
loud  wailing  of  the  captives  as  they  are  driven  away 
from  their  ruined  homes  :  For  the  sound  of  the  death-wail 
is  heard  from  Sion,  "  How  are  we  undone  !  We  are  sore 
ashamed" — of  our  false  confidence  and  foolish  security 
and  deceitful  hopes — -"for,  after  all,  we  have  left  the  land, 
for  our  dwellings  have  cast  (its)  out  !  "  The  last  two 
lines  appear  to  be  parallels,  which  is  against  the  ren 
dering,  For  men  have  cast  doivn  our  dwellings.  Cf. 
Lev.  xviii.  25  ;  chap.  xxii.  28.  From  the  wailing 
women,  the  address  now  seems  to  turn  to  the  Judean 
women  generally ;  but  perhaps  the  former  are  still 
intended,  as  their  peculiar  calling  was  probably  here 
ditary  and  passed  on  from  mother  to  daughter :  For 
hear,  ye  women,  the  word  of  lahvah,  and  let  your  ear  take 
in  the  word  of  His  mouth  !  and  teach  ye  your  daughters 
the  death-wail,  and  each  her  companion  the  lamentation;  for 

"  Death  scales  our  lattices, 
Enters  our  palaces, 
To  cut  off  boy  without, 
The  young  men  from  the  streets!' 


Amd  tkt  corpm  of  mfH  trill  fall  the  tmae  certifies  the 
futurr  reference  of  the  other*  lit*  •/««<;  (viii.  2)  ON 
tkt  fatt  of  thf  faLi  (  2  Kingmix.  37.  of  Je/ebel'*  corpse)  - 
Irtt  without  burial  rilr«  to  rot  ami  fatten  the  toil  / 
litf  thf  i  urn  -\n-itlJ*  bfktmif  ikf  rrafifr,  am/  momt  thai  I 
gather  (/Arm).  The  quatrain  (vrr.  2O)  is  pmsibly 
quoted  from  tome  familiar  elegy  ;  and  thr  allutiion 
seem*  to  be  to  a  mysterious  visitation  like  the  plagur, 
which  used  to  be  known  in  Europe  a*  "the  Black 
Death  "  (cf.  xv.  2,  xviii.  21,  xliit.  1  1  )  In  thU  time  of 
dosed  gate*  and  barred  door*,  death  U  represented  a> 
entering  the  hou»et  not  by  the  door,  but  "climbing  up 
tome  other  way"  like  a  thief  (Joel  it  9;  Sc.  John  x.  I). 
liars  and  bolts  will  be  futile  again*!  tuch  an  invader. 
The  figure  i*  not  continued  in  the  scrond  half  of  the 
stanxa.1  The  point  of  the  clo*ing  comparison  ircm* 
to  be  that  wherra*  the  corn-*wath*  are  gathered  up  in 
shoves  and  taken  home,  the  bodie*  will  lie  where  the 
reaper  I>eath  cut*  them  down. 

Tkut  utui  At  AtdA  :  1st  not  a  mtf  mam  glory  tm  Ai  * 

/.//  mot  a  nek  nun  glory  tm  A*<  nfAft,  /•»«/  in  /Ai*  It  I  Him 
glory  that  glonttk,   in   bft*f*  prudent  and  kmotctn^  Sit 
(I.  XX  omits  pronoun,  c£  Gen.  i.  4  ).  /A«i/  /,  lakvam,  So 
lmm  (ama*  :   I.  XX    and  Oriental*),  juslttt  and 

fn  i//v.«  tkt  tarth  ;     or  in  ii-.ff  I  ,/>.'.\/:'.      i  .-.'/: 


It  i*  not  easy,  at  !  .:  -  :  Mghtt  to  see  the  ronnrxion 
of  thio,  one  of  the  lin«-»t  and  deepest  of  Jrrrtniah'ft 
oracles,  with  the  sentence  of  destruction  which  pre- 
cetle*  it.  It  U  not  satisfactory  to  regard  it  a«  fttating 

1    >/*-*  <*M.  /"*••  MO*  /«*•«>.  ,.  naaouMrdljr  .  .J^fKMi.  ».!.!-»  ..t,. 

<    1  XX    Jrrroitah  orwf  MJT*  AVA   •*»•... 
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11  the  only  means  of  escape  and  the  reason  why  it  i? 
not  used "  (the  latter  being  set  forth  in  vv.  24,  25) ; 
for  the  leading  idea  of  the  whole  composition,  from 
vii.  13  to  ix.  22,  is  that  retribution  is  coming,  and 
no  escape,  not  even  that  of  a  remnant,  is  contemplated. 
The  passage  looks  like  an  appendix  to  the  previous 
pieces,  such  as  the  prophet  might  have  added  at  a  later 
period  when  the  crisis  was  over,  and  the  country  had 
begun  to  breathe  again,  after  the  shock  of  invasion  had 
rolled  away.  And  this  impression  is  confirmed  by  its 
contents.  We  have  no  details  about  the  first  interfer 
ence  of  the  new  Chaldean  power  in  Judah  ;  we  only 
read  that  in  Jehoiakim's  days  Nebuchadrezzar  the  king 
of  Babylon  came  up,  and  Jclwiakim  became  his  servant 
three  years:  then  he  turned  and  rebelled  against  him  (2 
Kings  xxiv.  i).  But  before  this,  for  some  two  or  three 
years,  Jehoiakim  was  the  vassal  of  the  king  of  Egypt 
to  whom  he  owed  his  crown,  and  Nebuchadrezzar  had 
to  reduce  Necho  before  he  could  attend  to  Jehoiakim. 
It  may  be,  therefore,  that  the  worst  apprehensions  of 
the  time  not  having  been  realized,  in  the  year  or  two 
of  lull  which  followed,  the  politicians  of  Judah  began  to 
boast  of  their  foresight  and  the  caution  and  sagacity  of 
their  measures  for  the  public  safety,  instead  of  ascribing 
the  respite  to  God ;  the  warrior  class  might  vaunt  the 
bravery  which  it  had  exhibited  or  intended  to  exhibit 
in  the  service  of  the  country ;  and  the  rich  nobles 
might  exult  in  the  apparent  security  of  their  treasures 
and  the  new  lease  of  enjoyment  accorded  to  themselves. 
To  these  various  classes,  who  would  not  be  slow  to 
ridicule  his  dark  forebodings  as  those  of  a  moody  and 
unpatriotic  pessimist  (xx.  7,  xxvi.  n,  xxix.  26, 
xxxvii.  13),  Jeremiah  now  speaks,  to  remind  them  that 
if  the  danger  is  over  for  the  present,  it  is  the  loving- 


kirxincM  and  the  righle*»u»  g. •\rinnimi  of  lahvah 
which  has  removed  it,  and  to  dctrlarr  that  it  is  only 
suspended  ami  |>o*tponed,  not  aboli*hrd  for  ever : 

/>'r /':<>/</.  <4n  >  «i/r  (tinting,  \tt  i. 'h  1  ilk  nth.  crA'M  /  ari.'/  t*>J/ 
(hi*  guilt)  M/Utt  rjvrv  <MW  /A-l/  IS  .  in  »«m<  ;%<-./  ;/i  /.itf  \Jiin 

(only,    ami    not    IN  A«-ii/f  »!•»••> :  M/*»W  /.„•*/*'  «'"</  M/V»« 

/It 'til /I.    .!«./  M^UN    /.,!>. IH    •»««/    M/k>M    //W     ArWf     .  \Htnt" M   i/«./ 

M/kuii    l/iKi/«.  iiwi/  w/kuw  ,1.7  //W   lun*itrrtf  folk  .'/M/  </<nr//  i« 

/A*"     un',f<rilfo\  :    for    all   tkt     Mil/IOI»«    il/r     MMO/TMMK !«•«/, 

<IM</  (i//  /As  AOMW  ../  Innist  art  tnKtnmnttt^J  in  ksarl. 
KK\J»I  i*  mentioned  fii»t,  as  the  leading  nation,  to 
which  at  the  time  the  petty  Mate*  of  the  wr*l  lookrd 
for  help  in  their  struggle  against  llabylon  (cf.  xxvii. 
?  i  The  pniphet  numhrr*  Ju«Uh  with  the  rr«t,  not 
only  as  a  member  of  the  same  political  group,  but  as 
•landing  upon  thr  same  Irvrl  of  un»pintual  lifr.  Like 
Urarl.  Kj{>  j>i  alsn  practised  circumci»ion.  and  both  the 
context  here  requires  and  their  kinship  with  the 
He-brews  makes  it  protablr  that  the  other  people* 
mmtionrd  ob^rved  the  »ame  custom  (Herod.,  ii.  36, 
104),  which  I*  actually  portrayed  in  a  wall-painting  at 
Karnak.  The  "ton»ured  folk"  or  ** cropt-head» "  of 
the  wilderness  arr  north  Arabian  nomad*  like  the 
Kedarenes  (xlix.  28,  32^  an<l  *«r  tribe*  of  Dedan, 
I"em.i  and  Itu/  (xxv.  2\>.  whose  ancestor  wa*  (he 
circumcised  Ishnvae)  (Gen.  xxv.  tj  597..  xvu-  -3)- 
Herodotus  record*  their  custom  ••!  shaving  the  tem|>les 
all  round,  and  leaving  a  tuft  ol  hair  on  the  top  of  the 
head  (Hen>d.,  iii.  s».  which  practice,  like  circumciftion, 
had  a  religious  signilicancr,  and  was  forbidden  to  the 
Urarlites  (ixrv.  xix.  27,  xxi.  5). 

Now  why  does  Jeremiah    mention    circumcision  at 
all  ?     The  case  i*,  I   think,   parallel  to  hi*  mention  of 

•»!»•'•':•  f   C.vlt'flu!  ;i   <-l    IJir   lx';>ui.l      !•   . : -JI'-M     thr 
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Ark  of  the  Covenant  (iii.  15).  Just  as  in  that  place 
God  promises  shepherds  according  to  Mine  heart  which 
shall  shepherd  the  restored  Israel  with  knowledge  and 
prudence,  and  then  directly  adds  that,  in  the  light  and 
truth  of  those  days,  the  ark  will  be  forgotten  (iii. 
15,  1 6)  ;  so  here,  he  bids  the  ruling  classes,  the  actual 
shepherds  of  the  nation,  not  to  trust  in  their  own 
wisdom  or  valour  or  wealth  (cf.  xvii.  5  sqq.},  but  in 
being  prudent  and  knowing  lahvah,  and  then  adds  that 
the  outward  sign  of  circumcision,  upon  which  the 
people  prided  themselves  as  the  mark  of  their  dedica 
tion  to  lahvah,  was  in  itself  of  no  value,  apart  from 
a  "  circumcised  heart,"  i.e.,  a  heart  purified  of  selfish 
aims  and  devoted  to  the  will  and  glory  of  God  (iv.  4). 
So  far  as  lahvah  is  concerned,  all  Judah's  heathen 
neighbours  are  uncircumcised,  in  spite  of  their  ob 
servance  of  the  outward  rite.  The  Jews  themselves 
would  hardly  admit  the  validity  of  heathen  circumcision, 
because  the  manner  of  it  was  different,  just  as  at  this 
day  the  Muhammadan  method  differs  from  the  Jewish. 
But  Jeremiah  puts  "  all  the  house  of  Israel,"  who  were 
circumcised  in  the  orthodox  manner,  on  a  level  with 
the  imperfectly  circumcised  heathen  peoples  around 
them.  All  alike  are  uncircumcised  before  God ;  those 
who  have  the  orthodox  rite,  and  those  who  have  but 
an  inferior  semblance  of  it ;  and  all  alike  will  in 
the  day  of  judgment  be  visited  for  their  sins  (cf. 
Amos  i.). 

With  the  increasing  carelessness  of  moral  obliga 
tions,  an  increasing  importance  would  be  attached  to 
the  observance  of  such  a  rite  as  circumcision,  which 
was  popularly  supposed  to  devote  a  man  to  lahvah 
in  such  sense  that  the  tie  was  indissoluble.  Jeremiah 
says  plainly  that  this  is  a  mistaken  view.  The  outward 


sign  mu»t  have  an  inward  and  ft|xritual  grace  corre 
sponding  thereto  ;  else  the  Judeans  are  no  better  than 
those  whose  rircuroci»ion  they  despise  as  defective. 
lli»  meaning  i*  that  of  the  Aj-.v.Ie,  "  Circumcision 
vru.y  prufiteth,  if  tint*  kfff  Ikt  Ai.v.  but  if  thou  br 
a  breaker  of  Uw,  thy  circumciw*  -n  hath  beruroe  uncir- 
oumcuion  "  (K  -m  it.  25).  "  Circunu  isiun  it  nothing, 
and  uncircumcision  is  nothing.  bul  tkt  itffin^  <>/  tkt 
ti'inni.tn.in.tH/*  of  (n*i,"  MI/.  i«  everything  (I  Cor. 
vii.  I  «>'  It  >•  "  faith  working  by  luvr,"  it  t»  the  "  new 

Creature"     that     I*     rs-«  :.•.:  :         :i  .:::•:.!.     '•••''       ''•' 


//. 


cern  an  inward  relation  between  thewr  \rr»e%  and  the 
preceding  dUcourec.  It  U  not  the  outward  prop*  of 
»tate-craftt  and  Mrong  batuliona,  and  inexhaustible 
wraith,  that  really  and  permanently  uphold  a  nation  ; 
not  ihnw.  but  the  knowkdge  of  lahvah,  a  ju»t  insight 
into  the  true  nature  of  God,  and  a  national  life  regu 
lated  in  all  its  departments  by  that  in«ighi  At  the 
outset  of  Una  third  section  of  his  dis«our»e  (ix.  j-6), 
Jrrrnuah  derUred  that  corrupt  Israel  ktuw  not  and 
rr/MW  ID  knotv  its  God.  At  the  beginning  of  the 
iece  (vii.  3  «f.),  he  urged  his  cmintrymcn  to 

trusting  in  Iring  tevnt*  and  doing  the  opposite  of  loving- 
kiniint^  and  ju\ttft  and  n^i-.:t  -.1  iu^t  uhi«  h  alone  are 
pleading  to  Uhvah  (Mtc.  vi.  8),  \Vho  titligkltlk  in 
/••:  j«<;*i«</«<-v\  and  mot  safn/i(tt  and  in  Ikt  kmtwlnigi 
of  CitH/  ntorr  lkan  in  bum/-ttfmiigs  (llos.  vi.  6).  And 
just  an  in  the  opening  section  the  s»crirlrtal  wonhip 
w.»s  tli^paragrd,  lakrn  a«  an  "  <>|HIS  operatum,"  so  here 
at  the  close  circumcision  i»  declared  to  have  no  inde- 
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pendent  value  as  a  means  of  securing  Divine  favour 
(ix.  25).  Thus  the  entire  discourse  is  rounded  off  by 
the  return  of  the  end  to  the  beginning ;  and  the  main 
thought  of  the  whole,  which  Jer.emiah  has  developed 
and  enforced  with  so  much  variety  of  feeling  and 
oratorical  and  poetical  ornament,  is  the  eternally  true 
thought  that  a  service  of  God  which  is  purely 
external  is  no  service  at  all,  and  that  rites  without 
a  loving  obedience  are  an  insult  to  the  Majesty  of 
Heaven. 

x.  17-25.  The  latter  part  of  chap.  x.  resumes  the 
subject  suspended  at  ix.  22.  It  evidently  contemplates 
the  speedy  departure  of  the  people  into  banishment. 
A  way  out  of  the  land  with  thy  pack  (or  thy  goods  ;  LXX. 
vTToa-Taais,  "property,"  Targ.  "  merchandise,"  the  Heb. 
term,  which  is  related  to  "  Canaan,"  occurs  here  only), 
O  thou  that  sittest  in  distress  !  (or  abidest  in  the  siege  : 
Hi.  5  ;  2  Kings  xxiv.  10).  Sion  is  addressed,  and  bidden 
to  prepare  her  scanty  bundle  of  bare  necessaries  for 
the  march  into  exile.  So  Egypt  is  bidden  to  "  make 
for  herself  vessels  of  exile,"  xlvi.  19.  Some  think  that 
Sion  is  warned  to  withdraw  her  goods  from  the  open 
country  to  the  protection  of  her  strong  walls,  before 
the  siege  begins,  as  in  viii.  14;  but  we  have  passed 
that  stage  in  the  development  of  the  piece,  and  the 
next  verse  seems  to  shew  the  meaning  :  For  thus  hath 
lahvah  said,  Lo,  I  am  about  to  sling  forth  the  inhabit 
ants  of  the  land  this  time—as  opposed  to  former  occa 
sions,  when  the  enemy  retired  unsuccessful  (2  Kings 
xvi.  5,  xix.  36),  or  went  oflf  satisfied  with  plunder 
or  an  indemnity,  like  the  Scythians  (see  also  2  Kings 
xiv.  14) — and  I  will  distress  them  that  they  may  find 
out  the  truth,  which  now  they  refuse  to  see.  The 
aposiopesis  that  they  may  find  out !  is  very  striking. 


vii-i.ini)    ?Orifl~AK  A.Vf>    TKCK  RRUGtOtt.  909 

Ir.c  Vulgate  renders  the  verb  in  the  passive  :  "  Tribu- 
labo  cot  ita  ut  invt-nianlur."  Ibis,  however,  does  not 
give  so  g««d  4  *•'»*•  as  tin-  Ma*oretic  p<iinling.  and 
Kwald's  rrfrrrncr  of  thr  term  to  the  goods  of  the 
panic>*tricken  fugitives  seem*  Hat  and  tasteless  ("the 
inhabitants  of  the  laml  will  thi*  time  ....  not  be 
able  to  hide  their  good*  from  the  enemy  I**).  The  bent 
comment  on  the  phrase  it  supplied  by  a  later  oracle : 
Lo,  I  am  about  to  imtkf  tJtrm  i-mm-  ifn*  tinu  /  tettl 
m,ttt  ikfm  in  'U  .l/v  /!•!«  /  ,in>/  .\f\  nu^itf ,  that  tkfv  May 
know  thai  .l/i  Httntf  JN  /<t>i:ti/t  (\\\.  21).  Cf.  al*o 
xvii.  9;  Ecclcs.  viii.  17. 

I 'he  last  verse  (17)  resembles  a  poetical  quotation  ; 
and  tlu»  one  l<oks  like  the  explication  of  it  There 
the  |n>pulati»n  is  personified  as  a  woman ;  here  we 
have  instead  the  plain  |>ro*e  expression,  "  inhabitants 
of  the  land."  The  figurative,  "  1  will  sling  them  forth  " 
or  "cast  them  out,"  explains  the  bidding  of  Sion  to 
/si.£  M/»  iiit  bumUf  or  '-..  /»N;>;s's  there  seems  to  be 
a  touch  <>f  contempt  in  this  isolated  word,  as  much  as 
to  signify  that  the  j«-«.pU-  must  go  forth  into  ex«lc  with 
no  more  of  their  possessions  than  they  can  carry  like 
a  beggar  in  a  bundle.  The  expression,  "  1  will  distress 
them,"  seems  to  shew  that  "  thou  that  ftittcst  in  the 
distress"  is  proleptic,  or  to  be  rendered  "thou  that  art 
to  sit  in  distress,"  which  comes  to  the  same  thing. 

And  now  the  prophet  imagines  the  distress  and  the 
remorse  of  this  forlorn  mother,  as  it  will  manifest 
il*elf  when  her  house  is  ruined  and  her  children  are 
gone  and  she  realizes  the  folly  of  the  past  (cf. 
iv.  31):- 


"  Wot  t  mt  for  my  :.  ••»*./' 
n  mr  ifruJtf  ' 


u 
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(perhaps  quoted  from  a  familiar  elegy).  And  yet  I— 
I  thought  (chap.  xxii.  21  ;  Ps.  xxx.  7),  Only  this — no 
more  than  this — is  my  sickness :  I  can  bear  it !  (m  -JK 
3NSW  ^n  ',  LXX.  (Tou,  Vulg.  mea).  The  people  had 
never  fully  realized  the  threatenings  of  the  prophets, 
until  they  began  to  be  accomplished.  When  they 
heard  them,  they  had  said,  half-incredulously,  half- 
mockingly,  Is  that  all  ?  Their  false  guides,  too,  had 
treated  apparent  danger  as  a  thing  of  little  moment, 
assuring  them  that  their  half  reforms,  and  zealous 
outward  worship,  were  sufficient  to  turn  away  the 
Divine  displeasure  (vi.  14).  And  so  they  said  to 
themselves,  as  sinners  are  still  in  the  habit  of  saying, 
"  If  the  worst  come  to  the  worst,  I  can  bear  it.  Be 
sides,  God  is  merciful,  and  things  may  turn  out  better 
for  frail  humanity  than  your  preachers  of  wrath  and 
woe  predict.  Meanwhile — I  shall  do  as  I  please,  and 
take  my  chance  of  the  issue." 

The  lament  of  the  mourning  mother  continues :  My 
tent  is  laid  waste  and  all  my  curds  are  broken ;  My  sons 
went  forth  of  me  (to  battle)  and  arc  not;  There  is  none 
to  spread  my  tent  any  more,  And  to  set  up  my  curtains 
(cf.  Amos  ix.  11).  Overhearing,  as  it  were,  this 
sorrowful  lamentation  (ginali),  the  prophet  interposes 
with  the  reason  of  the  calamity  :  For  the  shepherds 
became  brutish  or  behaved foolisJily,  stulte  egerunt  (Vulg.) 
— the  leaders  of  the  nation  shewed  themselves  as  in 
sensate  and  silly  as  cattle — and  lahvah  they  sought  not 
(ii.  8)  ;  Therefore — as  they  had  no  regard  for  Divine 
counsel — they  dealt  not  wisely  (iii.  15,  ix.  23,  xx.  ii), 
and  all  their  flock  was  scattered  abroad. 

Once  more,  and  for  the  last  time,  the  prophet  sounds 
the  alarm  :  Hark !  a  rumour !  lo,  it  cometh !  and  a 
great  uproar  from  the  land  of  the  north ;  to  make  the 


atif*  of  Jndak  m  desolation,  a  Haunt  of  jatkah  !  It  is 
not  likrlv  that  the  verse  i*  to  be  regarded  M  spoken 
by  the  mourning  country  ;  she  contemplates  the  evil 
as  already  done,  whereas  here  it  is  only  imminent 
(cf.  iv.  6,  vi.  22,  i.  15).  The  piece  concludes  with  a 
prayer  (w.  23-25),  which  may  be  considered  cither  at 
an  intercession  by  the  prophet  on  behalf  of  the  nation 
(cf.  xviii.  20),  or  as  a  form  of  supplication  which  he 
suggests  as  suitable  to  the  existing  crisis.  /  tnotpt 
I  ah:  ith,  that  matin  nvrv  i*  not  kis  own  ;  That  it  ffrtainflk 

mf,  /ii/i:  (i/r.  hut  ti-tth  jnstict ;  \ot  in  Thinf  anfffr,  Itst 
Thou  makf  mt  *ntaU !  (Partly  quoted,  Ps,  vi.  I, 
XXXvtii.  I.)  /'<•;< r  <>nt  Thy  fury  uf*m  iht  nation*  that 
knotv  Thft  not.  And  ///w/  tn/#*  that  half  not  calif  d  nfion 
Thy  nantf ;  /«r  thfy  Mat*  dfrottrrd  Jacob  [and  tetll 
drvour  hint],  [and  con&tttnttt  Aim],  and  Mis  pastnnt  thfy 
haif  dtaolalfil !  (P».  Ixxix.  6,  7,  quoted  from  this  place. 
In  Jer.  the  I. XX.  omits  "  and  will  devour  him;" 
while  the  p&jlin  omits  both  of  the  bracketed  ex* 
prrssions.) 

The  Vulgate  renders  ver.  23  :  "  Scio,  I  >•  •rnir.c.  quia 
non  est  hominis  via  cjus  ;  nee  viri  est  ut  ambulet,  et 
dirigat  grcssus  suos."  I  think  this  indicates  the  correct 
reading  of  the  Hebrew  text  (?*3'?t,  ^? ;  cf.  ix.  23,  where 
two  infinitives  absolute  are  used  in  a  similar  way).  The 
Septuagint  al»o  must  have  had  the  same  text,  for  it 
translates,  "  nor  will  (  =  can)  a  man  walk  and  direct  his 
own  walking."  The  Masorctic  punctuation  is  certainly 
incorrect ;  and  the  best  that  can  be  made  of  it  is 
liit/ig's  version,  which,  however,  disregards  the  accents, 
although  their  authority  is  the  same  as  that  of  the  vowel 
points  :  /  know  lahi'ah  that  not  to  man  Ixtongdh  his 
i»«rtv,  not  to  a  fxnshing  (lit.  "going,"  "departing  ")  man 
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— and  to  direct  his  steps.  Any  reader  of  Hebrew  may 
see  at  once  that  this  is  a  very  unusual  form  of  ex 
pression.  (For  the  thought,  cf.  Prov.  xvi.  9,  xix.  2 1  ; 
Ps.  xxxvii.  23.) 

The  words  express  humble  submission  to  the  im 
pending  chastisement.  The  penitent  people  does  not 
deprecate  the  penalty  of  its  sins,  but  only  prays  that 
the  measure  of  it  may  be  determined  by  right  rather 
than  by  wrath  (cf.  xlvi.  27,  28).  The  very  idea  of 
right  and  justice  implies  a  limit,  whereas  wrath,  like  all 
passions,  is  without  limit,  blind  and  insatiable.  "  In 
the  Old  Testament,  justice  is  opposed,  not  to  mercy, 
but  to  high-handed  violence  and  oppression,  which 
recognise  no  law  but  subjective  appetite  and  desire. 
The  just  man  owns  the  claims  of  an  objective  law 
of  right." 

Non  cst  hominis  via  ejus.  Neither  individuals  nor 
nations  are  masters  of  their  own  fortunes  in  this  world. 
Man  has  not  his  fate  in  his  own  hands ;  it  is  controlled 
and  directed  by  a  higher  Power.  By  sincere  submis 
sion,  by  a  glad,  unswerving  loyalty,  which  honours 
himself  as  well  as  its  Object,  man  may  co-operate  with 
that  Power,  to  the  furtherance  of  ends  which  are  of  all 
possible  ends  the  wisest,  the  loftiest,  the  most  bene 
ficial  to  his  kind.  Self-will  may  oppose  those  ends,  it 
cannot  thwart  them  ;  at  the  most  it  can  but  momentarily 
retard  their  accomplishment,  and  exclude  itself  from  a 
share  in  the  universal  blessing. 

Israel  now  confesses,  by  the  mouth  of  his  best  and 
truest  representative,  that  he  has  hitherto  loved  to 
choose  his  own  path,  and  to  walk  in  his  own  strength, 
without  reference  to  the  will  and  way  of  God.  Now, 
the  overwhelming  shock  of  irresistible  calamity  has 
brought  him  to  his  senses,  has  revealed  to  him  his 
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powerlessness  in  ihc  hands  of  the  Unseen  Arbiter  of 
event*,  has  made  him  ice,  as  he  nevrr  saw,  that  mortal 
man  can  determine  neither  the  vicissitudes  nor  the  goal 
of  his  journey.  Now  he  tee*  the  folly  of  the  mighty 
man  glorying  in  his  might,  and  the  rich  man  glorying 
in  his  riches  ;  now  he  sees  that  the  kotv  and  the  u-hith,r 
of  his  earthly  course  are  not  matters  within  his  own 
control  ;  that  all  human  resources  are  nothing  again** 
God,  and  arc  only  helpful  when  used  for  and  tpilk  God. 
Now  he  sees  that  the  path  of  life  is  not  one  which  we 
enter  upon  and  traverse  of  our  own  motion,  but  a  path 
along  which  we  are  led  ;  and  so,  resigning  his  former 
pride  of  independent  choice,  he  humbly  prays,  "  Lead 
Thou  me  on!**  I.ca«l  me  whither  Thou  wilt,  in  the 
way  of  trouble  and  disaster  and  chastisement  for  my 
sins  ;  but  remember  my  human  frailty  and  weakness, 
and  let  not  Thy  wrath  destroy  me  !  Finally,  the 
suppliant  ventures  to  remind  God  that  others  arc 
guilty  as  w«-||  as  he,  and  that  the  ruthless  destroyers 
of  Israel  arc  themselves  fitted  to  be  objects  as  well 
as  instruments  of  Divine  justice.  They  are  such  (i) 
because  they  have  not  "  known  "  nor  "  called  upon  " 
lahvah  ;  and  (\\\  because  they  have  "devoured  Jacob" 
who  was  a  thing  consecrated  to  lahvah  (ii.  3),  and 
therefore  arc  guilty  of  sacrilege  (cf.  I.  28,  29). 

It  has  never  been  our  lot  to  sec  our  own  land  over 
run  by  a  barbarous  invader,  our  villages  burnt,  our 
peasantry  slaughtered,  our  towns  taken  and  sacked 
with  all  the  horrors  permitted  or  enjoined  by  a  non- 
Christian  religion.  We  read  of  but  hardly  rrali/e  the 
atrocities  of  ancient  warfare.  If  we  did  realize  them, 
we  might  even  think  a  saint  justified  in  praying  for 
vengeance  upon  the  merciless  destroyers  of  his  country. 
H  it  apart  from  this,  1  see  a  deeper  meaning  in  this 
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prayer.  The  justice  of  this  terrible  visitation  upon 
Judah  is  admitted  by  the  prophet.  Yet  in  Judah  many 
righteous  were  involved  in  the  general  calamity.  On 
the  other  hand,  Jeremiah  knew  something  of  the  vices 
of  the  Babylonians,  against  which  his  contemporary 
Habakkuk  inveighs  so  bitterly.  They  "  knew  not "  nor 
"called  upon"  lahvah;  but  a  base  polytheism  reflected 
and  sanctioned  the  corruption  of  their  lives.  A  kind 
of  moral  dilemma,  therefore,  is  proposed  here.  If 
the  purpose  of  this  outpouring  of  Divine  wrath  be  to 
bring  Israel  to  "find  out"  (ver.  18)  and  to  acknow 
ledge  the  truth  of  God  and  his  own  guiltiness,  can 
wrath  persist,  when  that  result  is  attained  ?  Does 
not  justice  demand  that  the  torrent  of  destruction  be 
diverted  upon  the  proud  oppressor  ?  So  prayer,  the 
forlorn  hope  of  poor  humanity,  strives  to  overcome 
and  compel  and  prevail  with  God,  and  to  wrest  a 
blessing  even  from  the  hand  of  Eternal  Justice. 


VI 


Tt/K  /flVLS  Of  THE  HK.ATHKS  AffD   THK  GOfl 
Of  ISKAEI- 


*T*IIIS  fine  piece  b  altogether  isolated  from  the 
1  surrounding  context,  which  it  interrupts  in  ft 
very  surprising  manner.  Neither  the  style  nor  the 
subject,  neither  the  idioms  nor  the  thought*  expressed 
in  them,  agree  with  what  we  easily  rrcogm»c  as  Jere 
miah's  work.  A  stronger  contrast  ran  hardly  be 
imagined  than  that  whkh  exists  between  the  leading 
motive  of  this  oracle  as  it  stands,  and  that  of  the  long 
discourse  in  which  it  is  embedded  with  as  little  rrgard 
for  continuity  as  an  aerolite  exhibits  when  it  buries 
itself  in  a  plain.  In  what  precede*,  the  prophet's 
fcllow-countfymni  have  been  accused  of  flagrant  ami 
defiant  idolatry  (vii.  17  *qq.,  jo  >VV  )  •  tnc  opening 
words  of  this  piece  imply  a  totally  different  situation. 

To  tilt  (ft iv   ' •/  titf    n,tli,>n\    txtont,    MO/  «f«  <  u  N /•  rri <•  Y,  <»«</  i»/ 

Iht  .v/^s  i>/  A/iicvn  bf  itot  a/ntu/;  /or  tkt  Htt/iorns  a/r 
a/niu/  of  tkftM,1  Jerrmiah  would  n«»t  be  likely  to  warn 
inveterate  apostates  not  to  "  accu«tom  themselves  "  to 
idolatry.  The  word*  |>rntu|»|>osc.  not  a  nation  whose 
idoUlr  wa%  notorious  anii  had  u»t  been  the  subect 
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of  unsparing  rebuke  and  threats  of  imminent  destruc 
tion  ;  they  presuppose  a  nation  free  from  idolatry,  but 
exposed  to  temptation  from  surrounding  heathenism. 
The  entire  piece  contains  no  syllable  of  reference  to 
past  or  present  unfaithfulness  on  the  part  of  Israel. 
Mere  at  the  outset,  and  throughout,  Israel  is  implicitly 
contrasted  with  "  the  nations  "  (ra  eOwrj)  as  the  servant 
of  lahvah  with  the  foolish  worshippers  of  lifeless  gods. 
There  is  a  tone  of  contempt  in  the  use  of  the  term 
goyim — "To  the  way  of  the  goyim  accustom  not  your 
selves  .  .  .  for  the  goyim  are  afraid  of  them  "  (of  the 
signs  of  heaven) ;  or  as  the  Septuagint  puts  it  yet 
more  strongly ,  "  for  they  (the  besotted  goyim)  are  afraid 
(i.e.,  worship)  before  them  ; "  as  though  that  alone — the 
sense  of  Israel's  superiority — should  be  sufficient  to 
deter  Israelites  from  any  bowings  in  the  house  of 
Rimmon.1  Neither  this  contemptuous  use  of  the  term 
goyim,  "  Gentiles,"  nor  the  scathing  ridicule  of  the  false 
gods  and  their  devotees,  is  in  the  manner  of  Jeremiah. 
Both  are  characteristic  of  a  later  period.  The  biting 
scorn  of  image-worship,  the  intensely  vivid  perception 
of  the  utter  incommensurableness  of  lahvah,  the  Creator 
of  all  things,  with  the  handiwork  of  the  carpenter  and 
the  silversmith,  are  well-known  and  distinctive  features 
of  the  great  prophets  of  the  Exile  (see  especially 
Isa.  xl.-lxvi.).  There  are  plenty  of  allusions  to  idolatry 
in  Jeremiah  ;  but  they  are  expressed  in  a  tone  of  fervid 
indignation,  not  of  ridicule.  It  was  the  initial  offence, 
which  issued  in  a  hopeless  degradation  of  public  and 
private  morality,  and  would  have  for  its  certain  conse 
quence  the  rejection  and  ruin  of  the  nation  (ii.  5-13, 
20-28,  iii.  1-9,  23  sqq.}.  All  the  disasters,  past  ana 

1  This  is  the  most  natural  interpretation  of  the  passage  according  to 
the  Hebrew  punctuation.     Another  is  given  below. 
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present,  which  had  befallen  the  country,  were  due  to 
it  i  vii.  <>,  17  *ff.,  JO  <w  ,  viu.  2  etc.).  The  people  are 
urgrtl  to  repent  ami  return  id  lahvah  with  thrir  whole 
heart  (in  1 2  *y«/..  iv.  3  «ff.,  v.  21  *</</.  vi.  S  i,  a*  the  only 
means  of  escape  from  deadly  peril.  The  llaal*  are 
thing*  that  cannot  help  or  uvr  (ii.  8,  ||);  but  the 
prophet  doe*  not  My,  a*  here  (x.  5 ),  "  Fear  them  not ; 
they  cannot  harm  you  ! "  The  piece  before  u*  breathe* 
not  one  word  about  Israel's  apostasy,  the  urgent  need 
of  repentance,  the  impending  ruin.  Taken  a*  a  whole, 
it  neither  hannonue*  with  Jeremiah'*  usual  method  of 
argument,  nor  does  it  suit  the  juncture  of  affairs  implied 
by  the  language  which  precedes  and  follows  ( vii.  I- 
ix.  26,  JL  17-25).  For  let  us  suppose  that  thi* 
crack  occupie*  it*  proper  place  here,  and  was  actually 
written  by  Jt  remiah  at  the  crUis  which  called  forth  the 
preceding  and  following  utterance*.  Then  the  warning 
cry,  "  He  not  afraid  of  the  »ign»  of  heaven  !  "  can  only 
mean  "  Be  not  afraid  of  the  I'ower*  under  whose 
auspices  the  Chaldean*  are  invading  your  country ; 
lnli\.ih.  the  true  and  living  God,  will  prolrct  you  !  " 
Hut  consolation  of  thi*  kind  would  be  diametrically 
opposed  to  the  doctrine  which  Jeremiah  *harc*  with  all 
his  predece**nr» ;  the  doctrine  that  lahvah  1 1  in-,  self  i* 
the  prime  cause  of  the  coming  trouble,  and  (hat  the 
heathen  invader*  ate  Hi*  instruments  of  wrath  (v.  9*y., 
vi  6) ;  it  would  imply  a*»ent  to  that  fallaciou*  confi 
dent  e  in  lahvah,  which  the  prophet  has  already  done 
his  utmo»t  to  dissipate  (vi  14.  vii.  4  *?.). 

The  details  of  the  idolatry  satirued  in  the  pi<ce 
brfore  u»  (toint  toChaloVa  rather  than  to  Canaan.  \Vr 
haxe  here  a  xealou*  wor&lup  of  wocitlen  images  over 
bid  .n»«l  otherwise  adorned  with  *ilver  and  gold,  and 
robed  in  rich  garments  of  violet  and  purple  (cf.  Joah. 
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vii.  2\).  This  does  not  agree  with  what  we  know  of 
Judean  practice  in  Jeremiah's  time,  when,  besides  the 
worship  of  the  Queen  of  Heaven,  the  people  adored 
"  stocks  and  stones  ; "  probably  the  wooden  symbols 
of  the  goddess  Asherah  and  rude  sun-pillars,  but  hardly 
works  of  the  costly  kind  described  in  the  text,  which 
indicate  a  wealthy  people  whose  religion  reflected  an 
advanced  condition  of  the  arts  and  commerce.  The 
designation  of  the  objects  of  heathen  worship  as  "  the 
signs  of  heaven,"  and  the  gibe  at  the  custom  of  carrying 
the  idol-statues  in  procession  (Isa.  xlvi.  I,  7),  also  point 
us  to  Babylon,  "  the  land  of  graven  images  "  (1.  38), 
and  the  home  of  star-worship  and  astrological  super 
stition  (Isa.  xlvii.  13). 

From  all  these  considerations,  it  would  appear  that 
not  Israel  in  Canaan  but  Israel  in  Chaldea  is  addressed 
in  this  piece  by  some  unknown  prophet,  whose  leaflet 
has  been  inserted  among  the  works  of  Jeremiah.  In 
that  case,  the  much  disputed  eleventh  verse,  written  in 
Aramaic,  and  as  such  unique  in  the  volume  of  the  pro 
phets  proper,  may  really  have  belonged  to  the  original 
piece.  Aramaic  was  the  common  language  of  inter 
course  between  East  and  West  both  before  and  during 
the  captivity  (cf.  2  Kings  xviii.  26)  ;  and  the  suggestion 
that  the  tempted  exiles  should  answer  in  this  dialect 
the  heathen  who  pressed  them  to  join  in  their  worship, 
seems  suitable  enough.  The  verse  becomes  very  sus 
picious,  if  we  suppose  that  the  whole  piece  is  really 
part  and  parcel  of  Jeremiah's  discourse,  and  as  such 
addressed  to  the  Judeans  in  the  reign  of  Jehoiakim. 
Ewald,  who  maintains  this  view  upon  grounds  that 
cannot  be  called  convincing,  thinks  the  Aramaic  verse 
was  originally  a  marginal  annotation  on  verse  15,  and 
suggests  that  it  is  a  quotation  from  some  early  book 


improbable  that  the  ver*c  pmcee*led  from  the  pen  of 
Jeremiah,  who  writes  Aramaic  nowhere  el*c,  not  even 
in  the  letter  to  the  exile*  of  the  firtt  Judran  captivity 
(chap,  xxix.). 

Hut  might  not  the  piece  be  an  addre**  which  Jeremiah 
•cut  to  the  rxile*  of  the  Ten  Tribe*,  who  were  settled 
in  Awyria.  and  with  whom  it  U  otherwise  probable 
that  he  cultivated  tome  intercourse  ?  The  expression 
"Iloutr  of  hnul"  (\rr  |)  ha*  been  *uppotcd  to 
indicate  thi*.  That  expre»*ton,  however,  occurs  in 
the  immediately  preceding  context  (ix.  :'•>.  as  does 
•bo  that  of  "  the  nation*  " ;  facts  which  may  partially 
explain  why  the  paMsge  we  are  discussing  occupies 
it*  present  po*ition.  The  unknown  author  of  the 
Apocryphal  Letter  of  Jeremiah  and  the  Chaldee  Tar- 
gumi»t  appear  to  have  held  the  opinion  that  Jeremiah 
wrote  the  piece  for  the  benefit  of  the  exile*  carried 
away  with  Jehoiachin  in  the  first  Judran  captivity. 
The  Targum  introduce*  the  eleventh  ver*e  thus  :  M  Thi* 
is  a  copy  of  the  letter  which  Jeremiah  the  prophet 
*ent  to  the  remnant  of  the  elder*  of  the  captivity  which 
was  in  Habylon.  And  if  ihe  people*  am<»ng  whom  ye 
are  shall  say  untn  you,  Fear  the  Krror*,  O  houte  of 
Israel !  thus  *hall  ye  an*wer  and  thu*  *hall  ye  *ay 
unto  them  :  The  Krror*  whom  ye  fear  are  (but)  errors, 
in  which  there  i*  no  profit :  they  from  the  heavens 
are  not  able  to  bring  down  rain,  and  from  the  earth 
they  cannot  make  fruit*  to  *pring  :  they  and  those  who 
fear  them  will  peri«h  from  the  earth,  and  will  be  brought 
to  an  end  from  under  these  heaven*.  And  thu*  shall 
ye  say  unto  them  :  We  fear  Him  that  makrth  the  earth 
by  Hi*  power,"  etc.  (ver.  1 2).  The  phra*e  "  the 
of  Ihf  flJfrt  of  Ike  r<t//i:t/v  tiituh  IMS  (or  a-Ao 
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in  Babylon "  is  derived  from  Jer.  xxix.  I .  But  how 
utterly  different  are  the  tone  and  substance  of  that 
message  from  those  of  the  one  before  us  !  Far  from 
warning  his  captive  countrymen  against  the  state- 
worship  of  Babylon,  far  from  satirizing  its  absurdity, 
Jeremiah  bids  the  exiles  be  contented  in  their  new 
home,  and  to  pray  for  the  peace  of  the  city.  The  false 
prophets  who  appear  at  Babylon  prophesy  in  lahvah's 
name  (vv.  15,  21),  and  in  denouncing  them  Jeremiah 
says  not  a  word  about  idolatry.  It  is  evident  from 
the  whole  context  that  he  did  not  fear  it  in  the  case 
of  the  exiles  of  Jehoiachin's  captivity.  (See  also  the 
simile  of  the  Good  and  Bad  Figs,  chap,  xxiv.,  which 
further  illustrates  the  prophet's  estimation  of  the  earlier 
body  of  exiles.) 

The  Greek  Epistle  of  Jeremiah,  which  in  MSS.  is 
sometimes  appended  to  Baruch,  and  which  Fritzsche 
refers  to  the  Maccabean  times,  appear  to  be  partially 
based  upon  the  passage  we  are  considering.  Its 
heading  is  :  "  Copy  of  a  letter  which  Jeremiah  sent 
unto  those  who  were  about  to  be  carried  away  captives 
to  Babylon,  by  the  king  of  the  Babylonians  ;  to  announce 
to  them  as  was  enjoined  him  by  God."  It  then  begins 
thus  :  "  On  account  of  your  sins  which  ye  have  sinned 
before  God  ye  will  be  carried  away  to  Babylon  as 
captives  by  Nabuchodonosor  king  of  the  Babylonians. 
Having  come,  then,  into  Babylon,  ye  will  be  there 
many  years,  and  a  long  time,  until  seven  generations ; 
but  after  this  I  will  bring  you  forth  from  thence  in 
peace.  But  now  ye  will  see  in  Babylon  gods,  silvern 
and  golden  and  wooden,  borne  upon  shoulders,  shewing 
fear  (an  object  of  fear)  to  the  nations.  Beware  then, 
lest  ye  also  become  like  unto  the  nations,  and  fear 
take  you  at  them,  when  ye  see  a  multitude  before  and 
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behind  them  uorshipjwng  them.  Hut  My  ye  in  the 
mind  :  Thee  it  brhovrth  us  to  worship,  ()  Lord  !  Fur 
Mine  angel  U  with  you,  and  He  i»  requiring  your  liven." 
The  whole  epistle  i*  well  worth  reading  as  a  kind  of 

(or  polished)  by  a  carpenter,  and  themselves  are  over- 
hud  with  gold  and  silver,  but  lie*  they  are  and  they 
cannot  »peak."     "  They   bn*g  f«i»/  about  a-i/A  p*rfj< 
apparrJ  luve  their  face  wiped  on  account  of  the  du*t 
from  the  house,  which   i«  plentiful  up»n  them"  <I3> 
"  But  he  hold*  a  dafgrr  with  right  hand  and  an  axe, 
but  hint**.'/  from  a*0r  6*4  foJArri  tu  tetll  mat  (  =  cannot) 
•/r;«rr"(i$).  cf.  Jer.  X.  1$.     "  Ht  u  Itk*  o*t  of  ikf  ktmsr- 
lumt"  (>J.  cf.  Jer.   *.  8,  and  perhapa   5).     "Upon 
their  body  and  upon  their  head  alight  bau,  swallows, 
and  the  bird*,  likcwiae  al»o  the  cats  ;  whence  ye  will 
know    that    they   are  not   god*  ;  therefore    fear    them 
not"  (cf.  Jer.  \    ;  i      "  At  all  co*t  are  they  purchased, 
in  which  there  U  no  spirit  "  (25;  cf.  Jer.   x.  9,   14  >. 
"  Fooltn*,   ufo*  «A0«/4rs    /Ary  an-   ctmtJ,  displaying 
their  own  dishonour  to  men"  (26).     "Neither  if  they 
suffer  evil  from  any  one,  nor  if  good,  will  they  be  able 
to   recompense"   (54;    cf.    ver.    5).      "But    they    that 
serve  them  will  be  aanamed"(39;  cf.  ver.    14).     "By 
carpenters   and   goldsmiths  are   they   prepared  ;   they 
beiumr  nothing  but  what  the  craftsmen  wish  them  to 
become.     And   the  very  men   that   prepare  them  can 
not  last   long  ;  how   then  are   the   thing»  prepared  by 
them  likely  to  do  so  ?  for  they  Irit  lies  and  a  reproach 
to  them  that  come  after.     For  whenever  war  and  evils 
come   upon  them,  the    priests  consult   together   where 
to  hide   with   them.      How  then   is   it  possible  not   to 
perceive    that    they   are    not    gods   *«»»    neither    save 
themselves  from  war  nor  from   evils  ?     For   being  of 
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wood  and  overlaid  with  gold  and  silver  they  will  be 
known  hereafter,  that  they  are  lies.  To  all  the  nations 
and  to  the  kings  it  will  be  manifest  that  they  are  not 
gods  but  works  of  men's  hands,  and  no  work  of  God 
is  in  them"  (45-51  ;  cf.  Jer.  x.  14-15).  "A  wooden 
pillar  in  a  palace  is  more  useful  than  the  false  gods  " 
(59).  "Signs  among  nations  they  will  not  shew  in 
heaven,  nor  yet  will  they  shine  like  the  sun,  nor  give 
light  as  the  moon "  (67).  "  For  as  a  scarecrow  in  a 
cucumber-bed  guarding  nothing,  so  their  gods  are  wooden 
and  overlaid  with  gold  and  with  silver"  (70;  cf.  Jer. 
x.  5).  The  mention  of  the  sun,  moon  and  stars,  the 
lightning,  the  wind,  the  clouds,  and  fire  "  sent  forth 
from  above,"  as  totally  unlike  the  idols  in  "forms  and 
powers/'  seems  to  shew  that  the  author  had  verses 
12,  13  before  him. 

When  we  turn  to  the  Septuagint,  we  are  immediately 
struck  by  its  remarkable  omissions.  The  four  verses 
6-8  and  10  do  not  appear  at  all  in  this  oldest  of  the 
versions  ;  while  the  ninth  is  inserted  between  the  first 
clause  and  the  remainder  of  the  fifth  verse.  Now,  on 
the  one  hand,  it  is  just  the  verses  which  the  LXX. 
translates,  which  both  in  style  and  matter  contrast 
so  strongly  with  Jeremiah's  authentic  work,  and  are 
plainly  incongruous  with  the  context  and  occasion ; 
while,  on  the  other  hand,  the  omitted  verses  contain 
nothing  which  points  positively  to  another  author  than 
Jeremiah,  and,  taken  by  themselves,  harmonise  very 
well  with  what  may  be  supposed  to  have  been  the 
prophet's  feeling  at  the  actual  juncture  of  affairs. 

"  There  is  none  at  all  like  Thee,  O  lahvah  ! 
Great  art  Thou,  and  great  is  Thy  Name  in  might  ! 
Who  should  not  fear  Thee,  O  King  of  the  nations  ?  for  'tis  Thy 
due ; 


And  in  <>«>«•  thing  they  air  bcutr^likr  ami  thill , 

In  lh«r  doctrine  ot  Vamtir*.  which  *tr  \**Hm\  * 

But  Uhtah  Klohtrn  tt  truth ; 

M<-  n  *  \i\mg  God.  Ami  an  rtr»n*l  King 

At  lit*  wrath  the  earth  <|u«krth. 

And    :•.*!:••»    jj.;   '.«-          !    !  !    •»    ir     '    .'a1 

A*  llu/tg  has  observed,  il  i*  natural  that  now,  as 
the  terrible  drruion  approaches,  the  prophet  should 
»rrk  and  find  comfort  in  the  thought  of  the  all>ovrr- 
thadoMtng  Ktratnca*  of  the  (»od  ••('  l*rael.  If,  however, 
we  suppote  these  verte*  to  be  Jerrmiah't,  we  can 
hardly  rxtrnd  the  Minv  aMumption  to  veriet  12-16, 
in  *pitr  of  one  or  two  r*nrr»»ii>ni  of  hi*  which  occur 
in  them  ;  and,  upon  thr  whole,  the  linguittir  argument 
•cent*  to  wrigh  tlcct«i\Tly  again»t  JrrrmiAh'*  authomhip 
of  thin  piece  (tee  NaegeUhach). 

It  may  he  true  enough  that  "  the  ha»i»  and  po**ihility 
of  the  true  proftprnty  ami  thr  hope  of  the  genuine 
community  arr  unf«|<ird  in  thrar  ktrophes**  (Kwald) ; 
but  that  doe*  not  prove  that  they  belong  to  Jrrrmiah. 
Nor  can  I  «ee  much  force  in  the  remark  that  "  didactic 
language  b  of  another  kind  than  that  of  pure  pro 
phecy."  But  when  the  tame  cnttc  affirm*  that  "  the 
description  of  the  folly  of  idolatry  .  .  .  i*  alao  quite 
new,  and  clearly  serve*  a*  a  model  for  the  much  more 
elaborate  one*,  Ita.  xl.  19*24  (2O),  xli.  7,  xUv.  8* 
2O,  xlvi.  5-7 . "  hr  i  s  really  giving  up  the  point  in 
dispute.  Verse*  |J-|6  arc  repeated  in  the  prophecy 
again**  Babylon  (IL  I  $-19);  but  thi»  hardly  proves 
that  "  thr  latrr  prophet,  chap.  I.  li. .  found  all  lk<*t  nxWs 
in  our  piexe  ; "  it  U  only  evidence,  so  far  a*  it  goe*. 
for  those  verre*  themselves. 

The    internal    connrxion    whuh    Kwaltl   A»»urnes,    if 
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not  self-evident.  There  is  no  proof  that  "  the  thought 
that  the  gods  of  the  heathen  might  again  rule  "  occurred 
for  one  moment  to  Jeremiah  on  this  occasion  ;  nor  the 
thought  that  "  the  maintenance  of  the  ancient  true 
religion  in  conflict  with  the  heathen  must  produce  the 
regeneration  of  Israel."  There  is  no  reference  through 
out  the  disputed  passage  to  the  spiritual  condition  of 
the  people,  which  is,  in  fact,  presupposed  to  be  good ; 
and  the  return  in  verses  17-25  "to  the  main  subject 
of  the  discourse"  is  inexplicable  on  Ewald's  theory 
that  the  whole  chapter,  omitting  verse  u,  is  one  homo 
geneous  structure. 

Hear  ye  the  word  that  lahvah  spake  upon  you,  O  house 
of  Israel!  Thus  said  lahvah.  The  terms  imply  a 
particular  crisis  in  the  history  of  Israel,  when  a  Divine 
pronouncement  was  necessary  to  the  guidance  of  the 
people.  lahvah  speaks  indeed  in  all  existence  and  in 
all  events,  but  His  voice  becomes  audible,  is  recognised 
as  His,  only  when  human  need  asserts  itself  in  some 
particular  juncture  of  affairs.  Then,  in  view  of  the 
actual  emergency,  the  mind  of  lahweh  declares  itself 
by  the  mouth  of  His  proper  spokesmen ;  and  the 
prophetic  Thus  said  lahvah  contrasts  the  higher  point 
of  view  with  the  lower,  the  heavenly  and  spiritual  with 
the  earthly  and  the  carnal ;  it  sets  forth  the  aspect  of 
things  as  they  appear  to  God,  in  the  sharpest  antithesis 
to  the  aspect  of  things  as  they  appear  to  the  natural 
unilluminated  man.  Thus  said  lahvah  :  This  is  the 
thought  of  the  Eternal,  this  is  His  judgment  upon 
present  conditions  and  passing  events,  whatever  your 
thought  and  your  judgment  may  happen  or  incline  to 
be !  Such,  I  think,  is  the  essential  import  of  this  vex 
solcnnis,  this  customary  formula  of  the  dialect  of 
prophecy. 


«.I-|«L]    HRATHRS  IDOIS  AtW  I&KARUS  COP.          u$ 

On  the  prrsrnt  occasion,  the  crisis  in  view  of  which 
m  prophet  declares  the  mind  of  lahvah  is  not  a  political 
emergency  but  a  religious  temptation.  The  day  for 
the  former  has  long  since  pustd  away,  and  the  depressed 
and  scattered  communities  of  exiled  Israelites  arc 
exposed  among  other  trials  to  the  constant  temptation 
to  sacrifice  to  present  expediency  the  only  treasure 
which  they  have  saved  from  the  wreck  of  their  country, 
the  faith  of  their  fathers,  thr  religion  of  the  prophets. 
The  uncompromising  tone  of  this  isolated  oracle,  the 
abruptness  with  which  the  writer  at  once  enters  t« 
«!«•  i/i«i%  *¥*,  the  solemn  emphasis  of  hi*  opening  impera 
tives,  proves  that  this  danger  pressed  at  the  lime 
with  peculiar  intensity.  Tktts  utul  /.i/«:,iA.  L'ttlo  M* 

t»X»V  O/  iJtf    MttttOHS    MAf    HOt  JUMfWtVjf,    Anii  of  tkt     *I£H\ 

of  /iratrn  */<iW  not  in  aav,  /or  ikal  tkt  nations  stand  in 
auf  of  Iktm!  (cf.  l.rv.  xviii.  3;  K/ek.  xx.  18).  The 
"  way  "  of  the  nations  is  their  religion,  the  mode  and 
manner  of  their  worship  (v.  4,  $  i .  and  the  exiles  are 
warned  not  to  suffer  themselves  to  be  led  astray  by 
example,  as  they  had  been  in  the  land  of  Canaan ; 
they  arc  not  to  adore  the  signs  of  heaven,  simply 
because  they  sec  their  conquerors  adoring  them.  The 
"  signs  of  heaven  "  would  seem  to  be  the  tun,  moon 
and  stars,  which  were  the  objects  of  Baby  Ionian 
worship ;  although  the  passage  i»  unhappily  not  free 
from  ambiguity.  Some  expositors  have  preferred  to 
think  of  celestial  phenomena  such  as  eclipses  and 
particular  conjunctions  of  the  heavenly  bodies,  uhich 
in  those  days  were  looked  upon  as  portent*,  forc- 
&haii«\\ing  the  course  of  national  and  individual  fortunes. 
That  there  is  really  a  reference  to  the  astrological 
observation  of  the  stars,  is  a  view  which  finds  con 
siderable  support  in  the  word*  addressed  to  Bab)  Inn 

15 
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on  the  eve  of  her  fall,  by  a  prophet,  who,  if  not  identical 
was  at  least  contemporary  with  him  whose  message  we 
are  discussing.  In  the  forty-seventh  chapter  of  the 
book  of  Isaiah,  it  is  said  to  Babylon  :  "  Let  now  them 
that  parcel  out  the  heavens,  that  gaze  at  the  stars, 
arise  and  save  thee,  prognosticating  month  by  month 
the  things  that  will  come  upon  thee  "  (Isa.  xlvii.  13). 
The  signs  of  heaven  are,  in  this  case,  the  supposed 
indications  of  coming  events  furnished  by  the  varying 
appearances  of  the  heavenly  bodies  ;  and  one  might 
even  suppose  that  the  immediate  occasion  of  our 
prophecy  was  some  eclipse  of  the  sun  or  moon,  or 
some  remarkable  conjunction  of  the  planets  which  at 
the  time  was  exciting  general  anxiety  among  the  motley 
populations  of  Babylonia.  The  prophecy  then  becomes 
a  remarkable  instance  of  the  manner  in  which  an 
elevated  spiritual  faith,  free  from  all  the  contaminating 
and  blinding  influences  of  selfish  motives  and  desires, 
may  rise  superior  to  universal  superstition,  and  boldly 
contradict  the  suggestions  of  what  is  accounted  the 
highest  wisdom  of  the  time,  anticipating  the  results 
though  not  the  methods  nor  the  evidence  of  science,  at 
an  epoch  when  science  is  as  yet  in  the  mythological 
stage.  And  the  prophet  might  well  exclaim  in  a  tone 
of  triumph,  Among  all  the  wise  of  the  nations  none  at  all 
is  like  unto  thee,  O  Lord,  as  a  source  of  true  wisdom  and 
understanding  for  the  guidance  of  life  (ver.  7). 

The  inclusion  of  eclipses  and  comets  among  the 
signs  of  heaven  here  spoken  of  has  been  thought  to  be 
barred  by  the  considerations  that  these  are  sometimes 
alleged  by  the  prophets  themselves  as  signs  of  coming 
judgment  exhibited  by  the  God  of  Israel ;  that,  as 
a  matter  of  fact,  they  were  as  mysterious  and  awful 
to  the  Jews  as  to  their  heathen  neighbours  ;  and  that 


whjt  is  hrrr  n  :;•«..•..*•..;  i%  not  the  trrrot  iu»|n(cU  by 
rare  occasional  phenomena  of  thi*  kind,  but  an  habitual 
superstition  in  relation  to  tome  ever-preiMrnt  causes. 
It  it  crrtain  that  in  another  prophecy  again«t  liabylon, 
preserved  in  the  book  of  Isaiah,  it  is  declared  that,  a* 
a  token  of  the  impending  destruction,  "the  ftars  of 
heaven  and  the  Orion*  thereof  shall  not  give  their  light : 
the  sun  -hall  be  darkened  in  hi*  going  forth,  and  the 
noon  fthall  not  cause  hi*  light  to  thine"  (Isa.  xiii.  to); 
and  the  »imilar  Un|*uag<  of  tar  prophet  Joel  i»  well 
known  (Joel  U.  2,  IO,  jo,  31,  iii.  i>)  But  these 
objection*  are  not  conclusive,  for  what  our  author  i* 
denouncing  >•»  the  heath*  n  a%v«  i.t!i  r.  :  •  *>gn*  of 
the  hcax-cn*,"  whaic\vr  may  br  intrndetl  by  that  expres 
sion,  with  a  lal-w-  »y*tem  of  rrhgiou*  belief.  It  is  a 
ftprcial  kind  of  idolatry  that  he  contemplates,  as  is  clear 
from  the  immediate  context  Not  only  doc*  the  parallel 
clause  "  Unto  the  way  of  the  nations  use  not  your 
selves  "  imply  a  gradual  conformity  to  a  heat::  ;  . ••<  -n  . 
not  only  is  it  the  Tact  that  the  1  (cbrew  phrase  rendered 
in  our  versions  "  lie  not  dismayed ! "  may  imply 
religion*  awe  or  *•••:•.'.,•  (Mai.  ti.  5 >,  as  imiocd  term* 
denoting  fear  or  dread  are  used  by  the  Semitic  languages 
in  general ;  but  the  prophet  at  once  proceed*  to  an  ex* 
posure  of  the  ab*urdity  of  image-worship  :  fur  ttu 
i/n/muMt/.H  (esubhslted  modes  «•!  worship ,  _•  Kings  xvii. 
8  ;  here,  established  objects  of  worship)  ./  ikt  ffof&s 
air  a  tufir  bnalk  (i.f.,  nought)  '/"'  ''  ' lnr  'd"l  •  M  a  trrf, 
out  of  ikt  /orr<d  out  Jtlltd  (»o  the  accents) ;  tk* 
of  iht  tarptnUr  tcith  titt  bill.  Wttk  M/:vr  and 
u-tiJt  i^uLi  one  adunttlh  it  (or,  makfth  tl  bnghl) ;  ari/A 
1 1«./  wtfh  kantitttr*  tit*;  us  its  ihtm  J<t*t,  iii.il  out 
I\  not  (or,  //i«i/  littit  b€  no  \Jmi-t n^t.  Ijkf  tht 
crvu'  of  a  ^aititn  of  Counts  anr  they,  and  Uu\ 
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speak;  they  are  carried  and  carried,  for  they  cannot  take 
a  step  (or,  march)  :  be  not  afraid  of  them,  for  they  cannot 
hurt,  neither  is  it  in  their  power  to  benefit !  "  Be  not 
afraid  of  them  !  "  returns  to  the  opening  charge  :  "  Of 
the  signs  of  heaven  stand  not  in  awe  ! "  (cf.  Gen. 
xxxi.  42,  53  ;  Isa.  viii.  12,  13).  Clearly,  then,  the 
signa  cceli  are  the  idols  against  whose  worship  the 
prophet  warns  his  people ;  and  they  denote  "  the  sun, 
the  moon,  the  constellations  (of  the  Zodiac),  and  all 
the  host  of  heaven"  (2  Kings  xxiii.  5).  We  know  that 
the  kings  of  Judah,  from  Ahaz  onwards,  derived  this 
worship  from  Assyria,  and  that  its  original  home  was 
Babylon,  where  in  every  temple  the  exiles  would  see 
images  of  the  deities  presiding  over  the  heavenly 
bodies,  such  as  Samas  (the  sun)  and  his  consort  Aa 
(the  moon)  at  Sippara,  Merodach  (Jupiter)  and  his  son 
Nebo  (Mercurius)  at  Babylon  and  Borsippa,  Nergal 
(Mars)  at  Cutha,  daily  served  with  a  splendid  and 
attractive  ritual,  and  honoured  with  festivals  and  pro 
cessions  on  the  most  costly  and  magnificent  scale. 
The  prophet  looks  through  all  this  outward  display  to 
the  void  within,  he  draws  no  subtle  distinction  between 
the  symbol  and  the  thing  symbolized  ;  he  accepts  the 
popular  confusion  of  the  god  with  his  image,  and 
identifies  all  the  deities  of  the  heathen  with  the  materials 
out  of  which  their  statues  are  made  by  the  hands  of 
men.  And  he  is  justified  in  doing  this,  because  there 
can  be  but  one  god  in  his  sense  of  the  word  ;  a  multitude 
of  gods  is  a  contradiction  in  terms.  From  this  point  of 
view,  he  exposes  the  absurdity  of  the  splendid  idolatry 
which  his  captive  countrymen  see  all  around  them. 
Behold  that  thing,  he  cries,  which  they  call  a  god,  and 
before  which  they  tremble  with  religious  fear  !  It  is 
nothing  but  a  tree  trunk  hewn  in  the  forest,  and  trimmed 


into  *hape  by  thr  carpenter,  and  plated  with  »ilver  and 
K"l«i,  and  lixrtl  on  iU  pede*lal  wtlh  hammer  and  naiU, 
foe  fear  ii  thouM  fall!  It*  tcrron  arc  empty  terror*, 
like  thotr  of  the  palm-trunk,  rotigh-hcwn  into  human 
shape,  and  »et  up  among  th«  mrSont  to  frightm  th« 
bird*  away. 

«  >;    -    !r  :i  ri  a        •  <•  l^-v.um 

Cum  fabrf.  mrrrlu*  ••  amn  .m  («<rfrtrvr  I'r.aj    ;••• 
Mjluil  «•»•«•  drum      1  >      •>  »r.  ,  *«• 

M««IIM  r.^mKl.,  •     ( |{ar..   W   i.  H.  I.  iff  I 

Though  the  idol  has  the  outward  ftemblancc  of  a 
man,  it  lack*  hi*  dUtinguiAhing  faculty  of  *peech ; 
it  i«  a*  dumb  a*  the  *carrcrow,  and  a*  powcrlr**  to 
iiK-vr  from  its  place  ;  *u  it  ha*  to  be  borne  about  on 
men'*  ihuulder*  (a  mocking  allu»iun  to  the  grand  pro- 
rr*aion*of  thr  g.«U,  which  di*tingui»hrd  the  Babylonian 
fnvtival*).  Will  you  then  be  afraid  of  thing*  that  can 
do  neither  good  nor  harm  ?  ask*  the  prophet  .  in  term* 
that  recall  the  challrngr  of  another,  or  perchance  of 
f,  to  the  idol*  of  Ilabylon  :  A»  gt**l  or  Jo  rtW, 
ttv  mav  look  at  fatfi  otkfr  aitJ  iff  it  togrthrr  ( I  *a. 
xli.  23). 

In  utter  contraM  with  the  impotrncr,  the  nothmj;- 
ne*»  of  all  the  god*  of  the  nation*,  whether  l»nuTs 
neighbour*  or  his  invader*,  *tand*  for  e\rr  the  C*od  of 
lsi.u-1.  Tltfrr  i%  MOM*  a  I  ail  likf  Tkte,  ()  AiAavA  .'  .cnrit/ 
art  Thou,  ami  jt'/rn/  i.<  Thy  \arnf  in  nnghl .'  With 
different  vowel  points,  we  might  render,  It'kfixf 
(cometh)  Tky  Itkr,  U  1 1>.  n.  '  Thi*  ha*  been  »up- 
jx>rtrtl  by  reference  to  chap.  xxx.  7  :  .-//<a«  /  for  grral 
i>  (Jail  day.  ll'hfH.t  (is  one)  lik*  if  '  (m/ayrM?);  but 
there  loo,  a*  here,  we  may  equally  well  translate,  thtrr 
is.  MOM*  likf  it.  The  interrogattvr,  in  fact,  pre*uppoaeit 
a  negative  an*wrr  ;  and  the  lledrrw  particle  usually 
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rendered  there  is  not,  are  not  ('ay  in,  V«)  has  been 
explained  as  origin  ally  identical  with  the  interrogative 
where?  (ayin,  implied  in  me'ayin,  "from  where?" 
"whence?"  cf.  Job.  xiv.  10 :  where  is  he?=he  is  nof). 
The  idiom  of  the  text  expresses  a  more  emphatic 
negation  than  the  ordinary  form  would  do ;  and  though 
rare,  is  by  no  means  altogether  unparalleled  (see  Isa. 
xl.  17,  xli.  24;  and  other  references  in  Gesenius). 
Great  art  Thou  and  great  is  Thy  Name  in  might ;  that 
is  to  say,  Thou  art  great  in  Thyself,  and  great  in  repute 
or  manifestation  among  men,  in  respect  of  might,  virile 
strength  or  prowess  (Ps.  xxi.  14).  Unlike  the  do- 
nothing  idols,  lahvah  reveals  His  strength  in  deeds 
of  strength  (cf.  Exod.  xv.  3  sqq.}.  Who  should  not  fear 
Thee,  Thou  King  of  the  nations  ?  (cf.  v.  22)  for  Thee 
it  beseemcth  (=it  is  Thy  due,  and  Thine  only)  :  for 
among  all  the  wise  of  the  nations  and  in  all  their  realm, 
there  is  none  at  all  (as  in  ver.  6)  like  Thee.  Religious 
fear  is  instinctive  in  man  ;  but,  whereas  the  various 
nations  lavish  reverence  upon  innumerable  objects 
utterly  unworthy  of  the  name  of  deity,  rational  religion 
sees  clearly  that  there  can  be  but  One  God,  working 
His  supreme  will  in  heaven  and  earth ;  and  that  this 
Almighty  being  is  the  true  "King  of  the  nations,"  and 
disposes  their  destinies  as  well  as  that  of  His  people 
Israel,  although  they  know  Him  not,  but  call  other 
imaginary  beings  their  kings  (a  common  Semitic  desig 
nation  of  a  national  god  :  Ps.  xx.  9  ;  Isa.  vi.  5,  viii. 
2i).  He,  then,  is  the  proper  object  of  the  instinct  of 
religious  awe  ;  all  the  peoples  of  the  earth  owe  Him 
adoration,  even  though  they  be  ignorant  of  their 
obligation  ;  worship  is  His  unshared  prerogative. 

Among  all  the  wise  of  the  nations  and  in  all  their  realm, 
not  one  is  like  Thee  !     Who  are  the  wise  thus  contrasted 


with  the  Supreme  God  .'     Arc  the  fal»e  god*   the  re 
puted    wise    one*.    K:'--"K    pretended    counsel    to  their 
deluded  worshippers  through  the  priestly  oracle  ?     The 
term    "  kingdom "  teems  to  indicate   this   VH-W,  if  we 
take    "  thru    kingdom "  to  mean   the   kingdom    of   the 
wt»e  ones  of  the  nations,  that  is,  the  countries  whose 
"  kinj;%  "  they  are,  where  t:  .•  \  .»:•    .<.    :       •  ,<  .  .1-  • 
I  he  hrjthen   in   ^-«  :.«  :.i'..  A\\>\   the   Babyloata:i*  in  par- 
UcuUr,  accnbed  wiMiom  to  their  gtxU.     But   there   is 
no  impt-  -j-r  irty  from  an  <  >ld    I  entamrnt  point  of  view 
in    rompanng    lahvah'*    wi*«iom  with    the   wisdom    of 
man.     The   meaning   of   the    prophet    may   be  simply 
thiv  that  no  earthly  wtadocn,  rraA  or  politicaJ  ftagacity, 
not  evr n  in  the  most  powerful  empire*  »uch  an  liabylon, 
can  be  a  match  for  lahvah  the   AU-wifte,  or  avail  to 
thwart  HU  purpote*  (I«a.   xxxi.  lt  2\      "  Wiac"  and 
"  Mgaciou» "  are    titles   which    the    king*   of   Baby!  n 
continually  a»*ert    fur  ibenuelvc*    in   their  extant   in 
scription*  ;    and    the    wisdom    and    karning    of    the 
Chaldean*  wa*    famous  in  the  ancient  world.      Hither 
view  will  agree  with  what  follows:  lint  in  ows  dung 
M«-\      th«    nations,  or   their  wise   men — trtU  turn   tml 
brutish  and  bcsuttid :  (in)  Mr  If  at  king  >  t  I'amltts  uhuk 
art  wood.     The  verse  is  difficult ;  but  the  expression 
"  the  teaching  (or  doctnne)  uf  \'anttie«  "  may  perhapa  be 
regarded  as  equivalent  t<»  tkt  idol*  laugkt  of;  and  then 
the   second   half  o/  the   x'erse  is  constructed   like    the 
first  member  of  vcr.   3  :    Hit  onrfrtMiwrj  of  iht  ptofb* 
art  I'am/v,  and  may  be  rendered,  tkt  idaJs  i,in^hi  of  art 
ntrrr  taood  (cf.   vrr    3  b,  ii.   37,  in.  9).      It  is  possible 
also  that  the    right  reading  is  "  foundation  "  (mitid) 
not  " doctrine  "  (ntAutr)  :  ilu  j,.nn<Li:i  n  •  '•.IM-..  nubstra- 
turn.  »ubstance)  of  tdoli  is  wood.     ( The  term  M  Vanities  " 
—  i*    used    for    "idols."    \-iii.     19,    xiv.    22; 
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Ps.  xxxi.  7).  And,  lastly,  I  think,  the  clause  might  be 
rendered  :  a  doctrine  of  Vanities,  of  mere  wood,  it — their 
religion — -is  !  J  This  supreme  folly  is  the  "  one  thing  " 
that  discredits  all  the  boasted  wisdom  of  the  Chaldeans  ; 
and  their  folly  will  hereafter  be  demonstrated  by  events 
(ver.  14). 

The  body  of  the  idol  is  wood,  and  outwardly  it  is 
decorated  with  silver  and  gold  and  costly  apparel ;  but 
the  whole  and  every  part  of  it  is  the  work  of  man. 
Silver  plate  (lit.  beaten  out)  from  Tarshish—from  far 
away  Tartessus  in  Spain — t's  brought,  and  gold  from 
Uphaz  (Dan.  x.  5),  the  work  of  the  smith,  and  of  the 
hands  of  the  founder — who  have  beaten  out  the  silver 
and  smelted  the  gold  :  blue  and  purple  is  their  clothing 
(Ex.  xxvi.  31,  xxviii.  8):  the  work  of  the  wise — of 
skilled  artists  (Isa.  xl.  20) — is  every  part  of  them. 
Possibly  the  verse  might  better  be  translated  :  Silver 
to  be  beaten  out — argentum  malleo  diducendum — which 
is  brought  from  Tarshish,  and  gold  which  is  brought 
from  Uphaz,  are  the  work  of  the  smitli  and  of  the  hands 
of  the  smelter ;  the  blue  and  purple  which  are  their 
clothing,  are  the  work  of  the  wise  all  of  them.  At  all 
events,  the  point  of  the  verse  seems  to  be  that,  whether 
you  look  at  the  inside  or  the  outside  of  the  idol,  his 
heart  of  wood  or  his  casing  of  gold  and  silver  and  his 
gorgeous  robes,  the  whole  and  every  bit  of  him  as  he 
stands  before  you  is  a  manufactured  article,  the  work 
of  men's  hands.  The  supernatural  comes  in  nowhere. 
In  sharpest  contrast  with  this  lifeless  fetish,  lahvah  is 
a  God  that  is  truth,  i.e.,  a  true  God  (cf.  Prov.  xxii.  21), 
or  lahvah  is  God  in  truth — is  really  God — He  is  a 

1  It  is  against  usage  to  divide  the  clause  as  Naegelsbach  does,  "Vain 
instruction!  It  is  wood!"  or  to  render  with  Ewald  "Simply  vain 
doctrine  is  the  wood  !  "  which  would  require  the  article  (ha'ef). 


Ining  C»W,  <»W  an  tltrntil  A'i«<" ;  the  »ovcrngn  whour 
rule  i*  mdrjH-wirnt  of  th<-  vici»<utudm  «»f  time,  and  the 
caprice*  of  trmporml  erratum :  «i/  //M  u-m/A  fA*  nrr/A 

world  of  naturr  ADI!  thr  world  of  man  arr  alikr 
dependent  upon  Hi*  Will,  and  He  exhibit*  Hi*  powrr 
and  hi*  nghtn»u»  anger  in  the  diaturhance*  of  thr  one 
and  thr  dUatteni  of  the  other. 

According  to  thr  Hebrew  punctuation,  we  should 
rather  trantlate :  />«/  /.i/'i:«i/«  }.I->hnn  (thr  devgn.i- 
ti-.n  of  ((<M!  in  thr  vr.  i.ful  afcount  <>f  crration,  Cien. 
u  4-jjt.  24)  u  tru/Jt,  if,  reality  ;  at  opposed  to  the 
faUity  and  nothtngneM  of  the  idoU;  or  /*rma*r*.f. 
/ 1  .';'.•  s »:<  ^  t\\  xtx.  i  ..  a«  opposed  to  their  transiton- 
ne»»  (w.  11-15). 

I  he-  fttatrmrnt  of  the  trnth  veTMr  respecting  thr 
eternal  powrr  and  godhrad  of  lahvah  i-  confirtnrd 
in  thr  twelfth  and  thirteenth  by  intlance*  of  Hi* 
creative  energy  And  continual  activity  a*  exhibited  in 
the  world  of  nature.  Tht  .lAiirr  ../  iht  mrtk  l>\  Ht\ 
/«NWf,  fa  \htMi  *hi»tg  th*  kabilabk  taw  A/  h\  //i%  .vi »«/«»»«. 
And  liy  //i*  in^i^ftt  lit  «/i</  s/rvft-A  out  the  HttttvH*  :  Al 
Ihf  soirW  of  ///%  gniHg  tvtfe  ( !'%.  Ixxvti.  |S;  if., 
thundering »  /Arnr  is  an  uproar  of  n-<itfi-\  in  ihf  AritcnM, 
And  lit  eansflk  Iht  i/^..;</%  /o  nss /runt  Ikt  tn4  a/  tkt 
fttriM ;  IjghlniHg*  for  ikt  ntin  lit  ntakttk.  And  tatutflh 
Iht  U'tHtf  lo  go  forth  cm/  o/  //«  //.  »  UM,  %  There  is 
no  break  in  the  kemie  between  ihete  »rntenrr«  and 
the  tenth  venc.  The  con»tniction  re»eniblm  that  of 
Aim*  v.  8,  ix.  5,  6,  and  it  interrupted  by  thr  eleventh 
vrntr,  which  in  all  probability  wan,  to  begin  with,  a 
marginal  annotation. 

"H»r  »oli<l  earth  in  itftrlf  a  natural  symbol  of  utrrngth 
and     -..(•  •'..:•,.     The    original    creation    of   thi*   mighty 
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and  enduring  structure  argues  the  omnipotence  of  the 
Creator;  while  the  "establishing"  or  "founding" 
of  it  upon  the  waters  of  the  great  deep  is  a  proof  of 
supreme  wisdom  (Ps.  xxiv.  2  ;  cxxxvi.  6),  and  the 
"  spreading  out  "  of  the  visible  heavens  or  atmosphere 
like  a  vast  canopy  or  tent  over  the  earth  (Ps.  civ.  2  ; 
Isa.  xl.  22),  is  evidence  of  a  perfect  insight  into  the 
conditions  essential  to  the  existence  and  wellbeing 
of  man. 

It  is,  of  course,  clear  enough  that  physical  facts 
and  phenomena  are  here  described  in  popular  language 
as  they  appear  to  the  eye,  and  by  no  means  with 
the  severe  precision  of  a  scientific  treatise.  It  is  not 
to  be  supposed  that  this  prophet  knew  more  about  the 
actual  constitution  of  the  physical  universe  than  the 
wise  men  of  his  time  could  impart.  But  such  know 
ledge  was  not  necessary  to  the  enforcement  of  the 
spiritual  truths  which  it  was  his  mission  to  proclaim ; 
and  the  fact  that  his  brief  oracle  presents  those  truths 
in  a  garb  which  we  can  only  regard  as  poetical,  and 
which  it  would  argue  a  want  of  judgment  to  treat  as 
scientific  prose,  does  not  affect  their  eternal  validity, 
nor  at  all  impair  their  universal  importance.  The 
passage  refers  us  to  God  as  the  ultimate  source  of 
the  world  of  nature.  It  teaches  us  that  the  stability 
of  things  is  a  reflexion  of  His  eternal  being  ;  that 
the  persistence  of  matter  is  an  embodiment  of  His 
strength  ;  that  the  indestructibility  which  science 
ascribes  to  the  materials  of  the  physical  universe  is  the 
seal  which  authenticates  their  Divine  original.  Per 
sistence,  permanence,  indestructibleness,  are  properly 
sole  attributes  of  the  eternal  Creator,  which  He  com 
municates  to  His  creation.  Things  are  indestructible  as 
regards  man,  not  as  regards  the  Author  of  their  being. 


-ift)    f/X.*T//£\  /M/S  Aff/>  /StMM/.'S  GOD.          »)* 

Thu«  the  wisdom  enshrined  in  the  law*  of  the 
world,  all  iU  strength  an«l  all  its  stability,  is 
a  manifestation  of  the  Unseen  God.  Invisible  in 
themselves,  the  eternal  power  and  godhead  of  lahvah 
become  visible  in  Hi*  creation.  Ami,  as  thr  Hebrrw 
mode  of  expression  indicates.  Hi*  activity  i«  never 
suspended,  nor  Hi*  presence  withdrawn.  The  conflict 
of  the  element*,  the  roar  of  the  thunder,  the  fla«h  of 
the  lightning,  the  downpour  of  water*,  the  rush  of 
the  ttonnwind.  are  Hi*  work  ;  and  not  le*»  Hi-  work, 
because  we  have  found  out  the  "  natural "  causes,  that 
is,  the  established  •  ••:!•!::: •>n\  of  their  occurrence;  not 
less  His  work,  because  we  have,  in  the  exercise  of 
faculties  really  though  remotely  akin  to  the  Divine 
Nature,  discovered  how  to  imitate,  or  rather  mimic, 
even  the  more  awful  of  these  marvel  ton*  phenomena. 
Mimicry  it  cannot  but  appear,  when  we  comparr  the 
overwhelming  forces  that  rage  in  a  tropical  storm 
with  our  electric  toys,  The  lightning*  in  their  glory 
and  terror  are  itill  God's  arrows,  and  man  cannot  rob 
His  quiver. 

Nowadays  more  is  known  about  the  machinery  of 
the  world,  but  hardly  more  of  the  Intelligence  that 
contrived  it,  and  keeps  it  continually  in  working  order, 
nay,  lends  it  its  very  existence.  More  is  known  about 
means  and  methods,  but  hardly  more  about  aims  and 
purposes.  The  reflexion,  how  few  are  the  master- 
conceptions  which  modern  speculation  has  added  to 
the  treasury  of  thought,  should  suggest  humility  to  the 
vainest  and  moat  telf-confidcnt  of  physical  inquirers. 
In  the  very  dawn  of  philosophy  the  human  mind 
appears  to  havr  anticipated  as  it  were  by  sudden 
flashes  of  insight  some  of  the  boldest  hypotheses  of 
modern  science,  including  that  of  K volution  itself. 
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The  unchangeable  or  invariable  laws  of  nature, 
that  is  to  say,  the  uniformity  of  sequence  which  we 
observe  in  physical  phenomena,  is  not  to  be  regarded 
as  a  thing  that  explains  itself.  It  is  only  intelligible 
as  the  expression  of  the  unchanging  will  of  God. 
The  prophet's  word  is  still  true.  It  is  God  who 
"  causes  the  vapours  to  rise  from  the  end  of  the  earth," 
drawing  them  up  into  the  air  from  oceans  and  lakes  by 
the  simple  yet  beautiful  and  efficient  action  of  the  solar 
heat ;  it  is  God  who  "  makes  lightnings  for  the  rain," 
charging  the  clouds  with  the  electric  fluid,  to  burst 
forth  in  blinding  flashes  when  the  opposing  currents 
meet.  It  is  God  who  "  brings  the  wind  out  of  His 
treasuries."  In  the  prophet's  time  the  winds  were 
as  great  a  mystery  as  the  thunder  and  lightning ; 
it  was  not  known  whence  they  came  nor  whither  they 
went.  But  the  knowledge  that  they  are  but  currents 
of  air  due  to  variations  of  temperature  does  not  really 
deprive  them  of  their  wonder.  Not  only  is  it  im 
possible,  in  the  last  resort,  to  comprehend  what  heat 
is,  what  motion  is,  what  the  thing  moved  is.  A 
far  greater  marvel  remains,  which  cries  aloud  of  God's 
wisdom  and  presence  and  sovereignty  over  all ;  and 
that  is  the  wonderful  consilience  of  all  the  various 
powers  and  forces  of  the  natural  world  in  making 
a  home  for  man,  and  enabling  so  apparently  feeble 
a  creature  as  he  to  live  and  thrive  amidst  the  perpetual 
interaction  and  collision  of  the  manifold  and  mighty 
elements  of  the  universe. 

The  true  author  of  all  this  magnificent  system  of 
objects  and  forces,  to  the  wonder  and  the  glory  of 
which  only  custom  can  blind  us,  is  the  God  of  the 
prophet.  This  sublime,  this  just  conception  of  God 
was  possible,  for  it  was  actually  realized,  altogether 
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•put  from  the  influence  <>f  Hellenic  j»hil«-vj»hy  and 
modern  Kuropran  science  Hut  it  was  by  no  means  as 
common  to  the  Srmetic  people*.  In  Babylon,  which 
was  At  the  time  the  focus  of  all  earthly  wisdom  and 
power,  in  Babylon  the  ancient  mother  of  sciencm  and 
arts,  a  crude  polytheism  stultified  all  the  wisdom  of  tin 
wise,  and  lent  iu  sanction  to  a  profound  moral  corrup 
tion.  Rapid  and  univrrsal  conquests,  enorroou*  wraith 
accruing  from  the  spoils  and  tributes  of  all  nations, 
only  subserved  thr  luxury  and  riotou*  living  which 
issued  in  a  general  effeminacy  and  social  enervation  ; 
until  the  great  fabric  of  empire,  whiih  Nabopalassar 
and  Nebuchadrexjar  had  reared  by  thrir  military  and 
political  genius,  sank  under  the  weight  of  its  own  vices. 
Looking  round  upon  this  spectacle  01  »uprt»: 


truth,  the  Mnipln  ity  of  a  htghrr  faith;  :•  «>  t>e*o(ted  with 
the  worship  of  a  hundred  vain  idols,  which  were  the 
outward  reflexion  of  their  own  <liMa*ctl  imaginations, 
to  receive  thr  wisdom  of  thr  trur  n-h^i-.u.  and  to  per 
ceive  especially  thr  truth  just  enunciated,  that  it  is 
lahvah  who  givr*  the  rain  and  upon  whom  all  atmos 
pheric  change*  depend  (cf.  xiv.  32):  and  thus,  in  the 
h»ur  •  l  n«  t  ii.  ,.,'.,'  ,.  ;  >  :  .  :  .. 

/us  tHiJlfn  A<'M/r  '*  a  "*'.  <""'  th"r  i*  10  brralh  in  littni  ; 
because  the  lifeless  idol,  the  work  of  his  hand*,  can 
lend  no  hrlp.  iVrhaps  boUi  clauwn  of  the  verse  rather 
express  a  prophecy  :  .-///  wn  u-ili  bt  /vnxrit  bmhik, 
dtititutt  of  kttotetfJgr  ;  r: .  -  . 

gr*ti*n  imagf.  \Visr  and  strong  as  thr  Babylonians 
supposed  ihemaelves  to  be,  the  logic  of  cvenU  would 
u ndrcri \-ethem.  They  were  doomed  t«»  a  rude  awaken 
ing  ;  to  discover  in  the  hour  of  defeat  and  surrender 
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that  the  molten  idol  was  a  delusion,  that  the  work  of 
their  hands  was  an  embodied  lie,  void  of  life,  powerless 
to  save.  Vanity — a  mere  breath,  nought — arc  they,  a 
work  of  knaveries  (a  term  recurring  only  in  li.  18  ;  the 
root  seems  to  mean  "to  stammer,"  "to  imitate");  in 
the  time  of  their  visitation  they  will  perish  !  or  simply 
they  perish  ! — in  the  burning  temples,  in  the  crash  of 
falling  shrines. 

It  has  happened  so.  At  this  day  the  temples  of 
cedar  and  marble,  with  their  woodwork  overlaid  with 
bronze  and  silver  and  gold,  of  whose  glories  the  Baby 
lonian  sovereigns  so  proudly  boast  in  their  still  existing 
records,  as  "  shining  like  the  sun,  and  like  the  stars  of 
heaven,"  are  shapeless  heaps  or  rather  mountains  of 
rubbish,  where  Arabs  dig  for  building  materials  and 
treasure  trove,  and  European  explorers  for  the  relics 
of  a  civilisation  and  a  superstition  wrhich  have  passed 
away  for  ever.  "  Vana  sunt,  et  opus  risu  dignum."  In 
the  revolutions  of  time,  which  are  the  outward  measures 
of  the  eternally  self-unfolding  purposes  of  God,  the 
word  of  the  Judeari  prophets  has  been  amply  fulfilled. 
Babylon  and  her  idols  are  no  more. 

All  other  idols,  too,  must  perish  in  like  manner. 
Thus  shall  ye  say  of  them  :  The  gods  who  the  heavens 
and  earth  did  not  make,  perish  from  the  earth  and  from 
under  the  heavens  shall  these  !  The  assertion  that  the 
idols  of  Babylon  were  doomed  to  destruction,  was  not 
the  whole  of  the  prophetic  message.  It  is  connected 
with  and  founded  upon  the  antithetic  assertion  of  the 
eternity  of  lahvah.  They  will  perish,  but  He  endures. 
The  one  eternal  is  El  Elyon,  the  Most  High  God,  the 
Maker  of  heaven  and  earth.  But  heaven  and  earth 
and  whatever  partakes  only  of  their  material  nature 
are  also  doomed  to  pass  away.  And  in  that  day  of  the 


Lord,  when  the  element*  melt  with  fervent  heat,  and 
the  earth  and  the  work*  that  are  themn  -hull  be  burnt 
up  (J  Pet  iil  IO),  not  only  will  the  idol*  of  thr  heathen 
world,  and  the  tawdry  dull*  which  a  degenerate  rhurch 
fturTer*  to  be  adored  as  a  kind  of  magical  embodiment 
of  the  M»ther  of  (WxJ,  but  all  other  idol*  whkh  the 
sensebound  heart  of  man  make*  to  itself,  vanuh  into 
nothingness  before  that  overwhelming  revelation  of  the 
supremacy  of  God. 

There  i»  something  amaiing  in  the  folly  of  worship 
ping  man.  whether  in  the  abstract  form  of  the  cultus  of 
"  Humanity,**  or  in  any  of  the  vahou*  form*  of  what  is 
railed  "  Hero-worship,"  or  in  the  vulgar  form  of  self- 
wor«hip,  which  is  the  religion  •'  the  *e!fi*h  and  the 
wot  Idly.  To  ascribe  infallibility  to  any  mortal,  whether 
Pope  or  politician,  is  to  tin  in  the  spirit  of  idolatry. 
The  Maker  of  heaven  and  earth,  and  He  alone,  is 
worthy  of  worship.  "Where  waat  thou  when  1  laid 
the  foundations  of  the  earth  ?  declare,  if  thou  ha%t 
under  Uarniing  "  (Job  xxxviii.  4 ».  No  human  wisdom 
nor  power  presided  there ;  and  to  produce  the  smallest 
of  a«>'.'  r  ;«!s  is  -:  •  .  ••-.:-. 

the  combined  resources  of  modern  science.  Man  and 
all  that  man  ha*  created  is  nought  in  the  scale  of 
God's  creation.  Hr  and  all  the  mighty  works  with 
which  he  anuues,  overshadows,  enslave*  his  little  world, 
will  perish  and  pass  away ;  only  that  will  survive 
which  he  builds  of  materials  which  are  imperishable, 
fabrics  of  spiritual  worth  and  excellence  and  glory 
(l  Cor.  Hi.  13).  A  Nineveh,  »  Ilabylon,  a  London,  a 
Pan*,  may  disappear  ;  l>nt  kf  thai  dattk  lAr  •*//  of  God 
abtdttk /or  n*r  (l  John  ii.  17).  A'o/  Itk*  :>.<,>'.  . crse 
I  I  ad  fin. )u  Jacob'*  l*ortton,  but  lltt  Makrr  .»««/'  .l/<>uA*rr 
of  ',,-.-  ./..//-  i.  in*  ;-. ,,::.!.,  ;  lakvak  Smooth 
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name!  (Both  here  and  at  li.  I9=xxviii.  19  the  LXX. 
omits :  and  Israel  is  the  tribe,  which  seems  to  have 
been  derived  from  Deut.  xxxii.  9.  Israel  is  elsewhere 
called  lahvah's  heritage,  Ps.  xxxiii.  12,  and  portion,  Deut. 
xxxii.  9  ;  but  that  thought  hardly  suits  the  connexion 
here.) 

Not  like  these :  for  He  is  the  Divine  Potter  who 
moulded  all  things,  including  the  signs  of  heaven, 
and  the  idols  of  wood  and  metal,  and  their  foolish 
worshippers.  And  he  is  Jacob's  portion  ;  for  the  know 
ledge  and  worship  of  Him  was,  in  the  Divine  counsels, 
originally  assigned  to  Israel  (cf.  Deut.  iv.  19 ;  and 
xxxii.  8,  according  to  the  true  reading,  preserved  in  the 
LXX.) ;  and  therefore  Israel  alone  knows  Him  and  His 
glorious  attributes.  lahvah  SabaotJi  is  His  name :  the 
Eternal,  the  Maker  and  Master  of  the  hosts  of  heaven 
and  earth,  is  the  aspect  under  which  He  has  revealed 
Himself  to  the  true  representatives  of  Israel,  His 
servants  the  prophets. 

The  portion  of  Israel  is  his  God — his  abiding  por 
tion  ;  of  which  neither  the  changes  of  time  nor  the 
misconceptions  of  man  can  avail  to  rob  him.  When  all 
that  is  accidental  and  transitory  is  taken  away,  this 
distinction  remains :  Israel's  portion  is  his  God. 
lahvah  was  indeed  the  national  God  of  the  Jews, 
argue  some  of  our  modern  wise  ones ;  and  therefore  He 
cannot  be  identified  with  the  universal  Deity.  He  has 
been  developed,  expanded,  into  this  vast  conception  ; 
but  originally  He  was  but  the  private  god  of  a  petty 
tribe,  the  Lar  of  a  wandering  household.  Now  herein 
is  a  marvellous  thing.  How  was  it  that  this  particular 
household  god  thus  grew  to  infinite  proportions,  like 
the  genius  emerging  from  the  unsealed  jar  of  Arab 
fable,  until,  from  His  prime  foothold  on  the  tent-floor 


of  a  M.  •!!-.. »ii  unnly.  lir  tt»were»l  al»»ve  the  star«  and  Hi* 
form  overshadowed  the  universe  '  Mow  did  it  come  tu 
poas  that  1 1 1-  pr..phrt  could  a*k  in  a  tone  of  indisputable 
truth,  rrvognisrd  alikr  by  fnend  and  for,  "  I)o  not  I 
fill  hravrn  and  rarth.  %aiih  lahvah  **?  (Jrr.  x\m.  24! 
How,  that  this  iinimnM-.  this  immeasurable  expansion 
toi)k  jUacc  in  lhi»  instance,  ami  not  in  that  of  any  one 
of  the  th  usjiiul  rival  denies  of  surrounding  and  more 
powerful  tribes  and  nations  ?  How  comes  it  that  we 
to-day  arr  met  to  adore  lahvah,  and  not  rather  one  of 
the  forgotten  gods  of  Canaan  or  Egypt  or  Babylon  ? 
Merodach  and  Nebo  have  vanished,  but  lahvah  is  the 
Father  of  our  Lord  Jesus  ChnsL  It  certainly  looks 
very  much  as  if  the  I lebrew  prophets  were  right ;  as  if 
lahvah  were  really  the  God  of  the  creation  as  well  as 
the  Portion  of  Jacob. 

Iht  /orftoa  of  JofoJ*.  Is  His  relation  to  that  one 
people  a  stumMing-block  ?  Can  we  see  no  eternal 
truth  in  the  statement  of  the  Psalmist  that  M*  l.*nf* 
/k>rtto*  u  //u  fxoplt  ?  Who  can  find  fault  with  the 
enthusiastic  faith  of  holy  men  thus  exulting  in  the 
knowledge  and  love  of  God  ?  It  is  a  charactenstic 
of  all  genuine  religion,  this  sweet,  this  elevating  con- 
sciouAne**  that  (Jod  i*  our  God  ,  thi«  profound  sen«e 
that  He  has  revealed  Himself  to  us  in  a  special  and 
peculiar  and  individual  manner.  But  the  actual  his* 
torical  results,  as  well  as  the  sacred  books,  pruve  that 
the  sense  of  possessing  G»«d  and  being  possessnl  by 
Him  was  purer,  stronger,  deeper,  more  effectual,  more 
abiding,  in  Israel  than  in  any  other  race  of  the  ancient 
world. 

One  must  tread  warily  upon  slippery  ground ;  but  I 
cannot  help  thinking  that  many  of  the  arguments  alleged 
against  the  probability  of  (»od  revealing  Him**  li'  to  man 
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at  all  or  to  a  single  nation  in  particular,  are  sufficiently 
met  by  the  simple  consideration  that  He  has  actually 
done  so.  Any  event  whatever  may  be  very  improbable 
until  it  has  happened  ;  and  assuming  that  God  has  not 
revealed  Himself,  it  may  perhaps  be  shewn  to  be  highly 
improbable  that  He  would  reveal  Himself.  But,  mean 
while,  all  religions  and  all  faith  and  the  phenomena  of 
conscience  and  the  highest  intuitions  of  reason  pre 
suppose  this  improbable  event  as  the  fact  apart  from 
which  they  are  insoluble  riddles.  This  is  not  to  say 
that  the  precise  manner  of  revelation — the  contact  of 
the  Infinite  with  the  Finite  Spirit — is  definable.  There 
are  many  less  lofty  experiences  of  man  which  also  are 
indefinable  and  mysterious,  but  none  the  less  actual 
and  certain.  Facts  are  not  explained  by  denial,  which 
is  about  the  most  barren  and  feeble  attitude  a  man  can 
take  up  in  the  presence  of  a  baffling  mystery.  Nor  is  it 
for  man  to  prescribe  conditions  to  God.  He  who  made 
us  and  knows  us  far  better  than  we  know  ourselves, 
knows  also  how  best  to  reveal  Himself  to  His 
creatures. 

The  special  illumination  of  Israel,  however,  does  not 
imply  that  no  light  was  vouchsafed  elsewhere.  The 
religious  systems  of  other  nations  furnish  abundant 
evidence  to  the  contrary.  God  "  left  not  Himself  with 
out  witness,"  the  silent  witness  of  that  beneficent  order 
of  the  natural  world,  which  makes  it  possible  for  man 
to  live,  and  to  live  happily.  St.  Paul  did  not  scruple 
to  compliment  even  the  degenerate  Athenians  of  his 
own  day  on  the  ground  of  their  attention  to  religious 
matters,  and  he  could  cite  a  Greek  poet  in  support  of 
his  doctrine  that  man  is  the  offspring  of  the  one  Gcd 
and  Father  of  all. 

We    may   see   in   the  fact   a  sufficient   indication  of 


what  St  Paul  would  have  Mid,  had  the  nohler  non- 
Christian  syuems  fallen  under  his  cognisance ;  had 
heathenism  become  known  to  him  not  in  the  hetero 
geneous  polytheism  of  Hellas,  whirh  in  his  time  had 
long  aince  l«»st  what  little  moral  influence  it  had  ever 
pOMCMed.  nor  in  the  wild  orgiastic  nature  worship*  of 
the  Leaser  Asia,  which  in  their  thoroughly  sensuous 
basis  did  dishonour  alike  to  God  and  to  man  ;  but  in 
the  sublime  tenets  of  Zarathustra.  with  their  noble 
morality  and  deep  reverence  for  the  One  God,  the  Spirit 
of  all  goodness  and  truth,  or  in  the  reformed  Brahman- 
ism  of  Gautama  the  Buddha,  with  its  grand  principle 
of  aclf-renunciation  and  universal  chanty. 

The  peculiar  glories  of  Bible  religion  arc  not  dimmed 
in  presence  of  these  other  lights.  Allowing  for  whatever 
in  valuable  in  these  systems  of  belief,  we  may  still  allege 
that  Bible  religion  comprises  all  that  is  good  in  them, 
and  has,  besides,  many  precious  features  peculiar  to 
itself ;  we  may  still  mainuin  that  their  excellences  arr 
rather  lr»timonies  t  the  truth  of  the  biblical  teachings 
al»»ui  God,  than  difficulties  in  the  way  of  •  rational 
faith ;  that  it  would  be  far  more  difficult  to  a  thoughtful 
mind  to  accept  the  revelation  of  God  conveyed  in  the 
Bible,  if  it  were  the  fact  that  no  rays  of  Divine  light 
had  cheered  the  darkness  of  the  millions  of  struggling 
mortals  beyond  the  pale  of  Judaism,  than  it  is  under 
the  actual  circumstances  of  the  case  :  in  short,  that  the 
truths  implicated  in  imperfect  religions,  isolated  from 
all  contact  with  Hebrew  or  Christian  belief,  are  a 
witness  to  and  a  foreshadowing  of  the  truths  of  the 
gospel. 

Our  prophet  declares  that  Jacob's  portion — the  God 
of  Israel — is  not  like  the  gods  of  contemporary  peoples. 
How,  thrn,  docs  he  conceive  of  Him  ?  Not  as  a  meta- 
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physical  entity — a  naked,  perhaps  empty  abstraction  of 
the  understanding.  Not  as  the  Absolute  and  Infinite 
Being,  who  is  out  of  all  relation  to  space  and  time. 
His  language — the  language  of  the  Old  Testament — 
possesses  no  adjectives  like  "Infinite,"  "Absolute," 
"Eternal,"  "Omniscient,"  "Omnipresent,"  nor  even 
"  Almighty,"  although  that  word  so  often  appears  in 
our  venerable  Authorized  Version.  It  is  difficult  for 
us,  who  are  the  heirs  of  ages  of  thought  and  intellectual 
toil,  and  whose  thinking  is  almost  wholly  carried  on 
by  means  of  abstract  ideas,  to  realize  a  state  of  mind 
and  a  habit  of  thought  so  largely  different  from  our 
own  as  that  of  the  Hebrew  people  and  even  of  the 
Hebrew  prophets.  Yet  unless  we  make  an  effort  to 
realize  it,  however  inadequately,  unless  we  exert  our 
selves,  and  strive  manfully  to  enter  through  the  gate 
of  an  instructed  imagination  into  that  far-off  stage  of 
life  and  thought  which  presents  so  many  problems  to 
the  historical  student,  and  hides  in  its  obscurity  so 
many  precious  truths  ;  we  must  inevitably  fail  to  appre 
ciate  the  full  significance,  and  consequently  fail  of 
appropriating  the  full  blessing  of  those  wonderful 
prophecies  of  ancient  Israel,  which  are  not  for  an  age 
but  for  all  time. 

Let  us,  then,  try  to  apprehend  the  actual  point  of 
view  from  which  the  inspired  Israelite  regarded  his 
God.  In  the  first  place,  that  point  of  view  was  emi 
nently  practical.  As  a  recent  writer  has  forcibly 
remarked,  "  The  primitive  mind  does  not  occupy  itself 
with  things  of  no  practical  importance,  and  it  is  only 
in  the  later  stages  of  society  that  we  meet  with  tradi 
tional  beliefs  nominally  accepted  by  every  one  but 
practically  regarded  by  none ;  or  with  theological 
speculations  which  have  an  interest  for  the  curious, 


Imi  arc  not  frit  (o  have  a  direct  hearing  un  the  concern* 
of  life." 

The    pious    Nrarhtf    could   not  indulge   a   morl>:<i!y 
acute  and  restlessly  speculative  intellect  with  philoto- 
phical  or  ftcicntific  theories  about  the  Ik-ity,  II i*  nature 
in  Himself,  Hit  essential  and  accidental  attribute*.  Hi* 
relation  to  the  visible  world.      Neither  did  *uch  theories 
then  c  \ist  ready  made  to  hi*  hand,  nor  did  hi*  inward 
impulse*  and  the  natural  •••::•>«•  of  thought  urge  him 
to  pry  into  tuch  abstruse  matter*,  and  with  cold  irre 
verence  to  subject  hi*  idea  of  ( ',..d  to  critical  analysis. 
Could  be  have   been   made  to  under*Und  the  attitude 
and  the  tletnaiuU  i.l    *..m»-  in<»|i  rn  •  li-ij'ut.iots,  he  \\-  u!>l 
have   been   apt  to  exclaim,  "  Canst   thou  by  *earching 
find  out  God  ?     Cantt  thou  find  out  Shaddai  unto  per 
fection  ?     It  i*  a*  high  as  heaven,  what  can*t  thou  do  ? 
dee|ier  than  hell,  what  can*t  thou  know  ?  "     To  find 
out  and  to  know  God  as  the  under*tandtng  finds  out 
and  LOOMS,  how  can  that  ever  become  possible  to  man  ? 
Such   knoM  ledge  deprnd*   entirely   upon    processes   of 
comparison  .  upon  the  perception  of  similarity  between 
the  object  investigated  and  other  known  object* .  x:j-  -o 
accurate    naming    ami    classification.       Hut     who   can 
dream  of  successfully  referring  the   Deity  to  a  class  ? 
"To  what  will  ye  liken  God,  <>r  what  likeness  will  ye 
compare   unto   Him?"     In   the  brief  prophecy  before 
us,  as  in  the  fortieth  chapter  of  I*aiah,  with  which  it 
presents  »o  many  points  of  contact,  we  have  a  splendid 
pmtcM  againat  all  attempt*  at  bringing   the  Most    1 1  gh 
within  the  limitations  of  human  cognition,  and  rediu  ing 
God  to  tin-  category  of  thing*  known  and  understood. 
Directed  in  the  first  instance  against  idolatry — against 
vain  efforts  to  find  an  adequate  likene&s  of  the  Supreme 
in  some  one  of  the  numberless  creations  <  I    His  hand, 
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and  so  to  compare  and  gauge  and  comprehend  Himself, 
— that  protest  is  still  applicable,  and  with  even  greater 
force,  against  the  idolatrous  tendencies  of  the  present 
age :  when  one  school  of  devotees  loudly  declares, 

"  Thou,  Nature,  art  our  goddess  ;  to  thy  law 
Our  services  are  bound :  wherefore  should  we 
Stand  in  the  plague  of  custom  ?  " 

and  another  is  equally  loud  in  asserting  that  it  has 
found  the  true  god  in  man  himself;  and  another  pro 
claims  the  divinity  of  brute  force,  and  feels  no  shame  in 
advocating  the  sovereignty  of  those  gross  instincts  and 
passions  which  man  shares  with  the  beasts  that  perish. 
It  is  an  unworthy  and  an  inadequate  conception  of  God, 
which  identifies  Him  with  Nature ;  it  is  a  deplorably 
impoverished  idea,  the  mere  outcome  of  philosophic 
despair,  which  identifies  him  with  Humanity ;  but  what 
language  can  describe  the  grovelling  baseness  of  that 
habit  of  thought  wrhich  knows  of  nothing  higher  than 
the  sensual  appetite,  and  seeks  nothing  better  than  its 
continual  indulgence ;  which  sees  the  native  impress 
of  sovereignty  on  the  brow  of  passing  pleasure,  and 
recognises  the  image  and  likeness  of  God  in  a  tem 
porary  association  of  depraved  instincts  ? 

It  is  to  this  last  form  of  idolatry,  this  utter  heathenism 
in  the  moral  life,  that  all  other  forms  really  converge, 
as  St.  Paul  has  shewn  in  the  introduction  of  his  Epistle 
to  the  Romans,  where,  in  view  of  the  unutterable 
iniquities  which  were  familiar  occurrences  in  the  world 
of  his  contemporaries,  he  affirms  that  moral  decadence 
of  the  most  appalling  character  is  ultimately  traceable 
to  a  voluntary  indulgence  of  those  idolatrous  tendencies 
which  ignore  God's  revelation  of  Himself  to  the  heart 
and  reason,  and  prefer  to  find  their  deity  in  something 


lefts  awful  in  punty  and  holinnu,  Ic&s  averse  to  the 
defilement*  of  »m.  !••••»  conversant  with  the  werel*  of 
the  aoul .  and  to,  rv-i  liking  to  retain  the  true  and  only 
G«d  in  knowledge,  change  lit*  truth  into  a  lie,  and 
worship  and  serve  the  creature  more  than  the  Creator : 
dunging  the  glory  of  the  incorruptible  God  into  ait 
image  made  like  unt»  corruptible  man,  or  even  to  bin!* 
!  <  .iits  an«l  1 1 « «  • 'ii'.k.'  ihiiii/s. 


VII. 

THE  BROKEN  COVENANT. 
JEREMIAH  xi.,  xii. 

THERE  is  no  visible  break  between  these  two 
chapters.  They  seem  to  summarize  the  history 
of  a  particular  episode  in  the  prophet's  career.  At  the 
same  time,  the  style  is  so  peculiar,  that  it  is  not  so 
easy,  as  it  might  appear  at  a  first  glance,  to  determine 
exactly  what  it  is  that  the  section  has  to  tell  us.  When 
we  come  to  take  a  closer  look  at  it,  we  find  a  thoroughly 
characteristic  mixture  of  direct  narrative  and  soliloquy, 
of  statement  of  facts  and  reflexion  upon  those  facts, 
of  aspiration  and  prayer  and  prophecy,  of  self-com 
muning  and  communing  with  God.  Careful  analysis 
may  perhaps  furnish  us  with  a  clue  to  the  disentangle 
ment  of  the  general  sense  and  drift  of  this  characteristic 
medley.  We  may  thus  hope  to  get  a  clearer  insight 
into  the  bearing  of  this  old-world  oracle  upon  our  own 
needs  and  perplexities,  our  sins  and  the  fruit  of  our 
sins,  what  we  have  done  and  what  we  may  expect  as 
the  consequence  of  our  doings.  For  the  Word  of  God 
is  "  quick  and  powerful."  Its  outward  form  and  vesture 
may  change  with  the  passing  of  time  ;  but  its  substance 
never  changes.  The  old  interpreters  die,  but  the  Word 
lives,  and  its  life  is  a  life  of  power.  By  that  Word 
men  live  in  their  successive  generations  ;  it  is  at  once 
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creative  and  regulative ;  it  is  the  seed  of  life  in  man. 
and  it  U  the  law  of  that  life.  Apart  from  the  hivine 
Word,  man  would  be  no  morr  than  a  brute  gifted  with 
understanding,  hut  denied  all  answer  t<>  the  higher 
cravings  of  aoul  and  »pint  ;  a  being  \\h-.s*  conscious 
life  was  a  mere  m«kery  ;  a  self-tortiicnior,  tantali/ed 
with  vain  surmises,  tortured  with  e ver-recu mug  pro 
blems  ;  longing  lor  light,  and  beset  with  never-lifting 
clouds  <>f  impenetrable  -iur kn«  ss  ;  the  •  n«  s.  •!•  mst.in« 
among  thr  myriad*  of  M-nttent  being*,  of  a  creature 
whose  wants  Nature  rr fuses  to  satisfy,  and  whotr 
lot  it  is  to  consume  for  ever  in  the  fire*  of  hoj>elrv» 
destrr. 

The  sovran  !.••:«!.  who  is  the  Kt«  ii-..i'.  \\  .-.!••!:..  has 
not  made  »uch  a  mistake.  He  provides  satisfaction 
for  all  Mis  creatures,  according  to  the  var>ing  degrees 
of  their  capacity,  according  to  their  rank  in  the  scale 
of  bring,  so  that  all  may  rejoice  in  the  fulness  and 
thr  |'rr««j.  tti  of  a  happy  lifr  for  their  allotted  time. 
Man  is  no  exception  to  the  universal  rule.  lli«  whole 
constitution  as  God  has  fashioned  it  is  Mich  that  he 
can  ii  id  his  perfect  »alisfart)on  in  the  Word  of  the 
1  "t ii.  And  the  depth  of  his  dissatisfaction,  the  poig 
nancy  and  the  bitterness  of  his  disappointment  and 
dingukl  at  himsrlf  and  at  thr  world  in  which  he  find* 
himself,  air  thr  str<>ngr»i  r\uirncr  that  he  lias  sought 
satisfaction  in  things  that  cannot  satisfy  .  that  he  has 
foolishly  endeavoured  to  feed  his  soul  upon  .islx-s,  to 
»till  the  crav:ngttof  hi*  spirit  with  something  oilier  than 
that  Word  of  God  which  is  the  Bread  of  Life. 

You  will  observe  that  the  difeouriw  we  are  to  con 
sider,  is  headeti :  /  -  awt/  that  ,'...'  /<>  Jtrrntiah  /mm 
/.;..-.•':  (lit  /M/wi  u-ith,  that  i*,  /row  Ikf  f  iv  if  tut  of  the 
KIM  .....  .j.. •»;,,."  I  think  thai  expression  "sa>ing" 
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covers  all  that  follows,  to  the  end  of  the  discourse. 
The  prophet's  preaching  the  Law,  and  the  consequences 
of  that  preaching  as  regarded  himself;  his  experience 
of  the  stubbornness  and  treachery  of  the  people  ;  the 
varying  moods  of  his  own  mind  under  that  bitter 
experience  ;  his  reflexions  upon  the  condition  of  Judah, 
and  the  condition  of  Judah's  ill-minded  neighbours ; 
his  forecasts  of  the  after-course  of  events  as  determined 
by  the  unchanging  will  of  a  righteous  God ;  all  these 
things  seem  to  be  included  in  the  scope  of  that  "  Word 
from  the  presence  of  lahvah,"  which  the  prophet  is 
about  to  put  on  record.  You  will  see  that  it  is  not 
a  single  utterance  of  a  precise  and  definite  message, 
which  he  might  have  delivered  in  a  few  moments  of 
time  before  a  single  audience  of  his  countrymen.  The 
Word  of  the  Lord  is  progressively  revealed  ;  it  begins 
with  a  thought  in  the  prophet's  mind,  but  its  entire 
content  is  unfolded  gradually,  as  he  proceeds  to  act 
upon  that  thought  or  Divine  impulse ;  it  is,  as  it  were, 
evolved  as  the  result  of  collision  between  the  prophet 
and  his  hearers  ;  it  emerges  into  clear  light  out  of  the 
darkness  of  storm  and  conflict ;  a  conflict  both  internal 
and  external ;  a  conflict  within,  between  his  own 
contending  emotions  and  impulses  and  sympathies ; 
and  a  conflict  without,  between  an  unpopular  teacher, 
and  a  wayward  and  corrupt  and  incorrigible  people. 
From  with  lahvah.  There  may  be  strife  and  tumult 
and  the  darkness  of  ignorance  and  passion  upon  earth ; 
but  the  star  of  truth  shines  in  the  firmament  of  heaven, 
and  the  eye  of  the  inspired  man  sees  it.  This  is  his 
difference  from  his  fellows. 

Hear  ye  the  words  of  this  covenant,  and  speak  ye  unto 
the  men  of  Judah,  and  upon  the  dwellers  in  Jerusalem  ! 
And  say  thou  unto  them,  Thus  saith  lahvah,  the  God 
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of  /OTM/,  Actmntd  tn  tkt  MSB  Out!  ktar  not  At 
•*W<  of  tkis  ttMvwtfw/,  a'Ai^A  /  lay  «»  w»*r  /<i/Arrs, 
in  tf*  4tv  Ikat  I  bnmgkl  /Arm  /or/A  /runt  /Ar  AW 
V  ££*#  •  A""*  <**  /*rm»te  o/  iron,  wm«£.  //tar  ten 
mrnto  My  toier,  «rW  4>  /*<•>«•  fJttm^t,  atfotdiHg  la  a// 
Aft  /  rWy  (httrxt  YOU  :  ikal  »r  »«j»  /••».•»»«•  /•/  .!/«•  <t 
f*"fJf,  <»W  /A«i/  /  .1/t.w//  HMTV  bftom*  /or  «OM  <i  ^..-/ 

/     MMTf    MM^    yputW    (Q<(WlS     Vltl      inff  )    /Ar     fMt/A 


/Arm  «i  4l«^  Jtomtmg  milk  mmli  9*4  komcv,  <u  it  won- 
M  (or  cunply,  to  4»y).  ^4W  /  taumtrml  mud  MM/. 
xlm**,  7«A:«A  /  (xi  1-5)  "  Hear  yr  .  .  .  speak  yr 

unto  the  mrn  of  jutiah  !  "  The  or  canon  rrferrcd  t«  • 
i»  that  mrmomble  crut»  in  the  eighteenth  year  of  king 
Joftiah,  when  Ililktah  the  high  priest  had  "  foumi  the 
book  of  the  law  in  the  houae  of  the  Lord"  (2  King* 
xxu.  8  -/./I.  and  the  piou*  king  had  read  in  the  hear 
ing  of  the  a  Mem  bird  people  thoae  fervid  exhortation* 
to  obedience,  tho*e  promi»e«  fraught  with  all  manner  of 
Hftting,  thoae  ternble  denunciations  of  wrath  and  ruin 
reaerved  for  rebellion  and  apostasy,  which  wr  may  mill 
read  in  the  clo»mg  chapter*  of  the  book  of  I>rutcr<>nomy 
(I»eui.  xxvu  «f.).  Jeremiah  i«  recalling  the  r\mu  of 
his  own  ministry,  and  p*Me«  in  rapid  review  from  the 
time  of  hit  preaching  upon  the  Book  of  the  1  .aw.  to  the 
Chaldean  invasion  in  the  reign  of  Jehoiachin  (xiti.  1  8 
fff.).  He  recalls  the  solemn  occasion  when  king  and 
people  bound  themselves  by  oath  to  observe  the  law  of 
thru  God  ;  when  "  the  king  stood  upon  the  platform. 
and  matle  the  covenant  before  lahvah,  that  he  would 
follow  Uhvah,  and  keep  his  commandments,  and  his 
laws  and  hi*  statutes,  with  whole  heart  and  with  whole 
soul  ;  to  make  good  (OVfft)  the  words  of  this  covenant, 
that  wcrr  uriitrn  upon  this  roll;  and  all  the  people 
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stood  to  the  covenant"  (2  Kings  xxiii.  3).  At  or  soon 
after  this  great  meeting,  the  prophet  gives,  in  the  name 
of  lahvah,  an  emphatic  approval  to  the  public  under 
taking  ;  and  bids  the  leaders  in  the  movement  not  to 
rest  contented  with  this  good  beginning,  but  to  impress 
the  obligation  more  deeply  upon  the  community  at 
large,  by  sending  a  mission  of  properly  qualified  persons, 
including  himself,  which  should  at  once  enforce  the 
reforms  necessitated  by  the  covenant  of  strict  obedience 
to  the  Law,  and  reconcile  the  people  both  of  the  capital 
and  of  the  rural  towns  and  hamlets  to  the  sudden  and 
sweeping  changes  demanded  of  them,  by  shewing  their 
entire  consonance  with  the  Divine  precepts.  "  Hear 
ye  "• — princes  and  priests — "  the  words  of  this  covenant ; 
and  speak  ye  unto  the  men  of  Judah!"  Then  follows, 
in  brief,  the  prophet's  own  commission,  which  is  to 
reiterate,  with  all  the  force  of  his  impassioned  rhetoric, 
the  awful  menaces  of  the  Sacred  Book  :  Cursed  be 
the  men  that  hear  not  the  words  of  this  covenant ! 
Now  again,  in  these  last  years  of  their  national  exist 
ence,  the  chosen  people  are  to  hear  an  authoritative 
proclamation  of  that  Divine  Law  upon  which  all  their 
weal  depends  ;  the  Law  given  them  at  the  outset  of 
their  history,  when  the  memory  of  the  great  deliver 
ance  was  yet  fresh  in  their  minds ;  the  Law  which  was 
the  condition  of  their  peculiar  relation  to  the  Universal 
God.  At  Sinai  they  had  solemnly  undertaken  to 
observe  that  Law ;  and  lahweh  had  fulfilled  His  promise 
to  their  "  fathers  " — -to  Abraham,  Isaac,  and  Jacob  — 
and  had  given  them  a  goodly  land,  in  which  they  had 
now  been  established  for  at  least  six  hundred  years. 
The  Divine  truth  and  righteousness  were  manifest  upon 
a  retrospect  of  this  long  period  of  eventful  history ; 
and  Jeremiah  could  not  withhold  his  inward  assent,  in 
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thr  formula  prescribed  by  the  Ilook  of  ihr  I  aw 
xxvii.  l$  <^7  ),  to  the  perfect  justice  of  ihc  »enten«-r  : 
"Cursed  be  the  men  that  hear  not  the  word*  of  ihi* 
co\Ti»ant"  And  I  <w.»avnr«/  am/  ;»</.  AnifH,  /ahwti  .' 
So  to  thi*  true  Itraelite,  thu*  deeply  communing 
with  hit  own  »pirit,  two  thing*  had  become  clear  as 
day.  The  one  wa*  the  •»!••>•  1  .!•  righteotunc**  of  <••-:'•< 
entire  dealing  with  I  tract,  from  fir*t  t<>  lo»l  ;  the  rightc- 
ou*ne**  of  ili-wastcr  and  ovrrthruw  a»  well  an  of'  victur) 
and  protperity  :  the  other  wms  hi*  own  pretent  duty 
to  bring  thi*  tntlh  h<>me  to  the  heart*  and  coniciefKe* 
of  hi*  fellow-countrymen.  This  it  how  he  tUte*  the 
(act  :  And  /<iAt*tA  v.n./  mmk>  m*,  PnnlatMt  tJtou  all 
ii\f>f  tron/s  in  Ik*  alun  of  Jtttiak  «iW  tit  tit*  »Mrr/.«  •>/ 
Jtnt  \ttlttn.  MtvtHg,  //far  Yf  the  monl\  of  lhi\  <»:rM<fn/ 

tvJtfH  /  brought  li\fin  uf>  ft  -in  tin-  litnii  of  /.i^if't  (tint/ 
Jimt  to  confirma/h)  «-:«•«  •«»»/«»  Ikt*  vny  «/«»». 
('/«.*  tv  .l/v  cvirr  '  .-/«•/  Mrf  oArtW  no/,  Mur 
/>!«-.  -f  fiir  .  «JM«/  /Asy  tutJi-fd,  filth  and  all,  tit 
Ikf  iiitri/MfM  of  Ihftr  (ri<  £<•(/  Ara/Y.  Sc  /  bnmgkl  up-  n 
thfm  all  Ikf  thrftth  (lit.  a»/iA)  ../  /Ai*  .-:  <«<!«/.  CT/IM/I 
/  A«i</  tJiitrgrt/  ihftn  In  kttf,  tfW  /A^v  4v/v/  i/  wo/. 
(xi.  '»-r  »  <  •  -<l  MI  alwayi  »elf-con*i«tenl  ;  man  i» 
often  inconiutrnt  with  him*elf;  G«>d  i»  eternally  ttue, 
man  is  ever  giving  l're»h  proof*  of  hi«  natural  faithle»»- 
nev».  God  i*  not  only  ju*t  in  keeping  lit*  promise*  ; 
He  i*  al*o  merciful,  in  labouring  ever  to  induce  man  to 
be  self-consistent,  and  true  to  moral  obligation*.  And 
Divine  mercy  i*  revealed  alike  in  the  pleading*  of  the 


Hut  prrfcafM  II  •%  rvlbrr  the  prophet  %  love  lor  Kt»  praptc.  which 
Ytilly  pmjr*  lh«l  thr  ualh  at  MrMinf  m«y  be  ubtcfvcd.  •:>.!  ju«Uh 
nli, -...:  in  the  t  •  -!!>  i«f>  ' 
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Holy  Spirit  by  the  mouth  of  prophets,  by  the  voice  of 
conscience,  and  in  the  retribution  that  overtakes  per 
sistence  in  evil.  The  Divine  Law  is  life  and  health  to 
them  that  keep  it ;  it  is  death  to  them  that  break  it. 
"  Thou,  Lord,  art  merciful ;  for  thou  rewardest  every 
man  according  to  his  works." 

The  relation  of  the  One  God  to  this  one  people 
was  neither  accidental  nor  arbitrary.  It  is  sometimes 
spoken  of  as  a  thing  glaringly  unjust  to  the  other 
nations  of  the  ancient  world,  that  the  Father  of  all 
should  have  chosen  Israel  only  to  be  the  recipient  of 
His  special  favours.  Sometimes  it  is  demanded,  as  an 
unanswerable  dilemma,  How  could  the  Universal  God 
be  the  God  of  the  Jews,  in  the  restricted  sense  implied 
by  the  Old  Testament  histories  ?  But  difficulties  of 
this  kind  rest  upon  misunderstanding,  due  to  a  slavishly 
literal  interpretation  of  certain  passages,  and  inability 
to  take  a  comprehensive  view  of  the  general  drift  and 
tenor  of  the  Old  Testament  writings  as  they  bear  upon 
this  subject.  God's  choice  of  Israel  was  proof  of  His 
love  for  mankind.  He  did  not  select  one  people,  be 
cause  He  was  indifferent  or  hostile  to  all  other  peoples ; 
but  because  He  wished  to  bring  all  the  nations  of  the 
earth  to  the  knowledge  of  Himself,  and  the  observance 
of  His  law.  The  words  of  our  prophet  shew  that 
he  was  profoundly  convinced  that  the  favour  of 
lahvah  had  from  the  outset  depended  upon  the  obe 
dience  of  Israel  :  Hearken  unto  My  voice,  and  do  these 
things  ....  that  ye  may  become  for  Me  a  people, 
and  that  I  Myself  may  become  for  you  a  God.  How 
strangely  must  such  words  have  sounded  in  the  ears 
of  people  who  believed,  as  the  masses  both  in  town 
and  country  appear  for  the  most  part  to  have  done, 
that  lahvah  as  the  ancestral  god  was  bound  by  an 
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indissoluble  tie  to  Israel,  and  that  He  could  not  suffer 
the  nation  to  peritoS  without  incurring  irreparable  !«•»*, 
if  not  extinction,  for  Himself!  It  is  as  if  the  prophet 
had  said :  You  call  yourselves  the  people  of  God  ;  but 
it  is  not  so  much  that  you  anr  His  people,  as  that  you 
may  become  such  by  doing  His  will.  You  suppose 
that  lahvah.  the  Eternal,  the  Creator,  is  to  you  what 
Chcmosh  is  to  Moah,  or  Molech  to  Ammon,  or  Baal  to 
Tyre  ;  but  that  is  just  what  He  is  not  If  you  enter 
tain  such  ideas  of  lahvah,  you  are  worshipping  a 
figment  of  your  own  carnal  imaginations ;  your  god 
is  not  the  Universal  God  but  a  gross  unspiritual  idol. 
It  is  only  upon  your  fulfilment  of  His  conditions,  only 
upon  your  yielding  an  inward  assent  to  Hi*  law,  a 
hearty  acceptance  to  His  rule  of  life,  that  He  Himself 
—the  One  only  God  --can  truly  become  your  God.  In 
accepting  His  law,  you  accept  Him,  and  in  rejecting 
His  law,  you  reject  Him  ;  for  His  law  is  a  reflexion 
of  Himself;  a  revelation,  so  far  as  such  can  be  made 
to  a  creature  like  man,  of  His  essential  being  and 
character.  Therefore  think  not  that  you  can  worship 
HIM  by  mere  external  rites;  for  the  true  worship  is 
"  righteousness,  and  holiness  of  life." 

The  progress  of  the  reforming  movement,  which  was 
doubtless  powerfully  utimulated  by  the  preaching  of 
Jeremiah,  is  briefly  sketched  in  the  chapter  of  the  book 
of  Kings,  to  which  I  have  already  referred  (2  Kings 
xxiii. ).  That  summary  of  the  good  deeds  of  king  Josiah 
records  apparently  a  very  complete  extirpation  of  the 
various  forms  of  idolatry,  and  even  a  slaughter  of  the 
tdol-pncsis  upon  their  own  altars.  Heathenism,  it 
would  seem,  could  hardly  have  been  practised  again, 
at  leaat  openly,  during  the  twelve  remaining  years  of 
I --si  ah  Hut  although  .1  /«-.•»!•'-  king  might  enforc 
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outward  conformity  to  the  Law,  and  although  the 
earnest  preaching  of  prophets  like  Zephaniah  and  Jere 
miah  might  have  considerable  effect  with  the  better 
part  of  the  people,  the  fact  remained  that  those  whose 
hearts  were  really  open  to  the  word  of  the  Lord  were 
still,  as  always,  a  small  minority  ;  and  the  tendency 
to  apostasy,  though  checked,  was  far  from  being  rooted 
up.  Here  and  there  the  forbidden  rites  were  secretly 
observed  ;  and  the  harsh  measures  which  had  accom 
panied  their  public  suppression  may  very  probably 
have  intensified  the  attachment  of  many  to  the  local 
forms  of  worship.  Sincere  conversions  are  not  effected 
by  violence  ;  and  the  martyrdom  of  devotees  may  give 
new  life  even  to  degraded  and  utterly  immoral  super 
stitions.  The  transient  nature  of  Josiah's  reformation, 
radical  as  it  may  have  appeared  at  the  time  to  the 
principal  agents  engaged  in  it,  is  evident  from  the 
testimony  of  Jeremiah  himself.  And  lahvah  said 
unto  me,  There  exists  a  conspiracy  among  the  men  of 
Judah,  and  among  the  inhabitants  of  Jerusalem.  They 
have  returned  to  the  old  sins  of  their  fathers,  who 
refused  to  hear  My  words;  and  they  too  have  gone 
away  after  other  gods,  to  serve  them  :  the  house  of 
Israel  and  the  house  of  Judah  have  broken  My  cove 
nant,  which  I  made  with  their  forefathers.  Therefore 
thus  saith  lahvah,  Behold  I  am  about  to  bring  unto 
them  an  evil  from  which  they  cannot  get  forth;  and 
they  will  cry  unto  Me,  and  I  will  not  listen  unto  them. 
And  the  cities  of  Judah  and  the  inhabitants  of  Jeru 
salem  will  go  and  cry  unto  tlie  gods  to  whom  they  burn 
incense  (i.e.,  now;  ptcp.)/  and  they  will  yield  them  no 
help  at  all  in  the  time  of  their  evil.  For  many  as  thy 
cities  are  thy  gods  become,  O  Judah  !  and  many  as  the 
streets  of  Jerusalem  have  ye  appointed  altars  to  the 
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altars  fur  burning  tmfrm*  •'••  Ik*  Haul.  ./»/«/ 
tf«  /or  //>«r.  iMlfftft/f  ikon  NO/  /..r  Mi%  f*»P/f.  *or 
h/t  up  fur  ikfnt  oulrne  (i.e.,  mourning)  and  m/rrnr.*- 
w<'» .  /./r  /  tntfmJ  oof  to  ktarkrm,  in  tke  hmt  »/un 
Ihfv  fa//  «*/«'  Mf.  in  ll\t  hmt  o/  tknr  ml  (so  read  : 
cf.  verm,  12,  nra  instead  of  tr2);(\\  9-14).  All 
this  appear*  to  indicate  the  course  of  the  prophet's 
reflexion,  after  it  had  heroine  clear  to  him  that  the 
reformation  w.is  illusory,  and  that  his  own  laUuint  had 
failed  of  their  purp»>M-.  He  calU  the  rrlap«e  of  the 
people  a  pl»>i  or  conspiracy  ;  therehy  M.^^.-  - tm^.  jx-r- 
hap%,  tlte  Kecrrsy  with  which  the  prohibited  worships 
werr  at  first  revived,  and  the  intrigues  of  the  unfaithful 
nohlc-s  and  priest*  and  prophets,  in  order  to  hring 
ahout  a  reversal  of  the  policy  of  reform,  and  a  return 
to  the  old  *y%tetn  ;  and  certainly  *uggr*tmg  that  the 
heart  of  the  nation,  an  a  whole,  was  disloyal  to  its 
Heavenly  King,  and  that  its  renewed  apostasy  was 
a  nicked  disavowal  of  lawful  allegiance,  and  an  act  of 
unpardonable  treanon  against  God. 

Hut  the  word  further  signifies  that  a  fto*n  has  been 
entered  into,  a  bond  which  is  the  exact  antithesis  of  the 
covenant  with  lahvah  ;  and  it  implies  that  this  bond 
ha»  about  it  a  fatal  strength  and  pcrmancnre,  involving 
as  its  necessary  consequence  the  rum  of  the  nation. 
Hreaking  covenant  with  lahvah  meant  making  a  cove- 
nant  with  other  gods;  it  was  impossible  to  do  the  one 
thing  without  the  other.  And  that  is  as  true  now, 
under  totally  different  conditions,  as  it  was  in  the  land 
of  Jutlah,  twenty-four  centuries  ago.  If  you  have  broken 
faith  with  God  in  Christ.it  is  because  you  have  entered 
into  an  agreement  with  another ;  it  is  because  you 
have  foolishly  taken  the  tempter  at  his  word,  and 
acci -pled  his  conditions,  and  surrendered  to  his  pro- 

•7 


258  THE  PROPHECIES   OF  JEREMIAH. 

posals,  and  preferred  his  promises  to  the  promises  of 
God.  It  is  because,  against  all  reason,  against  con 
science,  against  the  Holy  Spirit,  against  the  witness 
of  God's  Word,  against  the  witness  of  His  Saints  and 
Confessors  in  all  ages,  you  have  believed  that  a  Being 
less  than  the  Eternal  God  could  ensure  your  weal  and 
make  you  happy.  And  now  your  heart  is  no  longer 
at  unity  in  itself,  and  your  allegiance  is  no  longer 
single  and  undivided.  Many  as  thy  cities  are  thy 
gods  become,  O  Judah  !  The  soul  that  is  not  unified 
and  harmonized  by  the  fear  of  the  One  God,  is  torn 
and  distracted  by  a  thousand  contending  passions  : 
and  vainly  seeks  peace  and  deliverance  by  worship  at 
a  thousand  unholy  shrines.  But  Mammon  and  Belial 
and  Ashtaroth  and  the  whole  rout  of  unclean  spirits, 
whose  seductions  have  lured  you  astray,  will  fail  you 
at  last ;  and  in  the  hour  of  bitter  need,  you  will  learn 
too  late  that  there  is  no  god  but  God,  and  no  peace  nor 
safety  nor  joy  but  in  Him. 

It  is  futile  to  pray  for  those  who  have  deliberately 
cast  off  the  covenant  of  lahvah,  and  made  a  covenant 
with  His  adversary.  Intercede  not  for  this  people,  nor 
lift  up  outcry  and  intercession  for  them  !  Prayer  cannot 
save,  nothing  can  save,  the  impenitent ;  and  there 
is  a  state  of  mind,  in  which  one's  own  prayer  is 
turned  into  sin  ;  the  state  of  mind  in  which  a  man 
prays,  merely  to  appease  God,  and  escape  the  fire,  but 
without  a  thought  of  forsaking  sin,  without  the  faintest 
aspiration  after  holiness.  There  is  a  degree  of  guilt 
upon  which  sentence  is  already  passed,  which  is  "  unto 
death,"  and  for  which  intercession  is  interdicted  alike 
by  the  Apostle  of  the  New  as  to  the  prophet  of  the 
Old  Covenant. 

What  availeth  it  My   beloved,    that   she  fulfilleth  her 
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imltnl  in    Mint  kotut  f     CVtM    POSTS   ami  A<f//tmW 
ntttkf  thins  f. -i/  ht  fittss  /row  tktt  '      I  ken  mi <•/!/«•>/ 

rrjotf* '  (vrr.  I  $).  Such  aj»j«rari  to  be  the  true 
of  this  versr.  the  only  difficult  one  in  the  chapter. 
The  pr..ph«-t  had  evidently  the  Mme  thought  in  his 
mind  a*  in  ver.  1 1  :  /  will  bnng  u*fo  ih<tn  an  «•:;/, 
from  u  fin  ft  thf\  cannot  gtl  /ortM ;  «W  thty  tri//  07 
»jtJo  .!/«-,  <IM./  /  tt-i//  m>/  AMrAv*  MN4o  /Arm.  The 

what  to  Me  arr  your  many  Mcrifice*,  taith  lahvah  ? 
When  ye  enter  in  to  tee  My  face,  who  hath  sought 
this  at  your  hand,  to  trample  My  courts  ?  Bring  no 
more  a  vain  oblation  ;  loathly  incense  it  is  to  Me ! " 
The  term  which  1  have  rendered  "  intent,"  usually 
denotes  an  evil  intention  ;  so  that,  like  Isaiah,  our 
prophet  nnplic*  that  the  popular  worship  is  not  only 
futile  but  sinful.  So  true  it  is  that  "  !  le  that  turneth 
•way  his  ear  from  hearing  the  law,  even  his  prayer  is 
an  abomination"  (I'rov.  xxvui.  9) ;  or,  as  the  Psalmist 


'  HiUiK  ™,.i..w,|  Uul  the  "vows*  Md  -hallowed  flat**  wrre 
t K»nk-  rtrtmf »  fur  the  tirpariurr  •><  Ibc  Srytht*n%  -  It  u  pUm  th«l 
the  people  «rr  radly  prrvnl  to  thr  tmplr .  they  brtn(.  prrMMMAbly 
•ftrr  the  rrtre*t  ••<  the  Scythians  the  ••flmnj »  ».  »»r>i  «t  that  Umc." 
Bat.  oomtdenac  the  etmlnt,  th«  rrfcreacc  appmn  to  be  more  general. 
I  have  partly  followed  the  I.  XX  in  emending  aa  obrtoealy  corrupt 
vcrtc  .  the  only  ooc  in  tbc  chap,  which  prevenU  any  textual  JiAcully 

Kr*a :  «-QT  c*"«?  "x^r  DTJ|."»  «C«yT9n  ^rttr  Traa  nnn  no 

:  n  Syn  ?¥  '^nn  *3^p.  The  arttck  with  a  BOM  with  MiAi.  aad 
thr  peculiar  fura  of  the  2  perk.  proa.  1 ,  arr  louad  ci*ci»  here  in  Jer. 
But  I  incline  to  correct  farther  thu%  :  -What  avail  tu  My  beloml 
i»  her  (iealtag  (or  Mcnfictaf  :  HCT  J  Kin«Y  BYU.  jj  in  My  houae  ? 
tj!CT>X*3^  C'JT?  riVlSTO-l-  "Can  tbc  nuiby  altar*  (»cr.  Ij)  and 
hallowed  Oe«h  rau»e  thine  r\  il  to  paa*  away  from  thrv  ,  or  pata  thre 
byi?"  n>i*  Ttn»  very  appoattc  to  what  prr.r.Jc-.  |he  llebrrw. 
»•  it  (land*,  rann«>t  i-^MlJy  mran  what  «.  read  I-  ih  in  the  A.  V. 
,:,,!  k  \  i  :  tulred  anvthinK  el»e 
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puts  the  same  truth,  "  If  I  incline  unto  wickedness  with 
my  heart,  the  Lord  will  not  hear  me." 

A   flourishing    olive,    fair    with    shapely  fruit,     did 
lahvah  call  thy  name.      To  the  sound  of  a  great  uproar 
will  He  set  her  on  fire ;    and  his  hanging  boughs  will 
crackle    (in    the  flames).      And    lahvah    Sabaoth,    that 
planted   thee,  Himself  hath  pronounced  evil  upon  thce; 
because  of  the  evil  of  the  house  of  Israel  and  the  house  of 
Judah,  which  they  have  done  to  themselves  (iv.  1 8,  vii.  19) 
in    provoking  Me,    in    burning    incense    to    the    Baal" 
(vers.    16-17).     The  figure  of  the  olive  seems  a  very 
natural  one  (cf.  Rom.  xi.    17),  when  we  remember  the 
beauty  and  the  utility   for   which  that  tree  is  famous 
in   Eastern    lands.     lahvah  called  thy  name;    that  is, 
called  thee  into  determinate  being  ;    endowed  thee  at 
thine  origin  with  certain  characteristic  qualities.     Thine 
original  constitution,   as  thou  didst  leave  thy  Maker's 
hand,  was  fair  and   good.      Israel  among  the  nations 
was  as  beautiful  to  the  eye  as  the  olive  among  trees  ; 
and  his  "  fruit,"  his  doings,  were  a  glory  to  God  and 
a   blessing  to  men,  like  that  precious  oil,   for  "  which 
God  and  man  honour  "  the  olive  (Judg.  ix.  9).     (Zech. 
iv.   3  ;    Hos.  xiv.   7«;  Ps.  Hi.    10.)    But  now  the  noble 
stock  had  degenerated  ;  the  "green  olive  tree,"  planted 
in  the  very  court  of  lahvah's  house,    had  become   no 
better    than   a    barren    wilding,  fit    only  for    the    fire. 
The  thought  is  essentially  similar  to  that  of  an  earlier 
discourse  :  "  I  planted  thee  a  noble  vine,  wholly  a  right 
seed  ;  how  then  hast  thou  turned  into  the  degenerate 
plant  of  a  strange  vine  unto  Me  ?  "  (ii.  21).     Here,  there 
is   an  abrupt  transition,  which   forcibly  expresses  the 
suddenness  of  the  destruction   that  must  devour   this 
degenerate    people :    To  the   sound  of  a  great   uproar 
—the    din    of  invading    armies — he   will  set  her   (the 
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beloved,  symbolized  by  the  tree)  tm  /in-  ;  ami  hi*  (the 
olive's)  hanging  bough*  :«•///  frackU  in  the  flame*.  And 
this  fierce  work  of  a  barbarous  soldiery  is  no  chance 
calamity  ;  it  is  the  execution  of  a  Divine  judgment  : 
Imkvak  Sabaoth  .  .  .  Hun^lf  hath  fironoKMttJ  ml 
M/VMI  /Jiff.  And  yet  further,  it  is  the  nation's  own 
doing;  the  two  house*  of  Israel  have  pertinently 
laboured  for  their  own  ruin  ;  (hey  have  brought  it  upon 
thrmsclve  s.  Man  is  himself  the  author  of  his  own  weal 
and  woe  ;  and  they  who  are  not  "  working  out  their 
own  salvation/'  arc  working  out  their  own  destruction. 
And  if  :«•«!»  A/Ajni/i  that  gat*  Me  knowledge,  so 
//><}/  /  dv7/  knew  :  at  thai  ttnif,  Thou  didst  *Jt<  u  mt 
Ihfir  doing*,  Hut,  for  myself,  likt  «t  /«/:«.,•«/.•.'.  (lit  tame, 
friendly,  gentle  :  iii.  4)  lamb  Ikal  is  M  to  tkt  nJaug/itrr, 
/  on*t  not  that  against  nif  Ihty  had  laid  a  plot.  '  lM 
u*  ffll  thf  trrt  in  if-,  fmiif,'  and  /ft  us  tut  him  off  out 
of  Ihf  land  of  the  In-ing,  that  his  name-  hr  rrmfmbrrrd 
no  motf.'  '  Yea,  but  lahnth  *  Sabaotk  judgrth  nghl- 
trtfth  rrins  and  heart.  /  shall  Sft  Thy  tvi»- 
on  them  ;  for  unto  Thee  hat*  I  laid  ban-  my 
can**.'  Thfirfoir  thus  *tiid  lahiah  ;  t  'fxtn  thf  men  of 
Anathrth  that  nvrr  ^ffkmg  tkv  life,  Caving,  Thott  *hall 
not  f»K>f>hi  «v  in  thf  namf  of  laln-ah,  that  than  die  MO/ 
by  our  hand  :  their  fort  Mu.%  .<uti</  /iiJutt/t  Sabao/n, 
tifhold  I  am  about  to  visit  it  uf*m  them  :  the  \vung 
ini  n  trill  die  by  thf  stvttrd  ;  thftr  .«>*»>  aiiii  their  daughters 
mil  die  bv  the  fanniif.  And  a  militant  they  shall  not 
/i<»tr  :  for  I  will  bring  an  ci'il  unto  thf  men  of  Analhoth, 
the  ytar  of  thfir  visitation  (vv.  18-23). 


with  Hi!/  ,:.  ;i.->!.  a.J  «»<  tCOs3.  Mhii  \>  ^  mrjm 
l»cut    i»mi\    7  ;  \  irk   xsi.  ;      IVrtM(n  l(  wnuKJ  br  tirttrr  to  krrp«//  the 
Icllcfs  «»«!  p'inl  *^v*"5.  umlrra*ndin<:  |T?  ••>  collective,  "ihc 
1  Nut  «  wx«Uvc  :  »v  11.  xvit.  10. 
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The  prophet,  it  would  seem,  had  made  the  round 
of  the  country  places,  and  come  to  Anathoth,  on  his 
return  journey  to  Jerusalem.  Here,  in  his  native  town, 
he  proclaimed  to  his  own  people  that  same  solemn 
message  which  he  had  delivered  to  the  country  at 
large.  It  is  very  probable  that  the  preceding  verses 
(9-17)  contain  the  substance  of  his  address  to  his 
kinsfolk  and  acquaintance  ;  an  address  which  stirred 
them,  not  to  repentance  towards  God  but  to  murderous 
wrath  against  His  prophet.  A  plot  was  laid  for  Jere 
miah's  life  by  his  own  neighbours  and  even  his  own 
family  (xii.  6)  ;  and  he  owed  his  escape  to  some  provi 
dential  circumstance,  some  "lucky  accident,"  as  men 
might  say,  which  revealed  to  him  their  unsuspected 
perfidy.  What  the  event  was  which  thus  suddenly 
disclosed  the  hidden  danger,  is  not  recorded  ;  and  the 
whole  episode  is  rather  alluded  to  than  described.  But 
it  is  clear  that  the  prophet  knew  nothing  about  the 
plot,  until  it  was  ripe  for  execution.  He  was  as 
wholly  unconscious  of  the  death  prepared  for  him,  as 
a  petted  lamb  on  the  way  to  the  altar.  "Then  " — when 
his  fate  seemed  sure — then  it  was  that  something 
happened  by  which  "  lahvah  gave  him  knowledge," 
and  "shewed  him  their  doings."  The  thought  or  saying 
attributed  to  his  enemies,  "  Let  us  fell  the  tree(s)  in 
the  prime  thereof ! "  may  contain  a  sarcastic  allusion 
really  made  to  the  prophet's  own  warning  (ver.  16)  : 
"A  flourishing  olive,  fair  with  shapely  fruit,  did 
lahvah  call  thy  name  :  to  the  noise  of  a  great  uproar 
will  He  set  it  on  fire,  and  the  branches  thereof  shall 
crackle  in  the  flames."  The  words  that  follow  (ver.  20), 
"  yea,  but  (or,  and  yet)  lahvah  Sabaoth  judgeth  right 
eously  ;  trieth  reins  and  heart"  (cf.  xx.  12),  is  the 
prophet's  reply,  in  the  form  of  an  unexpressed  thought, 


or  a  hurried  ejaculation  upon  discovering  th<  ir  deadly 
malice.  The  timely  warning  which  he  had  received, 
was  fresh  proof  to  him  of  the  truth  that  human  designs 
are,  after  all  that  their  author*  can  do,  dependent  on 
the  will  of  an  t'nsecn  Arbiter  of  event*  ;  and  the  Divine 
justice,  thin  manifested  towards  himself,  inspired  a  con* 
viction  that  those  hanlened  and  bloodthirsty  tinners 
would,  sooner  or  later,  experience  in  their  own  destruc 
tion  that  display  of  the  same  Divine  attribute  which 
was  necessary  to  its  complete  manifestation.  It  wan 
this  conviction,  rather  than  personal  resentment,  how 
ever  excusable  under  the  circumstances  that  feeling 
would  have  been,  which  led  Jeremiah  to  exclaim  :  "  I 
shall  see  Thy  vengeance  on  them,  for  unto  Thee  have 
I  laid  bare  my  cause." 

He  had  appealed  to  the  Judge  of  all  the  earth, 
that  doeth  right ;  and  he  knew  the  innocency  of  his 
own  heart  in  the  quarrel.  He  was  certain,  therefore, 
that  his  cause  would  one  day  be  vindicated,  when  that 
ruin  overtook  hit  enemies,  of  which  he  had  warned 
them  in  vain.  Looked  at  in  this  light,  his  words  are  a 
confident  assertion  of  the  Divine  justice,  not  a  cry  for 
vengeance.  They  reveal  what  we  may  perhaps  call 
the  hiim.in  basis  of  the  formal  prophecy  which  follows  . 
they  shew  by  \%  hat  *tej»s  the  prophet's  mind  was  led  on 
to  the  utterance  of  a  sentence  of  destruction  upon  the 
men  of  Anathoih.  That  Jeremiah'*  invectives  and 
threatenings  of  wrath  and  ruin  should  provoke  hatred 
and  opposition  was  perhaps  not  wonderful.  Men  in 
general  are  alow  to  recognise  their  own  moral  short 
coming*,  to  believe  evil  of  themselves  ;  and  they  are 
apt  lit  prefer  advisers,  wh«-sc  optimism,  though  ill- 
founded  and  misleading,  is  pleasant  and  rearming  and 
confirmatory  of  their  own  pnjudic.es.  But  it  d<x-s 
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seem  strange  that  it  should  have  been  reserved  for  the 
men  of  his  own  birthplace,  his  own  "  brethren  and  his 
father's  house,"  to  carry  opposition  to  the  point  of 
meditated  murder.  Once  more  Jeremiah  stands  before 
us,  a  visible  type  of  Him  whose  Divine  wisdom  declared 
that  a  prophet  finds  no  honour  in  his  own  country, 
and  whose  life  was  attempted  on  that  Sabbath  day  at 
Nazareth  (St.  Luke  iv.  24  sqq^). 

The  sentence  was  pronounced,  but  the  cloud  of 
dejection  was  not  at  once  lifted  from  the  soul  of  the 
seer.  He  knew  that  justice  must  in  the  end  overtake 
the  guilty ;  but,  in  the  meantime,  "  his  enemies  lived 
and  were  mighty,"  and  their  criminal  designs  against 
himself  remained  unnoticed  and  unpunished.  The 
more  he  brooded  over  it,  the  more  difficult  it  seemed 
to  reconcile  their  prosperous  immunity  with  the  justice 
of  God.  He  has  given  us  the  course  of  his  reflections 
upon  this  painful  question,  ever  suggested  anew  by  the 
facts  of  life,  never  sufficiently  answered  by  toiling 
reason.  Too  righteous  art  Thou,  lahvah,  for  me  to 
contend  with  Thee :  I  will  but  lay  arguments  before 
Thee  (i.e.,  argue  the  case  forensically).  Wherefore  dotJi 
the  way  of  the  wicked  prosper?  Wherefore  are  they 
undisturbed,  all  that  deal  very  treacherously  ?  Thou 
plantcst  them,  yea,  they  take  root;  they  grow  ever, 
yea,  they  bear  fruit :  Thou  art  nigh  in  their  mouth,  and 
far  from  their  reins.  And  Thou,  lahvah,  knowest  me; 
Thou  seest  me,  and  triest  mine  heart  in  Thy  mind. 
Separate  them  like  sheep  for  the  slaughter,  and  conse 
crate  them  for  the  day  of  killing !  How  long  shall  the 
land  mourn,  and  the  herbage  of  all  the  country  wither  ? 
From  the  evil  of  the  dwellers  therein,  beasts  and  birds 
perish  :  for  they  liave  said  (or,  thoiiglif),  He  cannot  sec 
our  end  (xii.  1-4).  It  is  not  merely  that  his  would- 


be  murderers  thrive ;  it  is  thai  they  take  ihe  holy 
Name  upon  their  unclean  lips ;  it  is  that  they  are 
hypocrite*  combining  a  pretended  irsjw-ct  for  God,  with 
an  inward  ant)  thorough  indifference  to  C.-i.  He  is 
nigh  in  their  mouth  ami  far  from  their  reins.  They 
"  honour  Him  with  their  lip*,  hut  havr  removed  their 
heart  far  from  Him;  and  thrir  worship  of  Him  it  a 
mere  human  commandment,  learned  by  role"  (Is*,  xxix. 
Ij).  'I"hey  »wear  by  His  Name,  when  they  are  bent 
on  deception  (ch.  v.  2).  It  is  all  this  which  especially 
rouses  the  prophet's  indignation  ,  and  contrasting  there 
with  his  own  conscious  integrity  and  faithfulness  to 
the  1'ivinr  law,  he  calU  upon  Divine  Justice  to  judge 
between  himself  and  them  :  /**//  thtm  onl  likf 
for  */augk/*r,  ami  cuns*fmb  thtm  (stt  /Ar 
from  the  rest  of  the  flock)  far  tkt  (Jay  <>/  killing'  It 
ha»  been  said  that  Jeremiah  throughout  this  whole 
paragraph  xj-aks  not  as  a  prophet  but  as  a  private 
individual  ;  and  that  in  thi*  verse  especially  he  "  gives 
way  to  the  natural  man,  and  adc*  the  life  of  his 
enemies "  (I  Kings  iii.  II;  Job  xxxi.  ;•>).  This  b 
perhaps  a  tcnaMe  •  j>im«»n.  \Ve  have  to  bear  in  mind 
the  difference  of  standpoint  between  the  writers  of  the 
Old  Covenant  and  those  of  the  New.  Not  much  is 
said  by  the  former  about  the  forgivcne**  of  injuries, 
about  withholding  the  hand  from  vengeance.  I  he 
motkt  ancient  law,  indeed,  contained  a  noble  precept, 
which  {minted  in  this  direction  :  "  If  lh«>u  meet  thine 
enemy's  ox  or  his  ass  going  astray,  thou  shah  surely 
bring  it  back  to  him  again.  If  thou  see  the  ass  of  him 
that  hateth  thee  lying  under  hi*  burden,  and  wouldest 
forbear  to  help  him,  thou  shall  surely  help  \\ith  him" 
(Kx.  xxiii.  4,  $).  And  in  the  book  of  Pioverbs  we  read: 
"  Rejoice  nol  when  thine  enemy  l.ilUlh,  And  let  not 
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thine  heart  be  glad  when  he  is  overthrown."  But 
the  impression  of  magnanimity  thus  produced  is  some 
what  diminished  by  the  reason  which  is  added 
immediately :  "  Lest  the  Lord  see  it  and  it  displease 
Him,  And  He  turn  away  His  wrath  from  him  : "  a 
motive  of  which  the  best  that  can  be  said  is  that  it 
is  characteristic  of  the  imperfect  morality  of  the  time 
(Prov.  xxiv.  17  s</.).  The  same  objection  may  be 
taken  to  that  other  famous  passage  of  the  same  book  : 
"  If  thine  enemy  be  hungry,  give  him  bread  to  eat ; 
And  if  he  be  thirsty,  give  him  water  to  drink  :  For 
thou  shall  heap  coals  of  fire  upon  his  head,  And  the 
Lord  shall  reward  thee "  (Prov.  xxv.  21  sq.*).  The 
reflexion  that  the  relief  of  his  necessities  will  mortify 
and  humiliate  an  enemy  to  the  utmost,  which  is  what 
seems  to  have  been  originally  meant  by  "  heaping 
coals  of  fire  upon  his  head,"  however  practically  use 
ful  in  checking  the  wild  impulses  of  a  hot-blooded 
and  vindictive  race,  such  as  the  Hebrews  were,  and 
such  as  their  kindred  the  Bedawi  Arabs  have  remained 
to  this  day  under  a  system  of  faith  which  has  not 
said,  "  Love  your  enemies " ;  and  however  capable 
of  a  new  application  in  the  more  enlightened  spirit 
of  Christianity  (Rom.  xii.  19  sqq.)  ;  is  undoubtedly  a 
motive  marked  by  the  limitations  of  Old  Testament 
ethical  thought.  And  edifying  as  they  may  prove  to 
be,  when  understood  in  that  purely  spiritual  and 
universal  sense,  to  which  the  Church  has  lent  her 
authority,  how  many  of  the  psalms  were,  in  their 
primary  intention,  agonizing  cries  for  vengeance ; 
prayers  that  the  human  victim  of  oppression  and  wrong 
might  "  see  his  desire  upon  his  enemies "  ?  All  this 
must  be  borne  in  mind  ;  but  there  are  other  considera 
tions  also  which  must  not  be  omitted,  if  we  would 


grt  «t  thr  exact  tense  of  our  prophet  in  the 
before   tit. 

We  mutt  remember  that  he  it  laying  a  case  before 
God.  lie  has  admitted  at  the  ouUet  that  God  is 
absolutely  jutt,  in  »»itr  of  and  in  view  of  the  fart  that 
hit  murdrrout  enemies  an-  prmperou*  and  unpunithed. 
\Vhen  he  plead*  hit  own  timertty  and  purity  of  heart, 
in  contratt  with  the  lip-«ervice  of  hit  adversaries, 
it  is  perhapt  that  C*od  may  grant,  ""*  *"  niuch  Ikftr 
l<r«!>tfn,  as  the  tsjvation  of  the  country  from  the 
evil*  they  have  brought  ami  are  bringing  upon  IL 
Ascribing  the  troublen  already  present  and  thnte  which 
are  yet  to  cone,  the  desolations  which  he  *ee»  and 
th-  M-  which  he  forefeet,  to  their  tteady  ;<-rM%irncr  in 
wickedness,  he  atkt.  How  long  mutt  this  continue? 
Would  it  not  be  better,  would  it  not  be  more  con 
sonant  with  Divine  wttdom  and  rightct»u»ne»a  U>  purify 
the  land  of  iU  fatal  taint  by  the  tudden  destruction 
of  those  hcinou*  and  hardened  ctiTender*.  who  tr<>ff 
at  the  very  idea  of  a  true  forecast  of  their  "  end " 
(ver.  4)  ?  But  this  im  not  alt  There  would  be  more 
apparent  force  in  the  allegation  we  are  ditcutting 
if  it  were.  The  cry  to  heaven  for  an  immediate  act 
of  retributive  justice  it  not  the  last  thing  recorded  of 
the  prophet't  ex)>ehcnce  on  this  occasion.  He  goes 
on  to  relate,  for  our  tatt*fa<  tion,  the  Divine  antwcr 
to  his  questionmgt,  which  teemt  to  have  tatiatied 
hit  own  troubled  mind.  //  MOM  kasl  rum  but  a-//A 
/«*•// ii« «r>,  tt mi  tkry  Atftv  tfntntii  lkttt  ko»  /ATM 
mil  tit --n  lontfrlf  mth  Ihf  fonrtfn  ?  A*d  if  thy 
(onf\dfn<t  bf  ttt  a  /ami  of  /xaff  (or,  a  y«r«c/  land), 
hate  Ihf  it  tt  i//  :/i-  it  do  IM  tht  !hukrt\  ( jungtfs)  of 
/.././.»»;  '  for  rtVN  thins  otem  brrlhtrm  and  thy 


268  THE  PROPHECIES   OF  JEREMIAH, 

father's  house,  even  they  will  deal  treacherously  with 
thee ;  even  they  will  cry  aloud  after  thcc :  trust  thou  not 
in  them,  though  they  speak  thee  fair !  (xii.  5,  6).  The 
metaphors  convey  a  rebuke  of  impatience  and  pre 
mature  discouragement.  Hitzig  aptly  quotes  Demos 
thenes  :  "  If  they  cannot  face  the  candle,  what  will 
they  do  when  they  see  the  sun  ? "  (Pint,  de  vitioso 
piiffore,  c.  5.)  It  is  "  the  voice  of  the  prophet's  better 
feeling,  and  of  victorious  self-possession,"  adds  the 
critic  ;  and  we,  who  earnestly  believe  that,  of  the  two 
voices  which  plead  against  each  other  in  the  heart 
of  man,  the  voice  that  whispers  good  is  the  voice  of 
God,  find  it  not  hard  to  accept  his  statement  in  that 
sense.  The  prophet  is  giving  us  the  upshot  of  his 
reflexion  upon  the  terrible  danger  from  which  he 
had  been  mercifully  preserved  ;  and  we  see  that  his 
thoughts  were  guided  to  the  conclusion  that,  having 
once  accepted  the  Divine  Call,  it  would  be  unworthy 
to  abdicate  his  mission  on  the  first  signal  of  danger. 
Great  as  that  danger  had  been,  he  now,  in  his  calmer 
hour,  perceives  that,  if  he  is  to  fulfil  his  high  vocation, 
he  must  be  prepared  to  face  even  worse  things.  With 
serious  irony  he  asks  himself,  if  a  runner  who  is  over 
come  in  a  footrace  can  hope  to  outstrip  horses  ?  or 
how  a  man,  who  is  only  bold  where  no  danger  is,  will 
face  the  perils  that  lurk  in  the  jungles  of  the  Jordan  ? 
He  remembers  that  he  has  to  fight  a  more  arduous 
battle  and  on  a  greater  scene.  Jerusalem  is  more  than 
Anathoth  ;  and  "  the  kings  of  Judah  and  the  princes 
thereof"  are  mightier  adversaries  than  the  conspirators 

read  "the  wilds"  or  "jungles  of  Jordan,"  is  clear  from  xlix.  19; 
Zech.  xi.  3;  quoted  by  Hitzig.  pNJ  means  "growth,"  "overgrowth," 
among  other  things;  and  the  Hcb.  phrase  coincides  with  the  'IdpStiv 
fipvfios  of  Josephus  (Bell.  J ud.,  vii.  6,  5). 
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of  a  country  town.  Ami  hi»  j«»«  v.  n:  « •»  aj<-  i*  an 
earnest  of  deliverance  on  the  wider  field  :  I hrv 
-ititl!  /i^'/i/  against  ihtt,  but  tkev  *A.///  «<•/  f>n:*til 
again* i  ih« :  /or  I  mm  mi/A  /A«v.  tan/  AtAraA,  to 
tifln^r  Aft  (see  L  17-191  But  to  a  tier  ply  affection 
ate  and  iwn»itivr  nature  like  Jeremiah'*,  the  thought 
of  being  forsaken  by  hi*  own  kindretl  might  well 
appear  a*  a  trial  worse  than  death  I  hi*  i»  the 
"  contending  with  horses,"  the  struggle  that  i*  almost 
bcy«md  the  power*  of  man  to  endure ;  this  i*  the 
deadly  peril,  like  that  of  venturing  into  the  lion- 
haunted  thicket*  of  Jordan,  which  he  clearly  forvsees 
as  awaiting  him  :  for  rtvw  /A/«w  otm  Arv/Arrn  axd 
/Av/<i/Arrf«  kotat,  rxr«  /Arv  u-u'/  d<*l  //.//;-  u»A  u-iih 
/Ass.'  It  would  teem  that  the  prophet,  with  whocc 
"  timidity "  »oine  critic*  have  not  hesitated  tt>  find 
fault,  had  to  renounce  all  that  man  hold*  dear,  as 
a  condition  of  faithfulness  to  hi*  call.  Again  we 
are  reminded  of  One,  of  whom  it  i*  recorded  that 
"Neither  did  Hi*  brethren  believe  in  Him"  (St 
John  vii.  5>,  and  that  "His  friend*  went  out  to  lay 
hoM  on  Him,  for  they  taid,  He  i*  '<-....•  Himself" 
(St.  Mark  iii.  21).  I  he  closeness  of  the  parallel  be 
tween  type  and  antitype,  between  the  sorrowful  pro 
phet  and  the  Man  of  Sorrows,  i*  seen  yet  further  in 
the  words  "  Kvcn  they  will  cry  aloud  after  thee"  (lit. 
«w/A  full  cry).  The  meaning  may  be  :  They  will  join 
in  the  hue  and  cry  of  thy  pursuer*,  the  mad  »hout*  of 

1    Ibc    farm  at  Ihr    llrh.    mte  unptir*  the  r«r*Mfr  •  <  Ulc  cvcaL 

M    '      .  ,  •      -  -•     ••>•-     •  IpfTMMM    "Ufxl 

ft  firacc  "  In  rrr.  J  Al  An«tho«h  U>c  prof4»r<,  » »»  »i  burnt ;  il  be 
"  r«n  away*  irradm<  rn»2  tVr«i  *  for  HOO  "  mi\  c.«ft.l«-ni  ~  • 
Ibrrr,  Mlul  Woukl  be  dts  wbrn  h<-  h*  !  t  -  l>«th  »-.  •  "  %Kcr|>  am..n< 
wulvx-*  NI.  l.nkr  *  ;  '  Bui  I  think  it  ••>  much  brltet  lo  rrC»/  !  »rr  6 
a--  '  i,  -  •  «  tl»r 
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"  Stop  him  !  "  or  "  Strike  him  down  ! "  such  as  may 
perhaps  have  rung  in  the  ^prophet's  ears  as  he  fled 
from  Anathoth.  But  we  may  also  understand  a  meta 
phorical  description  of  the  efforts  of  his  family  to  recall 
him  from  the  unpopular  path  on  which  he  had  entered ; 
and  this  perhaps  agrees  better  with  the  warning : 
"Trust  them  not,  though  they  speak  thee  fair."  And 
understood  in  this  sense,  the  words  coincide  with 
what  is  told  us  in  the  Gospel  of  the  attempt  of  our 
Lord's  nearest  kin  to  arrest  the  progress  of  His  Divine 
mission,  when  His  mother  and  His  brethren  "  standing 
without,  sent  unto  Him,  calling  Him "  (St.  Mark  iii. 

30- 

The  lesson  for  ourselves  is   plain.     The  man   who 

listens  to  the  Divine  call,  and  makes  God  his  portion, 
must  be  prepared  to  surrender  everything  else.  He 
must  be  prepared,  not  only  to  renounce  much  which 
the  world  accounts  good ;  he  must  be  prepared  for  all 
kinds  of  opposition,  passive  and  active,  tacit  and 
avowed ;  he  may  even  find,  like  Jeremiah,  that  his 
foes  are  the  members  of  his  own  household  (St.  Matt. 
x.  36).  And,  like  the  prophet,  his  acceptance  of  the 
Divine  call  binds  him  to  close  his  ears  against  en 
treaties  and  flatteries,  against  mockery  and  menace ; 
and  to  act  upon  his  Master's  word  :  "  If  any  man  would 
come  after  Me,  let  him  deny  himself,  and  take  up  his 
cross,  and  follow  Me.  For  whosoever  would  save  his 
life  shall  lose  it ;  and  whosoever  shall  lose  his  life  for 
My  sake  and  the  gospel's  shall  save  it "  (St.  Mark  viii. 
34  sq.).  "  If  any  man  come  unto  Me,  and  hate  not 
his  father  and  mother  and  wife  and  children  and 
brethren  and  sisters,  yea  and  his  own  life  also,  he  can 
not  be  My  disciple "  (St.  Luke  xiv.  26).  A  great  prize 
is  worth  a  great  risk;  and  eternal  life  is  a  prize 
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infinitely  great      ll  b  ihcrrforr  worth  the  ha/inl  and 
the  sacrifice  of  all  <  St.  Luke  xviii.  29  *f .). 

The  section  which  follow*  (w.  7-17)  ha*  been 
supposed  to  belong  to  the  lime  of  Jchoiakim,  and  con- 
seijum'.ly  t«»  be  out  of  place  here,  having  been  iran%po«ed 
from  its  original  rontrxt,  because  the  peculiar  Hebrew 
term  which  i»  rrndrnrd  "  dearly  beloved  "  (ver.  7X  » 
akin  to  the  term  renderrd  "  My  beloved,'*  chap,  xi.  15. 
But  this  supposition  depend*  on  the  assumption  that 
the  "hiatoncal  ba»t»  of  the  tection"  U  to  be  found 
in  the  paaaage  2  Kmgn  xxiv.  2,  which  relate*  briefly 
that  in  JehoiakinV*  lime  |>lutuienng  bands  of  Chaldean*, 
Syrian*.  Moabiir*  ami  Ammonite*  ••verran  the  country 
The  |>rophecy  concerning  lahvah'*  "e\:i  : 
b  understood  to  refer  to  these  marauding  inroad*, 
and  U  accordingly  ftuppoted  to  have  been  uttered 
between  thr  nghth  and  the  ele\Tnth  year*  of  Jeh«>iakim 
(Ilitug).  It  has,  however,  been  pointed  out  (Naegels- 
tiach)  thai  the  prophrt  does  not  once  name  the 
Chaldean*  in  the  present  di*cour»e  ;  which  "  he  invari 
ably  doe»  in  all  discourse*  subiictjucnt  lo  the  decisive 
battle  of  CarchemUh  in  the  fourth  year  of  Jchotakim," 
which  gave  the  Chaldean*  the  sovereignty  of  \Ve*tern 
A  ma.  Ihi-»  di*oourse  mu*l,  thereforr,  be  of  earlier 
date,  and  belong  either  to  the  first  year*  of  Jchoukim, 
or  lo  ihe  time  immrdialcly  *ub*equent  to  ihc  eighteenth 
of  Jottah.  The  hifttory  a*  pre»erved  in  King*  and 
Chronicles  is  •»  incomplete,  that  we  are  not  bound  to 
connect  the  reference  lo  "  evil  neighbour*  "  with  what 
is  so  fummarily  told  in  .•  KingK  xxiv.  2.  Therr  may 
ha\i  been  oiher  Occasions  when  Juciih'»  jealous  and 
watchful  enemies  profited  by  her  internal  weakness 
and  <ii%*cn»ionft  to  invade  ami  ravage  the  land  ;  and 
throuKhout  tl»e  whole  perioti  the  .  ..untry  was  rxpotnJ 
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to  the  danger  of  plundering  raids  by  the  wild  nomads 
of  the  eastern  and  southern  borders.  It  is  possible, 
however,  that  vv.  14-17  are  a  later  postscript,  added 
by  the  prophet  when  he  wrote  his  book  in  the  fifth 
or  sixth  year  of  Jehoiakim  (xxxvi.  9,  32). 

There  is,  in  reality,  a  close  connexion  of  thought 
between  ver.  7  sqq.  and  what  precedes.  The  relations 
of  the  prophet  to  his  owrn  family  are  made  to  symbolise 
the  relations  of  lahvah  to  His  rebellious  people ;  just 
as  a  former  prophet  finds  in  his  own  merciful  treat 
ment  of  a  faithless  wife  a  parable  of  lahvah's  dealings 
with  faithless  Israel.  I  have  forsaken  My  house,  I  have 
cast  away  My  domain;  I  have  given  My  soul's  love 
into  the  grasp  of  her  foes.  My  domain  hath  become 
to  Me  like  the  lion  in  the  wood ;  she  hath  given  utter 
ance  with  her  voice  against  Me;  therefore  I  hate  her. 
It  is  lahvah  who  still  speaks,  as  in  ver.  6;  the 
"  house  "  is  His  holy  house,1  the  temple ;  the  domain 
is  His  domain,  the  land  of  Judah  ;  His  "  soul's  love," 
is  the  Jewish  people.  Yet  the  expressions,  "  my 
house,"  "  my  domain,"  "  my  soul's  love,"  equally  suit 
the  prophet's  own  family  and  their  estate  ;  the  mention 
of  the  "  lion  in  the  wood  "  and  its  threatening  roar, 
and  the  enmity  provoked  thereby,  recalls  what  was 
said  about  the  "  wilds  of  the  Jordan "  in  ver.  5,  and 
the  full  outcry  of  his  kindred  after  the  prophet  in  ver. 
6  ;  and  the  solemn  words  "  I  have  forsaken  Mine  house, 
I  have  cast  away  My  domain"  ...  "I  hate  her," 
clearly  correspond  with  the  sentence  of  destruction 
upon  Anathoth,  ch.  xi.  21  sqq.  The  double  reference  of 
the  language  becomes  intelligible  when  we  remember 
that  in  rejecting  His  messengers,  Israel,  nay  mankind, 

1  Or  perhaps  rather  the  holy  land  itself,  as  Hitzig  suggested  :  Hos. 
ix.  15. 
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rejects  God  ;  and  that  word*  ami  deeds  done  and  ultrrrd 
by  Divine  authority  may  be  ascribed  directly  to  Gtxi 
liirnvli.  And  regarded  in  the  light  of  the  prophet'* 
commission  "  to  pluck  up  and  to  break  down,  and  to 
destroy  and  to  overthrow,  to  build  and  to  plant*' 
nations  and  kingdoms  (i.  loj.  all  that  i»  here  said  may 
be  taken  to  be  tin-  prophet's  «>wn  deliverance  concerning 
his  country.  This,  at  all  events,  is  the  case  with 
verse*  12,  IJ. 

1  1  'ha/  /  4o  /  Mtf  IWy  dottuiin  i  .;.'.  .  -i.::ttr>  «<lW) 
/rtr*«u  ?  '  Art  :-ullmr\  all  around  ktr  f  Go  »«-. 
a//  liu  btasU  of  Ike  ftfU!  ttn*g  d*m  to 
(vcr.  9).  The  questions  express  astonishtt.  :  : 
at  an  unl.-.kr^i-ior  and  unwelcome  spectacle.  Die 
loss  of  Divine  favour  has  exposed  judah  to  the  active 
hostility  of  man  .  and  her  neighbours  eagerly  fall  upon 
her,  like  birds  and  beasts  of  prey,  swarming  over  a 
helpless  quarry.  It  is  —  to  the  prophet  puts  it  it 
is  as  if  a  proclamation  had  gone  forth  to  the  wolves 
ami  )ackals  of  the  desert,  bidding  them  come  and 
devour  the  fallen  carcase.1  In  another  oracle  he 
speaks  of  the  heathen  as  "devouring  Jacob"  (x.  3$). 
The  people  of  lahvah  are  their  natural  prey  (  IV  xiv. 
4  :  "  who  eat  up  My  people  as  they  rat  bread  ")  ;  but 
they  an-  not  suffered  to  devour  them,  until  they  have 
forfeited  His  protection. 

1  lit  "  1»  m>  ii<«na>n  »uitirrx,  hyrn*«.  lo  me  ?  *  Ihc  .Ulur  ct- 
prc~»ar«  UV  InUrr*!  at  UV  «(«r«krt  m  the  Uct  .  da!  rthic.  ).  lb« 
Hrb  trrtnP3toolyoco»r»bciT  h  t»  the  Af  •b«c  rf<U»««',  -  ttym*  "  (so 
Sept.  i.  }»«.  Jerome  traders  MM  4ue*tor.  Su  il»r  I«rjcum  :  "  »  »ifrwn  " 
"  •pfinkk'd."  or  "  tpultrd  fowl" 

'    I~hr   rr  I.  r  r  m<-»    |o    "  l»ir-S  at    |"r  »•  "   "  '"  •»«'    «•'   «'"    Arid,"  And 
"\j«-iirf»      (TOT.   I  J  >,  «rr  intrr  j-frtr-I  by  ihr  ph(*«r   "  nutw  rtil  nri|;h- 
*ci      14..    and   »l-.i>   coa»tiiuic>    *    link   between    v%.    7-14 
•ml  14-17. 

18 
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The  image  is  now  exchanged  for  another,  which 
approximates  more  nearly  to  the  fact  pourtrayed. 
Many  shepherds  have  marred  My  vineyard;  they  have 
trodden  down  My  portion  ;  they  have  turned  My  pleasant 
portion  into  a  desolate  wilderness.  He  (the  foe,  the  in 
strument  of  this  ruin)  hath  made  it  a  desolation;  it 
mournetJi  against  Me,  being  desolate;  desolated  is  all  the 
land,  for  there  is  no  man  that  giveth  heed  (vv.  10,  11). 
As  in  an  earlier  discourse,  ch.  vi.  3,  the  invaders 
are  now  compared  to  hordes  of  nomad  shepherds, 
who  enter  the  land  with  their  flocks  and  herds, 
and  make  havoc  of  the  crops  and  pastures.  From 
time  immemorial  the  wandering  Bedawis  have  been  a 
terror  to  the  settled  peasantry  of  the  East,  whose  way 
of  life  they  despise  as  ignoble  and  unworthy  of  free 
men.  Of  this  traditional  enmity  we  perhaps  hear 
a  far-off  echo  in  the  story  of  Cain  the  tiller  of  the 
ground  and  Abel  the  keeper  of  sheep  ;  and  certainly 
in  the  statement  that  "  every  shepherd  was  an  abomina 
tion  unto  the  Egyptians  "  (Gen.  xlvi.  34).  The  picture 
of  utter  desolateness,  which  the  prophet  suggests  by 
a  fourfold  repetition,  is  probably  sketched  from  a  scene 
which  he  had  himself  witnessed  ;  if  it  be  not  rather 
a  representation  of  the  actual  condition  of  the  country 
at  the  time  of  his  writing.  That  the  latter  is  the  case 
might  naturally  be  inferred  from  a  consideration  of  the 
whole  passage  ;  and  the  twelfth  verse  seems  to  lend 
much  support  to  this  view  :  Over  all  bare  hills  in 
the  wilderness  have  come  ravagers  ;  for  lahvah  hath  a 
devouring  sword:  from  land's  end  to  land's  end  no 
flesh  hath  peace}  The  language  indeed  recalls  that 


1  Such  seems  to  be  the  best  punctuation  of  the  sentence.     It  involves 
the  transfer  of  Athnach  to 


of  rh.  iv  10,  1 1  ;  and  the  entire  description  might  be 
taken  as  an  ideal  picture  of  the  ruin  that  must  ensue 
upon  lahvah's  rejection  of  thr  land  and  people,  especially 
if  the  closing  verves  (14-17)  be  considered  as  a  bier 
ail'htion  I--  the  prophecy,  made  in  the  light  of  ac.om- 
plishcd  fact*.  But,  upon  the  whole,  it  would  seem  to 
be  more  probable  that  the  prophet  is  here  reading  the 
moral  of  prc-M-nt  or  recent  eiprtirncr.  Mr  atVirms 
(v«-r.  it)  that  the  affliction  of  th«  country  is  really  a 
punishment  for  the  religious  blindness  of  the  nation : 
tiitiv  t*  mo  man  that  Utvtllt  la  htarl  the  Divine  teaching 
of  events  as  interpreted  by  himself  (cf.  ver.  4).  The 
fact  that  we  are  unable,  in  the  scantiness  of  the  re 
cords  of  the  time,  to  specify  the  particular  troubles  to 
which  dilution  i*  made,  is  no  great  objection  to  this 
view,  which  is  at  least  rtTcctivrly  illustrated  by  the 
brief  statement  of  2  Kings  xxiv.  2.  The  reflexion 
appended  in  ver.  13  point*  in  the  same  direction  : 
I iif\  hat*  v».v«  trhta/,  and  /mrv  mi/vti  thorn*;  h.,\ 

i.  l.i  fltt  '>';.  n:  .  .  .  ,  .  lo  fktIH  (»T,  «  I /:<! :<•./«</  /  .,  »i;s,  .  ,  ( 
ti-l/huul  fulfil,  (or,  nutiif  ihrmsthts  st(k  tvtlh  utifm-f-.l- 
ami  thfy  art  atktmfJ  of  tkrir1  /*fW««r 
%),  fh/vugh  Ihf  heat  of  tkt  u  *«»//«  <»/  lahivth. 
When  tin-  cnenty  hail  ravaged  the  crops,  thorns  would 
naturally  spring  up  on  the  wasted  lands ;  and  "  the 
hi  at  of  the  wrath  of  lahvah "  appears  to  have 
been  further  manifested  in  a  parching  drought,  which 
ruined  what  the  enemy  had  left  untouched  (ver.  4, 
ch.  xiv.). 

"1  hus,  then,  Jeremiah  receives  the  answer  to  his 
doubts  in  n  painfully  \isiblr  demonstration  oi  vvh.it 
the  wrath  of  lahvah  means.  It  means  drought  and 

'   V.  the-  I. XX       n»i»  acrcc*  bctlrr  wuh  the  conical  th*u  "  So  be  yo 
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famine  ;  it  means  the  exposure  of  the  country,  naked 
and  defenceless,  to  the  will  of  rapacious  and  vindictive 
enemies.      For    lahvah's    wrongs   are   far  deeper    and 
more    bitter    than    the    prophet's.       The    misdeeds    of 
individuals  are  lighter  in  the  balance  than  the  sins  of 
a  nation ;  the  treachery  of  a  few  persons  on  a  particular 
occasion  is  as  nothing  beside  the  faithlessness  of  many 
generations.     The  partial  evils,  therefore,  under  which 
the  country  groans,  can  only  be  taken  as  indications 
of  a  far  more  complete  and  terrible  destruction  reserved 
for  final  impenitence.      The   perception  of  this  truth, 
we  may  suppose,  sufficed  for  the  time   to   silence  the 
prophet's  complaints ;    and   in  the  revulsion  of  feeling 
inspired     by    the    awful     vision     of    the     unimpeded 
outbreak    of  Divine  wrath,   he   utters    an    oracle  con 
cerning  his  country's  destroyers,  in  which  retributive 
justice  is  tempered  by  compassion  and  mercy.      Thus 
liatti  Jehovah    said,    Upon    all   Mine    evil    neighbours, 
who  touch  the  heritage  which  I  caused  My  people  Israel 
to  inherit :  Lo  I  am  about  to  uproot  (i.    10)  them  from 
off  their  own  land,  and  the  house  of  Judah  will  I  uproot 
from  their  midst.     And  after  I  have  uprooted  them,  I 
will  have   compassion    on  tliem   again,  and  will  restore 
them  each    to  their  own    heritage  and  their  own    land. 
And  if  they  truly  learn  the  ways  of  My  people,  to  swear 
by  My  name,  '  as  lahvah  liveth  ! '  even  as  they  tauglit  My 
people  to  swear  by  the  Baal;  they  shall  be  rebuilt  in  the 
midst  of  My  people.     And  if  they  will  not  liear,  I  will 
uproot  that  nation,  utterly  and  fatally ;  it  is  an  oracle  of 
lahvah  (14-17).     The  preceding  section  (vv.  7-14),  as 
we  have  seen,  rapidly  yet  vividly  sketches  the  calami 
ties  which  have  ensued  and  must  further  ensue  upon 
the  Divine  desertion  of  the  country.      lahvah  has  for 
saken  the  land,  left  her  naked  to  her  enemies,  for  her 
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cau«ele*A,  capnrtou*,  thank  k"*4  revolt  again*!  her  Divine 
1  "ul  In  this  forlorn,  defenceles*  condition,  all  manner 
of  evil*  befall  her  ;  the  vineyard*  An«l  cornfield*  arc 
ravag<-<!.  the  goodly  land  it  deviate.  I.  by  hort)e«  of 
savar  freebooter*  ourin  in  from  the  ra»tern  deserts, 


an  expression   which  implie*,   not  individual*    banded 

together  for  purjHwes  -  •  '•  •  .  mdagr,  but  hostile  nation*.1 

I'pon    thr«e    nation*    alv-    will   the  justice  ••(  Cod  br 

vindicated  ;  for  that  ju*tire  i*  universal  in  it*  operation. 

and  rann<>t  therefore  Iw  rrMri«ted  to  I»rarl.     Judgment 

mti»t  "  licgin  At  the  house  of  (  t-  «i  .  "  but  it  will  not  end 

there.     The  "  e\  it  neighbour*,"  the  »um  »unding  heathen 

kingdom*,    have    been    lahvah'*    in«tnimenl«    for    the 

cha*tiftcmrnt   of  Hi*  rrbelliou*   people;    but   they   are 

not  on  that  arcount  exempted  from  recompen»e.     They 

too  mu»t  reap  what  they  have  *o«rn.     They  have  in- 

sultnl    lalu.ih.  by   violating   Hi*  territory;  they   have 

indulged   their  malice   and   treachery  and  rapacity,  in 

utter  disregard   of  the   right*  of  ncighlMmnt,  and   the 

moral  claim*  of  kindred  people*.     A*  they  have  done, 

•o  shall  it  be  done  unto  them  :  Jpotfarri  irnrViV      They 

have  bid  hand*  on  the  po**e»*ionft  of  their  neighbour. 

and  their  own  thall  be  taken   from  them  ;    /  nnt  ,I/*.H/ 

to  uf>riM>t  (in  m  from  off  thetr  turn  /am/  (cf.  Anw**  i.  3- 

ii.    >  i      And  not  only  *o.  but  th<  housf  of  /mfafi  will 

I  f*ltt(k  uf>  from  thttr  initial      The  I  .•  -nl'  s  people  fthall 

be  no  more  ex|K>*ed  to  their  unneighbourly  ill-w  ill  ;  the 

butt  of  their  ridicule,  the  victim  of  their  malicr.  will  be 

removed  to  a  fon  ign  tw>il  a*  well  a*  they  ;  but  oppreaaed 

and  oppressors  will  no  longer  be  together;  their  new 


A      II it/ ic   tva%  <>tMrr«-rtl.  only   •  propb-.  or  •  Itinf,  o«  •   nationa 
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settlements  will  lie  far  apart ;  under  the  altered  state  of 
things,  under  the  shadow  of  the  great  conqueror  of  the 
future,  there  will  be  no  opportunity  for  the  old  injurious 
dealings.  All  alike,  Judah  and  the  enemies  of  Judah, 
will  be  subject  to  the  will  of  the  foreign  lord.  But  that 
is  not  the  end.  The  Judge  of  all  the  earth  is  merciful 
as  well  as  just.  He  is  loth  to  blot  whole  peoples  out 
of  existence,  even  though  they  have  merited  destruction 
by  grievous  and  prolonged  transgression  of  His  laws. 
Therefore  banishment  will  be  followed  by  restoration, 
not  in  the  case  of  Judah  only,  but  of  all  the  expa 
triated  peoples.  After  enduring  the  Divine  probation 
of  adversity,  they  will  be  brought  again,  by  the 
Divine  compassion,  "  each  to  their  own  heritage  and 
their  own  land."  And  then,  if  they  will  profit  by  the 
teaching  of  lahvah's  prophets,  and  "  learn  the  ways," 
that  is,  the  religion  of  His  people,  making  their  supreme 
appeal  to  lahvah,  as  the  fountain  of  all  truth  and  the 
sovran  vindicator  of  right  and  justice,  as  hitherto  they 
have  appealed  to  the  Baal,  and  misled  Israel  into  the 
same  profane  and  futile  course ;  then  "  they  shall  be 
built  up,"  or  rebuilt,  or  brought  to  great  and  ever 
growing  prosperity,  "in  the  midst  of  My  people." 
Such  is  to  be  the  blessing  of  the  Gentiles  ;  they  shall 
share  in  the  glorious  future  that  awaits  repentant  Israel. 
The  present  condition  of  things  is  to  be  completely 
reversed:  now  Judah  sojourns  in  their  midst;  then 
they  will  be  surrounded  on  every  side  by  the  emanci 
pated  and  triumphant  people  of  God  :  now  they  beset 
Judah  with  jealousies,  suspicions,  enmities  ;  then  Judah 
will  embrace  them  all  with  the  arms  of  an  unselfish 
and  protecting  love.  A  last  word  of  warning  is  added. 
The  doom  of  the  nation  that  will  not  accept  the  Divine 
teaching:  will  be  utter  and  absolute  extermination. 


Cort#A.\T. 


The  forecast  is  plainly  of  a  Messianic  nature;  it 
i  «-•.•!•.:<  s  in  lahvah  ih«  Saviour,  noi  of  a  nation,  but 
of  the  world.  It  perceives  that  thr  disunion  and 
mutual  hatrrd  of  ;-•;•!»•».  as  of  individuals,  is  a  breach 
of  I  »i  vi  ne  law  ;  and  it  proclaim*  a  general  return  to 
God,  and  submission  to  Hi*  guidance  in  all  political 
as  \\r\\  a«  private  affair*,  as  the  sole  cure  for  the 
number  less  evils  that  flow  from  that  hatred  and  dis 
union.  It  is  only  when  men  have  I  -arnt  that  God  is 
their  •  "inmoM  Father  and  Lord,  that  they  come  to  «ee 
with  the  clearness  and  force  of  practical  conviction  that 
they  themselves  are  all  mcmlxrrs  of  one  family.  U>und 
as  such  to  mutual  offices  of  kindness  and  charity;  it 
in  only  when  there  is  a  conscious  identity  of  interest 
with  all  our  fellows,  based  upon  the  rerognitinn  that 
all  alike  are  children  of  God  and  heirs  of  eternal  life, 
that  true  freedom  and  universal  brotherhood  become 
for  man. 


VIII. 

THE  FALL    OF  PRIDE. 
JEREMIAH  xiii. 

THIS  discourse  is  a  sort  of  appendix  to  the  pre 
ceding  ;  as  is  indicated  by  its  abrupt  and  brief 
beginning  with  the  words  "  Thus  said  lahvah  unto 
me,"  without  the  addition  of  any  mark  of  time,  or 
other  determining  circumstance.  It  predicts  captivity, 
in  retribution  for  the  pride  and  ingratitude  of  the 
people  ;  and  thus  suitably  follows  the  closing  section 
of  the  last  address,  which  announces  the  coming 
deportation  of  Judah  and  her  evil  neighbours.  The 
recurrence  here  (ver.  9)  of  the  peculiar  term  rendered 
"swelling"  or  "pride"  in  our  English  versions  (ch. 
xii.  5);  points  to  the  same  conclusion.  We  may  sub 
divide  it  thus  :  It  presents  us  with  (i)  a  symbolical 
action,  or  acted  parable,  with  its  moral  and  application 
(vv.  i-ii);  (ii)  a  parabolic  saying  and  its  interpre 
tation,  which  leads  up  to  a  pathetic  appeal  for  penitence 
(vv.  12-17);  (n'i)  a  message  to  the  sovereigns  (vv. 
18,  19);  and  (iv)  a  closing  apostrophe  to  Jerusalem — 
the  gay  and  guilty  capital,  so  soon  to  be  made  desolate 
for  her  abounding  sins  (vv.  20-27). 

In  the  first  of  these  four  sections,  we  are  told  how 
the  prophet  was  bidden  of  God  to  buy  a  linen  girdle, 
and  after  wearing  it  for  a  time,  to  bury  it  in  a  cleft  of 
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thr  rnrk  at  a  place  wh«>*c  very  name  might  ttr  taken 
to  tymhdli/r  thr  doom  awaiting  his  ;«•;•!•  A  long 
while-  al'lt  i  \\.inU  hr  was  ordered  to  go  ami  dig  it  up 
again,  and  found  it  altogether  spoiled  and  useless. 
I  hr  significance  of  these  proceeding*  i*  clrarly  enough 
explained.  Thr  relation  between  Israel  and  thr  God 
of  Urael  had  been  of  the  closest  kind.  lahvah  had 
ch«»srn  this  j*  ••!>'•.  and  Iwnind  it  to  Himself  by  a 
covenant,  a«  a  man  might  bind  a  girdle  about  hi*  body  ; 
and  as  the  girdle  is  an  ornament  of  dress,  to  had  the 
Lou!  intended  Urael  to  dinpUv  Hi*  glory  among  men 
(ver.  II).  Hut  n«»w  th<  ginlle  IN  rotten;  and  like  th.it 
rotten  girdle  will  Me  cause  the  pride  of  Judah  to  rot 
and  prri»h  (w.  9,  to). 

It  is  natural  to  a»k.  whether  Jeremiali  really  did  as 
he  relate*  ;  or  whether  the  narrative  about  the  girdle 
be  simply  a  literary  device  intended  to  carry  a  lesaon 
h<»me  to  the  dullest  apprehenaion.  If  the  prophet's 
activity  had  been  confined  to  the  pen  ;  if  he  had  not 
been  wont  to  labour  by  won!  am)  deed  for  the  attain 
ment  of  his  purpose*  .  the  latter  alternative  might  be 
accepted.  For  mere  readers,  a  parabolic  narrative 
might  Aiiflicc  to  enforce  hi*  meaning  Hut  Jeremiah, 
who  was  all  his  life  a  man  of  action,  probably  did  the 
thing  he  profr**cs  to  have  done,  not  in  thought  nor  in 
w<>rd  only,  but  in  deed  and  to  the  knowledge  of  certain 
competent  witnesses.  There  was  nothing  novel  in  this 
inrth.-  1  of  attracting  attention,  and  giving  greater  force 
and  itnprc*ftivcnc«s  to  his  prediction.  The  older 
prophet*  had  often  done  the  same  kind  of  things,  on 
the  principle  that  deed*  may  be  m«»rc  effective  than 
word*.  What  could  have  conveyed  a  more  vivid  *ense 
of  the  hivuir  intention,  than  the  simple  art  of  Ahijah 
the  Shilonite,  when  he  suddenly  caught  away  the  new 
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mantle  of  Solomon's  officer,  and  rent  it  into  twelve 
pieces,  and  said  to  the  astonished  courtier,  "  Take  thee 
ten  pieces  !  for  thus  said  lahvah,  the  God  of  Israel, 
Behold  I  am  about  to  rend  the  kingdom  out  of  the 
hand  of  Solomon,  and  will  give  the  ten  tribes  to  thee  "  ? 
(i  Kings  xi.  29  sqq.}  In  like  manner,  when  Ahab 
and  Jehoshaphat,  dressed  in  their  robes  of  state,  sat 
enthroned  in  the  gateway  of  Samaria,  and  "  all  the 
prophets  were  prophesying  before  them "  about  the 
issue  of  their  joint  expedition  to  Ramoth-gilead, 
Zedekiah,  the  son  of  a  Canaanitess — as  the  writer  is 
careful  to  add  of  this  false  prophet — "made  him  horns 
of  iron  and  said,  Thus  said  lahvah,  With  these  shalt 
thou  butt  the  Arameans,  until  thou  make  an  end  of 
them"  (i  Kings  xxii.  11).  Isaiah,  Hosea,  and  Ezekiel, 
record  similar  actions  of  symbolical  import.  Isaiah  for 
a  time  walked  half-clad  and  barefoot,  as  a  sign  that 
the  Egyptians  and  Ethiopians,  upon  whom  Judah  was 
inclined  to  lean,  would  be  led  away  captive,  in  this 
comfortless  guise,  by  the  king  cf  Assyria  (Isa.  xx.). 
Such  actions  may  be  regarded  as  a  further  develop 
ment  of  those  significant  gestures,  with  which  men  in 
what  is  called  a  state  of  nature  are  wont  to  give 
emphasis  and  precision  to  their  spoken  ideas.  They 
may  also  be  compared  with  the  symbolism  of  ancient 
law.  "  An  ancient  conveyance,"  we  are  told,  "  was  not 
written  but  acted.  Gestures  and  words  took  the  place 
of  written  technical  phraseology,  and  any  formula 
mispronounced,  or  symbolical  act  omitted,  would  have 
vitiated  the  proceeding  as  fatally  as  a  material  mistake 
in  stating  the  uses  or  setting  out  the  remainders  would, 
two  hundred  years  ago,  have  vitiated  an  English  deed." 
(Maine,  Ancient  Law,  p.  276.)  Actions  of  a  purely 
symbolical  nature  surprise  us,  when  we  first  encounter 
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in  Religion  or  law.  but  thai  i»  only  because  they 
arc  survivals.  In  the  ages  when  they  originated,  they 
wrrc  familiar  occurrence*  in  all  transaction*  between 
man  ami  man.  And  this  general  consideration  tend* 
to  prove  that  th«.«-  expositors  arc  wrong  who  main 
tain  that  the  prophets  did  not  rrally  perform  the 
symbolical  action*  of  which  they  speak.  Ju»t  as  it  is 
argurt]  that  the  VIM-  us  which  they  describe,  are  merely 
a  literary  device ;  so  the  reality  of  these  symbolical 
action*  ha*  needlessly  enough  been  railed  in  question. 
The  learned  Jew*  Abenrxra  and  Maitnonidc«  in  the 
twelfth  century,  and  David  Kimchi  in  the  thiiteenth, 
were  the  first  to  affirm  this  opinion.  Maimonidcs  held 
that  all  tuch  action*  paased  in  vision  before  the 
prophet*;  •  view  which  has  found  a  modern  advocate 
in  Ilcngstenbcrg :  am)  StAudlin,  in  the  last  century, 
affirmed  that  they  had  neither  an  objective  nor  a  sub 
jective  reality,  but  were  simply  a  "  literary  device." 
This,  however.  i»  only  true,  if  true  at  all,  of  the  declin 
ing  period  of  prophecy,  as  in  the  case  of  the  visions. 
In  the  earlier  period,  while  the  prophets  were  still 
accustomed  to  an  oral  delivery  of  their  discourses,  we 
may  be  quite  sure  that  they  suited  the  action  to  the 
word  in  the  way  that  they  have  themselves  recorded  ; 
in  order  to  stir  the  popular  imagination,  and  to  create  a 
more  vivid  and  lasting  impression.  The  narratives  of 
the  historical  books  leave  no  doubt  about  the  matter. 
But  in  later  times,  when  spoken  addresses  had  for 
the  most  part  become  a  thing  of  the  past,  and  when 
prophets  published  their  convictions  in  manuscript,  it 
is  possible  that  they  were  content  with  the  description 
of  symbolical  doings,  as  a  sort  of  parable,  without  any 
actual  performance  of  them.  Jeremiah's  hiding  his 
girdle  in  a  cleft  of  the  rock  at  "  Kuphrates  "  has  been 
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regarded  by  some  writers  as  an  instance  of  such  purely 
ideal  symbolism.  And  certainly  it  is  difficult  to  suppose 
that  the  prophet  made  the  long  and  arduous  journey 
from  Jerusalem  to  the  Great  River  for  such  a  purpose. 
It  is,  however,  a  highly  probable  conjecture  that  the 
place  whither  he  was  directed  to  repair  was  much 
nearer  home  ;  the  addition  of  a  single  letter  to  the  name 
rendered  "  Euphrates"  gives  the  far  preferable  reading 
"  Ephrath,"  that  is  to  say,  Bethlehem  in  Judah  (Gen. 
xlviii.  7).  Jeremiah  may  very  well  have  buried  his 
girdle  at  Bethlehem,  a  place  only  five  miles  or  so  to 
the  south  of  Jerusalem  ;  a  place,  moreover,  where  he 
would  have  no  trouble  in  finding  a  "  cleft  of  the  rock," 
which  would  hardly  be  the  case  upon  the  alluvial  banks 
of  the  Euphrates.  If  not  accidental,  the  difference  may 
be  due  to  the  intentional  employment  of  an  unusual 
form  of  the  name,  by  way  of  hinting  at  the  source 
whence  the  ruin  of  Judah  was  to  flow.  The  enemy 
"  from  the  north "  (ver.  20)  is  of  course  the  Chal 
deans. 

The  mention  of  the  queen-mother  (ver.  18)  along 
with  the  king  appears  to  point  unmistakably  to  the 
reign  of  Jehoiachin  or  Jechoniah.  The  allusion  is 
compared  with  the  threat  of  ch.  xxii.  26 :  "I  will  cast 
thee  out,  and  thy  mother  that  bare  thee  into  another 
country."  Like  Josiah,  this  king  was  but  eight  years 
old  when  he  began  to  reign  (2  Chron.  xxxvi.  9,  after 
which  2  Kings  xxiv.  8  must  be  corrected)  ;  and  he  had 
enjoyed  the  name  of  king  only  for  the  brief  period  of 
three  months,  when  the  thunderbolt  fell,  and  Nebuchad 
rezzar  began  his  first  siege  of  Jerusalem.  The  boy- 
king  can  hardly  have  had  much  to  do  with  the  issue  of 
affairs,  when  "  he  and  his  mother  and  his  servants  and 
his  princes  and  his  eunuchs  "  surrendered  the  city,  and 
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\\<  i>       .•        :.          '  .    Aith    ten     thousand    «•!    th« 

principal  inhabitant*  (  2  King*  xxiv.  13  »yy  ).  The  date 
of  our  discourse  will  thun  br  the  beginning  of  the  year 
iu«  $99,  which  was  the  eighth  year  of  Nebuchadrezzar 
(2  Kings  xxiv.  I  *) 

It    is   asserted,   indeed,   that    the  difficult    verve   21 
refer*  to  the  revolt  from  Babylon  as  an  .1  «  .1 

fart  ;  but  this  U  by  no  mean*  clear  from  the  verse 
itself.  It  'hat  mil  lifu  >«/>,  demands  the  prophet,  a-Am 
lit  sJhlll  d//«MM/  "i*i  Ihft  —  itlhfil,  MOM  />n  vr.y  int*l 
in  \tnnlfd  Iktnt  0gaiit\J  tkvnlf;  —  lotvn  to  bt  /Ay  htitti  ' 
The  Icnn  "lovcrm**  or  "lema«»"  applies  best  t«»  the 
foreign  idols,  who  will  one  day  repay  the  foolish 
attachment  of  lahvah'i  j«  «.j»I«  by  entlaving  it  (cf.  ch. 
UL  4,  where  lahvah  himself  is  called  the  "  lover  "  of 
Judah's  youthful  day»);  and  this  question  might  as 
well  have  been  asked  in  the  days  of  Jo»uh,  a»  at  any 
Utrr  period.  At  varioun  times  in  the  pant  Israel  ami 
Judah  had  ouurtrd  the  favour  of  foreign  deities.  Alia/ 
had  introduced  Aramean  and  Assyrian  novelties  ; 

apostasy.  Even  Hexekiah  had  had  friendly  dealings 
with  Babylon,  and  we  must  remember  that  in  those 
limes  friendly  intcrcmirM*  with  a  foreign  people  iinpli-  <i 
»ome  recognition  of  their  god%  whuh  i»  probably  the 
true  aciounl  of  Sol<imon'»  i  haj«  Is  for  Tyrian  and  other 
deities. 

The  queen  of  ver.  IH  might  conceivably  be  Jedidah, 
the  mother  of  Josiah,  for  that  king  was  only  eight  at 
his  accession,  and  only  thirty-nine  at  his  death  i  „•  Kings 
xxii.  l).  And  the  message  to  the  sovereigns  (ver.  1  8) 
is  not  couched  in  terms  of  di»res|>ect  nor  of  reproach  : 
it  simply  il.fl.ires  the  imminence  of  ovrr  whelming 
disaster,  and  bids  them  lay  aside  their  n.\al  j-  IMJI.  and 
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behave  as  mourners  for  the  coming  woe.  Such  words 
might  perhaps  have  been  addressed  to  Josiah  and  his 
mother,  by  way  of  deepening  the  impression  produced 
by  the  Book  of  the  Law,  and  the  rumoured  invasion  of 
the  Scythians.  But  the  threat  against  "  the  kings  that 
sit  on  David's  throne"  (ver.  13)  is  hardly  suitable  on 
this  supposition ;  and  the  ruthless  tone  of  this  part 
of  the  address — /  tvill  dasJi  them  in  pieces,  one  against 
another,  both  the  fathers  and  tJie  sons  together:  I  will 
not  pity,  nor  spare,  nor  relent  from  destroying  them — 
considered  along  with  the  emphatic  prediction  of  an 
utter  and  entire  captivity  (ver.  19),  seems  to  indicate  a 
later  period  of  the  prophet's  ministry,  when  the  obdu 
racy  of  the  people  had  revealed  more  fully  the  hope 
lessness  of  his  enterprise  for  their  salvation.  The 
mention  of  the  enemy  "  from  the  north  "  will  then  be  a 
reference  to  present  circumstances  of  peril,  as  trium 
phantly  vindicating  the  prophet's  former  menaces  of 
destruction  from  that  quarter.  The  carnage  of  conquest 
and  the  certainty  of  exile  are  here  threatened  in  the 
plainest  and  most  direct  style  ;  but  nothing  is  said  by 
way  of  heightening  the  popular  terror  of  the  coming 
destroyer.  The  prophet  seems  to  take  it  for  granted 
that  the  nature  of  the  evil  which  hangs  over  their 
heads,  is  well  known  to  the  people,  and  does  not  need 
to  be  dwelt  upon  or  amplified  with  the  lyric  fervour  of 
former  utterances  (see  ch.  iv.,  v.  15  sqq.t  vi.  22  sqq.}. 
This  appears  quite  natural,  if  we  suppose  that  the 
first  invasion  of  the  Chaldeans  was  now  a  thing  of  the 
past ;  and  that  the  nation  was  awaiting  in  trembling 
uncertainty  the  consequences  of  Jehoiakim's  breach  of 
faith  with  his  Babylonian  suzerain  (2  Kings  xxiv.  i.  10). 
The  prophecy  may  therefore  be  assigned  with  some 
confidence  to  the  short  reign  of  Jehoiachin,  to  which 
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perhaps  thr   short  section,  ch.   x.    i --.•:..»!«»•  belongs; 
a  date  which   harmoni/es  better  than   any  other  with 
the    play    on    the    name    Kuphralcs    in    the    opening 
of  the    chapter.      It   agree*,    t  <-.    with    thr   emphatic 
Itilnvh    ititth   zpokftt .'  (ver.   15),   which    seems    to   be 
more    than    a   mere  assriti  n    of   the    speaker'*    vera 
city,  and  to  point  rather  to  the  fact   that  the  course 
of  events   had    rr.»«  h«il  a  crisis ;    that   sooiething   had 
occurred  in  the  pol.tical  world,  which  »ugge*ied  imminent 
danger;    Out   a    black  cloud   was  looming  up  on    the 
national   horizon,  and  Mgnalling   unnmtakably  to  the 
prophet'*  eye  the    intention  of  lahvah.      What  other 
view  so  well  explains  the  solemn  tone  of  warning,  the 
vivid  apprehension  of  danger,  the  beseeching  tenderness, 
that  give  so  peculiar  a  stamp  to  the  three  verses  in 
which  the  addre»»  passes  from  narrative  and  parable,  to 
direct  appeal  ?    //far  w  ami  gn*  htar :  bf  not  ftrwtd: 
/or  /tih:<iJi  hath     /••*-/;  '       cVi:*   gtorv  to   lakwk  youi 
God   -the   glory   of  confession,  of  avowing   your   own 
guilt    and    lii»    ;<::«.•.    righteousness  (Josh.   vii.    19; 
St  John  ix.   24) ;  of  recognising   the  due  reward  of 
your  deeds  in  thr  destruction  (hat  threatens  you  ;  the 
glory  involved  in  the  cry,  "God  be  merciful  to  me  a 
sinner!" — Cttf  glory  to  lalntth  your   Got/,  hfforr  iJtf 
fall,  and  Ar/Lrrr  wur  jtet  ^lunihlf  M/S .«  Ikf  fafi- 
im>u»liiins  •  and  yt   tixii/  for  //.;;«/»,  am/  Hf 
it  </«Y/V.S/  glootH,  //t  tunt  it  to  ttllfr  i/artHf**.     The 
was  declining  ;  the  evening  »ha<iows  were  descending 
and    derpening  ;     ^  on   thr    haplrns    (teople    would    be 
wandering  tiewildrred   in  the  twilight,  and  lost   in  the 
darkness,  unless  ere  it  had  Income  too  late,  they  would 
yirUi  their  pride,  and  throw  themselves  u|x>n  the  pity  of 
Him  who  "makclh  the  seven  stars  and  Ori»n,  and  turneth 
the  deepest  gloom  into  the  morning  "  (Amos  v.  8). 
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The  verbal  allusiveness  of  the  opening  section  does 
not,  according  to  Oriental  taste,  diminish  the  solemnity 
of  the  speaker;  on  the  contrary,  it  tends  to  deepen  the 
impression  produced  by  his  words.  And  perhaps  there 
is  a  psychological  reason  for  the  fact,  beyond  the 
peculiar  partiality  of  Oriental  peoples  for  such  displays 
of  ingenuity.  It  is,  at  all  events,  remarkable  that  the 
greatest  of  all  masters  of  human  feeling  has  not  hesi 
tated  to  make  a  dying  prince  express  his  bitter  and 
desponding  thoughts  in  what  may  seem  an  artificial 
toying  and  trifling  with  the  suggestiveness  of  his  own 
familiar  name ;  and  when  the  king  asks  :  "  Can  sick 
men  play  so  nicely  with  their  names  ?  "  the  answer  is  : 
"  No,  misery  makes  sport  to  mock  itself."  (Rich.  II., 
Act  2,  Sc.  i.,  72  s<7#.)  The  Greek  tragedian,  too,  in 
the  earnestness  of  bitter  sport,  can  find  a  prophecy  in 
a  name.  "  Who  was  for  naming  her  thus,  with  truth 
so  entire  ?  (Was  it  One  whom  we  see  not,  wielding 
tongue  happily  with  full  foresight  of  what  was  to  be  ?) 
the  Bride  of  Battles,  fiercely  contested  Helen  :  seeing 
that,  in  full  accord  with  her  name,  haler  of  ships,  haler 
of  men,  haler  of  cities,  forth  of  the  soft  and  precious 
tapestries  away  she  sailed,  under  the  gale  of  the  giant 
West"  (jEsch.,  Ag.y  681  sqq.*).  And  so,  to  Jeremiah's 
ear,  Ephrath  is  prophetic  of  Euphrates,  upon  whose 
distant  banks  the  glory  of  his  people  is  to  languish 
and  decay.  "  I  to  Ephrath,  and  you  to  Phrath  ! "  is  his 
melancholy  cry.  Their  doom  is  as  certain  as  if  it  were 
the  mere  fulfilment  of  an  old-world  prophecy,  crystal 
lized  long  ages  ago  in  a  familiar  name ;  a  word  of 
destiny  fixed  in  this  strange  form,  and  bearing  its. 
solemn  witness  from  the  outset  of  their  history  until 
now  concerning  the  inevitable  goal. 

There  is  nothing  so  very  surprising,  as  Ewald  seems 
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to  have  thought,  in  thr  suggestion  that  the  /YMI//I  of 
the  ilrbrrw  text  may  be  thr  same  as  Kphrath.  Hut 
prrhaj'%  thr  valley  and  spring  now  called  h'unih  (or 
J'nr.tf  which  lies  at  about  the  same  distance  N.K  of 
Jerusalem,  is  the  j«U.  r  intended  by  the  prophet  I  he 
nainr.  which  mean*  /hrsA  or  »av«7  wArr  is  identical 
with  the  Arabic  name  of  the  Kuphratts  (f-'unM,  ^u), 
\\hi-  li  again  i*  philological!)  identical  with  thr  Hebrew 
Prrath.  It  is  obvious  that  this  place  would  suit  th«- 
rt-'juiri-inrnin  c*f  the  text  quite  an  well  as  the  other, 
while  the  coincidence  of  name  enables  us  to  dispense 
with  the  supposition  of  an  unusual  form  or  even  a 
corruption  of  the  original  ;  but  /  un)i  or  ForAk  it  not 
mentioned  elsewhere  in  the  Old  Testament.  The  old 
versions  send  the  prophet  to  the  river  Euphrates,  which 
Jrrrmiah  calls  simply  "  The  River  "in  one  place  (ii.  18), 
and  "  Tkf  mw  of  I'erath  "  in  three  olhe  »  (xl\*i.  2, 6,  10)  ; 
while  the  rare  "  Perath,"  without  any  addition,  is  only 
found  in  the  second  account  of  the  Creation  (Gen.  ii.  14), 
in  2  Chrnn.  xxxv  20,  and  in  a  passage  of  this  book 
which  does  not  belong,  nor  profess  to  belong,  to 
Jeremiah  (Ii.  (»$).  We  may,  therefore,  conclude  that 
"  I'erath  "  in  the  present  passage  means  not  the  great 
n\«-t  of  that  name,  but  a  place  near  Jerusalem,  although 
that  place  was  probably  chosen  with  the  intention,  as 
above  explained,  of  alluding  to  the  Euphrates. 

1  cannot  assent  to  the  opinion  which  regards  this 
narrative  of  the  spoiled  girdle  as  founded  upon  some 
accidental  experience  of  the  prophet's  life,  in  which  he 
afterwards  recognised  a  Divine  lesson.  The  precision 
of  statement,  and  the  nice  adaptation  of  the  details  of 
the  story  to  the  moral  which  the  prophet  wished  to 
convey,  rather  indicate  a  symbolical  course  of  acti<  n, 
or  what  may  IK-  called  an  acted  parab!e.  1  li<  whole. 

•9 
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proceeding  appears  to  have  been  carefully  thought  out 
beforehand.  The  intimate  connexion  between  lahvah 
and  Israel  is  well  symbolized  by  a  girdle — that  part  of 
an  Eastern  dress  which  "  cleaves  to  the  loins  of  a  man," 
that  is,  fits  closest  to  the  body,  and  is  most  securely 
attached  thereto.  And  if  the  nations  be  represented 
by  the  rest  of  the  apparel,  as  the  girdle  secures  and 
keeps  that  in  its  place,  we  may  see  an  implication  that 
Israel  was  intended  to  be  the  chain  that  bound  mankind 
to  God.  The  girdle  was  of  linen,  the  material  of  the 
priestly  dress,  not  only  because  Jeremiah  was  a  priest, 
but  because  Israel  was  called  to  be  "  a  kingdom  of 
priests,"  or  the  Priest  among  nations  (Ex.  xix.  6). 
The  significance  of  the  command  to  wear  the  girdle, 
but  not  to  put  it  into  water,  seems  to  be  clear  enough. 
The  unwashed  garment  which  the  prophet  continues 
to  wear  for  a  time  represents  the  foulness  of  Israel ; 
just  as  the  order  to  bury  it  at  Perath  indicates  what 
lahvah  is  about  to  do  with  His  polluted  people. 

The  exposition  begins  with  the  words,  Thus  will 
I  mar  the  great  pride  of  Judah  and  of  Jerusalem  ! 
The  spiritual  uncleanness  of  the  nation  consisted  in 
the  proud  selfwill  which  turned  a  deaf  ear  to  the 
warnings  of  lahvah's  prophets,  and  obstinately  per 
sisted  in  idolatry  (ver.  10).  It  continues  :  For  as  the 
girdle  cleavcth  to  the  loins  of  a  man,  so  made  I  the 
whole  house  of  Israel  and  the  whole  house  of  Judah  to 
cleave  unto  Me,  saith  lahvah;  that  they  might  become 
to  Me  for  a  people,  and  for  a  name,  and  for  a  praise, 
and  for  an  ornament  (Ex.  xxviii.  2).  Then  their 
becoming  morally  unclean,  through  the  defilements  of 
sin,  is  briefly  implied  in  the  words,  And  they  obeyed 
not  (ver.  1 1). 

It  is  not  the  pride  of  the  tyrant  king  Jehoiakim  that 
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is  hen-  threatened  with  destruction.  It  is  thr  national 
pride  which  had  all  along  evinced  itself  in  rebellion 
against  its  heavenly  King  —  the  great  find*  of  Judak  ana 
Jerusalem  ;  and  this  pride,  inasmuch  as  it  "  trusted  in 
man  and  made  flesh  its  arm"  (xvit.  5),  and  boasted 
in  a  carnal  wisdom,  and  material  strength  and  riches 
(ix.  23,  xxl  13),  was  to  be  brv»ught  low  by  the  com 
plete  extinction  of  the  national  autonomy,  and  the 
reduction  of  a  high-spirited  and  haughty  race  to  the 
status  of  humble  dependents  upon  a  heathen  power. 

2.  A  parabolic  saying  follow*,  with  its  interpreta 
tion.  And  *av  Ikon  UH/O  them  this  mrW  '.-  fhu*  said 
7«i»'i:-«i/r,  the  God  of  Am//:  A'tvrv  jar  is  a>.«/  to  be 
fttled  (or  shall  be  filled)  with  tcine.  And  if  thty  say 
unto  /Jiff,  Art  tiv  realty  not  aware  that  rtvrv  jar  is 
wont  to  of  filled  utth  wins  ?  say  thou  unto  Ihttn,  Tkus 
said  lahi'ah,  Lo,  I  am  about  to  fill  of  I  tke  inhabit^  ••.• 
of  this  land,  and  thf  /•/»/;>  thai  ail  for  t)arid  up->n  hi3 
throw,  and  the  f>nt*l*  and  the  f*rophfl.\,  and  all  iht 
inhabitants  of  Jerusalem,  with  iininltennf\*  ;  and  I  »•»/. 
da*h  them  in  f>itn*  a^atn\t  *>«<•  another,  and  the  fathers 
and  the  M>M%  together,  sailh  lahi'ah  :  I  u-i//  not  forbear 
nor  %/Vi/r  Mor/W/v,  so  as  not  to  war  them  (cf.  vv.  7,  9). 

Thr  individual  members  of  the  nation,  of  ail  ranks 
and  classes,  arc  compared  to  earthenware  jars,  not 
"skins,"  as  the  I.  XX.  gives  it,  for  they  arc  to  be  dashed 
in  fHtf.es,  "  like  a  potter's  vessel  "  (Pa.  ii.  9  ;  cf.  ver.  14).  ' 
Kegarding  them  all  as  ripe  for  destruction,  Jeremiah 
exclaims,  "  Every  jar  is  filled  with  wine,"  in  the  ordinary 
course  of  things;  that  is  its  destiny.  His  hearers 
answer  with  the  mocking  question,  "  Do  you  suppose 
that  we  don't  know  that  ?  "  They  would,  of  course, 
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be  aware  that  a  prophet's  figure,  however  homely, 
covered  an  inner  meaning  of  serious  import ;  but  deri 
sion  was  their  favourite  retort  against  unpopular  truths 
(xvii.  15,  xx.  7,  8).  They  would  take  it  for  granted 
that  the  thing  suggested  was  unfavourable,  from  their 
past  experience  of  Jeremiah.  Their  ill-timed  banter  is 
met  by  the  instant  application  of  the  figure.  They,  and 
the  kings  then  sitting  on  David's  throne,  i.e.,  the  young 
Jehoiachin  and  the  queen-mother  Nehushta  (who  pro 
bably  had  all  the  authority  if  not  the  title  of  a  regent), 
and  the  priests  and  prophets  who  fatally  misled  them 
by  false  teachings  and  false  counsels,  are  the  wine-jars 
intended,  and  the  wine  that  is  to  fill  them  is  the  wine 
of  the  wrath  of  God  (Ps.  Ixxv.  8  ;  Jer.  xxv.  15  ;  cf.  li.  7 ; 
Rev.  xvi.  19;  Isa.  xix.  14,  15).  The  effect  is  intoxica 
tion — a  fatal  bewilderment,  a  helpless  lack  of  decision, 
an  utter  confusion  and  stupefaction  of  the  faculties  of 
wisdom  and  foresight,  in  the  very  moment  of  supreme 
peril  (cf.  Isa.  xxviii.  7  ;  Ps.  Ix.  5).  Like  drunkards, 
they  will  reel  against  and  overthrow  each  other.  The 
strong  term  /  will  dash  them  in  pieces  is  used,  to  indicate 
the  deadly  nature  of  their  fall,  and  because  the  prophet 
has  still  in  his  mind  the  figure  of  the  wine-jars,  which 
were  probably  amphorae,  pointed  at  the  end,  like  those 
depicted  in  Egyptian  mural  paintings,  so  that  they 
could  not  stand  upright  without  support.  By  their  fall 
they  are  to  be  utterly  "marred  "  (the  term  used  of  the 
girdle,  ver.  9). 

But  even  yet  one  way  of  escape  lies  open.  It  is  to 
sacrifice  their  pride,  and  yield  to  the  will  of  lahvah. 
Hear  ye,  and  give  ear,  be  not  haughty !  for  lahvah 
hath  spoken :  give  ye  to  lahvah  your  God  the  glory, 
before  it  grow  dark  (or  He  cause  darkness],  and  be 
fore  your  feet  stumble  upon  mountains  of  twilight ;  and 


yt  **ti/  for  ikf  I///.VM.  am/  I  If  nittkt  it  gloom,  turning 
it  to  dbWasf&s  !  (Isa.  v.  30,  \  m  20.  22  ;  Amos  viii.  9;. 
It  t»  very  remarkable,  thai  even  now,  when  the 
Chaldeans  are  actually  in  the  country,  am!  blockad- 
ing  the  strong  place*  of  southern  Ju.lah  \rr  19), 
which  was  thr  usual  preliminary  to  an  advance  upon 
Jerusalem  itself  (2  Chrun.  xii.  4,  xxxii.  9;  Isa.  xxxvi. 
I,  2).  Jen  im.ih  should  still  speak  thus  ;  assuring  his 
fellow- citi/ens  that  confession  and  self-humiliation 
brfurr  their  offended  C»o»l  might  yet  deliver  them  !>••:« 
the  bitterest  consequences  of  past  misdoing.  lahvah 
had  indeed  spoken  audibly  enough,  as  it  seemed  to  the 
prophet,  in  the  calamities  that  had  already  befallen  the 
country  .  these  were  an  indication  of  more  and  worse 
to  follow,  unless  they  should  prove  efficacious  in  leading 
the  people  to  repentance.  If  they  failed,  nothing  would 
tie  It- it  for  the  prophet  but  to  mourn  in  solitude  over  his 
country's  ruin  (vcr.  17).  But  Jeremiah  was  fully  per 
suaded  that  the  Hand  that  had  stricken  could  heal ;  the 
Power  that  had  brought  the  invaders  into  Judah,  could 
cause  them  to  "return  by  the  way  that  they  had  come" 
(Isa.  xx xvu.  34).  Of  course  such  a  view  is  unintel 
ligible  from  the  standpoint  of  unbelief ;  but  then  the 
standpoint  of  the  prophets  is  faith. 

3.  After  this  general  appeal  for  penitence,  the  dis 
course  turns  to  the  two  exalted  jx-rsons  whose  position 
and  interest  in  the  country  wen  the  highest  ••:  A\\,  the 
youthful  king,  and  the  empress  or  queen-mother. 
They  are  addressed  in  a  tone  which,  though  not  dis 
respectful,  is  certainly  des|>airin^.  They  are  called 
upon,  not  so  much  to  set  the  example  of  penitence 
(of.  Jonah  iii.  6),  as  to  take  up  the  attitude  of  mourners 
(Job  ii.  13;  l*a.  iii.  26;  Lam.  ii.  to;  K/ek.  xxvi.  16) 
in  presence  of  the  public  disasters.  Sa\-  Ihott  to  l/'tf 
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king  and  to  the  empress,  Sit  ye  low  on  the  ground  !  (lit. 
make  low  your  seat !  cf.  Isa.  vii.  for  the  construction) 
for  it  is  fallen  from  your  heads  1 — your  beautiful  crown  ! 
(Lam.  v.  1 6).  The  cities  of  the  south  are  shut  fast, 
and  there  is  none  that  openeth  (Josh.  vi.  i):  Judah  is 
carried  away  captive  all  of  her,  she  is  wholly  carried 
away.  There  is  no  hope  ;  it  is  vain  to  expect  help  ; 
nothing  is  left  but  to  bemoan  the  irreparable.  The 
siege  of  the  great  fortresses  of  the  scuth  country  and 
the  sweeping  away  of  the  rural  population  were  sure 
signs  of  what  was  coming  upon  Jerusalem.  The 
embattled  cities  themselves  may  be  suggested  by  the 
fallen  crown  of  beauty ;  Isaiah  calls  Samaria  "  the 
proud  crown  of  the  drunkards  of  Ephraim  "  (Isa.  xxviii. 
i),  and  cities  are  commonly  represented  in  ancient  art 
by  female  figures  wearing  mural  crowns.  In  that  case, 
both  verses  are  addressed  to  the  sovereigns,  and  the 
second  is  exegetical  of  the  first. 

As  already  observed,  there  is  here  no  censure,  but 
only  sorrowful  despair  over  the  dark  outlook.  In  the 
same  way,  Jeremiah's  utterance  (xxii.  2O  sqq.}  about  the 
fate  of  Jehoiachin  is  less  a  malediction  than  a  lament. 
And  when  we  further  consider  his  favourable  judgment 
of  the  first  body  of  exiles,  who  were  carried  away  with 
this  monarch  soon  after  the  time  of  the  present  oracle 
(chap,  xxiv.),  we  may  perhaps  see  reason  to  conclude 
that  the  surrender  of  Jerusalem  to  the  Chaldeans  on 
this  occasion  was  partly  due  to  his  advice.  The 
narrative  of  Kings,  however,  is  too  brief  to  enable  us 
to  come  to  any  certain  decision  about  the  circumstances 
of  Jehoiachin's  submission  (2  Kings  xxiv.  10-12). 
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4-  From  the  sovereign*,  the  prophet  turns  to  Jeru 
salem.  Ai//  u/»  ikitu  fYfs  (O  /rrwWriw ' ).  ami  Ar/W./ 
Ihfiu  tkal  lanu/rum  tkt  north  .'  It'hfrr  t*  I'M  fink  thai 
Uti%  ^'i:r«  to  I  Jiff,  iky  l«<ut!i'ni  ikttft  '  It 'fiat  tvi/t  th-  it 
say  tvksn  lit  \kall  af>f>otnt  oivr  tkf*~  may,  tkott  Iky** If  kttsf 
»/*Mnr«/  ihfin  against  iky**!/  /  -lovtn  (tii.  4,  xt.  19)  for 
A. in/  '  II 'ill  not  /*ii«o  lakt  ikff,  as  a  woman  im 
'  Jerusalem  Mt-»  upon  her  hills,  AA  a  beautiful 
.  The  country  towni  and  unwallcd  villagr« 
lay  about  her,  like  a  fair  flock  of  »hcep  and  goats 
rntrufttcd  to  her  care  and  keeping.  Hut  now  these 
have  been  destroyed  and  their  pasture*  are  made  a 
»ilent  solitude,  and  the  destroyer  is  advancing  against 
herself.  What  pang*  of  nhame  and  terror  will  be  hero, 
when  she  recognise*  in  the  enemy  triumphing  over  her 
grievous  downfall  the  heathen  "  friends  "  whoae  love 
she  had  courted  so  long  !  Her  sin  is  to  be  her  scourge. 
She  shall  be  made  the  thrall  of  her  foreign  lovers, 
lahvah  will  "appoint  them  over  her"  (xv.  3,  li.  27); 
they  will  become  the  "  head,"  and  she  the  "  tail " 
( I  .mi  i.  5  ;  Dcut.  xxviii.  44).  Yet  this  will,  in  truth, 
be  her  own  doing,  not  lahvah't ;  she  has  herself 
"  accustomed  them  l«>  herself"  (x  2),  or  "  instructed  " 
or  "spurred  them  on"  against  herself  (ii.  33,  iv.  18). 
The  revolt  of  Jrh<>iakim,  his  wicked  breach  of  faith  with 


'  For  03*3T  *«  «««M  rr«d.  wuh  LXJC  .  V*L.  0<?rn'>  7JT  The 
Ar«t>««  has  |»r»cl  Hut  Vul(  «n<!  Tare.  •»<"•«•  with  the  Q  r*.  and  lake 
ihr  \rrt*t  ••%  plur.  :  "  I  ill  > r  up  )uur  rye*  and  we  who  arc  cx-n>in< 
from  the  north."  The  Mn(.  (cm  u  lo  be  prrCcrroi  »•»  the  more 
.••.,.:!  rri-lir.it.  and  on  •croont  at  vrr.  21,  where  it  recur*.  Jeru- 
valrtn  i*  a.ldrr**rtl  (\-ct  rj\  and  "yottr  eycft,"  plur.  mAK.  proa., 

iv. jy     be    JUfttlflcd    m*    m-iu-atini:    Ihr     mltfttlV*  %r:ivr  of    the    (cm.    Mflg. 

The  popuUtton  of  the  r*p«Ul  b  meant  t  I  MIC  i.  1 1  ;  Jer.  uU. 
i  U  M  In  vrr  t\.  the  ma*  plur  a;i|<ar»  a^ain.  the  figure  for  a 
rseitirnt  betni;  '!ro}'(x-d. 
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Nebuchadrezzar,  had  turned  friends  to  enemies  (iv.  30). 
But  the  chief  reference  seems  to  be  more  general— the 
continual  craving  of  Judah  for  foreign  alliances  and 
foreign  worships.  And  ifthou  say  in  thine  heart,  "  Where 
fore  did  these  things  befall  me  ?  "  through  the  greatness  of 
thy  guilt  were  thy  skirts  uncovered,  thine  heels  violated 
(Nah.  iii.  5)  or  exposed.  Will  a  Cushite  change  his  skin, 
or  a  leopard  his  spots  ?  ye,  too,  are  ye  able  to  do  good,  O 
ye  that  are  wont  to  do  evil  ?  If  amid  the  sharp  throes 
of  suffering  Jerusalem  should  still  fail  to  recognise  the 
moral  cause  of  them  (v.  19),  she  may  be  assured  before 
hand  that  her  unspeakable  dishonour  is  the  reward  of 
her  sins  ;  that  is  why  "  the  virgin  daughter  of  Sion  "  is 
surprised  and  ravished  by  the  foe  (a  common  figure  : 
Isa.  xlvii.  1-3).  Sin  has  become  so  ingrained  in  her, 
that  it  can  no  more  be  eradicated  than  the  blackness 
of  an  African  skin,  or  the  spots  of  a  leopard's  hide. 
The  habit  of  sinning  has  become  "  a  second  nature," 
and,  like  nature,  is  not  to  be  expelled  (cf.  viii.  4-7). 

The  effect  of  use  and  wont  in  the  moral  sphere  could 
hardly  be  expressed  more  forcibly,  and  Jeremiah's 
comparison  has  become  a  proverb.  Custom  binds  us 
all  in  every  department  of  life  ;  it  is  only  by  enlisting 
this  strange  influence  upon  the  side  of  virtue,  that 
we  become  virtuous.  Neither  virtue  nor  vice  can 
be  pronounced  perfect,  until  the  habit  of  either  has 
become  fixed  and  invariable.  It  is  the  tendency  of 
habitual  action  of  any  kind  to  become  automatic ;  and 
it  is  certain  that  sin  may  attain  such  a  mastery  over 
the  active  powers  of  a  man  that  its  indulgence  may 
become  almost  an  unconscious  exercise  of  his  will,  and 
quite  a  matter  of  course.  But  this  fearful  result  of 
evil  habits  does  not  excuse  them  at  the  bar  of  common 
sense,  much  less  at  the  tribunal  of  God.  The  inveterate 
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the  man  totally  devoid  01  scniple,  whose  con 
science  is.  as  it  were,  "  searrd  with  a  hot  iron,"  is  not 
on  that  account  excused  by  the  common  judgment  of 
hit  kind  ;  the  feeling  he  excites  i»  not  forbearance,  but 
abhorrence  ;  he  is  regarded  not  a*  a  |xx>r  victim  of 
circumstances  over  which  he  ha*  no  control,  but  at  a 
monster  of  iniquity.  And  justly  v-  ;  for  if  he  has  lost 
control  of  hi*  |>assions,  if  he  is  no  longer  master  of 
himself,  but  the  »lave  of  vice,  he  is  responsible  for  the 
long  course  of  sclf-indulgrn^e  which  has  made  him 
what  he  i».  The  prophet's  comparison  cannot  be 
applu-d  in  •>:;•;-•'.  •  •!  a  .1  itrim-  of  imm«i.tl  fatalism. 
I  h«  vrry  fact  that  he  make*  use  of  it,  implies  that  he 
did  not  intend  it  to  be  understood  in  such  a  sense. 
"  ll'tii  a  (  uJn.'t  ihttM^f  A/<  *iin,  i.i  a  !<-"*,tti/  Ai\ 
Y(  4l/M>-  •u|»|ii.Mn)'  Mi<  h  .1  <  hange  as  that  -  tt'i//  lx  ablt 
la  </o^oui/(  t)  \*  iJi.it  an  htngkl  Irainetl.  accustomed 


Not  only  must  we  abstain  from  treating  a  rhetorical 
figure  as  a  colourless  and  ngomus  proposition  of 
mathematical  science  ;  not  only  must  we  allow  for  the 
irony  and  the  exaggeration  of  thr  prearhrr  :  ue  must 
also  rrmrmber  his  object,  which  is,  if  possible,  to  shock 
his  hearers  into  a  sense  of  their  condition,  and  to 
awaken  renu>r»e  and  repentance  even  at  the  eleventh 
hour.  llisla<tt  words  (ver.  2")  prove  that  he  did  not 
believe  this  result,  improbable  as  it  was,  to  N  altogether 
impossible.  l'nle*%  some  sense  «>f  MH  had  survived 
in  thrir  hearts,  unless  tlie  terms,  "  n00*'  "  a|»^  "  «"vil," 
had  still  retained  a  meaning  f«r  his  countrymen, 
Jeremiah  would  hardly  have  laboured  still  so  strenu 
ously  to  convince  them  of  th<  ir  >in. 

For  the  present,  when  it  tribi:ti<»n  i*  already  at  the 
doors,  \\hen  alrradv  the  Diviiu-  wrath  has  visibly 
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broken  forth,  his  prevailing  purpose  is  not  so  much  to 
suggest  a  way  of  escape,  as  to  bring  home  to  the  heart 
and  conscience  of  the  nation  the  true  meaning  of 
the  public  calamities.  They  are  the  consequence  of 
habitual  rebellion  against  God.  And  I  will  scatter  them 
like  stubble  passing  away  to  (  =  before  :  cf.  xix.  10)  the 
wind  of  the  wilderness.  This  is  thy  lot  (fern,  thine,  O 
Jerusalem),  the  portion  of  thy  measures  (others  :  lap) 
from  Me,  saith  lahvah ;  because  thou  forgattest  Me,  and 
didst  trust  in  the  Lie.  And  I  also — /  will  surely  strip 
thy  skirts  to  thy  face,  and  thy  shame  shall  be  seen  !  (Nah. 
iii.  5).  Thine  adulteries  and  thy  neighings,  the  foulness 
of  thy  fornications  upon  the  hills  in  the  field  (iii.  2-6)  — 
/  have  seen  thine  abominations  !  (For  the  construction, 
compare  Isa.  i.  13.)  Woe  unto  thee,  O  Jerusalem! 
After  how  long  yet  wilt  thou  not  become  clean  ?  (2  Kings 
v.  12,  13).  That  which  lies  before  the  citizens  in  the 
near  future  is  not  deliverance,  but  dispersion  in  foreign 
lands.  The  onset  of  the  foe  will  sweep  them  away,  as 
the  blast  from  the  desert  drives  before  it  the  dry 
stubble  of  the  corn-fields  (cf.  iv.  II,  12).  This  is  no 
chance  calamity,  but  a  recompense  allotted  and  meted 
out  by  lahvah  to  the  city  that  forgot  Him  and 
"  trusted  in  the  Lie  "  of  Baal-worship  and  the 
associated  superstitions.  The  city  that  dealt  shame 
fully  in  departing  from  her  God,  and  dallying  with 
foul  idols,  shall  be  put  to  shame  by  Him  before  all  the 
world  (ver.  26  recurring  to  the  thought  of  ver.  22,  but 
ascribing  the  exposure  directly  to  lahvah).  Woe — 
certain  woe — awaits  Jerusalem ;  and  it  is  but  a  faint 
and  far-off  glimmer  of  hope  that  is  reflected  in  the  final 
question,  which  is  like  a  weary  sigh  :  After  how  long  yet 
wilt  thou  not  become  clean  ?  How  long  must  the  fiery 
process  of  cleansing  go  on,  ere  thou  be  purged  of  thine 


THK 


in\rt<  r.itr  tin*  ?  It  b  a  recognition  that  the  pum-h  - 
ni'-nt  will  nol  be  extcrminative  ;  that  Gocf  »  ch**ti»c- 
nients  ol  Mm  people  can  no  morr  fail  at  la*t  than  lli<i 
prombe*  ;  that  the  triumph  of  a  heathen  power  ami 
the  diMpixarance  of  lahvah't  Urael  from  utuirr  Iii& 
heaven  cannot  be  the  final  phaae  ••!  that  long  e\entful 
hifttory  which  began  with  the  call  of  Abraham. 


IX. 

THE  DROUGHT  AND  ITS  MORAL  IMPLICATIONS. 
JEREMIAH  xiv.,  xv.  (xvii?). 

VARIOUS  opinions  have  been  expressed  about  the 
division  of  these  chapters.  They  have  been  cut 
up  into  short  sections,  supposed  to  be  more  or  less  inde 
pendent  of  each  other  ;l  and  they  have  been  regarded  as 
constituting  a  well-organized  whole,  at  least  so  far  as 
the  eighteenth  verse  of  chap.  xvii.  The  truth  may  lie 
between  these  extremes.  Chapters  xiv.,  xv.  certainly 
hang  together;  for  in  them  the  prophet  represents  himself 
as  twice  interceding  with  lahvah  on  behalf  of  the  people, 
and  twice  receiving  a  refusal  of  his  petition  (xiv.  i-xv.  4), 
the  latter  reply  being  sterner  and  more  decisive  than 
the  first.  The  occasion  was  a  long  period  of  drought, 
involving  much  privation  for  man  and  beast.  The 
connexion  between  the  parts  of  this  first  portion  of  the 
discourse  is  clear  enough.  The  prophet  prays  for  his 
people,  and  God  answers  that  He  has  rejected  them, 
and  that  intercession  is  futile.  Thereupon,  Jeremiah 
throws  the  blame  of  the  national  sins  upon  the  false 
prophets ;  and  the  answer  is  that  both  the  people  and 


1  HITZIG  :  (i)  xiv.  1-9,  19-22  :  "  Lament  and  Prayer  on  occasion  of 
a  Drought.''  (2)  xiv.  10-18.  "  Oracle  against  the  false  Prophets  and 
the  misguided  People  ''  (Hitzig  mistakes  the  import  of  the  phrase 
V}j?  13HN  p,  "  Thus  have  they  loved  to  wander  "  ver.  10;  supposing 
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their  false  guides  will  perish.  Thr  prophet  then  solilo 
quise*  upon  his  own  hart)  fate  as  a  herald  of  evil 
tidings  and  receives  directions  for  his  own  personal 
guidance  in  this  criais  of  affairs  (\\.  i»-.\vi  9).  Thcrr 
is  a  pause  but  no  real  break  at  the  rnd  of  chap.  xv. 
The  next  chapter  resume*  the  subject  of  directions 
personally  affecting  the  prophet  himself .  and  the  dis 
course  is  then  continues  so  far  as  xvii.  iS,  although, 
naturally  enough,  it  is  broken  here  and  there  by  pnuir* 
of  c<>n»i<lcrat>Ir  duration,  marking  transitions  of  thought, 
and  pn^{re*s  in  the  argument. 

I  he    Leading  of  the  entire   piece  i*   marked   in  (hr 

lK*1   thr    -|V..i   '    !••••••    t'»    tut.     7?.    *n>!    that    tit       t->    i*    -.•.;.:»'' 
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original  by  a  peculiar  inversion  of  terms,  which  meets 
us  again,  chap.  xlvi.  I,  xlvii.  I,  xlix.  34,  but  which,  in 
spite  of  this  recurrence,  wears  a  rather  suspicious  look. 
We  might  render  it  thus  :  "  What  fell  as  a  word  of 
lahvah  to  Jeremiah,  on  account  of  the  droughts " 
(the  plural  is  intensive,  or  it  signifies  the  long  con 
tinuance  of  the  trouble — as  if  one  rainless  period 
followed  upon  another).  Whether  or  not  the  singular 
order  of  the  words  be  authentic,  the  recurrence  at  chap, 
xvii.  8  of  the  remarkable  term  for  "drought"  (Heb. 
baccpreth  of  which  baccaroth  here  is  plur.)  favours 
the  view  that  that  chapter  is  an  integral  portion  of 
the  present  discourse.  The  exordium  (xiv.  1-9)  is  a 
poetical  sketch  of  the  miseries  of  man  and  beast,  closing 
with  a  beautiful  prayer.  It  has  been  said  that  this  is 
not  "  a  word  of  lahvah  to  Jeremiah,"  but  rather  the 
reverse.  If  we  stick  to  the  letter,  this  no  doubt  is  the 
case  ;  but,  as  we  have  seen  in  former  discourses,  the 
phrase  "  lahvah's  word  "  meant  in  prophetic  use  very 
much  more  than  a  direct  message  from  God,  or  a  pre 
diction  uttered  at  the  Divine  instigation.  Here,  as 
elsewhere,  the  prophet  evidently  regards  the  course  of 
his  own  religious  reflexion-  as  guided  by  Him  who 
"fashioneth  the  hearts  of  men,"  and  "  knoweth  their 
thoughts  long  before  ; "  and  if  the  question  had  sug 
gested  itself,  he  would  certainly  have  referred  his  own 
poetic  powers— the  tenderness  of  his  pity,  the  vividness 
of  his  apprehension,  the  force  of  his  passion, — to  the 
inspiration  of  the  Lord  who  had  called  and  consecrated 
him  from  the  birth,  to  speak  in  His  Name. 

There  lies  at  the  heart  of  many  of  us  a  feeling,  which 
has  lurked  there,  more  or  less  without  our  cognisance, 
ever  since  the  childish  days  when  the  Old  Testament 
was  read  at  the  mother's  knee,  and  explained  and 
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understood  in  a  manner  proportionrtl  to  the  faculties 
of  childhood.  \Vhcn  we  hear  the  phrase  "The  Lord 
spake,"  we  instinctively  think,  if  we  think  at  all,  of  an 
actual  voice  knocking  sensibly  at  the  dour  of  the  out 
ward  car.  It  was  not  so;  nor  did  the  sacred  writer 
mean  it  so.  A  knowledge  of  Hebrew  idiom  —  the 
mode*  of  expression  usual  ami  ;-  ••  M!  !«-  in  lhat  ancient 
»prrch  -assures  u»  that  this  statement,  «.-•  startlingly 
direct  in  iu  unadorned  simplicity,  was  the  accepted 
moiie  of  conveying  a  meaning  which  we,  in  our  more 
complex  am)  artificial  idiom*,  would  convry  by  the  use 
of  a  multitude  of  words,  in  term*  far  morr  abstract,  in 
language  destitute  of  all  that  colour  of  life  and  reality 
which  slam  |«  the  idiom  of  the  Bible.  It  it  as  though 
thr  hivme  lay  farther  off  from  us  modems  ;  as  though 
the  marvellous  progress  of  all  that  new  knowledge  of 
tin  measureless  magnitude  of  the  world,  of  the  power 
and  complexity  of  its  machinery,  of  the  surpassing 
subtlety  and  the  matrhlrss  perfection  of  its  laws  and 
processes,  had  become  an  impassable  barrier,  at  least 
an  impenetrable  vril,  between  our  minds  and  (*od.  We 
have  lost  tl>e  sense  of  His  nearness,  of  His  immediacy, 
so  to  speak  ,  because  we  have  gained,  and  are  ever 
intensifying,  a  sense  of  the  nearness  of  the  world  with 
which  He  environs  us.  Hence,  when  we  speak  of 
Him,  we  naturally  cast  about  either  for  poetical  phrases 
am!  figures,  which  must  always  be  more  or  less  vague 
and  undefined,  or  for  highly  abstract  expressions,  which 
may  suggest  scientific  exactness,  but  are,  in  truth, 
scholastic  formula?,  dry  as  the  dust  of  the  desert, 
untouched  by  the  breath  of  life  ;  and  even  if  they  affirm 
a  Person,  destitute  of  all  those  living  characters  by 
whi'h  we  instinctively  ami  without  effort  recognise 
Personality.  We  make  only  a  conventional  use  of  the 
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language  of  the  sacred  writers,  of  the  prophets  and 
prophetic  historians,  of  the  psalmists,  and  the  legalists 
of  the  Old  Testament ;  the  language  which  is  the  native 
expression  of  a  peculiar  intensity  of  religious  faith, 
realizing  the  Unseen  as  the  Actual  and,  in  truth,  the 
only  Real. 

"  Judah  mourneth  and  the  gates  thereof  languish, 
They  are  clad  in  black  down  to  the  ground  ; 
And  the  cry  of  Jerusalem  hath  gone  up. 
And  their  nobles  have  sent  their  lesser  folk  for  water ; 
They  have  been  to  the  pits,  and  found  no  water : 
Their  vessels  have  come  back  empty  ; 
Ashamed  and  confounded,  they  have  covered  their  heads. 

"  Because  the  ground  is  chapt,  for  there  hath  not  been  rain 

in  the  land, 
The  plowmen  are  ashamed,  they  have  covered  their  heads. 

"  For  even  the  hind  in  the  field   hath  yeaned  and  forsaken 

her  fawn, 

For  there  is  no  grass. 

And  the  wild  asses  stand  on  the  bare  fells  ; 
They  snuff  the  wind  like  jackals  ; 
Their  eyes  fail,  for  there  is  no  pasturage. 

"  If  our  sins  have  answered  against  us, 
lahweh,  act  for  Thine  own  Name  sake ; 
For  our  relapses  are  many  ; 
Against  Thee  have  we  trespassed. 

"  Hope  of  Israel,  that  savest  him  in  time  of  trouble. 
Wherefore  wilt  Thou  be  as  a  stranger  in  the  land, 
And  as  a  traveller  that  leaveth  the  road  but  for  the  night  ? 
Wherefore  wilt  Thou  be  as  a  man  o'erpo\vered  with  sleep, 
As  a  warrior  that  cannot  rescue  ? 

"  Sith  Thou  art  in  our  midst,  O  lahvah, 
And  Thy  Name  upon  us  hath  been  called  ; 
Cast  us  not  down  !  " 

How  beautiful  both  plaint  and  prayer  !  The  simple 
description  of  the  effects  of  the  drought  is  as  lifelike 


*t* . •»  )  THF.    I*KOt'C,HT.  jo$ 

and  imprrsiive  a*  a  goud  picture.  The  whole  country 
i*  stricken  ;  the  city-gates,  the  place  of  common  resort, 
uhcre  the  citi/ens  niert  for  business  and  for  »»n\«  rva- 
tion,  are  gloomy  with  knots  of  mourners  robed  in  black 
from  head  t<>  foot,  or,  at  the  Hebrew  may  al*o  imply, 
kitting  on  the  ground,  in  the  garb  and  |>osiure  of  deso 
lation  (I  am.  it  to,  iit.  28).  The  magnates  of  Jeru 
salem  send  out  their  retainers  to  find  water  ;  and  we 
see  them  returning  with  empty  vessels,  their  heads 
muffled  in  their  cloak*,  in  sign  of  grief  at  the  failure 
of  their  errand  (cf.  I  King*  xviii.  5,  <>).  The  parched 
gn>und  everywhere  gape*  with  fissures ; '  the  yeomen 
go  about  with  covered  heads  in  <leepest  dejection.  The 
distress  is  universal,  and  affects  not  man  only,  but  the 
brute  creation.  Kven  the  gentle  hind,  that  proverb  of 
maternal  tenderness,  is  driven  by  sorest  need  to  for 
sake  the  fruit  of  her  hard  travail ;  her  starved  dugs  are 
dry,  and  she  flies  from  her  helpless  offspring.  The 
wild  asses  of  the  d<-*ert,  fleet,  beautiful  and  keen-eyed 
creatures,  scan  the  withered  landscape  from  the  naked 
cliff*,  and  snuff  the  w  ind,  like  jackal*  *centing  prey  ; 
but  neither  sight  nor  smell  suggests  relief.  There  is 
no  moisture  in  the  air,  no  glim|>«e  of  (usture  in  the 
wide  sultry  land. 

The  prayer  is  a  humble  confession  of  sin,  an  un 
reserved  admission  that  the  woes  of  man  evince  the 
righteousness  of  (»od.  Unlike  certain  modern  poets, 
who  bewail  the  sorrows  of  the  world  a*  the  mere  in 
fliction  of  a  harsh  and  arbitrary  and  inevitable  Destiny, 
Jeremiah  make*  no  doubt  that  human  sufferings  arc  due 


'   The  Hcb.  verb  rt^tfj  ••  t»  broken  "  ::..»>  j>-    i  •»'•'•.  ha\r  thi»  meaning. 
Ihtmayni  '    i»  not  nearly  »o  v..tv  ir.  though  II  i*  the  u»u*l  imamng 
the  l<    ••-.-..     Cf.  I**,  vii.  8. 
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to  the  working  of  Divine  justice.  "  Our  sins  have 
answered  against  our  pleas  at  Thy  judgment  seat ; 
our  relapses  are  many ;  against  Thee  have  we  tres 
passed,"  against  Thee,  the  sovereign  Disposer  of  events, 
the  Source  of  all  that  happens  and  all  that  is.  If  this 
be  so,  what  plea  is  left  ?  None,  but  that  appeal  to  the 
NAME  of  lahvah,  with  which  the  prayer  begins  and 
ends.  "Act  for  Thine  own  Name  sake."  .  .  .  "Thy 
Name  upon  us  hath  been  called."  Act  for  Thine  own 
honour,  that  is,  for  the  honour  of  Mercy,  Compassion, 
Truth,  Goodness  ;  which  Thou  hast  revealed  Thyself 
to  be,  and  which  are  parts  of  Thy  glorious  Name 
(Ex.  xxxiv.  6).  Pity  the  wretched,  and  pardon  the 
guilty  ;  for  so  will  Thy  glory  increase  amongst  men  ; 
so  will  man  learn  that  the  relentings  of  love  are 
diviner  affections  than  the  ruthlessness  of  wrath  and 
the  cravings  of  vengeance. 

There  is  also  a  touching  appeal  to  the  past.  The 
very  name  by  which  Israel  was  sometimes  designated 
as  "  the  people  of  lahvah,"  just  as  Moab  was  known 
by  the  name  of  its  god  as  "  the  people  of  Chemosh  " 
(Num.  xxi.  29),  is  alleged  as  proof  that  the  nation 
has  an  interest  in  the  compassion  of  Him  whose  name 
it  bears  ;  and  it  is  implied  that,  since  the  world  knows 
Israel  as  lahvah's  people,  it  will  not  be  for  lahvah's 
honour  that  this  people  should  be  suffered  to  perish 
in  their  sins.  Israel  had  thus,  from  the  outset  of  its 
history,  been  associated  and  identified  with  lahvah ; 
however  ill  the  true  nature  of  the  tie  has  been  under 
stood,  however  unworthily  the  relation  has  been 
conceived  by  the  popular  mind,  however  little  the 
obligations  involved  in  the  call  of  their  fathers  have  been 
recognised  and  appreciated.  God  must  be  true,  though 
man  be  false.  There  is  no  weakness,  no  caprice,  no 


•jv.iv.J  /'/IS  />A'<>rcV//.  yrt 

vacillation  in  C»od.  In  bygone  "  times  of  trouble  "  the 
1  II»j*  of  Israel"  had  saved  Nrarl  over  and  over 
again;  it  was  a  truth  admitted  by  all —even  by  the 
prophet's  enemies.  Surrly  then  He  will  save  His 
j-r-.plr  once  again,  and  vindicate  His  Name  of  Saviour. 
Surrly  He  who  has  dwelt  in  their  midst  so  many 
changeful  centuries,  will  not  now  bch<»ld  their  trouble 
with  the  lukewarm  frrling  of  an  alien  dwelling  amongst 
them  for  a  time,  but  unconnected  with  them  by  lit-* 
of  blood  and  kin  and  common  country  .  or  with  the 
indifference  of  the  traveller  who  is  but  coldly  affected 
by  I  IK*  calamities  of  a  place  where  he  has  only  lodged 
one  night  Surely  the  entire  past  shews  that  it 
would  be  utterly  inconsistent  for  lahvah  to  ap;«-.ir 
now  as  a  man  so  buried  in  sleep  that  He  cannot  be 
roused  t<>  save  His  friends  from  imminent  destruction 
(cf.  I  Kings  xviii.  27)  (St.  Mark  iv.  38).  He  who  had 
borne  Israel  ami  carried  him  as  a  tender  nurseling  all 
the  days  of  old  (I vi.  Ixiii.  9)  could  hardly  without 
changing  His  own  unchangeable  Name,  His  character 
and  purposes,  cast  down  His  people  and  fomakc  them 
at  last. 

Such  is  the  drift  of  the  prophet's  first  prayer.  To 
this  apparently  unanswerable  argument  his  religious 
meditation  upon  the  present  distress  has  brought  him. 
But  presently  the  thought  returns  with  added  force, 
with  a  sense  of  utmost  certitude,  with  a  conviction 
that  it  is  lahv.ih's  Word,  that  the  people  have  wrought 
out  their  own  affliction,  that  misery  is  the  hire  of 
sin. 

"  Thu»  \\A\\\  lahvah  *aid  of  llu*  j  ••••(•!• 
Kvct»  »f»  have  they  loved  to  wanilrr, 
Thou  (eel  they  have  not  rclrainrtl . 
And  as  for  lahvuh,  II ••  acceptcth  them  not  , 
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"  He  now  remembereth  their  guilt, 
And  visiteth  their  trespasses. 
And  lahvah  said  unto  me, 
Intercede  thou  not  for  this  people  for  good ! 
If  they  fast,  I  will  not  hearken  unto  their  cry  ; 
And  if  they  offer  whole-offering  and  oblation, 
I  will  not  accept  their  persons  ; 

But  by  the  sword,  the  famine,  and  the  plague,  will  I  consume 
them. 

"  And  I  said,  Ah,  Lord  lahvah  ! 

Behold  the  prophets  say  to  them,  Ye  shall  not  see  sword, 
And  famine  shall  not  befall  you ; 
For  peace  and  permanence  will  I  give  you  in  this  place. 

"  And  lahvah  said  unto  me  : 

Falsehood  it  is  that  the  prophets  prophesy  in  My  Name. 
I  sent  them  not,  and  I  charged  them  not,  and  I  spake  not 

unto  them. 
A  vision  of  falsehood  and  jugglery  and  nothingness,  and  the 

guile  of  their  own  heart, 
They,  for  their  part,  prophesy  you. 

"  Therefore  thus  said  lahvah  : 
Concerning  the  prophets  who  prophesy  in  My  Name,  albeit 

I  sent  them  not, 
And  of  themselves  say,  Sword  and  famine  there  shall  not  be 

in  this  land ; 
By  the  sword  and  by  the  famine  shall  those  prophets  be 

fordone. 
And  the  people  to  whom  they  prophesy  shall  lie  thrown 

out  in  the  streets  of  Jerusalem, 
Because  of  the  famine  and  the  sword, 
With  none  to  bury  them, — 

Themselves,  their  wives,  and  their  sons  and  their  daughters  : 
And  I  will  pour  upon  them  their  own  evil. 
And  thou  shalt  say  unto  them  this  word : 
Let  mine  eyes  run  down  with  tears,  night  and  day, 
And  let  them  not  tire  ; 
For  with  mighty  breach  is  broken 
The  virgin  daughter  of  my  people — 
With  a  very  grievous  blow. 


THR 


If  I  RO  f..nh  into  the  field. 

Then  behold  '  the  *Um  «>(  the  sword  , 

And  if  I  rnlrr  the  city. 

Then  brh»ld  '  Ihr  pining*  of  famine 

Fur  l»-th  |.f<i|.f-.rt  »n*\  |-r  .<-»!  jju  traftn  ku\£  aU-ul  lh*  land. 
And  umlrr»taml  not."  ' 


It  has  Iwm  MI;»J>..«W  «|  that  this  whole  section  is  mis- 
]-!.i.  «-.!.  and  that  it  would  properly  follow  the  close  of 
chap.  xiii.  Thr  supposition  is  due  to  a  miaapprrhrnftion 
of  the  force  of  the  pregnant  particle  which  introduces 
the  reply  of  lahvah  to  the  prophet'*  intercession. 
"  £tnt  go  have  they  lo\-e<l  to  wander  ;  "  f.vn  50,  as  is 
naturally  implied  by  the  severity  of  the  punUhmmt  of 
which  thou  complainrst.  Thr  dearth  is  prolonged;  the 
distress  is  widrnpread  and  grievous.  .S«  prolonged,  so 
grievous,  50  universal,  has  t>ern  their  rebellion  againnt 
Me.  The  penalty  corresponds  to  the  offence.  It  is 
really  "  thrir  own  evil  "  that  is  being  poured  out  upon 
their  guilty  heads  (ver.  16;  cf.  iv  18).  lahvah  can 
not  accept  them  in  their  sin  ;  the  long  drought  is  a 
token  that  their  guilt  is  l>efore  His  mind,  unre|iented, 
unatoned.  Neither  the  supplications  of  another,  nor 
their  own  fasts  and  sacrifices,  avail  to  avert  the  visita 
tion.  So  long  as  the  di*p»*ition  <>f  the  heart  remains 
unaltered  ;  so  long  as  man  hates,  not  his  darling  sins, 
but  the  penallir*  they  entail,  it  is  idle  to  seek  to  pro 
pitiate  I  leavrn  by  such  means  as  these.  And  not  only 
so.  The  droughts  arr  but  a  foretaste  of  worse  evils 
to  come  ;  Av  the  sa«o/t/,  thf  faintnt,  and  thf  f*/aguf 
will  I  fuusiinir  them.  The  condition  is  understood, 
If  they  repent  and  amnui  not.  This  is  implied  by  the 
prophet's  seeking  to  palliate  the  national  guilt,  as  he 
proceed*  to  tl<>,  l>y  ih»-  su£n»-sti"n  that  the  people  arc 
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more  sinned  against  than  sinning,  deluded  as  they  are 
by  false  prophets  ;  as  also  by  the  renewal  of  his  inter 
cession  (ver.  19).  Had  he  been  aware  in  his  inmost 
heart  that  an  irreversible  sentence  had  gone  forth 
against  his  people,  would  he  have  been  likely  to  think 
either  excuses  or  intercessions  availing  ?  Indeed, 
however  absolute  the  threats  of  the  prophetic  preachers 
may  sound,  they  must,  as  a  rule,  be  qualified  by  this 
limitation,  which,  whether  expressed  or  not,  is  insepar 
able  from  the  object  of  their  discourses,  which  was  the 
moral  amendment  of  those  who  heard  them. 

Of  the  "  false,"  that  is,  the  common  run  of  prophets, 
who  were  in  league  with  the  venal  priesthood  of  the 
time,  and  no  less  worldly  and  self-seeking  than  their 
allies,  we  note  that,  as  usual,  they  foretell  what  the 
people  wishes  to  hear ;  "  Peace  (Prosperity),  and  Per 
manence,"  is  the  burden  of  their  oracles.  They  knew 
that  invectives  against  prevailing  vices,  and  denuncia 
tions  of  national  follies,  and  forecasts  of  approaching 
ruin,  were  unlikely  means  of  winning  popularity  and 
a  substantial  harvest  of  offerings.  At  the  same  time, 
like  other  false  teachers,  they  knew  how  to  veil  their 
errors  under  the  mask  of  truth ;  or  rather,  they  were 
themselves  deluded  by  their  own  greed,  and  blinded  by 
their  covetousness  to  the  plain  teaching  of  events. 
They  might  base  their  doctrine  of  "  Peace  and  Perman 
ence  in  this  place  !  "  upon  those  utterances  of  the  great 
Isaiah,  which  had  been  so  signally  verified  in  the  life 
time  of  the  seer  himself;  but  their  keen  pursuit  of 
selfish  ends,  their  moral  degradation,  caused  them  to 
shut  their  eyes  to  everything  else  in  his  teachings,  and, 
like  his  contemporaries,  they  "  regarded  not  the  work 
of  lahvah,  nor  the  operation  of  His  hand."  Jeremiah 
accuses  them  of  "  lying  visions  ;  "  visions,  as  he  explains, 
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which  were  the  outct>mc  of  magical  ceremonies,  by  aid 
of  which,  perhaps,  they  partially  deluded  themselves, 
before  deluding  others,  but  which  were,  none  the  less, 
"  thing*  of  nought,"  devoid  of  all  substance,  and  mere 
fictions  of  a  deceitful  and  self-deceiving  mind  (ver.  14). 
He  expressly  declares  that  they  have  no  mission;  in 
other  words,  their  action  is  not  due  to  the  overpowering 
sense  of  a  higher  call,  but  is  inspired  by  purely  ulterior 
considerations  of  worldly  gain  and  policy.  They  pro- 
pbesy  to  order  .  to  the  order  of  man,  not  of  God.  If 
they  visit  the  country  districts,  it  is  with  no  spiritual 
end  in  view  ;  priest  and  prophet  alikr  make  a  trade  •  i 
their  sacred  profession,  and,  immersed  in  their  sordid 
pursuits,  have  no  eye  for  truth,  and  no  perception  of 
the  dangers  hovering  over  their  country.  Their  mis 
conduct  and  misdirection  of  affairs  arc  certain  to  bring 
destruction  upon  themselves  and  upon  those  whom 
they  mislead.  War  and  its  attendant  famine  will 
devour  them  all. 

Hut  the  day  of  grace  being  past,  nothing  is  left  for 
the  prophet  himself  but  t  •  bewail  the  ruin  of  his 
people  (ver.  17).  He  will  betake  himself  to  weeping, 
since  praying  and  preaching  are  vain.  The  words 
which  announce  this  resolve  may  portray  a  sorrowful 
experience,  or  they  may  depict  the  future  as  though 
it  were  already  present  (vv.  17,  18).  The  latter  in 
terpretation  would  suit  ver.  17,  but  hardly  the  follow 
ing  verse,  with  its  references  to  "going  forth  into  the 
field,"  and  "entering  into  the  city."  The  way  in 
which  these  specific  actions  are  mentioned  seems  to 
imply  some  present  or  recent  calamity  ;  and  there  is 
apparently  no  reason  why  we  may  not  suppose  that 
the  passage  was  written  at  the  disastrous  close  of  the 
reign  of  Josiah,  in  the-  troublous  interval  of  three 
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months,  when  Jehoahaz  was  nominal  king  in  Jerusalem, 
but  the  Egyptian  arms  were  probably  ravaging  the 
country,  and  striking  terror  into  the  hearts  of  the 
people.  In  such  a  time  of  confusion  and  bloodshed, 
tillage  would  be  neglected,  and  famine  would  naturally 
follow ;  and  these  evils  would  be  greatly  aggravated 
by  drought.  The  only  other  period  which  suits  is  the 
beginning  of  the  reign  of  Jehoiakim;1  but  the  former 
seems  rather  to  be  indicated  by  chap.  xv.  6-9. 

Heartbroken  at  the  sight  of  the  miseries  of  his 
country,  the  prophet  once  more  approaches  the  eternal 
throne.  His  despairing  mood  is  not  so  deep  and  dark 
as  to  drown  his  faith  in  God.  He  refuses  to  believe 
the  utter  rejection  of  Judah,  the  revocation  of  the 
covenant.  (The  measure  is  Pentameter). 

"  Hast  Thou  indeed  cast  off  Judah  ? 
Hath  Thy  soul  revolted  from  Sion  ? 
Why  hast  Thou  smitten  us,  past  healing? 
Waiting  for  peace,  and  no  good  came, 
For  a  time  of  healing,  and  behold  terror  ! 

"We  know,  lahvah,  our  wickedness,  our  fathers'  guilt; 
For  we  have  trespassed  toward  Thee. 
Scorn  Thou  not,  for  Thy  Name  sake, 
Disgrace  not  Thy  glorious  throne  ! 
Remember,  break  not,  Thy  covenant  with  us  ! 

"  Are  there,  in  sooth,  among  the  Nothings  of  the  nations  senders 

of  rain  ? 

And  is  it  the  heavens  that  bestow  the  showers  ? 
Is  it  not  Thou,  lahvah  our  God  ? 
And  we  wait  for  Thee, 
For  Thou  it  was  that  madest  the  world."2 


1  So  Dathc,  Naegelsbach. 

2  Lit.  "  all  these  things,"  i.e.,  this  visible  world.     There  is  no  Heb. 
special  term  for  the  "  universe  "  or  "  world."     "  The  all  "  or  "  heaven 
and  earth,"  or  the  phrase  in  the  text,  are  used  in  this  sense. 


„»».)  THK  nKOUGHT.  JIJ 

To  all  tht»  thr  I  >r.  me  answer  i*  ttrrn  and  dcci»ive. 
»i  /<iA:.i/i  N<I/«/  ««/«»  ntt :  If  ,1/tiw*  aiut  .S«fiw»w/ 
lo  %/«/««/  (pleading )  ,V/</r  .!/<•,  .l/v  miW  trouM 
mot  bf  totntnt*  lht\  /Vu/v/r  .  wW  Msm  ,JU,M  /n  w  Ar/onr 
J/V  (diftmiu  ihrm  from  My  Presence),  M«i/  /Aor  w»/tv 

mighty  inicrrr«»or,  M  an<J  Ihc  brave  Maccabru*  could 
•ee  him  in  hi*  drram  a*  a  grry-hairrd  man  "  rxcretimg 
glonout  "  and  "of  a  wonderful  and  c»ccllrnt  majesty," 
who  "prayed  much  for  the  people  and  for  the  holy 
city"  (2  Mace.  xv.  14).  And  the  beauty  of  the  prayer* 
which  lie  like  »catterrd  pearU  of  faith  and  love  among 
the  prophet's  aoliloquir*  i*  evulent  at  a  glance.  Hut 
hrrr  Jrrmuah  himMrlf  U  <  •>  that  his  pra\ri>  are 

unavailing;  and  that  '.!•.••  otVur  to  which  God  ha«  called 
him  is  rather  that  of  pronouncing  judgment  than  of 
tntrrcrtling  for  mercy.  Kven  a  M««rii  or  a  Samuel, 
the  mighty  mtcrccmaor*  of  the  old  heroic  time*,  whom- 
pleading*  had  been  irre«i%tiblc  with  God,  would  now 
plead  in  vain  (Kx.  xvii.  II  <</•/,  xxxit.  II  <yy. ;  Num. 
xiv.  13  499.  for  Muftr* ;  i  Sam.  vit.  9  Jff.,  %it  16 
w/</. ;  IV  xcix.  6;  Ecrlu*.  xKi.  |6  %</'/  for  Samuel). 
Thr  day  of  grace  ha*  gone,  and  the  day  of  doom  it 
come.  Hid  *ad  function  in  to  "tend  them  away  "  or 
"let  them  gn"  from  lahvah'«  l*rc«encr  ;  to  pronounce 
the  decree  of  their  haninhmcnt  from  the  holy  land 
where  (lift  templr  i«,  and  where  they  have  been  wont 
to  "  «ee  I  lin  face."  I  he  main  part  of  hi*  commi*Mon 
waft  "to  root  out,  and  to  pull  down,  and  to  ile«troy, 
and  to  overthrow"  (i.  IO).  And  i/  they  .v»v  unto  Itiff, 
H'lntlifi  arr  «v  ht  go  forth  ?  Thou  >ka/t  .wiv  unto  them, 
//»»•>  hath  /•»/;: «//i  nan/:  ThfY  that  /Won/;  to  thf  /V.i.'/: 
(t.f.  th«*  IMague  ;  a-*  the  Black  Ik-ath  wa»  tipiknt  i»f 
in  medieval  Kurope)  /<*  timlh  .  and  thf\  ihiit  Ixlitttg  to 
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the  Sword,  to  the  sword;  and  they  that  belong  to  the 
Famine ,  to  famine ;  and  they  that  belong  to  Captivity, 
to  captivity!  The  people  were  to  "go  forth"  out  of 
their  own  land,  which  was,  as  it  were,  the  Presence- 
chamber  of  lahvah,  just  as  they  had  at  the  outset  of 
their  history  gone  forth  out  of  Egypt,  to  take  possession 
of  it.  The  words  convey  a  sentence  of  exile,  though 
they  do  not  indicate  the  place  of  banishment.  The 
menace  of  woe  is  as  general  in  its  terms  as  that  lurid 
passage  of  the  Book  of  the  Law  upon  which  it  appears 
to  be  founded  (Deut.  xxviii.  21-26).  The  time  for  the 
accomplishment  of  those  terrible  threatenings  "  is  nigh, 
even  at  the  doors."  On  the  other  hand,  Ezekiel's 
"four  sore  judgments  "  (Ezek.  xiv.  21)  were  suggested 
by  this  passage  of  Jeremiah. 

The  prophet  avoids  naming  the  actual  destination  of 
the  captive  people,  because  captivity  is  only  one  element 
in  their  punishment.  The  horrors  of  war — sieges  and 
slaughters  and  pestilence  and  famine — must  come  first. 
In  what  follows,  the  intensity  of  these  horrors  is  realized 
in  a  single  touch.  The  slain  are  left  unburied,  a  prey 
to  the  birds  and  beasts.  The  elaborate  care  of  the 
ancients  in  the  provision  of  honourable  restingplaces  for 
the  dead  is  a  measure  of  the  extremity  thus  indicated. 
In  accordance  with  the  feeling  of  his  age,  the  prophet 
ranks  the  dogs  and  vultures  and  hyenas  that  drag  and 
disfigure  and  devour  the  corpses  of  the  slain,  as  three 
"kinds"  of  evil  equally  appalling  with  the  sword  that 
slays.  The  same  feeling  led  our  Spenser  to  write  : 

"  To  spoil  the  dead  of  weed 
Is  sacrilege,  and  doth  all  sins  exceed." 

And  the  destruction  of  Moab  is  decreed  by  the 
earlier  prophet  Amos,  "  because  he  burned  the  bones  of 


THR 


thr  king  of  Edom  into  lirnr."  thus  violating  a  taw  uni 
versally  recognised  as  binding  upon  thr  conscience  of 
nation*  <  Aim*  ii.  l).  Cf.  also  (ien.  xxiti. 

I  hus  death  itself  was  nut  to  IT  *  sufficient  expiation 
for  thr  inveterate  guilt  of  the  nation.  Judgment  was 
to  pursue  them  even  aflrr  death.  But  the  prophet'* 
vi»i«»n  doe*  not  penetrate  beyond  this  present  scene. 
With  the  visible  world,  so  far  as  he  is  aware,  the 
punishment  terminate*.  He  gives  no  hint  here,  nor 
elsewhere,  of  any  further  penalties  awaiting  individual 
sinners  in  the  unseen  world.  The  sco|«r  of  his  prophecy 
indeed  is  almost  purely  national,  and  limited  to  the 
present  life.  It  it  one  of  the  recognised  conditions  of 
Old  Testament  religious  thought 

And  the  ruin  of  the  people  is  the  retribution  reserved 
for  what  Manasseh  did  in  Jerusalem.  To  the  prophet, 
as  to  the  author  of  the  book  of  King*,  who  wrote 
doubtless  under  the  influence  of  his  words,  the  guilt 
contracted  by  Judah  under  that  wicked  king  was 
unpardonable.  But  it  would  convey  a  false  impression 
if  we  left  the  matter  here  ;  lor  the  whole  course  of  his 
after-preaching  —  his  exhortations  and  promises,  as 
well  as  his  threats  —  prove  that  Jeremiah  did  not 
suppose  that  the  nation  could  not  be  saved  by  genuine 
rej»entance  and  permanent  amendment.  What  he 
intends  rather  to  affirm  is  that  the  sins  of  the  fathers 
will  be  visited  upon  children,  who  are  partakers  of 
their  sins.  It  is  the  doctrine  of  St.  Malt,  xxiii.  2y  sqq.  ; 
a  doctrine  which  is  not  merely  a  theological  opinion, 
but  a  matter  of  historical  observation. 

And  1  »•!//  set  otvr  Ihfin  four  kinds  —It  is  an  oradt 
of  /«i/t:-<J/r  —  the  >a<ii/(/  to  >/<iv,  and  llu  «/-o  '"  naif. 
and  I/if  /OH-/*  o/  the  air,  and  the  t#a*ls  of  Iht  earth,  to 
devour  and  (<•  destroy.  And  /  ;«•;;'/'  make  thtm  a  sfvri 
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for  all  the   realms  of  earth;  on    account  of  Manasseh 
ben    Hezekiah    king    of  Jtidah,    for  what    he    did   in 

Jerusalem. 

Jerusalem ! — the  mention  of  that  magical  name 
touches  another  chord  in  the  prophet's  soul ;  and 
the  fierce  tones  of  his  oracle  of  doom  change  into  a 
dirge-like  strain  of  pity  without  hope. 

"  For  who  will  have  compassion  on  Thee,  O  Jerusalem  ? 
And  who  will  yield  thee  comfort  ? 
And  who  will  turn  aside  to  ask  of  thy  welfare  ? 
Twas  thou  that  rejectedst  Me  (it  is  lahvah's  word)  ; 
Backward  wouldst  thou  wend  : 
So  I  stretched  forth  My  hand  against  thee  and  destroyed 

thee  ; 

I  wearied  of  relenting. 

And  I  winnowed  them  with  a  fan  in  the  gates  of  the  land  ; 
I  bereaved,  I  undid  My  people  : 
Yet  they  returned  not  from  their  own  ways. 
His  widows  outnumbered  before  Me  the  sand  of  seas  : 
I  brought  them  against  the  Mother  of  Warriors  a  harrier  at 

high  noon  ; 

I  threw  upon  her  suddenly  anguish  and  horrors. 
She  that  had  borne  seven  sons  did  pine  away  ; 
She  breathed  out  her  soul. 
Her  sun  did  set,  while  it  yet  was  day ; 
He  blushed  and  paled. 
But  their  remnant  will  I  give  to  the  sword 
Before  their  foes  :  (It  is  lahvah's  word)." 

The  fate  of  Jerusalem  would  strike  the  nations  dumb 
with  horror  ;  it  would  not  inspire  pity,  for  man  would 
recognise  that  it  was  absolutely  just.  Or  perhaps  the 
thought  rather  is,  In  proving  false  to  Me,  thou  wert 
false  to  thine  only  friend :  Me  thou  hast  estranged 
by  thy  faithlessness  ;  and  from  the  envious  rivals,  who 
beset  thee  on  every  side,  thou  canst  expect  nothing  but 
rejoicing  at  thy  downfall  (Ps.  cxxxvi. ;  Lam.  ii.  IS~17> 


»,..»*)  THK  DKOVVHT.  Ji? 

Obad.  10  *yy).  The  peculiar  solitariness  of  Israel 
among  the  nations  (Num.  xxiii.  9)  aggravated  the 
anguish  of  her  overthrow. 

In  what  follows,  the  dreadful  pa»t  appears  as  a 
pruphecy  of  the  yet  more  terrible  future.  The  poct- 
secr's  pathetic  monody  moralizes  the  lost  tattle  of 
Megidd«»—  that  fatal  day  when  the  »un  of  Judah  set  in 
what  seemed  the  high  day  of  her  prosperity,  and  all 
the  glory  and  the  promise  of  good  king  Jusiah  vanished 
like  a  dream  in  sudden  darkness.  Men  might  think 
doubtless  Jeremiah  thought,  in  the  first  moments  of 
il<  sjMir.  when  the  news  of  that  overwhelming  disaster 
was  brought  to  Jerusalem,  with  thr  cor|*se  of  the  good 
king,  the  dead  hope  of  the  nation—  that  this  crushing 
blow  was  proof  that  lahvah  had  rejected  His  people, 
in  the  exercise  of  a  sovereign  caprice,  and  without 
reference  to  their  own  attitude  towards  Him.  Hut,  says 
or  chanU  the  prophet,  in  solemn  rhythmic  utterance, 

••  Twas  Ihou  thai  rrjcctedrt  Me  . 


So  I  »irrt.  hrd  forth  My  band  against  thrt-.  and  wrought  tbrr 

hurt, 
I  woancd  of  relenting.  ' 

I  he  cup  of  national  iniquity  was  full,  and  its  baleful 
contents  overflowed  in  a  devastating  flood.  "  In  the 
gates  of  the  land  "  —  the  point  on  the  north-west  frontier 
where  the  armies  met  —  lahvah  "  winnowed  His  people 
with  a  fan,"  separating  those  who  were  doomed  (<>  fall 
from  those  who  were  to  survive,  as  the  winnowing  fan 
separates  the  chaiT  from  the  wheat  in  the  threshing- 
floor.  There  He  "  bereaved"  the  nation  of  their  dearest 
hope,  "  the  breath  of  their  nostrils,  the  Lord's  Anointed  " 
<  I  .am.  iv.  2OJ  .  there  i  le  multiplied  their  widows.  And 
alter  the  lost  battle  He  brought  the  victor  in  hot  haste 
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against  the  "  Mother "  of  the  fallen  warriors,  the  ill- 
fated  city,  Jerusalem,  to  wreak  vengeance  upon  her  for 
her  ill-timed  opposition.  But,  for  all  this  bitter  fruit  of 
their  evil  doings,  the  people  "turned  not  back  from  their 
own  ways  "  ;  and  therefore  the  strophe  of  lamentation 
closes  with  a  threat  of  utter  extermination:  "Their  rem 
nant" — the  poor  survival  of  these  fierce  storms — •" Their 
remnant  will  I  give  to  the  sword  before  their  foes."  l 

If  the  thirteenth  and  fourteenth  verses  be  not  a 
mere  interpolation  in  this  chapter  (see  xvii.  3,  4), 
their  proper  place  would  seem  to  be  here,  as  continuing 
and  amplifying  the  sentence  upon  the  residue  of  the 
people.  The  text  is  unquestionably  corrupt,  and  must 
be  amended  by  help  of  the  other  passage,  where  it  is 
partially  repeated.  The  twelfth  verse  may  be  read  thus : 

"Thy  wealth  and  thy  treasures  will  I  make  a  prey, 
For  the  sin  of  thine  high  places  in  all  thy  borders."2 

Then  the  fourteenth  verse  follows,  naturally  enough, 
with  an  announcement  of  the  Exile  : 

"  And  I  will  enthral  thee  to  thy  foes 
In  a  land  thou  knowest  not : 
'  For  a  fire  is  kindled  in  Mine  anger,' 
That  shall  burn  for  evermore  !  "  3 

1  The  reference  to  an  eclipse  of  the  sun  in  the  words 

"  Her  sun  went  down,  while  it  yet  was  day ; 
He  blushed  and  paled." 

appears  fairly  certain.  Such  an  event  is  said  to  have  occurred  in  that 
part  of  the  world,  Sept.  30,  B.C.  610. 

2  13.    Read  "pn»2    "Thine  high  places"  for  TTIDn  &6  "without 
price  "  ;  and  transpose  nNt2H3  (xvii.  3). 

3  14.  Read  "pJTQUni   "and  I  will  make  thee  serve"  (xvii.  4)  for 
<lJ"l~Ql?ni   "and  I  will  make  to  pass  through.   .   ." 

The  third  member  is  a  quotation  from  Dent,  xxxii.  22.  In  the 
fourth,  read  D?llir?U  "for  ever"  (xvii.  4)  instead  of  D3vI7  "upon 
you." 
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I  he  prophet  has  now  fulfilled  bin  function  of  judge 
by  pronouncing  upon  hit  people  the  extreme  penalty 
of  the  law.  Hit  strong  |wrception  of  the  national 
guilt  and  of  thr  righteoutnew  of  Got!  has  U-i't  him  no 
choice  in  the  matter.  Hut  how  little  this  duty  of 
condemnation  accorded  with  hi*  own  individuaJ  feeling 
M  a  man  and  a  citiien  is  clear  from  the  passionate 
outbreak  of  the  succeeding  »tn»phe. 

•  \V««r  %  me.  ray  mother.'  he  rxiUim*.  "ttui  tl-.-u  tair%t  m< 
A  man  of  itr.ir  and  a  man  <>|  . .  .:.f:.- ... .  lu  .ill  thr  country  ' 
Neither  Irndrr  nor  borrower  harr  I  bc«n; 
Y«t  «ll  of  ihrm  do  •  ur»<-  me." 

A  de»peratrly  bitter  tonct  evincing  the  angui»h 
of  a  man  woundcU  to  the  heart  by  the  sense  of  fruit- 
less  endeavour  and  unjust  hatred.  Hr  had  done  his 
utmost  to  save  his  country,  and  his  reward  was  universal 
detestation.  Hit  innocence  and  integrity  wrre  rrquitetl 
with  the  odium  of  the  pitiless  creditor  who  enslaves 
his  helpless  victim,  and  appropriates  hit  all .  or  the 
fraudulent  borrower  who  repays  a  too  ready  confidence 
with  ruin.1 

The  next  two  versrs  answer  this  burst  of  grief  and 

i!e»J'.i  i 

•'  Saul  Ishvah.  Thinr  •  -ppi «•%•!«•€ j  thsll  be  (or  food  . 
I  Mill  make  ihr  foe  t '  v  Buppltanl  ttt  lime  of  rttl  ami  in 

time  of  distress. 
Can  oor  brrak  iron. 
Iron  (rum  r'.r  north,  and  brass?" 

In  other  words,  faith  counsels  patience,  and  assures 
the  prophet  that  all  thing*  work  together  for  good 

1  I  be  lone  i' I  all  ltu»  indicate*  tl.^t  :li<-  (xofihet  «ra>  »o  novic* 
to  bra  ottce.  It  Joc»  BO(  MM!  tbe  Itmc  at  Ju*«ab  .  but  agree*  very 

w  ii  .'.  iih  the  tunr   <•(  cutUuMuo  *o«l  popular  dtasuj  »l>  «.li 
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to  them  that  love  God.  The  wrongs  and  bitter  treat 
ment  which  he  now  endures  will  only  enchance  his 
triumph,  when  the  truth  of  his  testimony  is  at  last 
confirmed  by  events,  and  they  who  now  scoff  at  his 
message,  come  humbly  to  beseech  his  prayers.  The 
closing  lines  refer,  with  grave  irony,  to  that  unflinch 
ing  firmness,  that  inflexible  resolution,  which,  as  a 
messenger  of  God,  he  was  called  upon  to  maintain. 
He  is  reminded  of  what  he  had  undertaken  at  the 
outset  of  his  career,  and  of  the  Divine  Word  which 
made  him  "  a  pillar  of  iron  and  walls  of  brass  against 
all  the  land"  (i.  18).  Is  it  possible  that  the  pillar 
of  iron  can  be  broken,  and  the  walls  of  brass  beaten 
down  by  the  present  assault  ? 

There  is  a  pause,  and  then  the  prophet  vehemently 
pleads  his  own  cause  with  lahvah.  Smarting  with 
the  sense  of  personal  wrong,  he  urges  that  his  suffer 
ing  is  for  the  Lord's  own  sake ;  that  consciousness 
of  the  Divine  calling  has  dominated  his  entire  life, 
ever  since  his  dedication  to  the  prophetic  office ;  and 
that  the  honour  of  lahvah  requires  his  vindication 
upon  his  heartless  and  hardened  adversaries. 

"  Thou  knowest,  lahvah  ! 

Remember  me,  and  visit  me,  and  avenge  me  on  my  per 
secutors. 

Take  me  not  away  in  thy  longsuffering  ; 
Regard  my  bearing  of  reproach  for  Thee. 

"  Thy  words  were  found,  and  I  did  eat  them, 
And  it  became  to  me  a  joy  and  mine  heart's  gladness  ; 
For    I    was    called    by     Thy    Name,    O    lahvah,    God    of 
Sabaoth  ! 

his  death.  That  event  must  have  brought  great  discredit  upon 
Jeremiah  and  upon  all  who  had  been  instrumental  in  the  religious 
changes  of  his  reign. 


«».]  THR  VKOUGHT.  JJI 

•  I  Mle  not  in  the  gathering  of  the  mirthful,  nor  rejoiced  . 
Brrau««  of  Thine  hand  I  Mtr  »<>liury. 

For  uith  in'li^natn.n  Thou  didM  611  me. 

•  \\*hy  hath  my  pam  becaese  perpetual. 
And  mjr  ttrokr  malignant.  incurable  ? 

\\ili  Thou  it>icr.l  IK-.  ..mo  to  me  like  a  delusive  Mrram. 
Like  wAirn  u  hi.  h  j:r  nut  lasting  '  * 


The  pregnant  expression,  "  Tkott  knowcM,  lahvah  '" 
does  not  rrfcr  specially  tu  anything  that  has  been 
already  said  ;  but  rather  lay*  the  whole  cue  before 
God  in  a  single  word.  The  Tkott  is  emphatic  ;  Thou, 
Who  k  no  west  all  things,  knowcst  my  heinous  wrung*  : 
Thou  knowest  ami  secst  it  all,  though  the  whole  world 
hoidc  be  blind  with  pataton  and  telf-regard  and  MM 
«1V  x.  11-14).  Thou  knowest  bow  prgssing  is  my 
need  ;  therefore  Take  mt  mot  ««wv  IK  Iky  hugsufirr- 
ing  :  sa«  i  ifu  r  not  the  life  of  Thy  servant  to  the  claims 
of  forbearance  with  his  enemies  and  Thine.  The 
petition  shews  how  great  was  the  peril  in  which 
the  prophet  perceived  himself  to  stand  :  he  believes 
that  if  God  delay  to  strike  down  his  adversaries,  that 
loafSufTcring  will  be  fatal  to  his  own  life. 

The  strength  of  his  case  is  that  lie  is  persecuted, 
because  he  is  faithful  ;  he  bears  reproach  for  G«id. 
He  has  not  abused  his  high  calling  for  the  sake  of 
worldly  advantage  .  he  has  not  prostituted  the  name 
of  prophet  to  the  vile  ends  of  pleasing  the  people, 
and  satisfying  personal  covetousness.  He  has  not 
feigned  smooth  prophecies,  misleading  his  hearers  with 
flattering  falsehood  ;  but  he  has  considered  the 
privilege  of  being  called  a  prophet  of  lahvah  as  in 
itself  an  all-sufficient  reward  ;  and  when  the  Divine 
Word  came  to  him,  he  has  eagerly  received,  and  fed 
his  inmost  soul  upon  that  spiritual  aliment,  which  was 

-•  I 
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at  once  his  sustenance  and  his  deepest  joy.  Other 
joys,  for  the  Lord's  sake,  he  has  abjured.  He  has 
withdrawn  himself  even  from  harmless  mirth,  that  in 
silence  and  solitude  he  might  listen  intently  to  the 
inward  Voice,  and  reflect  with  indignant  sorrow  upon 
the  revelation  of  his  people's  corruption.  Because 
of  Thine  Hand — under  Thy  influence ;  conscious  of 
the  impulse  and  operation  of  Thy  informing  Spirit ; — 
I  sate  solitary;  for  with  indignation  Thou  didst  fill  me. 
The  man  whose  eye  has  caught  a  glimpse  of  eternal 
Truth,  is  apt  to  be  dissatisfied  with  the  shows  of  things; 
and  the  lighthearted  merriment  of  the  world  rings 
hollow  upon  the  ear  that  listens  for  the  Voice  of  God. 
And  the  revelation  of  sin — the  discovery  of  all 
that  ghastly  evil  which  lurks  beneath  the  surface 
of  smooth  society — the  appalling  vision  of  the  grim 
skeleton  'hiding  its  noisome  decay  behind  the  mask 
of  smiles  and  gaiety ;  the  perception  of  the  hideous 
incongruity  of  revelling  over  a  grave ;  has  driven 
others,  besides  Jeremiah,  to  retire  into  themselves,  and 
to  avoid  a  world  from  whose  evil  they  revolted,  and 
whose  foreseen  destruction  they  deplored. 

The  whole  passage  is  an  assertion  of  the  prophet's 
integrity  and  consistency,  with  which,  it  is  suggested, 
that  the  failure  which  has  attended  his  efforts,  and  the 
serious  peril  in  which  he  stands,  are  morally  inconsistent, 
and  paradoxical  in  view  of  the  Divine  disposal  of  events. 
Here,  in  fact,  as  elsewhere,  Jeremiah  has  freely  opened 
his  heart,  and  allowed  us  to  see  the  whole  process  of 
his  spiritual  conflict  in  the  agony  of  his  moments  of 
doubt  and  despair.  It  is  an  argument  of  his  own 
perfect  sincerity ;  and,  at  the  same  time,  it  enables  us 
to  assimilate  the  lesson  of  his  experience,  and  to  profit 
by  the  heavenly  guidance  he  received,  far  more  effec- 


tually,  than  if  he  had  left  us  ignorant  ol  the  painful 
struggles  at  the  cost  of  which  that  guidance  was  won. 

The  ^f*ming  injustice  or  indifference  of  Providence 
is  a  problem  which  recur*  to  thoughtful  minds  in  all 
generations  of  men. 

"  O.  foddc*  cruel  i  tut  gu««rne 
Th»i  world  with  trjrndyng  of  jroure  word  eccrne     .  . 
\Vhjt  (ovrmtnce  ••  in  jrourr  pcr«orncc 
Thai  (illrle*  tixmonlcth  moocrtxw  ?  .  .  .  . 
Ala*  !  I  *rr  a  »cTproi  or  a  ihr-.i. 
Thai  many  a  tmt*  nun  :  .»•     «l--.:i  ::••-..  '.rj. 
Goo  4i  hit  Urg^-  *:-  ^  u  '  r  '  him  lu>lc  nvijr  fume  . 
Dul  1  node  br  in  \>t\*--  .-. 

That  »uch  a|>parcnt  anomalie*  are  but  a  posting  (ha), 
from  which  per»i»tent  faith  will  emerge  victorious  in 
the  present  life,  i*  the  general  answer  of  the  Old  Testa 
ment  to  the  doubts  which  they  suggest  The  only 
sufficient  explanation  was  reserved,  to  be  revealed  by 
Him,  who,  in  the  fulness  of  time,  "brought  Hie  and 
immortality  to  light." 

The  thought  which  restored  the  failing  confidence 
and  courage  of  Jercmuh  was  the  reflexion  that  such 
complaints  were  unworthy  of  one  called  to  be  a  spokes 
man  for  the  Highest;  that  the  supposition  of  the 
possibility  of  the  Fountain  of  Living  Waters  failing 
like  a  winter  torrent,  that  runs  dry  in  the  summer 
heaU,  was  an  act  of  unfaithfulness  that  merited  reproof; 
and  that  the  true  God  could  not  fail  to  protect  His 
messenger,  and  to  secure  the  triumph  of  truth  in  the 
end. 


7*  tJttt 

If  thuu  come  Again. 

I  will  make  thcr  again  to  stand  hrdirr  Mr  , 

Ami  if  thoti  utter  thai  is  precious  rather  than  that  is  rite. 
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They  shall  return  unto  thee, 

But  Thou  shalt  not  return  unto  them. 

"And  I  will  make  thee] to  this  people  an  embattled  wall  of 

brass ; 

And  they  shall  fight  against  thee,  but  not  overcome  thee, 
For  I  will  be  with  thee  to  help  thee  and  to  save  thee  ; 
It  is  lahvah's  word. 

And  I  will  save  thee  out  of  the  grasp  of  the  wicked, 
And  will  ransom  thee  out  of  the  hand  of  the  terrible." 

In  the  former  strophe,  the  inspired  poet  set  forth  the 
claims  of  the  psychic  man,  and  poured  out  his  heart 
before  God.  Now  he  recognises  a  Word  of  God  in  the 
protest  of  his  better  feeling.  He  sees  that  where  he 
remains  true  to  himself,  he  will  also  stand  near  to  his 
God.  Hence  springs  the  hope,  which  he  cannot 
renounce,  that  God  will  protect  His  accepted  servant 
in  the  execution  of  the  Divine  commands.  Thus  the 
discords  are  resolved ;  and  the  prophet's  spirit  attains 
to  peace,  after  struggling  through  the  storm. 

It  was  an  outcome  of  earnest  prayer,  of  an  unreserved 
exposure  of  his  inmost  heart  before  God.  What  a 
marvel  it  is — that  instinct  of  prayer  !  To  think  that  a 
being  whose  visible  life  has  its  beginning  and  its  end, 
a  being  who  manifestly  shares  possession  of  this  earth 
with  the  brute  creation,  and  breathes  the  same  air,  and 
partakes  of  the  same  elements  with  them  for  the  sus 
tenance  of  his  body ;  who  is  organized  upon  the  same 
general  plan  as  they,  has  the  same  principal  members 
discharging  the  same  essential  functions  in  the  economy 
of  his  bodily  system ;  a  being  who  is  born  and  eats 
and  drinks  and  sleeps  and  dies  like  all  other  animals ; 
— that  this  being  and  this  being  only  of  all  the  multi 
tudinous  kinds  of  animated  creatures,  should  have  and 
exercise  a  faculty  of  looking  off  and  above  the  visible 
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which  appear*  to  be  the  sole  realm  of  actual  existence, 
and  of  holding  communion  with  the  Unseen  !  That, 
following  what  teem*  to  be  an  original  impulse  of  hi* 
nature,  he  should  stand  in  greater  awe  of  this  Invisible 
than  of  any  power  that  is  palpable  to  tense ;  should 
seek  to  win  iu  favour,  crave  iu  help  in  time*  of  pain 
and  conflict  and  peril ;  should  professedly  live,  not 
according  to  the  bent  of  common  nature  and  the  appe 
tites  inseparable  from  hit  bodily  structure,  but  according 
to  the  will  and  guidance  of  that  Unseen  Power  !  Surely 
there  is  here  a  consummate  marvel  And  the  wonder 
of  it  docs  not  diminish,  when  it  is  remembered  that  thin 
instinct  of  turning  to  an  unseen  Ciuidc  and  Arbiter  of 
event*,  is  not  peculiar  to  any  particular  section  of  the 
human  race.  Wide  and  manifold  as  are  the  differences 
which  characterise  and  divide  the  families  of  man.  all 
races  possess  in  common  the  apprehension  of  the 
Unseen  and  the  instinct  of  prayer.  The  oldest  records 
of  humanity  bear  witness  to  its  primitive  activity,  and 
whatever  is  known  of  human  history  combines  with 
what  is  known  of  the  character  and  workings  of  the 
human  mind  to  teach  us  that  as  prayer  has  never  been 
unknown,  so  it  is  never  likely  to  become  obsolete. 

May  we  not  recognise  in  this  great  fact  of  human 
nature  a  sure  index  of  a  great  corresponding  truth  ? 
Can  we  avoid  taking  it  as  a  clear  token  of  the  reality 
of  revelation  ;  as  a  kind  of  immediate  and  spontaneous 
evidence  on  the  part  of  nature  that  there  is  and  always 
has  been  in  this  lower  world  some  positive  knowledge 
of  that  w  hi.  h  far  transcends  it,  some  real  apprehension 
of  the  mystery  that  enfolds  the  universe?  a  know 
ledge  and  an  apprehension  which,  however  imperfect 
and  fragmentary,  however  fitful  and  fluctuating,  how 
ever  blurred  in  outline  and  lost  in  infinite  shadow,  is 
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yet  incomparably  more  and  better  than  none  at  all. 
Are  we  not,  in  short,  morally  driven  upon  the  convic 
tion  that  this  powerful  instinct  of  our  nature  is  neither 
blind  nor  aimless  ;  that  its  Object  is  a  true,  substantive 
Being ;  and  that  this  Being  has  discovered,  and  yet 
discovers,  some  precious  glimpses  of  Himself  and  His 
essential  character  to  the  spirit  of  mortal  man  ?  It 
must  be  so,  unless  we  admit  that  the  soul's  dearest 
desires  are  a  mocking  illusion,  that  her  aspirations 
towards  a  truth  and  a  goodness  of  superhuman  per 
fection  are  moonshine  and  madness.  It  cannot  be 
nothingness  that  avails  to  evoke  the  deepest  and  purest 
emotions  of  our  nature ;  not  mere  vacuity  and  chaos, 
wearing  the  semblance  of  an  azure  heaven.  It  is  not 
into  a  measureless  waste  of  outer  darkness  that  we 
reach  forth  trembling  hands. 

Surely  the  spirit  of  denial  is  the  spirit  that  fell  from 
heaven,  and  the  best  and  highest  of  man's  thoughts 
aim  at  and  affirm  something  positive,  something  that 
is,  and  the  soul  thirsts  after  God,  the  Living  God. 

We  hear  much  in  these  days  of  our  physical  nature. 
The  microscopic  investigations  of  science  leave  nothing 
unexamined,  nothing  unexplored,  so  far  as  the  visible 
organism  is  concerned.  Rays  from  many  distinct 
sources  converge  to  throw  an  ever-increasing  light 
upon  the  mysteries  of  our  bodily  constitution.  In  all 
this,  science  presents  to  the  devout  mind  a  valuable 
subsidiary  revelation  of  the  power  and  goodness  of  the 
Creator.  But  science  cannot  advance  alone  one  step 
beyond  the  things  of  time  and  sense ;  her  facts  belong 
exclusively  to  the  material  order  of  existence;  her 
cognition  is  limited  to  the  various  modes  and  conditions 
of  force  that  constitute  the  realm  of  sight  and  touch ; 
she  cannot  climb  above  these  to  a  higher  plane  of 


being.  And  small  hUmr  if  is  to  science,  that  she  thus 
lacks  the  power  ••(  overstepping  hrr  natural  boundaries. 
The  evil  begin*  when  the  men  of  science  venture,  in 
her  mu«  h-a'-im-d  name,  to  ignore  and  deny  realities 
not  amenable  to  scientific  tests,  and  immeasurably 
transcending  all  merely  phy«ical  standards  and  methods* 

Neither  the  natural  history  nor  the  physiology  of 
man,  nor  both  together,  are  ronpetent  to  give  a  coro- 
plete  account  of  hit  marvellous  and  many-sided  being. 
Yet  come  thinkers  appear  to  imagine  that  when  a  place 
has  been  assigned  him  in  the  animal  kingdom,  and  hit 
close  relationship  to  forms  below  him  in  the  scale  of 
life  has  been  demonstrated  ;  when  every  tissue  and 
structure  has  been  analysed,  and  every  organ  described 
and  its  function  ascertained ;  then  the  last  word  has 
been  *pokcn,  and  the  subject  exhausted.  Those  unique 
and  distinguishing  faculties  by  which  all  this  amazing 
work  of  observation,  comparison,  reasoning,  has  been 
accomplished,  appear  cither  to  be  left  out  of  the  account 
altogether,  or  to  be  handled  with  a  meagre  inadequacy 
of  treatment  that  contrasts  in  the  strongest  manner 
with  the  fulness  and  the  elaboration  which  mark  the 
other  discussion.  And  the  more  this  physical  a»pect  of 
our  composite  nature  is  emphasized  ;  the  more  urgently 
it  is  insisted  that,  somehow  or  other,  all  that  is  in  man 
and  all  that  comes  of  man  may  be  explained  on  the 
assumption  that  he  i»  the  natural  climax  of  the  animal 
creation,  a  kind  of  educated  and  glorified  brute — that 
and  nothing  more  ;— the  harder  it  becomes  to  give  any 
rational  account  of  those  facts  of  his  nature  which  are 
commonly  recognised  as  spiritual,  and  among  them  of 
this  instinct  of  prayer  and  its  Object. 

I'mlcr  these  discouraging  circumstances,  men  are 
fatally  'prone  to  seek  escape  from  their  self-involved 
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dilemma,  by  a  hardy  denial  of  what  their  methods 
have  failed  to  discover  and  their  favourite  theories  to 
explain.  The  soul  and  God  are  treated  as  mere  meta 
physical  expressions,  or  as  popular  designations  of  the 
unknown  causes  of  phenomena  ;  and  prayer  is  declared 
to  be  an  act  of  foolish  superstition  which  persons  of 
culture  have  long  since  outgrown.  Sad  and  strange 
this  result  is  ;  but  it  is  also  the  natural  outcome  of  an 
initial  error,  which  is  none  the  less  real  because  unper- 
ceived.  Men  "seek  the  living  among  the  dead";  they 
expect  to  find  the  soul  by  post  mortem  examination,  or 
to  see  God  by  help  of  an  improved  telescope.  They 
fail  and  are  disappointed,  though  they  have  little  right 
to  be  so,  for  "  spiritual  things  are  discerned  spiritually," 
and  not  otherwise. 

In  speculating  on  the  reasons  of  this  lamentable  issue, 
we  must  not  forget  that  there  is  such  a  thing  as  an 
unpurified  intellect  as  well  as  a  corrupt  and  unregenerate 
heart.  Sin  is  not  restricted  to  the  affections  of  the 
lower  nature ;  it  has  also  invaded  the  realm  of  thought 
and  reason.  The  very  pursuit  of  knowledge,  noble 
and  elevating  as  it  is  commonly  esteemed,  is  not  with 
out  its  dangers  of  self-delusion  and  sin.  Wherever 
the  love  of  self  is  paramount,  wherever  the  object  really 
sought  is  the  delight,  the  satisfaction,  the  indulgence  of 
self,  no  matter  in  which  of  the  many  departments  of 
human  life  and  action,  there  is  sin.  It  is  certain  that 
the  intellectual  consciousness  has  its  own  peculiar 
pleasures,  and  those  of  the  keenest  and  most  trans 
porting  character ;  certain  that  the  incessant  pursuit  of 
such  pleasures  may  come  to  absorb  the  entire  energies 
of  a  man,  so  that  no  room  is  left  for  the  culture  of 
humility  or  love  or  worship.  Everything  is  sacrificed 
to  what  is  called  the  pursuit  of  truth,  but  is  in  sober 
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fact  a  passionate  prosecution  of  private  pleasure.  It  is 
not  truth  that  is  so  highly  valued ;  it  is  the  kern  excite 
ment  of  the  race,  and  not  seldom  the  plaudits  of  the 
spectators  when  the  goal  is  won.  Such  a  career  may 
be  as  thoroughly  selfish  and  sinful  and  alienated  from 
God  as  a  career  of  common  wickedness.  And  thus 
employed  or  enthralled,  no  intellectual  gifts,  however 
splendid,  can  bring  a  man  to  the  discernment  of 
spiritual  truth.  Not  self- pica  sing  and  foolish  vanity 
and  arrogant  self-assertion,  but  a  self-renouncing 
humility,  an  inward  purity  from  idols  of  every  kind,  a 
reverence  of  truth  as  divine,  are  indispensable  con 
ditions  of  the  perception  of  things  spiritual. 

The  representation  which  is  <»Acn  given  is  a  mere 
travesty.  Believers  in  God  do  mot  want  to  alter  His 
laws  by  their  prayers— neither  His  laws  physical,  nor 
His  laws  moral  and  spiritual.  It  is  their  chief  dosire 
to  be  brought  into  submission  or  perfect  obedience  to 
the  sum  of  His  laws.  They  ask  their  Father  in  heaven 
to  lead  and  teach  them,  to  supply  their  wants  in  His 
own  way,  because  He  u  their  Father  ;  because  "It  is 
He  that  made  us,  and  His  we  are."  Surely,  a  reason 
able  request,  and  grounded  in  reason. 

To  a  plain  man,  seeking  for  arguments  to  justify 
prayer  may  well  seem  like  seeking  a  justification  of 
breathing,  or  eating  and  drinking  and  sleeping,  or  any 
other  natural  function.  Our  Lord  never  does  anything 
of  the  kind,  because  His  teaching  takes  for  granted  the 
ultimate  prevalence  of  common  sense,  in  spite  of  all  the 
subtleties  and  airspun  perplexities,  in  which  a  specula 
tive  mind  delights  to  lose  itself.  Sc  long  as  man  has 
other  wants  than  those  which  he  can  himself  supply, 
prayer  will  be  their  natural  expression. 

If  there  be  a  spiritual  as  distinct  from  a  material  world, 
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the  difficulty  to  the  ordinary  mind  is  not  to  conceive 
of  their  contact  but  of  their  absolute  isolation  from  each 
other.  This  is  surely  the  inevitable  result  of  our  own 
individual  experience,  of  the  intimate  though  not  indis 
soluble  union  of  body  and  spirit  in  every  living  person. 

How,  it  may  be  asked,  can  we  really  think  of  his 
Maker  being  cut  off  from  man,  or  man  from  his  Maker? 
God  were  not  God,  if  He  left  man  to  himself.  But  not 
only  are  His  wisdom,  justice  and  love  manifested  forth 
in  the  beneficent  arrangements  of  the  W7orld  in  which 
we  find  ourselves ;  not  only  is  He  "  kind  to  the  unjust 
and  the  unthankful."  In  pain  and  loss  He  quickens 
our  sense  of  Himself  (cf.  xiv.  19-22).  Even  in  the 
first  moments  of  angry  surprise  and  revolt,  that  sense 
is  quickened ;  we  rebel,  not  against  an  inanimate  world 
or  an  impersonal  law,  but  against  a  Living  and  Personal 
Being,  whom  we  acknowledge  as  the  Arbiter  of  our 
destinies,  and  whose  wisdom  and  love  and  power  we 
affect  for  the  time  to  question,  but  cannot  really 
gainsay.  The  whole  of  our  experience  tends  to  this 
end — to  the  continual  rousing  of  our  spiritual  con 
sciousness.  There  is  no  interference,  no  isolated  and 
capricious  interposition  or  interruption  of  order  within 
or  without  us.  Within  and  without  us,  His  Will  is 
always  energizing,  always  manifesting  forth  His  Being, 
encouraging  our  confidence,  demanding  our  obedience 
and  homage. 

Thus  prayer  has  its  Divine  as  well  as  its  human  side  ; 
it  is  the  Holy  Spirit  drawing  the  soul,  as  well  as  the 
soul  drawing  nigh  unto  God.  The  case  is  like  the 
action  and  reaction  of  the  magnet  and  the  steel.  And 
so  prayer  is  not  a  foolish  act  of  unauthorised  pre 
sumption,  not  a  rash  effort  to  approach  unapproachable 
and  absolutely  isolated  Majesty.  Whenever  man  truly 
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prays,  hi*  Divine  King  ha»  already  extended  the  sceptre 
of  Ilii  mercy,  and  bidden  him  speak. 

xvi-xvii.  After  the  renewal  of  the  promise  therr 
Is  a  natural  pause,  marked  by  the  formula  with  which 
the  present  section  open*.  When  the  prophet  had 
recovered  hit  firmness,  through  the  inspired  ami 
inspiring  reflexion*  which  took  poasesaion  of  his  soul 
after  he  had  laid  bare  his  inmost  heart  before  God 
(xv.  20,  21 X  he  wa%  in  a  position  to  receive  further 
guidance  from  above.  What  now  lies  before  us  is  the 
direction,  which  came  to  him  as  certainly  Divine,  for 
the  regulation  of  his  own  future  behaviour  as  the  chosen 
minister  of  lahvah  at  this  crisis  in  the  history  of  his 
people.  "  And  therr  fell  a  word  of  lahvah  unto  me, 
saying  :  Thou  shall  not  lake  ther  a  wife  ;  that  tbou  grt 
not  sons  and  daughters  in  this  place."  Such  a  pro 
hibition  rrveaU,  with  the  utmost  possible  clearness  and 
emphasis,  the  gravity  of  the  existing  situation.  It 
implies  that  the  "  peace  and  permanence,"  to  glibly 
predicted  by  Jeremiah's  opponents,  will  never  more  be 
known  by  that  sinful  generation.  "  Thi*  place,"  the 
holy  place  which  lahvah  had  "chosen,  to  establish  His 
name  there,"  as  the  Book  c »f  the  Law  so  often  describes 
it ;  "  this  place,"  which  l»ad  been  inviolable  to  the  fierce 
host*  of  the  Assyrian  in  the. lime  of  Isaiah  (Isa.  xxxvii. 
33),  was  now  no  more  a  sure  refuge,  but  doomed  to 
utter  and  speedy  destruction.  To  beget  sons  and 
daughter*  therr  was  to  prepare  more  victim*  for  the 
tooth  of  famine,  and  the  pangs  of  pestilence,  and  the 
devouring  sword  of  a  merciless  conqueror.  It  was  to 
fatten  the  soil  with  unburicd  carcase*,  and  to  spread  a 
hideous  banquet  for  birds  and  beasts  of  prey.  Children 
ami  parents  were  doomed  to  perish  together ;  and 
Libyan's  witness  was  to  keep  himself  unencumbered  by 
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the  sweet  cares  of  husband  and  father,  that  he  might  be 
wholly  free  for  his  solemn  duties  of  menace  and  warn 
ing,  and  be  ready  for  every  emergency. 

"  For  thus  hath  lahvah  said : 
Concerning  the  sons  and  concerning  the  daughters  that  are 

born  in  this  place, 

And  concerning  their  mothers  that  bear  them, 
And  concerning  their  fathers  that  beget  them,  in  this  land : 
By  deaths  of  agony  shall  they  die  ; 
They  shall  not  be  mourned  nor  buried ; 
For  dung  on  the  face  of  the  ground  shall  they  serve; 
And  by  the  sword  and  by  the  famine  shall  they  be  fordone  : 
And  their  carcase  shall  serve  for  food 
To  the  fowls   of  the  air  and  to  the  beasts  of  the  earth  " 

(xvi.  3-4). 

The  "  deaths  of  agony  "  seem  to  indicate  the  pes 
tilence,  which  always  ensued  upon  the  scarcity  and  vile 
quality  of  food,  and  the  confinement  of  multitudes 
within  the  narrow  bounds  of  a  besieged  city  (see 
Josephus'  well-known  account  of  the  last  siege  of 
Jerusalem). 

The  attitude  of  solitary  watchfulness  and  strict 
separation,  which  the  prophet  thus  perceived  to  be 
required  by  circumstances,  was  calculated  to  be  a 
warning  of  the  utmost  significance,  among  a  people 
who  attached  the  highest  importance  to  marriage,  and 
the  permanence  of  the  family. 

It  proclaimed  more  loudly  than  words  could  do,  the 
prophet's  absolute  conviction  that  offspring  was  no 
pledge  of  permanence ;  that  universal  death  was  hanging 
over  a  condemned  nation.  But  not  only  this.  It  marks 
a  point  of  progress  in  the  prophet's  spiritual  life.  The 
crisis,  through  which  we  have  seen  him  pass,  has  purged 
his  mental  vision.  He  no  longer  repines  at  his  dark 
lot ;  no  longer  half  envies  the  false  prophets,  who  may 
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win  the  popular  love  by  pleasing  oracle*  of  peace  and 
well-being  ;  no  longer  complains  of  the  Divine  Will, 
which  ha*  laid  such  a  burden  upon  him.  I  le  sec*  now 
thai  his  part  is  to  refuse  even  natural  and  innocent 
pleasures  for  the  Lord's  sake  ;  to  foresee  calamity  and 
ruin  ;  to  denounce  unceasingly  the  sin  he  tees  around 
him  ;  to  sacrifice  a  tender  and  affectionate  heart  to  a 
life  of  rigid  asceticism  ;  and  he  manfully  accepts  his 
part,  lie  knows  that  he  stands  alone  -the  last  fortress 
of  tnith  in  a  world  of  falsehood ;  and  that  for  truth 
it  becomes  a  man  to  surrender  his  all. 

That  which  follows  lends  to  complete  the  prophet's 
social  isolation.  He  is  to  give  no  sign  of  sympaihy  in 
ihe  common  joys  and  sorrows  of  his  kind. 

"  For  thus  hath  tahrah  said : 
Knlrf  thou  not  ml»  the  httuae  n|  mourning. 
Nut  K"  I"  Umrnt.  nor  comlurt  thou  il.rm 
For  I  hare  Ukm  away  My  friendship  (n«n  tint  |>r«>f>lc  tin 

lahrah  •  utter aixe  I  ) 

The  lotmgkir.dnrM  ami  the  rom|>4*«ton  . 
And  otd  and  young  •hall  die  in  thu  Land, 
"Ihry  shall  not  be  burtrd.  and  men  shall  n<4  wail  (or  them . 
Km  shall  a  man  rut  himself,  mx  makr  htm«rl(  bald,  (or  them 
Nrtthrr  thall  mrn  dral  out  brrad  tu  them  in  mourning, 
To  rurndift  a  man  orrr  the  drad , 

Nor  •hall  thry  girr  them  to  dnnk  the  cup  u(  cii:.»4>lalK>o. 
Over  a  man'*  father  and  orrr  his  mother. 

"  And  the  house  of  feasting  thou  shaJt  not  enter. 
To  sit  u-ilh  them  to  rat  and  to  drink. 
For  thus  hath  lahvah  Stbaoth.  the  God  of  Israel,  said : 
La.  I  am  about  to  nuke  to  cease  from  lht»  place. 
lu-iorr  your  own  eyes  and  in  your  own  days. 
Voice  <>f  mirth  and  voice  of  gladnesv, 
The  voice  of  the  bridegroom  and  the  voice  of  the  bnde.~ 

Acting  as  proplu-t,  lhat  is,  as  one  whose  public 
actions  were  symbolical  of  a  Divine  intent,  Jeremiah  is 
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henceforth  to  stand  aloof,  on  occasions  when  natural 
feeling  would  suggest  participation  in  the  outward  life 
of  his   friends   and  acquaintance.      He  is  to  quell  the 
inward  stirrings  of  affection  and  sympathy,  and  to  abstain 
from  playing  his  part  in  those  demonstrative   lamen 
tations  over  the  dead,  which  the  immemorial  custom 
and  sentiment  of  his  country  regarded  as  obligatory ; 
and   this,   in  order  to  signify  unmistakably  that  what 
thus  appeared  to  be  the  state  of  his  own  feelings,  was 
really  the  aspect  under  which  God  would  shortly  appear 
to  a  nation  perishing  in  its  guilt.     "  Enter  not  into  the 
house  of  mourning  .  .  .  for  I   have    taken   away  My 
friendship  from  this  people,  the  lovingkindness  and  the 
compassion."     An  estranged  and  alienated  God  would 
view  the  coming  catastrophe  with  the  cold  indifference 
of  exact  justice.     And  the  consequence  of  the  Divine 
aversion  would  be  a  calamity  so  overwhelming,   that 
the  dead  would   be  left  without  those  rites  of  burial, 
which  the  feeling  and  conscience  of  all  races  of  man 
kind   have   always   been   careful    to   perform.     There 
should  be  no  burial,  much  less  ceremonial  lamentation, 
and    those   more  serious   modes  of  evincing  grief  by 
disfigurement  of  the  person,1  which,   like   tearing  the 
hair  and  rending  the  garments,  are  natural  tokens  of 
the  first  distraction  of  bereavement.     Not  for  wife  or 
child  (no :  see  Gen.  xxiii.  3),  nor  for  father  or  mother 
should  the  funeral  feast  be  held  ;  for  men's  hearts  would 
grow  hard  at  the  daily  spectacle  of  death,  and  at  last 
there  would  be  no  survivors. 

In  like  manner,  the  prophet  is  forbidden  to  enter  as 

1  Practices  forbidden,  Lev.  xxi.  5  ;  Dcut.  xiv.  I.  Jeremiah  mentions 
them  as  ordinary  signs  of  mourning,  and  doubtless  they  were  general 
in  his  time.  An  ancient  usage,  having  its  root  in  natural  feeling,  is 
not  easily  extirpated. 
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guest  "  the  h  UM-  of  feasting."  He  is  nut  to  be  teen  at 
the  marriage- feast, — that  occasion  of  highest  rejoicing, 
the  very  type  and  example  of  innocent  and  h  ly  mirth  ; 
to  testify  by  his  abstention  that  the  day  of  judgment 
was  swiftly  approaching,  which  would  desolate  all 
homes,  and  silence  for  evermore  all  sounds  of  j  y  and 
gladness  in  the  ruined  city.  And  it  is  expressly  added 
that  the  blow  will  fall  "  before  your  own  eyes  and  in 
your  own  days  ;"  shewing  that  the  hour  of  doom  was 
very  near,  and  would  no  more  be  delayed. 

In  all  this,  it  is  noticeable  that  the  Divine  answer 
appears  to  bear  special  reference  to  the  peculiar  terms 
of  the  prophet's  cumplaint.  In  despairing  tones  he  had 
cried  (xv.  10),  "  Woe's  me,  my  mother,  that  thou  didst 
bear  me ! "  and  now  he  is  himself  warned  not  to  take 
a  wife,  and  seek  the  blessing  of  children.  The  outward 
connexion  here  may  be :  "  Let  it  not  be  that  thy 
children  speak  of  thee,  as  thou  hast  spoken  of  thy 
mother  ! "  '  Hut  the  inner  link  of  thought  may  rather 
be  this,  that  the  prophet's  temporary  unfaithfulness 
evinced  in  his  outcry  against  God  and  his  lament  that 
ever  he  was  bom  is  punished  by  the  denial  to  him 
of  the  joys  of  fatherhood — a  penalty  which  would  be 
severe  to  a  loving,  yearning  nature  like  hi-,  but  which 
•.:•  •.  n<  •  -  .1:  ,  to  the  purification  of  his  spirit 
from  all  worldly  unit,  and  to  the  discipline  of  his 
natural  impatience  and  tendency  to  repine  under  the 
hand  of  Cod.  His  punishment,  like  that  of  Muses, 
may  appear  disproportionate  to  his  offence ;  but  God's 
dealings  with  man  are  not  regulated  by  any  mechanical 
calculation  of  less  and  more,  but  by  His  perfect  know 
ledge  of  the  needs  of  the  case ;  and  it  is  U'tcn  in  truest 
mercy  that  Hi*  hand  strikes  hard.  "As  gold  in  the 
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furnace    doth    He    try   them "  ;    and   the  purest  metal 
comes  out  of  the  hottest  fire. 

Further,  it  is  not  the  least  prominent  but  the  leading 
part  of  a  man's  nature  that  most  requires  this  heavenly 
discipline,  if  the  best  is  to  be  made  of  it  that  can  be 
made.  The  strongest  element,  that  which  is  most 
characteristic  of  the  person,  that  which  constitutes  his 
individuality,  is  the  chosen  field  of  Divine  influence 
and  operation ;  for  here  lies  the  greatest  need.  In 
Jeremiah  this  master  element  was  an  almost  feminine 
tenderness ;  a  warmly  affectionate  disposition,  craving 
the  love  and  sympathy  of  his  fellows,  and  recoiling 
almost  in  agony  from  the  spectacle  of  pain  and  suffer 
ing.  And  therefore  it  was  that  the  Divine  discipline 
was  specially  applied  to  this  element  in  the  prophet's 
personality.  In  him,  as  in  all  other  men,  the  good 
was  mingled  with  evil,  which,  if  not  purged  away, 
might  spread  until  it  spoiled  his  whole  nature.  It  is 
not  virtue  to  indulge  our  own  bent,  merely  because 
it  pleases  us  to  do  so ;  nor  is  the  exercise  of  affection 
any  great  matter  to  an  affectionate  nature.  The  involved 
strain  of  selfishness  must  be  separated,  if  any  naturally 
good  gift  is  to  be  elevated  to  moral  worth,  to  become 
acceptable  in  the  sight  of  God.  And  so  it  was  pre 
cisely  here,  in  his  most  susceptible  point,  that  the 
sword  of  trial  pierced  the  prophet  through.  He  was 
saved  from  all  hazard  of  becoming  satisfied  with  the 
love  of  wife  and  children,  and  forgetting  in  that  earthly 
satisfaction  the  love  of  his  God.  He  was  saved  from 
absorption  in  the  pleasures  of  friendly  intercourse  with 
neighbours,  from  passing  his  days  in  an  agreeable 
round  of  social  amenities  ;  at  a  time  when  ruin  was 
impending  over  his  country,  and  well  nigh  ready  to  fall. 
And  the  means  which  God  chose  for  the  accomplish- 
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mcnt  of  this  rc*ult  were  precisely  thotc  of  which  the 
proplui  had  complained  (xv.  17);  his  social  isolation, 
which  though  in  part  a  matter  of  choice,  was  partly 
forced  upon  him  by  the  irritation  and  ill-will  of  hi* 
acquaintance.  It  is  now  declared  that  this  trial  is  to 
continue.  The  Lord  does  not  necessarily  remove  a 
trouble,  when  entreated  to  do  ii.  He  manifests  His 
love  by  giving  strength  to  bear  it,  until  the  work  of 
chastening  be  perfected. 

An  interruption  is  now  supposed,  such  as  may  often 
havr  occurred  in  the  course  of  Jeremiah's  public  utter 
ances.  The  audience  demands  to  know  why  all  this 
evil  is  ordained  to  fall  upon  them.  Wkai  u  <mr  guilt 
mmd  mktt  our  /rr  »/av.<,  that  wt  km  /irt/MsW  mgain<j 
/«*At«A  our  God  ?  The  answer  is  a  twofold  accusation. 
Their  fathers  were  faithless  to  lahvah,  and  they  have 
outdone  their  fathers'  sin ;  and  the  penalty  will  be 
expulsion  and  a  foreign  servitude. 

-  Bcrauvc  your  father*  forwnk  Mr  ( It  u  lahvah  •  word  f ) 
And  «rmt  alter  otbar  gods,  aad  sorted  them,  and 

oowrn  lo  them. 

And  Mr  they  form*,  and  My  leaching  they  obsstud  not 
Ami  >r  yourselves  (or.  a*  for  you)  have  done  worse  then 

\      .r   I j! ' .'  : i 

And  lo,  yr  walk  each  after  the  •tubborone**  of  his  cril  heart. 

I  l:rtri,.rr  Mill  1  hurl  you  from  off  ihi*  land, 
« >a  10  the  land  thai  ye  and  your  father*  kaeM  DOC  ; 
And  yr  may  »rnrc  ihrtr  other  god*,  day  and  night. 
Sutce  I  will  not  grant  you  grace. ' 

I  he  damning  sin  lakl  lo  Israel's  charge  is  idolatry, 
with  all  the  moral  consequences  involved  in  that  prime 
transgression.  That  U  to  say,  the  offence  consisted 
not  barely  in  recogiusing  and  honouring  the  gods  of 
the  nations  along  with  their  own  God,  though  that 

22 
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were  fault  enough,  as  an  act  of  treason  against  the 
sole  majesty  of  Heaven ;  but  it  was  aggravated  enor 
mously  by  the  moral  declension  and  depravity,  which 
accompanied  this  apostasy.  They  and  their  fathers 
forsook  lahvah  "  and  kept  not  His  teaching ;  "  a  reference 
to  the  Book  of  the  Law,  considered  not  only  as  a  collec 
tion  of  ritual  and  ceremonial  precepts  for  the  regulation 
of  external  religion,  but  as  a  guide  of  life  and  conduct. 
And  there  had  been  a  progress  in  evil ;  the  nation  had 
gone  from  bad  to  worse  with  fearful  rapidity  :  so  that 
now  it  could  be  said  of  the  existing  generation  that 
it  paid  no  heed  at  all  to  the  monitions  which  lahvah 
uttered  by  the  mouth  of  His  prophet,  but  walked  simply 
in  stubborn  self-will  and  the  indulgence  of  every  corrupt 
inclination.  And  here  too,  as  in  so  many  other  cases, 
the  sin  is  to  be  its  own  punishment.  The  Book  of 
the  Law  had  declared  that  revolt  from  lahvah  should 
be  punished  by  enforced  service  of  strange  gods  in 
a  strange  land  (Deut.  iv.  28,  xxviii.  36,  64) ;  and 
Jeremiah  repeats  this  threat,  with  the  addition  of  a 
tone  of  ironical  concession :  there,  in  your  bitter  banish 
ment,  you  may  have  your  wish  to  the  full ;  you  may 
serve  the  foreign  gods,  and  that  without  intermission 
(implying  that  the  service  would  be  a  slavery). 

The  whole  theory  of  Divine  punishment  is  implicit 
in  these  few  words  of  the  prophet.  They  who  sin 
persistently  against  light  and  knowledge  are  at  last 
given  over  to  their  own  hearts'  lust,  to  do  as  they 
please,  without  the  gracious  check  of  God's  inward 
voice.  And  then  there  comes  a  strong  delusion,  so 
that  they  believe  a  lie,  and  take  evil  for  good  and  good 
for  evil,  and  hold  themselves  innocent  before  God, 
when  their  guilt  has  reached  its  climax ;  so  that,  like 
Jeremiah's  hearers,  if  their  evil  be  denounced,  they  can 
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ask  in  astonishment :  "  What  U  our  iniquity  ?  or  what 
is  our  tresptta?" 

They  are  to  ripe  in  sin  that  they  retain  no  knowledge 
of  it  as  tin,  but  hold  it  virtue. 

"And  thry,  MI  perfect  u  fbrtr  tnitery, 
Not  oocr  prrrrtw  thru  fo«l  dttfifurrmmf, 
But  batM  thrm»rlirr»  more  coasty  tfcan  before.' 

And  not  only  do  we  find  in  ihi»  passage  a  »triking 
instance  of  judicial  blindness  as  the  penalty  of  tin. 
We  may  tee  also  in  the  penalty  predicted  for  the  Jews 
a  plain  analogy  to  the  doctrine  that  the  permanence  of 
the  sinful  state  in  a  life  to  come  U  the  penalty  of  sin 
in  the  present  life,  "lie  that  is  unjust,  let  him  be 
UMJUM  still ;  and  he  that  is  filthy,  let  him  be  filthy 
still ! "  and  know  himself  to  be  what  he  is. 

The  prophrt's  dark  horizon  is  here  apparently  lit  up 
for  a  moment  by  a  gleam  of  hope.  The  fourteenth  and 
fifteenth  verses,  however,  with  their  beautiful  promise 
of  restoration,  really  belong  to  another  oracle,  whose 
prevailing  tones  are  quite  different  from  the  present 
gloomy  forecast  of  retribution  (xxiii.  7  Iff.).  Here 
they  interrupt  the  sense,  and  make  a  cleavage  in  the 
connexion  of  thought,  which  can  only  be  bridged  over 
artificially,  by  the  suggestion  that  the  import  of  the  two 
verses  is  primarily  not  consolatory  but  minatory ;  that 
is  to  say,  that  they  threaten  Exile  rather  than  promise 
Return  ;  a  mode  of  understanding  the  two  verses  which 
does  manifest  violence  to  the  whole  form  of  expression, 
and,  above  all,  to  their  obvious  force  in  the  original 
passage  from  which  they  have  been  transferred  hither. 
Probably  some  transcriber  of  the  text  wrote  them  in 
the  margin  of  his  copy,  by  way  of  palliating  the  other 
wise  unbroken  gloom  of  this  oracle  of  coming  woe. 
Then,  at  some  later  time,  another  copyist,  supposing 
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the  marginal  note  indicated  an  omission,  incorporated 
the  two  verses  in  his  transcription  of  the  text,  where 
they  have  remained  ever  since.  (See  on  xxiii.  7,  8.) 

After  plainly  announcing  in  the  language  of  Deuter 
onomy  the  expulsion  of  Judah  from  the  land  which 
they  had  desecrated  by  idolatry,  the  prophet  develops 
the  idea  in  his  own  poetic  fashion  ;  representing  the 
punishment  as  universal,  and  insisting  that  it  is  a 
punishment,  and  not  an  unmerited  misfortune. 

"  Lo,  I  am  about  to  send  many  fishers  (It  is  lahvah's  word  !) 
And  they  shall  fish  them  ; 
And  afterwards  will  I  send  many  hunters, 
And  they  shall  hunt  them, 
From  off  every  mountain, 
And  from  off  every  hill, 
And  out  of  the  clefts  of  the  rocks." 

Like  silly  fish,  crowding  helplessly  one  over  another 
into  the  net,1  when  the  fated  moment  arrives,  Judah 
will  fall  an  easy  prey  to  the  destroyer.  And  "  after 
wards,"  to  ensure  completeness,  those  who  have  sur 
vived  this  first  disaster  will  be  hunted  like  wild  beasts, 
out  of  all  the  dens  and  caves  in  the  mountains,  the 
Adullams  and  Engedis,  where  they  have  found  a  refuge 
from  the  invader. 

There  is  clearly  reference  to  two  distinct  visitations 
of  wrath,  the  latter  more  deadly  than  the  former ;  else 
why  the  use  of  the  emphatic  note  of  time  "after 
wards  "  ?  If  we  understand  by  the  "  fishing  "  of  the 
country  the  so-called  first  captivity,  the  carrying  away 
of  the  boy-king  Jehoiachin  and  his  mother  and  his 
nobles  and  ten  thousand  principal  citizens,  by  Nebu- 

1  The  figure  recalls  the  Persian  custom  of  sweeping  off  the  whole 
population  of  an  island,  by  forming  a  line  and  marching  over  it,  a 
process  of  extermination  called  by  the  Greek  writers  aayrjvtvuv, 
'  fishing  with  a  seine  or  drag-net "  (Herod,  iii.  149,  iv.  9,  vi.  31). 


chadrrx/ar  to  Babylon  (2  King*  xxiv.  IO  fff.)',  and 
by  the  "  hunting  **  the  final  catastrophe  in  the  time  of 
Zedekiah  ;  we  get,  a*  we  shall  see,  a  probable  explana 
tion  of  a  difficult  expression  in  the  eighteenth  verse, 
which  cannot  otherwise  be  satUfactorily  accountrti  for. 
The  next  words  (ver.  17)  refute  an  assumption, 
implied  in  the  popular  demand  to  know  wherein  the 
guilt  of  the  nation  consists,  that  lahvah  it  not  really 
cognisant  of  their  acu  of  apostasy. 

*'  Ft*  Mine  ryr*  arc   ij-  •:-.  all  th^ir  trays, 
TVr  are  no«  hkldcti  away  (ran  brfnrv  My  fae«  ; 
Nor  n  ihc-.r  gtnll  krpt  trcrrt  i.-  -m  brlf«r  Mine  ryes.' 

The  verse  is  thus  an  indirect  reply  to  the  questions 
of  verse  to  ;  questions  which  in  some  mouth*  might 
indicate  that  unconsciousness  of  guilt,  which  is  the 
token  of  sin  finished  and  perfected  ;  in  others,  the 
presence  of  that  unbelief  which  doubts  whether  God 
can.  or  at  lea»t  whether  1  1>  does  regard  human  conduct. 
Hut  "  i(r  that  planted  the  ear,  can  lie  not  hear  ?  He 
that  formed  the  eye,  can  He  not  see?"  (Ps.  xciv.  9). 
It  is  really  an  utterly  irrational  thought,  that  aight,  and 
hearing,  and  the  higher  faculties  of  reflexion  and  con 
sciousness,  had  their  origin  in  a  blind  and  deaf,  a 
ttenseless  and  unconscious  source  such  as  inorganic 
matter,  whether  we  consider  it  in  the  atom  or  in  the 
cnormou*  ma&*  of  an  embryo  system  of  alarm. 

The  measure  of  the  penalty  i»  now  assigned. 

-  And  I  Mill  repay  first  the  double  ol  thru  guilt  and  ihetr 

Ifr  »|..i«»    . 

Kur  th«l  they  profaned  My  land  with  Ihr  i  an  .»»«••  ul  their 

l.wilhly 
And  lhr«r  .»t 


cl.  .     * 
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"  I  will  repay  first."  The  term  "  first,"  which  has 
occasioned  much  perplexity  to  expositors,  means  "  the 
first  time  "  (Gen.  xxxviii.  28  ;  Dan.  xi.  29),  and  refers, 
if  I  am  not  mistaken,  to  the  first  great  blow,  the 
captivity  of  Jehoiachin,  of  which  I  spoke  just  now  ;  an 
occasion  which  is  designated  again  (ver.  21),  by  the 
expression  "  this  once  "  or  rather  "  at  this  time."  And 
when  it  is  said  "  I  will  repay  the  double  of  their  guilt 
and  of  their  trespass,"  we  are  to  understand  that  the 
Divine  justice  is  not  satisfied  with  half  measures  ;  the 
punishment  of  sin  is  proportioned  to  the  offence,  and 
the  cup  of  self-entailed  misery  has  to  be  drained  to 
the  dregs.  Even  penitence  does  not  abolish  the 
physical  and  temporal  consequences  of  sin  ;  in  our 
selves  and  in  others  whom  we  have  influenced  they 
continue — a  terrible  and  ineffaceable  record  of  the  past. 
The  ancient  law  required  that  the  man  who  had 
wronged  his  neighbour  by  theft  or  fraud  should  restore 
double  (Ex.  xxii.  4,  7,  9) ;  and  thus  this  expression 
would  appear  to  denote  that  the  impending  chastise 
ment  would  be  in  strict  accordance  with  the  recognised 
rule  of  law  and  justice,  and  that  Judah  must  repay 
to  the  Lord  in  suffering  the  legal  equivalent  for  her 
offence.  In  a  like  strain,  towrards  the  end  of  the  Exile, 
the  great  prophet  of  the  captivity  comforts  Jerusalem 
with  the  announcement  that  "her  hard  service  is 
accomplished,  her  punishment  is  held  sufficient ;  for 
she  hath  received  of  lahvah's  hand  twofold  for  all  her 
trespasses "  (Isa.  xl.  2).  The  Divine  severity  is,  in 
fact,  truest  mercy.  Only  thus  does  mankind  learn  to 
realize  "  the  exceeding  sinfulness  of  sin,"  only  as 
Judah  learned  the  heinousness  of  desecrating  the  Holy 
Land  with  "  loathly  offerings "  to  the  vile  Nature- 
gods,  and  with  the  symbols  in  wood  and  stone  of  the 
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cruel  and  obscene  deities  of  Canaan ;  viz.  by  the 
fearful  issue  of  transgression,  the  lesson  of  a  calamitous 
experience,  confirming  the  forecasts  of  its  inspired 
prophets. 

••  lahrah  my  fftrtttglh  and  my  stronghold  *nd  my  refuge  in  the 

day  <>(  distress  I 
L'nto  1 )  rr  ihr  vrry  heathen  will  come  (rom  the  «•:.<!»  <•!  the 

earth,  and  mil  say  : 

'  M«e  fraud  did  our  (at hen  rncrm*  a*  their  own. 
M«-rr  brrath.  and  being*  among  whom  u  no  hdper 

When  such  thing*  are  n<4  gods  ?' 

~  Therrfutr.  behold  I  am  about  to  In  thrtn  know — 
At  this  tune  will  I  let  them  know  My  hand  and  My  might. 
And  they  shall  know  that  My  name  u  labrah !  ' 

In  the  o|>ening  word*  Jeremiah  passionately  reo»iU 
from  the  very  mention  of  the  hateful  idoU,  the  loathly 
creations,  the  lifeless  "carcases,"  which  his  people 
have  put  in  the  place  of  the  Living  God.  An  over 
mastering  access  of  faith  lifts  him  off  the  low  ground 
where  these  dead  things  lie  in  their  helplessness,  and 
bears  him  in  spirit  to  lahvah,  the  really  and  eternally 
existing,  Who  is  his  "  strength  and  stronghold  and  refuge 
in  the  day  of  distress."  From  thi*  height  he  takes  an 
eagle  glance  into  the  dim  future,  and  discerns  -O  marvel 
of  victorious  faith !— that  the  very  heathen,  who  have 
never  so  much  as  known  the  Name  of  lahvah,  must 
one  day  be  brought  to  acknowledge  the  impotence  of 
their  hereditary  gods,  and  the  sole  deity  of  the  Mighty 
One  of  Jacob.  He  enjoys  a  glim|>«e  of  Isaiah's  and 
Mtoah's  glorious  vision  of  the  latter  days,  when  "the 
mountain  of  the  lord's  liou«c  shall  be  exalted  as  chief 
of  mountains,  .ind  all  nations  shall  How  unto  it." 

In  the  light  of  this  revelation,  the  sin  and  folly  of 
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Israel  in  dishonouring  the  One  only  God,  by  asso 
ciating  Him  with  idols  and  their  symbols,  becomes 
glaringly  visible.  The  very  heathen  (the  term  is 
emphatic  by  position),  will  at  last  grope  their  way  out 
of  the  night  of  traditional  ignorance,  and  will  own  the 
absurdity  of  manufactured  gods.  Israel,  on  the  other 
hand,  has  for  centuries  sinned  against  knowledge  and 
reason.  They  had  "Moses  and  the  prophets";  yet 
they  hated  warning  and  despised  reproof.  They 
resisted  the  Divine  teachings,  because  they  loved  to 
walk  in  their  own  ways,  after  the  imaginings  of  their 
own  evil  hearts.  And  so  they  soon  fell  into  that 
strange  blindness,  which  suffered  them  to  see  no  sin 
in  giving  companions  to  lahvah,  and  neglecting  His 
severer  worship  for  the  sensuous  rites  of  Canaan. 

A  rude  awakening  awaits  them.  Once  more  will 
lahvah  interpose  to  save  them  from  their  infatuation. 
"  This  time  "  they  shall  be  taught  to  know  the  nothing 
ness  of  idols,  not  by  the  voice  of  prophetic  pleadings, 
not  by  the  fervid  teachings  of  the  Book  of  the  Law, 
but  by  the  sword  of  the  enemy,  by  the  rapine  and  ruin, 
in  which  the  resistless  might  of  lahvah  will  be  mani 
fested  against  His  rebellious  people.  Then,  when  the 
warnings  which  they  have  ridiculed  find  fearful  accom 
plishment,  then  will  they  know  that  the  name  of  the 
One  God  is  IAHVAH — He  Who  alone  was  and  is  and 
shall  be  for  evermore.  In  the  shock  of  overthrow,  in 
the  sorrows  of  captivity,  they  will  realize  the  enormity 
of  assimilating  the  Supreme  Source  of  events,  the 
Fountain  of  all  being  and  power,  to  the  miserable 
phantoms  of  a  darkened  and  perverted  imagination. 

xvii.  1-18.  Jeremiah,  speaking  for  God,  returns  to 
the  affirmation  of  Judah's  guiltiness.  He  has  answered 
the  popular  question  (xvi.  10),  so  far  as  it  implied  that 
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it  was  no  mortal  »in  to  associate  the  worship  of  alien 
gods  with  the  worship  of  Uhvah.  He  now  proceeds 
to  answer  it  with  an  indignant  contradiction,  so  far  as 
it  suggested  that  Judah  was  no  longer  guilty  of  the 
grossest  forms  of  idolatry. 


i  "Tl 


Gravrn  upon  the  tab 
And  upon  tb*  horns 
Kvrn  a»  thru  fmt  r 

Anil  their  %-«.  fr.l   |.  i 

I'pon  the  high  bills. 

a  -O  My  mounuto  to  t 

Thy  walth  and  all  thy  trr*%urr«  u  ill  I  givr  for  a  *p<Hl. 
K<*  the  tmpMS  ol  thtnr  hif  h  pUcr«  in  all  thy  border*. 

Aixl  thou  thalt  diop  ihmr  hand  '  fruoi  thy  dcntrwtc  «rhich  I 

KJivr  thee; 

And  I  will  rn«Uw  thrr  to  thior  eogroio, 
In  thr  l-.nl  that  thuu  hn«.urM  ncM  ; 

"  For  a  hrr  haw  >«•  kindtrd  in  Mine  anger  ; 
It  fthall  burn  (or  evermore.' 

It  is  clear  from  the  first  strophe  that  the  outward 
forms  of  idolatry  were  no  longer  openly  practised  in 
the  country.  Where  otherwise  would  be  the  point  of 
affirming  that  thr  national  sin  wa»  "  written  with  {ten 
of  iron,  and  point  of  adamant "-  that  it  was  "graven 
upon  the  tablet  of  the  people's  heart  ?  "  Wh«  re  wuuld 
be  the  point  of  alluding  to  the  children'*  memory  of 
the  altars  and  &acred  poles,  which  were  the  visible 
adjuncts  of  idolatry  ?  Plainly  it  is  implied  that  the 

1  >e.  Luooc  ihmr  Hold  of  ...  let  (u  ...  rrlratc.  Kr*d  fT  for 
'  I'  The  u«e*  i<4  D9C  "  to  throw  down.'  "let  toll.*  ncarmUr  thoar  of 
he  (>rrek  't^fti  and  ii->  rompuund*.  I  rorrrrtrti  the  j«*\va,--  thu%  to 
find  *n.  f*»*i  !»  lltat  I  had  been  anticipated  by  J.  1»  IlKhaelis  l.raf. 
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hideous  rites,  which  sometimes  involved  the  sacrifice 
of  children,  are  a  thing  of  the  past ;  yet  not  of  the 
distant  past,  for  the  young  of  the  present  generation 
remember  them ;  those  terrible  scenes  are  burnt  in 
upon  their  memories,  as  a  haunting  recollection  which 
can  no  more  be  effaced,  than  the  guilt  contracted  by 
their  parents  as  agents  in  those  abhorrent  rites  can  be 
done  away.  The  indelible  characters  of  sin  are  graven 
deeply  upon  their  hearts ;  no  need  for  a  prophet  to 
remind  them  of  facts  to  which  their  own  consciences, 
their  own  inward  sense  of  outraged  affections,  and  of 
nature  sacrificed  to  a  dark  and  bloody  superstition, 
bears  irrefragable  witness.  Rivers  of  water  cannot 
cleanse  the  stain  of  innocent  blood  from  their  polluted 
altars.  The  crimes  of  the  past  are  unatoned  for,  and 
beyond  reach  of  atonement ;  they  cry  to  heaven  for 
vengeance,  and  the  vengeance  will  surely  fall  (xv.  4). 

Hitzig  rather  prosaically  remarks  that  Josiah  had 
destroyed  the  altars.  But  the  stains  of  which  the 
poet-seer  speaks  are  not  palpable  to  sense ;  he  con 
templates  unseen  realities. 

"  Will  all  great  Neptune's  ocean  wash  this  blood 
Clean  from  my  hand  ?     No,  this  my  hand  will  rather 
The  multitudinous  seas  incarnadine, 
Making  the  green  one  red." 

The  second  strophe  declares  the  nature  of  the 
punishment.  The  tender,  yearning,  hopeless  love  of 
the  cry  with  which  lahvah  resigns  His  earthly  seat 
to  profanation  and  plunder  and  red-handed  ruin, 
enhances  the  awful  impression  wrought  by  the  slow, 
deliberate  enunciation  of  the  details  of  the  sentence — 
the  utter  spoliation  of  temple  and  palaces ;  the  accumu 
lated  hoards  of  generations — all  that  represented  the 
wealth  and  culture  and  glory  of  the  time — carried  away 
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for  ever ;  the  enforced  surrender  of  home  and  country  ; 
the  harsh  servitude  to  strangers  in  a  far-off  land. 

It  is  difficult  to  fix  the  date  of  this  short  lyrical 
outpouring,  if  it  be  assumed,  with  Hii/ig,  that  it  U  an 
independent  whole.  He  refer*  it  to  the  year  ac.  602, 
after  Jehoiakim  had  revolted  from  Babylon— "a  pro 
ceeding  which  made  a  future  captivity  well-nigh  certain, 
and  made  it  plain  that  the  tin  of  Judah  remained  still 
to  be  punished."  Moreover,  the  preceding  year  (B.C. 
603)  was  what  was  known  to  the  LAW  as  a  Year  of 
Release  or  Remission  (*kfitatk  shsnuttah);  and  the 
phrase  "  thou  shall  drop  thine  hand,"  >  >•  "  loose  thine 
hold  of"  the  land  (xvii.  4),  appears  to  allude  to  the 
peculiar  usages  of  that  year,  in  which  the  debtor  was 
released  from  his  obligations,  and  the  corn-lands  and 
vineyards  were  allowed  to  lie  fallow.  The  Year  of 
Release  was  also  called  the  Year  of  Rest  (tktmmtk 
tkabbmtkom,  Lev.  xxv.  $);  and  both  in  the  present 
passage  of  Jeremiah,  and  in  the  book  of  Leviticus, 
the  time  to  be.  spent  by  the  Jews  in  exile  is  regarded 
as  a  period  of  rest  for  the  desolate  land,  which  would 
then  "  makrgood  her  sabbaths  "(Lev.  xxvi.  54,  3  $.43) 
The  Chronicler  indeed  seems  to  refer  to  this  very 
phrase  of  Jeremiah  ;  at  all  events,  nothing  else  is  to 
be  found  in  the  extant  works  of  the  prophet  with 
which  his  language  corresponds  (2  Chmn.  xxxvi.  21). 

If  the  rendering  of  the  second  verse,  which  we  find 
in  both  our  Knglish  versions,  and  which  1  have  adopted 
above,  be  correct,  there  arises  an  obvious  objection 
to  the  date  assigned  by  Hit/ig  ;  and  the  same  objection 
lies  against  the  view  of  Nargelsbach,  who  translate*  : 

"  A»  their  children  remember  thru  altar*. 
Ami  their  image*  of  Baal  Ar  tif  at  the  sight  of)  the  green 
if---,  by  the  high  hill*. 
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For  in  what  sense  could  this  have  been  written  "  not 
long  before   the   fourth  year  of  Jehoiakim,"  which   is 
the  date  suggested  by  this  commentator  for  the  whole 
group  of  chapters,  xiv.-xvii.  18  ?    The  entire  reign  of 
Josiah  had  intervened  between  the  atrocities  of  Manasseh 
and  this  period  ;  and  it  is  not  easy  to  suppose  that  any 
sacrifice  of  children  had  occurred  in  the  three  months' 
reign  of  Jehoahaz,  or  in  the  early  years  of  Jehoiakim. 
Had   it  been   so,   Jeremiah,  who  denounces  the  latter 
king  severely  enough,  would  certainly  have  placed  the 
horrible    fact    in    the   forefront    of  his    invective ;  and 
instead    of  specifying    Manasseh    as    the    king    whose 
offences   lahvah  would    not   pardon,  would   have   thus 
branded  Jehoiakim,  his  own  contemporary.     This  diffi 
culty  appears  to  be  avoided  by  Hitzig,  who  explains 
the  passage  thus  :  "  When    they  (the  Jews)  think  of 
their  children,  they  remember,  and  cannot  but  remember, 
the  altars  to  whose  horns  the  blood  of  their  immolated 
children  cleaves.     In  the  same  way,  by  a  green  tree 
on  the  hills,  i.e.,  when  they  come  upon  any  such,  their 
Asherim  are  brought  to  mind,  which  were  trees  of  that 
sort."     And   since   it  is   perhaps  possible  to  translate 
the  Hebrew  as  this  suggests,  "When  they  remember 
their  sons,  their  altars,  and  their  sacred  poles,  by  (i.e. 
by  means  of)  the  evergreen  trees  (collective  term)  upon 
the   high  hills,"  and  this  translation  agrees  well  with 
the  statement  that  the  sin  of  Judah  is  "  graven  upon 
the    tablet  of  their  heart,"   his  view   deserves  further 
consideration.     The  same  objection,  however,  presses 
again,  though  with  somewhat  diminished   force.     For 
if  the  date  of  the  section  be  602,   the  eighth  year  of 
Jehoiakim,    more   than  forty  years  must  have  elapsed 
between  the  time  of  Manasseh's  bloody  rites  and  the 
utterance    of    this    oracle.       Would    many    who    were 
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parents  then,  and  surrendered  tin  n  children  for  sacri 
fice,  he  still  living  at  the  supposed  date  ?  And  if  not, 
where  is  the  appropriateness  of  the  words  "  When  they 
remember  their  sons,  their  altars,  and  their  Ashrrim  ?  " 
There  terms  no  way  out  of  the  difficulty,  but  either 
to  date  the  piece  much  earlier,  assigning  it,  f.g.,  to  the 
lime  of  the  prophet's  earnest  preaching  in  connexion 
with  the  reforming  movement  of  Josiah,  when  the 
living  generation  would  certainly  remember  the  human 
sacrifices  under  Manasseh  ;  or  else  to  construe  the 
passage  in  a  very  different  tense,  as  follows.  The 
first  verse  declares  that  the  sin  oijtutak  is  graven  upon 
the  tablet  of  ikftr  hfart,  and  upon  the  horns  of  the  it 
altars.  The  pronouns  evidently  shew  that  it  is  the 
guilt  of  tke  isaftbM,  not  of  a  particular  generation,  that 
is  asserted.  The  subsequent  words  agree  with  this 
view.  The  expression,  "  Tkftr  sons  "  is  to  be  under 
stood  in  the  same  way  as  the  expressions  "  Ikttr  heart," 
"  ill  fir  altars."  It  is  equivalent  to  the  "  sons  of  Judah  " 
(  cVfi.  '_/«•/!  m/ii/i),  and  means  simply  the  people  of  judah, 
as  now  existing,  the  present  generation.  Now  it  does 
not  appear  that  image-worship  and  the  cullus  of  the 
high-places  revived  after  their  abolition  by  Josiah. 
Accordingly,  the  symbols  of  impure  worship  mentioned 
in  this  passage  arc  not  high-places  and  images  but 
altars  and  Asherim,  »>.,  the  wooden  poles  which  were 
the  emblems  of  the  reproductive  principle  of  Nature. 
What  (he  passage  then-fore  intends  to  say  would  seem 
to  be  this  :  "  The  guilt  of  the  nation  remains,  so  long 
as  its  children  are  mindful  of  their  altars  and  Ashcnm 
erected  beside  '  the  evergreen  trees  on  the  high  hills  "  ; 


1  There  u  MMDcUuaf  (trance  about  the  phraac  "  by  (upon,  Wi  the 
evergreen  tree."  Twenty-five  Heb.  MSS..  the  lam  .  «"»<1  Uie  Syrtae, 
read  "  every  '  (aWj  to*  "  upon  "  (*aV).  We  »til<  feel  the  want  of  a 
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i.e.,  so   long  as   they  remain   attached  to  the  modified 
idolatry  of  the  day. 

The  general  force  of  the  words  remains  the  same, 
whether  they  accuse  the  existing  generation  of  serving 
sun-pillars  (rna$$eboth)  and  sacred  poles  (asherim),  or 
merely  of  hankering  after  the  old  forbidden  rites.  For 
so  long  as  the  popular  heart  was  wedded  to  the  former 
superstitions,  it  could  not  be  said  that  any  external 
abolition  of  idolatry  was  a  sufficient  proof  of  national 
repentance.  The  longing  to  indulge  in  sin  is  sin  ;  and 
sinful  it  is  not  to  hate  sin.  The  guilt  of  the  nation 
remained,  therefore,  and  would  remain,  until  blotted 
out  by  the  tears  of  a  genuine  repentance  towards 
lahvah. 

But  understood  thus,  the  passage  suits  the  time  of 
Jehoiachin,  as  well  as  any  other  period. 

"Why,"  asks  Naegelsbach,  "should  not  Moloch  have 
been  the  terror  of  the  Israelitish  children,  when  there 
was  such  real  and  sad  ground  for  it,  as  in  wanting  in 
other  bugbears  which  terrify  the  children  of  the  present 
day  ?"  To  this  we  may  reply,  (i)  Moloch  is  not  men 
tioned  at  all,  but  simply  altars  and  asherim  ;  (2)  would 
the  word  "  remember  "  be  appropriate  in  this  case  ? 

The  beautiful  strophes  which  follow  (5-13)  are  not 
obviously  connected  with  the  preceding  text.  They 

preposition,  and  may  confidently  restore  "  under  "  (tahath),  from  the 
nine  other  passages  in  which  "  evergreen  tree  "  ('ec  raanati)  occurs  in 
connexion  with  idolatrous  worship.  In  all  these  instances  the  ex 
pression  is  "  under  every  evergreen  tree  "  (tahath  kol 'ec  rdanan) ;  from 
the  Book  of  the  Law  (Deut.  xii.  2),  whence  Jeremiah  probably  drew 
the  phrase,  to  2  Chron.  xxviii.  4.  Jeremiah  has  already  used  the 
phrase  thrice  (ii.  20,  iii.  6,  13),  in  exactly  the  same  form.  The  other 
passages  are  Ezek.  vi.  13  ;  Isa.  Ivii.  5  ;  2  Kings  xvi.  4,  xvii.  10.  The 
corruption  of  kol  into  '«/  is  found  elsewhere.  Probably  tahath  had 
dropt  out  of  the  text,  before  the  change  took  place  here. 
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wear  a  look  of  M-II -completeness,  which  suggest*  that 
here  and  in  many  other  places  Jeremiah  h.i»  left  us, 
not  whole  discourses,  written  down  substantially  in  the 
form  in  which  they  were  delivered,  but  rather  his  more 
finished  fragment*  ;  pieces  which  being  nv>rc  rhythmical 
in  form,  and  more  striking  in  thought,  had  imprintrd 
themselves  more  deeply  upon  hit  memory. 

-  Thin  hath  lahrah  Mid : 

Cursed  it  th*  nun  thai  irutlrth  in  human  kind, 
And  maarth  flesh  hi*  ana. 
And  who**  hrafl  •wrrrrth  t">m  Uhrah  ( 
And  he  shall  bcroo>«  Uke  a  lofleM  trrc  in  the  dc«rft. 


Thai  •{•rradclh  Us  tout*  by  a  »trr«m. 
And  i«  no(  afraid  when  brat  rmarlh. 
And  It*  kaf  u  rvctjcrrcti ; 
And  in  the  yrar  o(  droufbt  it  fcarcth  ooC. 
Nor  Irareth  off  (rom  makmK  fruit.' 

The  form  of  the  thought  exprc*»cd  in  these  two 
octo*tichs,  the  curve  and  the  blessing,  may  have  been 
suggested  by  the  curses  and  blettinft  of  thai  Book 
of  the  l.aw  of  which  Jeremiah  had  been  so  faithful 
an  interpreter  (DeuL  xxvii.  i$-xxviii.  20) ;  while  both 
the  thought  and  the  form  of  the  second  stanza  are 
imitated  by  the  anonymous  poet  of  the  first  psalm. 
The  mention  of  "the  year  of  drought"  in  the  penulti 
mate  line  may  I*-  taken,  perhaps,  as  a  link  of  connexion 
between  this  brief  section  and  the  whole  of  what  pre 
cedes  it  so  farms  chap,  xiv.,  which  U  headed  "  Concern 
ing  the  droughts."  If,  however,  the  group  of  chapters 
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thus  marked  out  really  constitute  a  single  discourse, 
as  Naegelsbach  assumes,  one  can  only  say  that  the 
style  is  episodical  rather  than  continuous ;  that  the 
prophet  has  often  recorded  detached  thoughts,  worked 
up  to  a  certain  degree  of  literary  form,  but  hanging 
together  as  loosely  as  pearls  on  a  string.  Indeed, 
unless  we  suppose  that  he  had  kept  full  notes  of  his 
discourses  and  soliloquies,  or  that,  like  certain  pro 
fessional  lecturers  of  our  own  day,  he  had  been  in  the 
habit  of  indefinitely  repeating  to  different  audiences  the 
same  carefully  elaborated  compositions,  it  is  difficult  to 
understand  how  he  would  be  able  without  the  aid  of 
a  special  miracle,  to  write  down  in  the  fourth  year  of 
Jehoiakim  the  numerous  utterances  of  the  previous 
three  and  twenty  years.  Neither  of  these  suppositions 
appears  probable.  But  if  the  proohet  wrote  from 
memory,  so  long  after  the  original  delivery  of  many 
of  his  utterances,  the  looseness  of  internal  connexion, 
which  marks  so  much  of  his  book,  is.  readily  under 
stood. 

The  internal  evidence  of  the  fragment  before  us, 
so  far  as  any  such  is  traceable,  appears  to  point  to 
the  same  period  as  what  precedes,  the  time  immediately 
subsequent  to  the  death  of  Jehoiakim.  The  curse 
pronounced  upon  trusting  in  man  ma}'  be  an  allusion 
to  that  king's  confidence  in  the  Egyptian  alliance, 
which  probably  induced  him  to  revolt  from  Nebuchad 
rezzar,  and  so  precipitate  the  final  catastrophe  of  his 
country.  He  owed  his  throne  to  the  Pharaoh's 
appointment  (2  Kings  xxiii.  34),  and  may  perhaps  have 
regarded  this  as  an  additional  reason  for  defection 
from  Babylon.  But  the  chastisement  of  Egypt  pre 
ceded  that  of  Judah ;  and  when  the  day  came  for  the 
latter,  the  king  of  Egypt  durst  no  longer  go  to  the 


h«  lj«  «i  hi»  tou  (rukiiul  .1  Hits  (  _•  King*  xxiv.  .7). 
Jehoiakim  had  died,  but  hi»  son  and  »ucce»jM>r  wa» 
carried  captive  to  Babylon.  In  the  brief  interval 
U-ttt<rii  linn*-  two  event*.  ihr  prophet  may  havr 
penned  the**-  two  •.tan/4%,  contracting  the  iv»tir«*  of 
confidence  in  man  and  confidence  in  God.  On  the 
Other  hand,  thry  may  also  br  referred  to  nomr  time 
not  long  brforr  the  fourth  yeai  of  Jehoiakim,  whrn 
that  king,  egged  •  .->  by  Egypt,  was  meditating  rrbrllion 
again*t  hi%  tu/rrain  ;  an  act  of  which  the  fatal  c-on- 
sequrncrt  might  easily  lie  foreseen  by  any  thoughtful 
obirrvrr,  who  was  not  Minded  by  fanatical  pa**iun 
and  prejudice,  and  which  might  it»elf  be  regarded  as 
an  in  1«  \  of  the  kindling  of  Divine  wrath  again»t  the 
countr. 


And  ••  <r  -«!i  »^a»«  .  I  it  n     who  ran  know  it  ? 
I.  lahrah.  w«nh  the  bcait.  I  try  tbc  mn*. 
And  thai,  to  giw  to  a  man  •rcordinf  to  hi«  o 
Aernriiinf  to  the  frttrt  of  hit  cm  n  doiaca. 

M  A  ptttndjgC   til«1     ,'4!      rjr'.         ;  J  •  r     •   •  .'.    '-f*. 

I.  hr  that  mak^h  wealth  not  by  ngH 

In  thr  mttlillr  n(  ht«  day*  it  Mill  trarr  hi«. 

And  in  hi»  end  hr  »•...!  I  prow  a  foot 

"  A  throne  of  jrl-.r>    a  high  »ral  (n<cn  of  old, 
!•  ilw  |-U«r  of  our  »jt>.  tuary 
||»t>r  i*f  I.tarl.  |jh»ah  ' 
All  that  Iravr  Thrr  »hall  br  anharnnl  , 
Mine  afMMtaln  •hull  l>r  MTtitrn  m  rarth  . 
For  thry  |c(l  Ihr  \\rll  ..(  I.i»u'.x  \VaKTi,  nrcn  lahvah 

'  Ural   I        i  :-«•    lahralt.  ai»d  I  thall  br  healed, 
Savr  Thou  mr.  and  I  »hall  be  »a»rd. 
For  Thou  art  my  praur. 

**  Ijo.  M<-»  «ay  unto  mr. 

WKctr  is  the  Woid  «•!  lahrah  '  l*ruhr*-.  Irt  .:  .   -mr  • 
Y«-|  I.  |  '  a»t-«!  !>••«  (n>m  l>ring  a  »h«-|»hrtd  allrr  The*. 
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And  woeful  day  I  desired  not — -Thou  knowest ; 
The  issue  of  my  lips,  before  Thy  face  it  fell. 

"  Become  not  a  terror  to  me  ! 
Thou  art  my  refuge  in  the  day  of  evil. 
Let  my  pursuers  be  ashamed,  and  let  not  me  be  ashamed! 
Let  them  be  dismayed,  and  let  not  me  be  dismayed ; 
Let  Thou  come  upon  them  a  day  of  evil, 
And  doubly  with  breaking  break  Thou  them  !  " 

In  the  first  of  these  stanzas,  the  word  "  heart "  is 
the  connecting  link  with  the  previous  reflexions.  The 
curse  and  the  blessing  had  there  been  pronounced 
not  upon  any  outward  and  visible  distinctions,  but 
upon  a  certain  inward  bent  and  spirit.  He  is  called 
accursed,  whose  confidence  is  placed  in  changeable, 
perishable  man,  and  "whose  heart  swerveth  from 
lahvah."  And  he  is  blessed,  who  pins  his  faith  to 
nothing  visible ;  who  looks  for  help  and  stay  not  to  the 
seen,  which  is  temporal,  but  to  the  Unseen,  which  is 
eternal. 

The  thought  now  occurs  that  this  matter  of  inward 
trust,  being  a  matter  of  the  heart,  and  not  merely  of 
the  outward  bearing,  is  a  hidden  matter,  a  secret 
which  baffles  all  ordinary  judgment.  Who  shall  take 
upon  him  to  say  whether  this  or  that  man,  this  or  that 
prince  confided  or  not  confided  in  lahvah  ?  The 
human  heart  is  a  sea,  whose  depths  are  beyond  human 
search ;  or  it  is  a  shifty  Proteus,  transforming  itself 
from  moment  to  moment  under  the  pressure  of 
changing  circumstances,  at  the  magic  touch  of  impulse, 
under  the  spell  of  new  perceptions  and  new  phases 
of  its  world.  And  besides,  its  very  life  is  tainted  with 
a  subtle  disease,  whose  hereditary  influence  is  ever 
interfering  with  the  will  and  affections,  ever  tampering 
with  the  conscience  and  the  judgment,  and  making 


diffi 


present  themselves  upon  the  eve  of  action  ;  when  the 
colour*  «>f  good  and  evil  mingle  and  gleam  tngrther  in 
•uch  rich  profusion  before  the  da//lol  sight,  that  the 
mind  it  hrwildrrrd  by  the  confuted  medley  of  appear 
ance*,  and  wholly  at  a  lot*  to  discern  and  disentangle 
them  one  from  another ;  it  it  wonderful,  if  in  »uch 
a  case  the  hrart  should  take  rrfuge  in  the  comfortable 
illusion  of  self-deceit,  and  seek,  with  too  great  success, 
to  persuade  itaelf  into  contentment  with  tomething 
which  it  call*  not  positive  evil  but  merely  a  less 
sublime  food  ? 

It  i»  not  for  man.  who  cannot  see  the  heart,  to 
pronounce  upon  the  degree  of  hit  fellow**  guilt  All 
•in*,  all  crimes,  are  in  this  respect  relative  to  the 
intensity  of  passion,  the  force  of  circumstances,  the 
nature  of  surroundings,  the  comparative  stress  of 
temptation.  Murder  and  adultery  are  absolute  crime* 
in  the  eye  of  human  law,  and  subject  as  such  to  fixed 
penalties,  but  the  Unseen  Judge  taken  cogntxance  of 
a  thousand  considerations,  which  though  they  abolith 
not  the  exceeding  *tnfulness  of  these  hideous  results 
of  a  depraved  nature,  yet  modify  to  a  vast  extent  the 
degree  of  guilt  evinced  in  particular  cases  by  the  same 
outward  act*.  In  the  sight  of  God,  a  life  socially 
correct  may  be  *tained  with  a  deeper  dye  than  that  of 
profligacy  or  htaodttted ;  and  nothing  to  glaringly 
show*  the  folly  of  inquiring  what  it  the  unfard<»nab)e 
sin,  as  the  reflexion  that  any  sin  whatever  may  become 
such  in  an  individual  case. 

licfure  God,  human  justice  is  often  the  liveliest 
injustice.  And  how  many  flagrant  wrong*,  how  many 
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monstrous  acts  of  cruelty  and  oppression,  how  many 
wicked  frauds  and  perjuries,  how  many  of  those  vile 
deeds  of  seduction  and  corruption,  which  are,  in  truth, 
the  murder  of  immortal  souls  ;  how  many  of  those 
fearful  sins,  which  make  a  sorrow-laden  hell  beneath 
the  smiling  surface  of  this  pleasure-wooing  world, 
are  left  unheeded,  unavenged  by  any  earthly  tribunal ! 
But  all  these  things  are  noted  in  the  eternal  record  of 
Him  who  searches  the  heart,  and  penetrates  man's 
inmost  being,  not  from  a  motive  of  mere  curiosity,  but 
with  fixed  intent  to  award  a  righteous  recompense  for 
all  choice  and  all  conduct. 

The  calamities  which  marked  the  last  years  of 
Jehoiakim,  and  his  ignominious  end,  were  a  signal 
instance  of  Divine  retribution.  Here  that  king's 
lawless  avarice  is  branded  as  not  only  wicked  but 
foolish.  He  is  compared  to  the  partridge,  which 
gathers  and  hatches  the  eggs  of  other  birds,  only  to 
be  deserted  at  once  by  her  stolen  brood.1  "In  the 
middle  of  his  days,  it  shall  leave  him"  (or  "it  may 
leave  him,"  for  in  Hebrew  one  form  has  to  do  duty  for 
both  shades  of  meaning).  The  uncertainty  of  posses 
sion,  the  certainty  of  absolute  surrender  within  a  few 
short  years,  this  is  the  point  which  demonstrates  the 
unreason  of  making  riches  the  chief  end  of  one's 
earthly  activity.  "  Truly  man  walketh  in  a  vain 
shadow,  and  disquieteth  himself  in  vain  :  he  heapeth 
up  riches,  and  cannot  tell  who  shall  gather  them."  It 
is  the  point  which  is  put  with  such  terrible  force  in  the 
parable  of  the  Rich  Fool.  "  Soul,  thou  hast  much 
goods  laid  up  for  thyself  for  many  years ;  take  thine 
ease,  eat,  drink,  and  be  merry."  "And  the  Lord  said 


1  A  popular  opinioirof  the  time. 


unto  him,  Thou  fool  !  thin  night  shall  thy  soul  be 
required  of  thee." 

The  covetousnes*,  oppression,  ami  bloodthirtiincs* 
of  Jchoiakim  arc  condemned  in  a  Unking  prophecy 
(xxii.  13*19),  which  we  shall  have  to  consider  hero 
aftrr.  A  \ivi«!  light  U  thrown  upon  the  word*,  "  In 
the  middle  of  hit  day*  it  shall  leave  him,"  by  the  fact 
recorded  in  King*  i  .*  King*  xxiii.  >"».  that  he  tiieti 
in  the  thirty-sixth  year  of  hi*  age;  when,  that  i*,  he 
had  fulfilled  but  half  «>f  the  threescore  year*  and  ten 
allotted  to  the  ordinary  l»fe  of  man.  We  are  reminded 
nf  that  other  |>*alm  which  declare*  that  "  bloody  and 
deceitful  mrn  *hall  not  live  out  half  thrir  day*"  (Iv.  Jj). 

A|v.irt  indeed  from  all  consideration  of  the  future, 
and  apart  from  all  reference  to  that  loyalty  to  the 
l°n  v-en  Kulrr  which  i*  man'*  inevitable  duty,  a  life 
devotrd  to  Mammon  i*  essentially  irrationaL  The 
man  t%  mont  truly  a  "  fool  "  that  is,  one  who  fail*  to 
under  Htairl  hi*  own  nature.  «'ii«-  who  ha*  not  attained 
to  e\-en  a  tolerable  working  hypothr*i»  ««  |0  the  need* 
of  life,  and  the  way  to  win  a  due  »hare  of  happiness  ; 

who  ha*  not  discovered  that 

••  nrhr*  hairr  lhr»r  profit  Mini 
In  the  ronlcnlrd  mind,  no!  mm!  .  ' 
and  th:»t 

"  lhu«r  who  havr  ihr  Hch 

m«>fr,  «rr  n^vrr  rich  ,  " 


and    who   ha*  mi**ed   all  apprehension   of   the    grand 
secret  that 


ranrtoi  make  •  .'</<•   but  lorr 
Kmm    the    vanity    of  earthly    throne*,    whether    of 
Kgypt  or  of  Judah,  thronrn  who^e  glory  i*  transitory, 
and  «'')••..    power  to  help  and   succour  is  so  ill-a&Mirrd, 
the    prophet    lifts   his   eves    to   the   one   throne    whose 
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glory  is  everlasting,  and  whose  power  and  permanence 
are  an  eternal  refuge. 

"  Thou  Throne  of  Glory,  High  Seat  from  of  old, 
Place  of  our  Sanctuary,  Hope  of  Israel,  lahvah  ! 
All  who  leave  Thee  blush  for  shame  ; 
Mine  apostates  are  written  in  earth ; 

For  they  have  forsaken  the  Well  of  Living  Water,   even 
lahvah  ! " 

It  is  his  concluding  reflexion  upon  the  unblest, 
unhonoured  end  of  the  apostate  Jehoiakirn.  If  Isaiah 
could  speak  of  Shebna  as  a  "  throne  of  glory/'1  i.e.,  the 
honoured  support  and  mainstay  of  his  family,  there 
seems  no  reason  why  lahvah  might  not  he  so 
addressed,  as  the  supporting  power  and  sovereign  of 
the  world. 

The  terms  "  Throne  of  Glory "  .  .  .  "  Place  of  our 
Sanctuary"  seem  to  be  used  much  as  we  use  the 
expressions,  "the  Crown,"  "the  Court,"  "the  Throne," 
when  we  mean  the  actual  ruler  with  whom  these  things 
are  associated.  And  when  the  prophet  declares 
"  Mine2  apostates  are  written  in  earth,"  he  asserts  that 
oblivion  is  the  portion  of  those  of  his  people,  high  or 
low,  who  forsake  lahvah  for  another  god.  Their  names 
are  not  written  in  the  Book  of  Life  (Ex.  xxxii.  32  ; 
Ps.  Ixix.  28),  but  in  the  sand  whence  they  are  soon 
effaced.  The  prophets  do  not  attempt  to  expose 

"  The  sweet  strange  mystery 
Of  what  beyond  these  things  may  lie." 

They  do  not  in  express  terms  promise  eternal  life  to 
the  individual   believer. 

1  Isa.  xxii.   23. 

2  The   Heb.    term  is  probably  written  with  omission  of  the  final 
mem,  a  common  abbreviation  ;  and   the  right  reading  may  be  D^IIDI 
"  and  apostates." 


But  how  often  do  their  word*  imply  that  comfortable 
doctrine !  They  who  forsake  lahvah  mutt  perish,  for 
there  is  neither  permanence  nor  stay  apart  from 
IAIIVAII.  whose  very  Name  denotes  lit  arAo  /*,  the 
sole  Principle  of  Being  and  Fountain  of  Life.  If  they 
—nations  and  persons — who  revolt  from  Him  musl 
die,  the  implication,  the  truth  necessary  to  complete 
this  affirmation,  is  that  they  who  trust  in  Him,  and 
make  Him  their  arm,  will  live;  for  union  with  Him 
is  eternal  life. 

In  this  Fountain  of  Living  Water  Jeremiah  now  seek* 
healing  for  himself.  The  malady  that  afflict*  him  it  the 
apparent  failure  of  his  oracles.  He  sutlers  as  a  prophet 
*  hose  word  seems  idle  to  the  multitude.  He  is  hurt 
with  their  scorn,  and  wounded  to  the  heatt  with  their 
scoffing.  On  all  sides  men  press  the  mocking  question, 
M  Where  is  the  word  of  lahvah  ?  Prithee,  let  it  come 
to  pass  ! "  His  threats  of  national  overthrow  had  not 
been  speedily  realized  ;  and  men  made  a  mock  of  the 
delay  •»  of  Divine  mercy.  Conscious  of  his  own  integrity, 
and  keenly  sensitive  to  the  ridicule  of  his  triumphant 
adversaries,  and  scarcely  able  to  endure  longer  his 
intolerable  position,  he  pours  out  a  prayer  for  healing 
and  help.  //<•<!/  nu,  be  cries,  a*tt  I  tkall  bt  ktaltd. 
Save  nu  and  I  shall  bt  un*J — really  and  truly  saved, 
as  the  !"• -nn  of  the  Hebrew  term  implies;  /or  Tkott 
art  my  fratsf,  my  boast  and  my  glory,  as  the  Book 
of  the  Law  affirms  (I Km.  K.  21).  1  have  not  trusted 
in  man,  but  in  God  ;  and  if  this  my  sole  glory  be 
taken  away,  if  events  prove  me  a  false  prophet,  as 
my  friends  allege,  applying  ihc  very  test  of  the  sacred 
Law  (Dcut  xviii.  21  *f.),  then  shall  1  be  of  all  men 
most  forsaken  and  forlorn.  The  bitterness  of  his  woe 
is  inicn&iticd  by  the  cunsci- >usness  that  he  has  not 
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thrust  himself  without  call  into  the  prophetic  office,  like 
the  false  prophets  whose  aim  was  to  traffic  in  sacred 
things  (xiv.  14,  15);  for  then  the  consciousness  of 
guilt  might  have  made  the  punishment  more  tolerable, 
and  the  facts  would  have  justified  the  jeers  of  his 
persecutors.  But  the  case  was  far  otherwise.  He  had 
been  most  unwilling  to  assume  the  function  of  prophet ; 
and  it  was  only  in  obedience  to  the  stress  of  repeated 
calls  that  he  had  yielded.  "  But  as  for  me,"  he  protests, 
"  I  hasted  not  from  being  a  shepherd  to  follow  Thee." 
It  would  seem,  if  this  be  the  correct,  as  it  certainly  is 
the  simplest  rendering  of  his  words,  that,  at  the  time 
when  he  first  became  aware  of  his  true  vocation,  the 
young  prophet  was  engaged  in  tending  the  flocks  that 
grazed  in  the  priestly  pasture-grounds  of  Anathoth. 
In  that  case,  we  are  reminded  of  David,  who  was  sum 
moned  from  the  sheepfold  to  camp  and  court,  and  of 
Amos  the  prophet-herdsman  of  Tekoa.  But  the  Hebrew 
term  translated  "from  being  a  shepherd"  is  probably 
a  disguise  of  some  other  original  expression  ;  and  it 
would  involve  no  very  violent  change  to  read  "  I  made 
no  haste  to  follow  after  Thee  fully  "  or  "  entirely " 
(Deut.  i.  36) ;  a  reading  which  is  partially  supported 
by  the  oldest  version.  Or  it  may  be  even  better,  as 
involving  a  mere  change  in  the  punctuation,2  to  amend 
the  text  thus  :  "  But  as  for  me,  I  made  no  haste,  in 
ollowing  thee,"  more  literally,  "in  accompanying  thee  " 
(Judg.  xiv.  20).  This,  however,  is  a  point  of  textual 
criticism,  which  leaves  the  general  sense  the  same  in 
any  case. 

When  the  prophet  adds  :  "  and  the  ill  day  I  desired 
not,"  some  think  that  he  means  the  day  when  he  sur- 


for  rune.  2  njnp  for  njho. 


rendered  to  the  Divine  calling,  and  accepted  hit  mission. 
But  it  seem*  to  tuit  the  context  better,  if  we  understand 
by  the  "  ill  day  "  the  day  of  wrath  whose  coming  was 
the  burden  of  hit  preaching  ;  the  day  referred  to  in 
the  taunts  of  hi«  enemies,  when  they  asked  "  Where 
it  the  wont  of  lahvah  ?  "  adding  with  biting  sarcasm : 
"  Prithee,  let  it  come  to  pass.*  They  sneered  at  Jere 
miah  as  one  who  tei/ed  every  •  -  canton  to  predict  evil, 
a«  one  who  longed  to  witness  the  ruin  of  hit  country 
The  utter  injustice  of  the  charge,  in  view  of  the  frequent 
cries  of  anguish  which  interrupt  hit  melancholy  fore- 
ra»u,  is  no  prtM)f  that  it  was  not  made.  In  all  ages, 
(nxfft  representative*  ha\e  been  called  upon  to  rndure 
fal»e  .1  ..»!:;-  Hence  the  prophet  appeals  from 
m.m's  unrighteous  judgment  to  God  the  Searcher  of 
hearts.  "  Thou  knowest ;  the  utterance  of  my  lips 
(t>eut  xxiii.  24)  before  Thy  face  it  fell":  as  if  to 
say,  No  word  of  mine,  spoken  in  Thy  name,  was  a 
figment  of  my  own  fancy,  uttered  for  my  «»wn  pur 
poses,  without  regard  of  Thee.  I  have  always  spoken 
as  in  Thy  presence,  or  rather,  in  Thy  presence. 
Thou,  who  hearest  all,  didst  hear  each  utterance  of 
mine  ;  and  therefore  knowest  that  all  I  said  was 
truthful  and  honest  and  in  perfect  accord  with  my 
commission. 

If  only  we  who,  like  Jeremiah,  an-  called  u|*»n  t» 
»|ieak  for  God,  coul«i  always  remember  that  every  word 
we  say  is  uttered  in  that  Presence,  what  a  sense  of 
res|ton*ibility  would  lie  upon  us;  with  what  labour  and 
prayers  should  we  not  make  our  preparation !  Too 
oft«  n  alas  !  it  is  to  be  feared  that  our  perception  of 
the  presence  of  man  batmhcs  all  sense  of  any  higher 
presence;  and  the  anticipation  of  a  fallible  and  frivolous 
criticism  make**  u»  forget  for  the  time  the  luduincnt  of 
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God.  And  yet  "  by  our  words  we  shall  be  justified, 
and  by  our  words  we  shall  be  condemned." 

In  continuing  his  prayer,  Jeremiah  adds  the  remark 
able  petition,  "  Become  not  Thou  to  me  a  cause  of 
dismay  !  "  He  prays  to  be  delivered  from  that  over 
whelming  perplexity,  which  threatens  to  swallow  him 
up,  unless  God  should  verify  by  events  that  which  His 
own  Spirit  has  prompted  him  to  utter.  He  prays  that 
lahvah,  his  only  "  refuge  in  the  day  of  evil,"  will  not 
bemock  him  with  vain  expectations ;  will  not  falsify 
His  own  guidance  ;  will  not  suffer  His  messenger  to  be 
"  ashamed,"  disappointed  and  put  to  the  blush  by  the 
failure  of  his  predictions.  And  then  once  again,  in  the 
spirit  of  his  time,  he  implores  vengeance  upon  his  un 
believing  and  cruel  persecutors:  "Let  them  be  ashamed," 
disappointed  in  their  expectation  of  immunity,  "  let 
them  be  dismayed,"  crushed  in  spirit  and  utterly  over 
come  by  the  fulfilment  of  his  dark  presages  of  evil.  "Let 
Thou  come  upon  them  a  day  of  evil,  And  doubly  with 
breaking  break  Thou  them !  "  This  indeed  asks  no 
more  than  that  what  has  been  spoken  before  in  the 
way  of  prophecy — "  I  will  repay  the  double  of  their 
guilt  and  their  trespass  "  (xvi.  1 8) — may  be  forthwith 
accomplished.  And  the  provocation  was,  beyond  all 
question,  immense.  The  hatred  that  burned  in  the 
taunt  "  Where  is  the  word  of  lahvah  ?  Prithee,  let  it 
come  to  pass  ! "  was  doubtless  of  like  kind  with  that 
which  at  a  later  stage  of  Jewish  history  expressed  it 
self  in  the  words  "  He  trusted  in  God,  let  Him  deliver 
Him  !  "  "  If  He  be  the  Son  of  God,  let  Him  now  come 
down  from  the  cross,  and  we  will  believe  on  Him  ! " 

And  how  much  fierce  hostility  that  one  term  "  my 
pursuers  "  may  cover,  it  is  easy  to  infer  from  the  narra 
tives  of  the  prophet's  evil  experience  in  chaps,  xx.,  xxvi. 


and  xxxviu  But  allowing  for  all  this,  we  can  at  best 
only  affirm  that  the  prophet's  imprecations  on  hi*  foes 
•re  natural  and  human  ;  we  cannot  pretend  that  they 
are  evangelical  and  Chrut-like. '  Besides,  the  latter 
would  be  a  gratuitou*  anachronUm,  which  no  intelli 
gent  interpreter  of  Scripture  i*  called  upon  to  perpe 
trate.  It  i*  neither  necessary  to  the  proper  vindication 
of  the  prophet'*  writings  a*  truly  inspired  of  God,  nor 
helpful  to  a  right  conception  of  the  method  of  revela 
tion. 

1   I    b*»r   left   lh»»   p«f a«T«ph    *•    I  wrote  •!,  *hbo««b   I   feel  (Tr*l 


of  lW  »f«**ker  A*  •  t/wc  prophet  ;  And  ( U )  t  b<-  trmblc  i«i 
Chftvt  HlMStf  OB  CCTUta  occ*«*o«*    .  M    M«lt.    »mm.  JJ- J5  , 


X. 

THE  SABBATH— A    WARNING. 
JEREMIAH  xvii.   19-27. 

"  ri  "HUS  said  lalivah  unto  me :  Go  and  stand  in  the 

gate  of  Benjamin,  whereby  the  kings  of  Judah 
come  in,  and  whereby  they  go  out ;  and  in  all  the  gates 
of  Jerusalem.  And  say  unto  them,  Hear  ye  the  word 
of  lahvah,  O  kings  of  Judah,  and  all  Judah,  and  all 
inhabitants  of  Jerusalem,  who  come  in  by  these  gates  ! 

"  Thus  said  lahvah  :  Beware,  on  your  lives,  and  bear 
ye  not  a  burden  on  the  Day  of  Rest,  nor  bring  it  in  by 
the  gates  of  Jerusalem  !  Nor  shall  ye  bring  a  burden 
forth  out  of  your  houses  on  the  Day  of  Rest,  nor  shall 
ye  do  any  work ;  but  ye  shall  hallow  the  Day  of  Rest, 
as  I  commanded  your  fathers.  (Albeit,  they  hearkened 
not,  nor  inclined  their  ear,  but  stiffened  their  neck  against 
hearkening,  and  against  receiving  instruction.) 

"And  it  shall  come  to  pass,  if  ye  ivill  indeed  hearken 
unto  Me,  saith  lahvah,  not  to  bring  a  burden  in  by  the 
gates  of  this  city  on  the  Day  of  Rest,  but  to  hallow  the 
Day  of  Rest,  not  to  do  therein  any  work ;  then  there  shall 
come  in  by  the  gates  of  this  city  kings  [and  princes^ 
sitting  upon  the  throne  of  David,  riding  on  the  chariots 
and  on  the  horses,  they  and  their  princes,  O  men  of 
J ndah  and  inhabitants  of  Jerusalem  !  and  this  city  shall 
be  inhabited  for  ever.  And  people  shall  come  in  from 


lll<    i  ;.';<•   ._//;<</.;/;    <|M</  //»'/(    //!«•   f'tttt  •>    ruMM<f  Jflll  vtf/rm, 

and  front  tkf  land  of  /knjamin,  <i««/  /rum  /A*  /<  »{*/<!  W<. 
«»««/  f'n-nt  Ihf  A*//-<  uww/fv  .  «IM-/  front  Ikf  tou/Ji.  bringing 
in  b*mt-<>ff<nn,{   am/  tkank-offrtmg,  am/  Malton  am/ 
;  an</  bringing  a  .'/.••...   si:  ;M<;  ;»i/.»  /As  hon%f  of 


o/  /<•     rtfr  a     >u«i  aw«    i  --WK  rw    M   /. 
'    /  '  .-.  -.j.   •       n  ll-.f  ftav  «>/  fas/  :   I  fc'i//  kimti,   a 
/iff  in  hfr  xttls*.  <*'»•/  i/  shall  i/f.»ur  tkt  /va/a<rs  <>/  /*-r  M- 
sa/ftn,  ant/  sAa//  i*o/  Ar-  ym-w  ,>!«••/" 

MM-  mattrr  and  manner  of  this  bhrf  oracle  mark  it 
off  from  tho»r  which  firrcrdc  it  as  an  independent 
utterance,  am)  a  whole  complete  in  iuelf.  It*  position 
may  be  accounted  for  by  iu  probable  date,  which  may 
be  fixed  a  little  after  the  prrviou*  chaptem,  in  the  thrrv 
month*'  rrign  of  the  ill-fttarrrd  Jrhouchin  ;  and  by  the 
writer's  or  hi*  editor's  desire  to  break  the  monotony  of 
commutation  by  an  occasional  gleam  of  hope  and  promise. 
At  the  tame  time,  the  introductory  formula  with  which 
it  opens  is  so  similar  to  that  of  the  two  following 

•  -.   '  •  ):.i,  ••      v.;.:  .    \:  <.     .   a       •  ..;.,•     '.    :)^.     i  Ir.i  <•!    .\ 

connexion  in  time  between  the  member*  of  the  group. 
Further,  there  is  an  obvioti*  connexion  of  thought 
between  chaps,  xviii.,  xix.  In  the  former,  the  house  of 
Israel  i*  represented  a*  clay  in  the  hand  of  the  Divine 
Potter  ;  in  the  Utter,  Judah  is  a  potter'*  ve**el  destined 
to  be  broken  in  pieces.  And  if  we  a**ume  the  priority 
of  the  piece  before  us,  a  logical  progress  is  observable, 
from  the  alternative  here  presented  for  the  people'* 
choice,  to  their  decision  for  the  worse  part  (xviii.  12 
^'/•/.).  and  then  to  the  corresponding  deci&ion  on  the 
jwtrt  of  lahvah  (xix.).  Or,  as  Ilil/ig  puts  it  otherwise, 
in  the  piece  before  us  the  scale*  are  still  in  equipoise  ; 
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in  chap,  xviii.  one  goes  down  ;  lahvah  intends  mischief 
(ver.  11),  and  the  people  are  invited  to  appease  His 
anger.  But  the  warning  is  fruitless  ;  and  therefore  the 
prophet  announces  their  destruction,  depicting  it  in  the 
darkest  colours  (chap.  xix.).  The  immediate  conse 
quence  to  Jeremiah  himself  is  related  in  chap.  xx.  1-6 ; 
and  it  is  highly  probable  that  the  section,  chap.  xxi.  1 1- 
xxii.  9,  is  the  continuation  of  the  oracle  addressed  to 
Pashchur  :  so  that  we  have  before  us  a  whole  group  of 
prophecies  belonging  to  the  same  eventful  period  of  the 
prophet's  activity  (xvii.  2O  agrees  closely  with  xxii.  2, 
and  xvii.  25  with  xxii.  4). 

The  circumstances  of  the  present  oracle  are  these. 
Jeremiah  is  inwardly  bidden  to  station  himself  first 
in  "  the  gate  of  the  sons  of  the  people  " — -a  gate  of 
Jerusalem  which  we  cannot  further  determine,  as  it  is 
not  mentioned  elsewhere  under  this  designation,  but 
which  appears  to  have  been  a  special  resort  of  the 
masses  of  the  population,  because  it  was  the  one  by 
which  the  kings  were  wont  to  enter  and  leave  the  city, 
and  where  they  doubtless  were  accustomed  to  hear 
petitions  and  to  administer  justice ;  and  afterwards,  he 
is  to  take  his  stand  in  all  the  gates  in  turn,  so  as  not  to 
miss  the  chance  of  delivering  his  message  to  any  of  his 
countrymen.  He  is  there  to  address  the  "  kings  of 
Judah  "  (ver.  20)  ;  an  expression  which  may  denote  the 
young  king  Jehoiachin  and  his  mother  (xiii.  18),  or  the 
king  and  the  princes  of  the  blood,  the  "  House  of  David  " 
of  chap.  xxi.  12.  The  promise  "kings  shall  come  in 
by  the  gates  of  this  city  .  .  .  and  this  city  shall  be 
inhabited  for  ever,"  and  the  threat  "  I  will  kindle  a  fire 
in  her  gates,  and  it  shall  devour  the  palaces  of  Jeru 
salem,"  may  be  taken  to  imply  a  time  when  the  public 
danger  was  generally  recognised.  The  first  part  of  the 


«*»!<>•»?;         Tltf   \.4flfi.4r//    A    WAKNISG  iff, 

promise  may  be  intended  to  meet  an  apprehension, 
»uch  as  might  naturally  be  felt  after  the  death  of 
Jchoiakim,  that  the  incensed  Chaldeans  would  come 
and  take  away  the  Jewish  place  and  nation.  In  raising 
the  boy  Jchoiachin  to  the  throne  of  his  fathers,  men 
may  have  sorrowfully  foreboded  that,  as  the  event 
proved,  he  would  never  keep  his  crown  till  manhood, 
nor  beget  a  race  of  future  king*.1 

The  matter  of  the  charge  to  rulers  and  people  is  the 
due  observance  of  the  fourth  commandment  :  "  ye  shall 
hallow  the  Day  of  Rest,  as  I  commanded  your  fathers" 
(see  Ex.  xx  8,  "  Remember  the  Day  of  Rest,  to 
hallow  it  "  —  which  is  probably  the  original  form  of  the 
precept  Jeremiah,  however,  probably  had  in  mind 
the  form  of  the  precept  as  it  appears  in  Deuteronomy : 
"Observe  the  Day  of  Rest  to  hallow  it.  as  lahvah  thy 
God  commanded  thee:N  DeuL  v.  I2)>  The  Hebrew 
term  for  "  hallow "  means  to  w/wtm/r  a  thing  from 
common  things,  and  devote  it  to  God. 

To  hallow  the  Day  of  Rest,  therefore,  is  to  make  a 
marked  distinction  between  it  and  ordinary  days,  and 
to  connect  it  in  some  way  with  religion.  What  is  here 
commanded  is  to  abstain  from  "  bearing  burdens,'  and 
doing  any  kind  of  work  <  ms/otaA,  Gen.  ii  2,  J ;  Ex. 
xx.  9,  10,  xxxi.  14.  15;  Gen.  xxxix.  ll,  "appointed 
task,"  "  duty,"  "  business ").  The  bearing  of  burdens 


1  The  context  i%  •£•>"*(  »Mppoa*og.  with  «.r«f.  that  the  prophet's 
call  "  hear  /•  I"  extends  also  to  prtnm  )«•'  unborn  .ci  am  i  j  ;  uv 
iB  it  diflereat).  It,  however,  it  be  thought  that  Jeremiah  »4!. !•••-.-.-! 
not  «hr  >ovtrenn«  [-<•.».  •  :  only  the  people  paa*in(  in  ami  out 
of  the  g»le»  ;  then  the  eipmwon  b«easM«  mtcll.«.bU  A*  •  («n«rmJiMd 
plural,  like  the  parallel*  IB  J  Cbroa.  striu.  j  "  hi»  children  ",>.  i«W 
10  "  the  kinf*  <W  Aaayna  "•  TisU'.h-j  i»c-wr  II  t.  The  prophet  mi  (lit 
naluraHy  arotd  the  unf  ular  a»  loo  prraonal.  in  aftirniin*  an  obbca- 
tKM  which  lay  upon  the  Ju<i«*n  kmf^  in  general 
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into  the  gates  and  out  of  the  houses  clearly  describes 
the  ordinary  commerce  between  town  and  country. 
The  country  folk  are  forbidden  to  bring  their  farm 
produce  to  the  market  in  the  city  gates,  and  the  towns 
people  to  convey  thither  from  their  houses  and  shops 
the  manufactured  goods  which  they  were  accustomed 
to  barter  for  these.  Nehemiah's  memoirs  furnish  a 
good  illustration  of  the  general  sense  of  the  passage 
(Neh.  xiii.  15),  relating  how  he  suppressed  this  Sabbath 
traffic  between  town  and  country.  Dr.  Kuenen  has 
observed  that  "Jeremiah  is  the  first  of  the  prophets 
who  stands  up  for  a  stricter  sanctification  of  the 
seventh  day,  treating  it,  however,  merely  as  a  day  of 
rest.  .  .  .  What  was  traditional  appears  to  have  been 
only  abstinence  from  field-work,  and  perhaps  also  from 
professional  pursuits."  In  like  manner,  he  had  before 
stated  that  "  tendencies  to  such  an  exaggeration  of 
the  Sabbath  rest  as  would  make  it  absolute,  are  found 
from  the  Chaldean  period.  Isaiah  (i.  13)  regards  the 
Sabbath  purely  as  a  sacrificial  day."  The  last  state 
ment  here  is  hardly  a  fair  inference.  In  the  passage 
referred  to  Isaiah  is  inveighing  against  the  futile 
worship  of  his  contemporaries  ;  and  he  only  mentions 
the  Sabbath  in  this  connexion.  And  that  "  tradition  " 
required  more  than  "  abstinence  from  field-work  "  is 
evident  from  words  of  the  prophet  Amos,  written  at 
least  a  century  and  a  half  before  the  present  oracle, 
and  implying  that  very  abstinence  from  trading  which 
Jeremiah  prescribes.  Amos  makes  the  grasping  dealers 
of  his  time  cry  impatiently,  "  When  will  the  new  moon 
be  gone,  that  we  may  sell  corn  ?  and  the  sabbath,  that 
we  may  set  out  wheat  for  sale?"  (Amos  viii.  5);  a 
clear  proof  that  buying  and  selling  were  suspended  on 
the  sabbath  festival  in  the  eighth  century  B.C. 


It  i«  hardly  likrly  that,  when  law  or  custom  com- 
covetous  dealers  to  cease  operation*  on  the 
Sabbath,  and  buying  and  selling,  UK  pMmtp.il  business 
of  thr  time,  was  suspended,  the  artisans  of  (own  or 
country  would  U  allowed  by  |>ublic  opinion  to  ply 
their  everyday  tasks  Accordingly,  when  Jeremiah 
adds  to  hi*  prohibition  <>f  Sabbath  trading,  a  vrto  upon 
any  kind  of  ••  work  "  a  term  which  includes  \\  • 
trafficking,  but  al*o  covers  the  labour  <>f  handicraftsmen 
uf.  I  King*  v.  30;  2  King*  xii.  12;  Ex.  xxxv.  3$) 
he  it  not  really  increasing  the  stringency  of  the  tra 
ditional  rule  about  Sabbath  observance. 

Further,  it  is  difficult  to  understand  how  Dr.  Kumen 
could  gather  from  this  passage  that  Jeremiah  treats  the 
SaM>ath  "  merely  as  a  day  of  rest"  This  negative 
character  of  mere  cessation  from  work,  of  enforced 
idleness,  is  far  from  being  the  sole  feature  of  the 
Sabbath,  either  in  Jeremiah'*  view  of  it.  or  as  other 
more  ancient  authorities  represent  it  The  testimony 
of  the  passage  before  us  proves,  if  proof  were  needed, 
that  the  Sabbath  was  a  day  of  worship.  This  is 
unpin. 1  b»th  by  the  phrase  "ye  shall  hallow  the  Day 
of  Rest,"  that  is,  consecrate  it  to  lahvah  ;  and  by  the 
promise  that  if  the  precept  be  observed  faithfully, 
abundant  offerings  shall  (low  into  the  temple  from  all 
(tarts  of  the  country,  that  is,  as  the  context  seems  to 
require,  for  the  due  celebration  of  the  Sabbath  festival. 
There  is  an  intentional  contrast  between  the  bringing 
of  innumerable  victims,  and  "  bearing  burdens  "  of  flour 
and  oil  and  incense  on  the  Sabbath,  for  the  joyful 
service  of  the  temple,  including  the  festal  meal  of  the 
worshippers,  and  that  other  carriage  of  goods  for 
merely  secular  objects.  And  as  the  wealth  of  the 
J<  rusalcm  priesthood  chiefly  depended  upon  UK  ahund- 
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ance  of  the  sacrifices,  it  may  be  supposed  that  Jeremiah 
thus  gives  them  a  hint  that  it  is  really  their  interest 
to  encourage  the  observance  of  the  law  of  the  Sabbath. 
For  if  men  were  busy  with  their  buying  and  selling, 
their  making  and  mending,  upon  the  seventh  as  on 
other  days,  they  would  have  no  more  time  or  inclina 
tion  for  religious  duties,  than  the  Sunday  traders  of 
our  large  towns  have  under  the  vastly  changed  con 
ditions  of  the  present  day.  Moreover,  the  teaching  of 
our  prophet  in  this  matter  takes  for  granted  that  of  his 
predecessors,  with  whose  writings  he  was  thoroughly 
acquainted.  If  in  this  passage  he  does  not  expressly 
designate  the  Sabbath  as  a  religious  festival,  it  is 
because  it  seemed  needless  to  state  a  thing  so  obvious, 
so  generally  recognised  in  theory,  however  loosely 
observed  in  practice.  The  elder  prophets  Hosea, 
Amos,  Isaiah,  associate  Sabbath  and  new  moon  together 
as  days  of  festal  rejoicing,  when  men  appeared  before 
lahvah,  that  is,  repaired  to  the  sanctuary  for  worship 
and  sacrifice  (Hos.  ii.  ii;  Isa.  i.  11-14),  an<^  when 
all  ordinary  business  was  consequently  suspended 
(Amos  viii.  5). 

It  is  clear,  then,  from  this  important  passage  of 
Jeremiah  that  in  his  time  and  by  himself  the  Sabbath 
was  still  regarded  under  the  double  aspect  of  a  religious 
feast  and  a  day  of  cessation  from  labour,  the  latter 
being,  as  in  the  ancient  world  generally,  a  natural 
consequence  of  the  former  characteristic.  Whether 
the  abolition  of  the  local  sanctuaries  in  the  eighteenth 
year  of  Josiah  resulted  in  any  practical  modification  of 
the  conception  of  the  Sabbath,  so  that,  in  the  words 
of  Professor  Robertson  Smith,  "it  became  for  most 
Israelites  an  institution  of  humanity  divorced  from 
ritual,"  is  rendered  doubtful  by  the  following  considera- 
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lion*  The  period  between  the  reform  of  Jotiah  and 
the  fall  of  Jerusalem  was  very  brirf,  including  not  more 
than  about  thirty-five  year*  (6;  1-586,  according  to 
Wrllhausen).  Hut  that  a  reaction  followed  the  disas 
trous  end  of  the  royal  Reformer,  is  both  likely  under 
the  cm  umsunccs,  and  implied  by  the  exprr«§  asser 
tions  of  the  author  of  King*,  who  declare*  of  the  suc 
ceeding  monarch*  that  they  "  did  evil  in  the  tight  of 
the  Lord  according  to  all  that  their  fathers  had  done." 
At  Wellhausen  write* :  "  the  battle  of  M cguido  had 
shown  that  in  spite  of  the  covenant  with  Jehovah  the 
ponibilitie*  of  non-succe**  in  war  remained  the  same 
as  before  "  :  to  at  least  it  would  appear  to  the  unspiritual 
mind  of  a  populace,  still  hankering  after  the  old  form* 
of  local  worship,  with  their  carcle**  connivance  at  riot 
and  di»ordcT.  It  is  not  probable  that  a  rapacious  and 
bloody  tyrant,  like  Jchoiakim,  would  evince  more  tcndcr- 
nc«»  for  the  ritual  laws  than  for  the  moral  precepts  of 
Deuteronomy.  It  is  likely,  then,  that  the  worship  at 
the  local  high  place*  revived  during  this  and  the  follow 
ing  reigns,  just  a*  it  had  revived  after  it*  temporary 
abolition  by  Hexekiah  (2  King*  xviii.  22).  Moreover, 
it  is  with  Judah,  not  ruinrd  and  depopulated  Israel, 
that  we  have  to  deal ;  and  even  in  Judah  the  people 
must  by  this  lime  have  been  greatly  reduced  by  war 
and  its  attendant  evil*,  so  that  Jerusalem  itself  and  its 
immediate  neighbourhood  probably  comprised  the  main 
part  of  the  population  to  which  Jerrmtah  adJrenscd 
his  discourses  during  this  period.  The  bulk  of  the 
little  nation  would,  in  fact,  naturally  concentrate  upon 
Jerusalem,  in  the  troublous  times  that  followed  (he 
death  of  jcwiah.  If  so,  it  i*  superfluous  to  assume 
that  "  most  men  could  only  visit  the  central  altar  at 
rare  mtcrv.il*"  during  these  last  decades  of  the  tutti  rial 
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existence.1  The  change  of  view  belongs  rather  to  the 
sixth  than  the  seventh  century,  to  Babylonia  rather 
than  to  Judea. 

The  Sabbath  observance  prescribed  by  the  old  Law, 
and  recommended  by  Jeremiah,  was  indeed  a  very 
different  thing  from  the  pedantic  and  burdensome 
obligation  which  it  afterwards  became  in  the  hands  of 
scribes  and  Pharisees.  These,  with  their  long  catalogue 
of  prohibited  works,  and  their  grotesque  methods  of 
evading  the  rigour  of  their  own  rules,  had  succeeded 
in  making  what  was  originally  a  joyous  festival  and 
day  of  rest  for  the  weary,  into  an  intolerable  interlude 
of  joyless  restraint ;  when  our  Lord  reminded  them 
that  the  Sabbath  was  made  for  man,  and  not  man  for 
the  Sabbath  (St.  Mark  ii.  27).  Treating  the  strict  ob 
servance  of  the  day  as  an  end  in  itself,  they  forgot 
or  ignored  the  fact  that  the  oldest  forms  of  the  sacred 
Law  agreed  in  justifying  the  institution  by  religious  and 
humanitarian  considerations  (Ex.  xx.  8,  10  ;  Deut.  v. 
12).  The  difference  in  the  grounds  assigned  by  the 
different  legislations — Deuteronomy  alleging  neither 
the  Divine  Rest  of  Exodus  xx.,  nor  the  sign  of  Exodus 
xxxi.  13,  but  the  enlightened  and  enduring  motive 
"  that  thy  bondman  and  thine  handmaid  may  rest 
as  well  as  thou,"  coupled  with  the  feeling  injunction, 
"  Remember  that  thou  wast  a  bondman  in  the  land  of 
Egypt  "  (Deut.  v.  14,  15) — need  not  here  be  discussed  ; 
for  in  any  case,  the  different  motives  thus  suggested 
were  enough  to  make  it  clear  to  those  who  had  eyes 
to  see,  that  the  Sabbath  was  not  anciently  conceived 
as  an  arbitrary  institution  established  purely  for  its 
own  sake,  and  without  reference  to  ulterior  considera 
tions  of  public  benefit.  The  Book  of  the  Covenant 

1  Encyd.  Britann.,  s.v.  SabHath,  p.  125. 


ihr  principle  of  Sabbath  rc»t  in  thev  unmis- 
Ukablr  term* :  "  Six  day*  thou  may*t  do  thy  work*, 
and  on  the  seventh  day  thou  shalt  leave  off,  that  thine 
ox  and  thine  ass  may  ml,  and  the  ton  of  thine  hand 
maid  " — the  home-born  slave — "  and  the  alien  may 
be  refreshed"  (Ex.  xxiil  12),  lit  recover  breath,  have 
respite.  The  humane  rare  of  the  lawgiver  for  the 
dumb  toiler*  and  ulave*  require*  no  comment .  and  we 
have  already  noticed  the  tame  spirit  of  humanity  in  the 
latrr  prrrept  of  the  Book  of  the  I -aw  (l>eut.  v.  14.  l$). 
Thrv  older  rule*,  it  will  be  observed,  are  perfectly 
general  in  their  s»ope,  and  forbid  not  particular  actions 
( K*.  xvi  23.  xxxv.  3  ;  Num.  xv.  \:\,  but  the  continu 
ance  of  ordinary  latitnjr  ;  prescribing  a  merciful  inter - 
mi&sion  alike  for  the  cattle  employed  in  husbandry  and 
a*  beasts  of  burden,  and  for  all  classes  of  dependent*. 

The  origin  of  the  Sabbath  festival  is  lo*t  in  obscurity. 
When  the  unknown  writer  of  Gen.  i.  so  beautifully 
connect*  it  with  the  creation  of  the  world,  he  betrays 
not  only  the  belief  of  hi*  contemporaries  in  it*  imme 
morial  antiquity,  but  also  a  true  perception  of  the  utility 
of  the  institution,  it*  perfect  adaptation  to  the  wants  of 
humanity.  He  expresses  his  sense  of  the  fact  in  the 
most  emphatic  way  possible,  by  affirming  the  I>ivine 
origin  of  an  institution  whose  value  to  man  is  divinely 
great ;  and  by  carrying  back  that  origin  to  the  very 
beginning,  he  implies  that  the  Sabbath  was  made  for 
mankind  and  not  merely  for  Israel  To  whom  indeed 
could  an  ancient  Jewish  writer  refer  as  the  original 
source  of  this  unique  bles»ing  of  a  Day  <>f  Rest  and 
drawing  near  to  God,  if  not  to  lahxah,  the  fountain  of 
all  things  good  ? 

That   M •«•'•*.  the  founder  of  the  nation,  gave  Israe 
the  Sabbath,  i*  a*  likely  as  anything  can  be.     Whether, 
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in  doing  so,  he  simply  sanctioned  an  ancient  and 
salutary  custom  (investing  it  perhaps  with  new  and 
better  associations),  dating  from  the  tribal  existence  of 
the  fathers  in  Chaldea,  or  ordered  the  matter  so  in 
purposeful  contrast  to  the  Egyptian  week  of  ten  days, 
cannot  at  present  be  determined.  The  Sabbath  of 
Israel,  both  that  of  the  prophets  and  that  of  the  scribes, 
was  an  institution  which  distinguished  the  nation  from 
all  others  in  the  period  open  to  historical  scrutiny  ;  and 
with  this  knowledge  we  may  rest  content.  That  which 
made  Israel  what  it  was,  and  what  it  became  to  the 
world  ;  the  total  of  the  good  which  this  people  realized, 
and  left  as  a  priceless  heritage  to  mankind  for  ever,  was 
the  outcome,  not  of  what  it  had  in  common  with  heathen 
antiquity,  but  of  what  was  peculiar  to  itself  in  ideas  and 
institutions.  We  cannot  be  too  strongly  on  our  guard 
against  assuming  external,  superficial,  and  often  acci 
dental  resemblances,  to  be  an  index  of  inward  and 
essential  likeness  and  unity.  Whatever  approximations 
may  be  established  by  modern  archaeology  between 
Israel  and  kindred  peoples,  it  will  still  be  true  that 
those  points  of  contact  do  not  explain,  though  to  the 
apprehension  of  individuals  they  may  obscure  what  is 
truly  characteristic  of  Israel,  and  what  alone  gives  that 
nation  its  imperishable  significance  in  the  history  of  the 
world.  After  all  deductions  made  upon  such  grounds, 
nothing  can  abolish  the  force  of  the  fact  that  Moses  and 
the  prophets  do  not  belong  to  Moab,  Ammon,  or  Edom; 
that  the  Old  Testament,  though  written  in  the  language 
of  Canaan,  is  not  a  monument  of  Canaanite  but  of 
Israelite  faith  ;  that  the  Christ  did  not  spring  out  of 
Babylon  or  Egypt,  and  that  Christianity  is  not  explic 
able  as  the  last  development  of  Accadian  magic  or 
Egyptian  animal  worship. 


To  those  who  bclirvr  th.it  the  prophet*  enjoyed  a 
higher  and  le*s  fallible  guidance  than  human  fancy, 
relVaion,  experience ;  who  rrcognbe  in  the  general 
aim  ami  effect  of  t  rir  teaching,  .is  contrasted  with  that 
of  other  teacher*,  the  be*t  proof  that  their  minds  were 
subject  to  an  influence  ami  a  spirit  transcending  the 
common  limits  of  humanity  ;  the  prominence  given  b\ 
Jeremiah  to  the  law  of  the  Sabbath  will  be  sufficient 
evidence  of  the  importance  of  that  law  to  the  welfare  oi 
hi*  contemp  -ranm,  if  not  of  all  subsequent  generations. 
If  we  have  rightly  assigned  the  piece  to  the  reign  of 
Jchoiachin,  we  may  suppose  that  among  the  contrary 
currents  which  agitated  the  national  life  at  that  critic, 
there  wrre  indication*  ••(  repentance  and  remon»e  at  the 
misdoing*  of  the  late  reign.  The  prevent  utterance  of 
the  prophet  might  then  be  regarded  at  a  test  of  the 
degree  and  worth  of  the  revuUion  of  popular  feeling 
toward*  the  God  of  the  Father*.  The  nation  was 
trembling  for  it*  exifttcnce ;  and  Jeremiah  met  it*  fear*, 
by  pointing  out  the  path  of  tafety.  Here  was  one 
ftpccial  precept  hitherto  but  little  observed.  Would 
they  keep  it  now  and  henceforth,  in  token  of  a  genuine 
obedience  ?  Rcpent.incr  in  general  term*  i«  never 
difficult  The  rub  is  conduct.  Recognition  of  the 
Divine  Law  is  easy,  *o  long  as  life  i*  not  submitted 
to  iti  control.  The  propSet  thu*  proposes,  in  a  ftingle 
familiar  in»unce,  a  plain  test  of  sincerity,  which  is 
perhap*  not  le*s  applicable  in  our  own  day  than  it  was 
then. 

The  wording  of  the  final  threat  suggrftts  a  thought 
of  nolemn  consequence  for  ourselves.  M  I  will  kindle 
a  fire  in  her  gates,  and  it  shall  devour  the  castles  of 
Jerusalem  and  shall  not  be  quenched!"  The  gates 
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were  the  scene  of  Judah's  sinful  breach  of  the  Sabbath 
law,  and  in  them  her  punishment  is  to  begin.  So 
in  the  after  life  of  the  lost  those  parts  of  the  physical 
and  mental  organism  which  have  been  the  principal 
seats  of  sin,  the  means  and  instruments  of  man's  mis 
doing,  will  also  be  the  seat  of  keenest  suffering,  the 
source  and  abode  of  the  most  poignant  misery.  "The 
fire  that  never  shall  be  quenched  " — Jesus  has  spoken  of 
that  awful  mystery,  as  well  as  Jeremiah.  It  is  the  ever- 
kindling,  never-dying  fire  of  hopeless  and  insatiable 
desire  ;  it  is  the  withering  flame  of  hatred  of  self,  when 
the  castaway  sees  with  open  eyes  what  that  self  has 
become ;  it  is  the  burning  pain  of  a  sleepless  memory  of 
the  unalterable  past ;  it  is  the  piercing  sense  of  a  life 
flung  recklessly  to  ruin  ;  it  is  the  scorching  shame,  the 
scathing  self-contempt,  the  quenchless,  raging  thirst  for 
deliverance  from  ourselves ;  it  is  the  fearful  conscious 
ness  of  self-destruction,  branded  upon  the  soul  for  ever 
and  ever  ! 


XI. 
THR  n/l'/.VM 


IKKKMIAII  goes  down  int«>  the  l.€»wer  Town,  or  the 
valley  between  the  upper  ami  lower  city  ;  and 
thrrr  hi*  attention  U  arrested  by  a  potter  titling  at 
work  before  hi*  wheel  As  the  prophet  watches,  a 
veMrl  i»  spoiled  in  the  making  under  the  craftsman's 
hand  ;  so  the  process  begins  afrrsh.  and  out  of  the 
mime  lump  of  clay  another  vessel  is  moulded,  accord 
ing  to  the  potter's  fancy. 

Knlei  ting  ujton  what  he  had  seen,  Jerrmiah  recog 
nised  a  Divine  Word  alike  in  the  impulse  which  led 
him  thither,  and  in  the  familiar  action*  of  the  potter. 
I  Vrhaps  as  he  sat  meditating  at  home,  or  praying  in 
the  court  of  the  templr,  the  thought  had  crossed  his 
mind  that  lahvah  was  the  Potter,  and  mankind  the 
clay  in  His  hands;  a  thought  which  recurs  so  often 
in  the  eloquent  pages  of  the  second  Isaiah,  who  wa* 
doubtless  indebted  to  the  present  oracle  for  the  sug 
gestion  of  it.  Musing  upon  this  thought.  Jeremiah 
wandered  half-unconsciou*ly  down  to  the  workshop  of 
the  j-'ttrr  ;  and  there,  under  the  influence  of  the 
IHvine  Spirit,  his  thought  developed  itself  into  a  lesson 
for  his  people  and  f<>r  us. 

Cannot   I  •/••   unlo  yuu    Itkt   t/n.i   follfr,   O   lion*  of 
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Israel  ?  saith  lahvah ;  Behold,  as  'the  clay  in  the 
potter's  hand,  so  are  ye  in  My  hand,  0  house  of 
Israel.  lahvah  has  an  absolute  control  over  His 
people  and  over  all  peoples,  to  shape  their  condition 
and  to  alter  their  destiny ;  a  control  as  absolute  as  that 
of  the  potter  over  the  clay  between  his  hands,  which 
he  moulds  and  remoulds  at  will.  Men  are  wholly 
malleable  in  the  hands  of  their  Maker ;  incapable,  by 
the  nature  of  things,  of  any  real  resistance  to  His  pur 
pose.  If  the  first  intention  of  the  potter  fail  in  the 
execution,  he  does  not  fail  to  realize  his  plan  on  a 
second  trial.  And  if  man's  nature  and  circumstances 
appear  for  a  time  to  thwart  the  Maker's  design ;  if  the 
unyielding  pride  and  intractable  temper  of  a  nation  mar 
its  beauty  and  worth  in  the  eyes  of  its  Creator,  and 
render  it  unfit  for  its  destined  uses  and  functions  ;  He 
can  take  away  the  form  He  has  given,  and  reduce  His 
work  to  shapelessness,  and  remodel  the  ruined  mass 
into  accordance  with  His  sovereign  design.  lahvah, 
the  supreme  Author  of  all  existence,  can  do  this.  It  is 
evident  that  the  Creator  can  do  as  He  will  with  His 
creature.  But  all  His  dealings  with  man  are  conditioned 
by  moral  considerations.  He  meddles  with  no  nation 
capriciously,  and  irrespective  of  its  attitude  towards 
His  laws.  At  one  moment  I  threaten  a  nation  and  a 
kingdom  that  I  will  uproot  and  pull  down  and  destroy. 
And  that  nation  which  I  threatened  returneth  from  its 
evil,  and  I  repent  of  the  evil  that  I  purposed  to  do  it. 
And  at  another  moment,  I  promise  a  nation  and  a 
kingdom  that  I  will  build  and  plant.  And  it  doeth  the 
Evil  in  Mine  eyes,  in  not  hearkening  unto  My  voice; 
and  I  repent  of  the  good  that  I  said  I  would  do  it 
(vv.  7-10). 

This  is  a  bold   affirmation,  impressive  in  its  naked 


simplicity  and  directness  of  statement,  of  a  truth  which 
in  ail  ages  ha*  taken  possession  of  minds  at  all  capable 
of  a  comprehensive  survey  of  national  experience  ;  the 
truth  that  there  it  a  power  revraling  itself  in  the 
ehangr«  and  chance*  of  human  hifttury,  shaping  it* 
course,  and  giving  it  a  certain  definite  direction,  not 
without  regard  to  the  eternal  principles  of  morality. 
When  in  some  unexpected  calamity  which  *tnke\ 
down  an  individual  tinner,  men  recognise  a  "judg 
ment  "  or  an  instance  o(  "  the  visitation  of  God,"  they 
infringe-  the  rule  of  Christian  chanty,  which  forbids  u» 
to  judge  our  brethren.  Yet  tuch  judgment,  liable  as  it 
is  to  be  too  readily  suggested  by  private  ill-will,  envy 
and  other  evil  passions,  which  warp  the  even  justice 
that  should  guide  our  decisions,  and  blind  the  mind  to 
its  own  lack  of  impartiality,  is  in  general  the  perversion 
of  a  true  instinct  which  persist*  in  spite  of  all  scientific 
sophistries  and  philosophic  fallacies.  For  it  is  an 
irrepressible  instinct  rather  than  a  reasoned  opinion 
which  makes  us  all  believe,  however  inconsistently  and 
vaguely,  that  C»od  rules ;  that  Providence  asserts  itself 
in  the  stream  of  circumstance,  in  the  current  of  human 
affair*.  I  he  native  strength  of  this  instinctive  belief  is 
shewn  by  it*  survival  in  minds  that  have  long  tince 
cast  off  allegiance  to  religious  creeds.  It  only  needs 
a  sudden  sense  of  personal  danger,  the  sharp  »hock 
of  a  serious  accident,  the  foreboding  of  bitter  loss,  the 
unexpected  but  utter  overthrow  of  some  well-laid 
scheme  that  seemed  assured  of  success,  to  stir  the  faith 
that  is  latent  in  the  depths  of  the  most  rations  and 
worldly  heart,  and  to  force  the  acknowledgment  of  a 
righteous  Judge  enthroned  above. 

Compared  with  the  mysleriou*  Power  which  evince* 
itaelf  continuously  in  the  apparent  chaos  of  conflicting 
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events,  man's  free  will  is  like  the  eddy  whirling  round 
upon  the  bosom  of  a  majestic  river  as  it  floats  irresis 
tibly  onward  to  its  goal,  bearing  the  tiny  vortex  along 
with  it.  Man's  power  of  self-determination  no  more 
interferes  with  the  counsels  of  Providence  than  the 
diurnal  revolution  of  the  earth  on  its  axis  interferes 
with  its  annual  revolution  round  the  sun.  The  greater 
comprises  the  less  ;  and  God  includes  the  world. 

The  Creator  has  implanted  in  the  creature  a  power  of 
choice  between  good  and  evil,  which  is  a  pale  reflexion 
of  His  own  tremendous  Being.  But  how  can  we  even 
imagine  the  dependent,  the  limited,  the  finite,  acting 
independently  of  the  will  of  the  Absolute  and  Infinite  ? 
The  fish  may  swim  against  the  ocean  current ;  but  can 
it  swim  at  all  out  of  the  ocean  ?  Its  entire  activity 
depends  upon  the  medium  in  which  it  lives  and  moves 
and  has  its  being. 

But  Jeremiah  exposes  the  secret  of  Providence  to  the 
eyes  of  his  fellow-countrymen  for  a  particular  purpose. 
His  aim  is  to  eradicate  certain  prevalent  misconceptions, 
so  as  to  enable  them  to  rightly  apprehend  the  meaning 
of  God's  present  dealings  with  themselves.  The  popular 
belief  was  that  Zion  was  an  inviolable  sanctuary ;  that 
whatever  disasters  might  have  befallen  the  nation  in 
the  past,  or  might  be  imminent  in  the  future,  lahvah 
could  not,  for  His  own  sake,  permit  the  extinction  of 
Judah  as  a  nation.  For  then  His  worship,  the  worship 
of  the  temple,  the  sacrifices  of  the  one  altar,  would  be 
abolished  ;  and  His  honour  and  His  Name  would  be 
forgotten  among  men.  These  were  the  thoughts  which 
comforted  them  in  the  trying  time  when  a  thousand 
rumours  of  the  coming  of  the  Chaldeans  to  punish  their 
revolt  were  flying  about  the  land ;  and  from  day  to  day 
men  lived  in  trembling  expectation  of  impending  siege 
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and  slaughter.  1  hese  were  the  beliefs  which  the 
poprlar  prophets,  themselves  ;>r->t»aMy  in  nu»*t  caM-i 
fanatical  Iwlievers  in  Ihcir  own  doctrine,  vehemently 
maintained  in  opposition  to  Jeremiah.  Above  all.  thrrr 
wa»  ti»  covenant  bctwrrn  lahvah  and  I  lit  pn»p!r, 
admitted  a*  a  fact  both  by  Jeremiah  an«l  hit  op|«menls. 
Wai  it  conceivable  that  th<  ( .--1  of  the  Father*,  who 
had  cho»cn  them  and  their  ;«-*t«  nty  to  be  Hit  people 
for  ever,  would  turn  from  Hi*  purpose,  and  reject  Hi* 
chosen  utterly  ? 

Jeremiah  meets  these  popular  illusions  by  applying 
hut  analogy  of  the  potter.  I  he  |>otter  fashion*  a  mass 
of  clay  into  a  vessel .  and  lahvah  had  fashioned  Israel 
in:  .  a  nation.  But  at  though  the  mass  of  inert  matter 
had  pi o\en  unwieldy  or  ntubborn  to  the  touches  of  hi« 
plastic  hands;  as  the  wheel  revolved,  a  misshapen 
product  resulted,  which  the  artist  broke  up  again,  and 
moulded  afresh  on  his  wheel,  till  it  emerged  a  fair  copy 
of  his  ideal.  And  so,  in  the  revolutions  of  time,  Israel 
had  failed  of  reali/tng  the  design  of  hi«  Maker,  and  had 
bevim-  a  vessel  of  wrath  fitted  to  destruction.  Hut 
as  the  rebellious  lump  wa»  fashioned  again  by  the  delt 
hand  of  the  master,  no  might  this  refractory  people  be 
broken  and  built  up  anew  by  the  Divine  master  hand. 

In  the  light  of  this  analogy,  the  prophet  interprets 
the  existing  complication*  of  the  political  world.  The 
serious  dangers  impending  over  the  nation  are  a  sure 
symptom  that  the  Divine  Potter  is  at  work,  "moulding" 
an  evil  fate  for  Judah  and  Jerusalem.  "And  now 
prithee  say  unto  the  men  of  Judah  and  the  inhabitants 
of  Jerusalem  : 

-  Thus  hath  Uhrah  MI. I. 
Ik-hold  I  .im  moulding  evil  again*!  you. 
And  denting  a  <1<  \i.  •    jj.^uui  yuu  ' 
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But  lahvah's  menaces  are  not  the  mere  vent  of  a 
tyrant's  caprice  or  causeless  anger:  they  are  a  deliberate 
effort  to  break  the  hard  heart,  to  reduce  it  to  contrition, 
to  prepare  it  for  a  new  creation  in  a  more  glorious  like 
ness.  Therefore  the  threat  closes  with  an  entreaty  : 

"  Return  ye,  I  pray  you,  each  from  his  evil  way, 
And  make  good  your  ways  and  your  doings  !  " 

If  the  prophetic  warning  fulfil  its  purpose,  and  the 
nation  repent,  then  as  in  the  case  of  Nineveh,  which 
repented  at  the  preaching  of  Jonah,  the  sentence  of 
destruction  is  revoked,  and  the  doomed  nation  is 
granted  a  new  lease  of  life.  The  same  truth  holds  good 
reversely.  God's  promises  are  as  conditional  as  His 
threats.  If  a  nation  lapse  from  original  righteousness, 
the  sure  consequence  is  the  withdrawal  of  Divine 
favour,  and  all  of  blessing  and  permanence  that  it 
confers.  It  is  evident  that  the  prophet  directly  con 
tradicts  the  popular  persuasion,  which  was  also  the 
current  teaching  of  his  professional  opponents,  that 
lahvah's  promises  to  Israel  are  absolute,  that  is, 
irrespective  of  moral  considerations.  Jeremiah  is 
revealing,  in  terms  suited  to  the  intelligence  of  his 
time,  the  true  law  of  the  Divine  dealings  with  Israel 
and  with  man.  And  what  he  has  here  written,  it  is 
important  to  bear  in  mind,  when  we  are  studying  other 
passages  of  his  writings  and  those  of  his  predecessors, 
which  foreshow  judgments  and  mercies  to  individual 
peoples.  However  absolute  the  language  of  prediction, 
the  qualification  here  supplied  must  usually  be  under 
stood  ;  so  that-it  is  not  too  much  to  say  that  this 
remarkable  utterance  is  one  of  the  keys  to  the  com 
prehension  of  Hebrew  prophecy. 

But  now,  allowing  'for  antique  phraseology,  and  for 
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the  irmnt-nvr  «lirTercnci  between  ancient  and  modern 
modes  of  thought  and  expression ;  allowing  also  fur 
the  new  light  shed  upon  the  problem*  of  life  ami 
hUtory  by  the  teaching  of  Him  who  ha-»  supplemented 
all  that  was  incumplete  in  the  doctrine  of  the  prophet* 
and  the  revelation  granted  to  the  men  of  the  elder 
dispensation  ;  mutt  we  pronounce  this  oracle  of  Jere 
miah'*  Mibtiantially  true  or  the  contrary  ?  It  the  view 
thus  formulated  an  obsolete  opinion,  excusable  in  day* 
when  scientific  thinking  was  unknown  .  useful  indeed 
for  the  furtherance  of  the  immediate  aim*  of  its  authors, 
hut  now  to  be  rejected  wholly  as  a  profound  mistake, 
which  modern  enlightenment  has  at  once  exposed  and 
rendered  superfluous  to  an  intelligent  faith  in  the  God 
of  the  pmpheU  ? 

Here  and  everywhere  else,  Jeremiah's  language  is 
in  form  highly  anthropomorphic.  If  it  was  to  unM 
the  attention  <>f  the  multitude,  it  could  not  well  have 
been  otherwise.  He  seems  to  say  that  God  changes 
His  intentions,  according  as  a  nation  changes  its  be 
haviour.  Something  must  br  allowed  for  style,  in  a 
writer  whose  very  prow  is  more  than  half  poetry,  and 
whose  utterance*  are  *n  often  lyrical  in  form  as  well 
as  matter.  The  Israelite  thinkers,  however,  were  also 
wrll  aware  that  the  Kternal  is  superior  to  change ;  as 
is  clear  fr»>m  that  striking  word  of  Samuel  :  "  The  Glory 
of  Israel  heth  not  nor  repenteth  ;  for  He  n»  not  man,  that 
He  should  repent"  (l  Sam.  xv.  29).  Ami  prophetic 
passages  like  that  in  Kings,  which  *o  nobly  declares 
that  the  heaven  and  the  hr.iv  n  of  heavens  cannot  con 
tain  God  (cf.  Jer.  xxiii.  24),  or  that  of  the  *econd  Isaiah 
which  afhrms  that  the  Divine  ways  and  purposes  are  as 
much  higher  than  tho-c  of  His  people,  a*  the  heavens  are 
higher  than  the-  rarth  (Isa.  Iv.  9),  prove  that  the  vivid 
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anthropomorphic  expressions  of  the  popular  teaching 
of  the  prophets  ought  in  mere  justice  to  be  limited 
by  these  wider  conceptions  of  the  Divine  Nature  and 
attributes.  These  passages  are  quite  enough  to  clear 
the  prophets  of  the  accusation  of  entertaining  such 
gross  and  crude  ideas  of  Deity  as  those  which  Xeno- 
phanes  ridiculed,  and  which  find  their  embodiment  in 
most  mythologies. 

There  is  indeed  a  sense  in  which  all  thinking,  not 
only  thought  about  God,  but  about  the  natural  world, 
must  be  anthropomorphic.  Man  is  unquestionably 
"  the  measure  of  all  things,"  and  he  measures  by  a 
human  standard.  He  interprets  the  world  without  in 
terms  of  his  own  consciousness ;  he  imposes  the  forms 
and  moulds  of  his  own  mind  upon  the  universal  mass 
of  things.  Time,  space,  matter,  motion,  number, 
weight,  organ,  function, — what  are  all  these  but  inward 
conceptions  by  which  the  mind  reduces  a  chaos  of 
conflicting  impressions  to  order  and  harmony  ?  What 
the  external  world  may  be,  apart  from  our  ideas  of  it, 
no  philosopher  pretends  to  be  able  to  say ;  and  an 
equal  difficulty  embarrasses  those  who  would  define 
what  the  Deity  is,  apart  from  His  relations  to  man. 
But  then  it  is  only  those  relations  that  really  concern 
us  ;  everything  else  is  idle  speculation,  little  becoming 
to  creatures  so  frail  and  ephemeral  as  we. 

From  this  point  of  view,  we  may  fairly  ask,  what 
difference  it  makes  whether  the  prophet  affirm  that 
lahvah  repents  of  retributive  designs,  when  a  nation 
repents  of  its  sins,  or  that  a  nation's  repentance  will 
be  followed  by  the  restoration  of  temporal  prosperity. 
It  is  a  mere  matter  of  statement ;  and  the  former  way 
of  putting  the  truth  was  the  more  intelligible  way  to 
his  contemporaries,  and  has,  besides,  the  advantage 


of  implying  the  further  truth  that  the  fortune*  of 
nation*  do  not  depend  upon  a  blind  and  inexorable 
fate,  but  upon  the  Will  and  Law  of  a  holy  God  It 
affirms  a  Lawmaker  as  well  as  a  Law,  a  Providence  as 
well  «a  an  uniform  frequence  of  event*. 

The  prophet  asserts,  then,  that  nation*  reap  what 
tin  v  have  sown  ;  that  their  history  is,  in  general,  a 
record  of  God's  judgments  upon  their  way*  and  doing*. 
I  hi»  is,  of  course,  a  matter  of  faith,  as  arc  all  beliefs 
about  the  Unseen  .  but  it  is  a  faith  which  has  its  root 
in  an  apparently  ineradicable  instinct  of  humanity. 
Jpu<r<uTi  "raQil»,  "  The  doer  must  suffer,"  is  not  a 
conviction  ••!  Hebrew  religion  only  ;  it  belongs  to  the 
universal  religious  consciousness.  Some  critics  are 
fond  of  pronouncing  the  "policy"  of  the  prophets  a 
mistaken  one.  They  commend  the  high  tone  of  their 
moral  teaching*,  but  consider  their  forecasts  of  the 
future  and  interpretations  of  passing  events,  as 
erroneous  deductions  from  their  general  view*  of  the 
I>ivine  nature.  We  are  not  well  acquainted  with  the 
times  and  circumstances  under  which  the  prophets 
wrote  and  spoke.  This  is  true  even  in  the  case  of 
Jeremiah  ;  the  history  of  the  time  exists  only  in  the 
barest  outline.  Hut  the  writings  of  an  Isaiah  or  an 
Amos  make  it  difficult  to  suppose  that  their  authors 
would  not  have  occupied  a  leading  position  in  any  age 
and  nation  ;  their  thought  i«  the  highest  product  of 
the  Hebrew  mind  ;  and  the  policy  of  Isaiah  at  least, 
during  the  Assyrian  crisis,  was  gloriously  justified  by 
the  event. 

We  need  not,  however,  stop  here  in  attempting  to 
vindicate  the  attitude  and  aims  of  the  prophets.  With 
out  claiming  infallibility  fur  every  individual  utterance 
of  their* — without  display u»g  the  bad  ta&U-  and  entire 
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lack  of  literary  tact  which  would  be  implied  by  insist 
ing  upon  the  minute  accuracy  and  close  correspondence 
to  fact,  of  all  that  the  prophets  foreboded,  all  that  they 
suggested  as  possible  or  probable,  and  by  turning  all 
their  poetical  figures  and  similes  into  bald  assertions 
of  literal  fact ;  we  may,  I  think,  steadfastly  affirm  that 
the  great  principles  of  revealed  religion,  which  it  was 
their  mission  to  enunciate  and  impress  by  all  the 
resources  of  a  fervid  oratory  and  a  high-wrought 
poetical  imagination,  are  absolutely  and  eternally  true. 
Man  does  reap  as  he  sows ;  all  history  records  it.  The 
present  welfare  and  future  permanence  of  a  nation  do 
depend,  and  have  always  depended,  upon  the  strength 
of  its  adhesion  to  religious  and  moral  convictions. 
What  was  it  that  enabled  Israel  to  gain  a  footing  in 
Canaan,  and  to  reduce,  one  after  another,  nations  and 
communities  far  more  advanced  in  the  arts  of  civiliza 
tion  than  they  ?  What  but  the  physical  and  moral 
force  generated  by  the  hardy  and  simple  life  of  the 
desert,  and  disciplined  by  wise  obedience  to  the  laws 
of  their  Invisible  King  ?  WThat  but  a  burning  faith  in 
the  Lord  of  Hosts,  lahvah  Sabaoth,  the  true  Leader 
of  the  armies  of  Israel  ?  Had  they  only  remained 
uncontaminated  by  the  luxuries  and  vices  of  the  con 
quered  races;  had  they  not  yielded  to  the  soft  seduction 
of  sensuous  forms  of  worship ;  had  they  continued 
faithful  to  the  God  who  had  brought  them  out  of  Egypt, 
and  lived,  on  the  whole,  by  the  teaching  of  the  true 
prophets ;  who  can  say  that  they  might  not  have 
successfully  withstood  the  brunt  of  Assyrian  or 
Chaldean  invasion  ? 

The  disruption  of  the  kingdom,  the  internecins 
conflicts,  the  dynastic  revolutions,  the  entanglements 
with  foreign  powers  which  mark  the  progressive 
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decline  of  the  rmpirr  of  David  and  Solomon,  would 
hardly  havr  found  plarr  in  a  nation  that  ntcadily  lived 
by  the  rule  of  thr  prophet*,  clinging  to  lahvah  and 
lahvah  only,  and  "doing  jualicr  and  loving  mercy** 
in  all  the  relations  of  life.  The  gradual  d  i  fir  rrn  tuition 
of  the  idea  of  lahvah  into  a  multitude  of  HaaU  at  the 
local  saiKrtuarir*  mu»t  have  powerfully  tended  to  dtsin- 
tegrate  the  national  unity.  Solomon'*  temple  and  the 
recognition  of  the  one  God  of  all  the  tribe*  of  Israel  «* 
supreme,  which  that  religious  centre  implied,  was,  on 
the  other  hand,  *  real  bond  of  union  for  the  nation. 
\Vc  tannot  forget  tliat,  at  the  outset  of  the  whole 
htftlory,  Moses  created  or  rcsu*  itatcd  the  sense  of 
national  unity  in  the  hearts  of  the  Egyptian  serf*,  by 
proclaiming  to  them  lahvah,  the  (Jod  of  their  fathers. 
It  is  a  onc-nticd  repreaentatiun  which  trcaU  the  policy 
i  •  1  I  i  i  «  .  :  '  .  :  •  '  • 

prohibition  of  league^  with  the  foreigner,  and  the  con 
demnation  -I  walls  and  battlemenU,  chahoU  and  hor*e«, 
and  all  the  clement*  of  tocial  ttrcngth  and  display. 
I  hr  prophet*  condemn  lhc*c  things  regarded  as  sub 
stitutes  for  trust  in  the  One  God,  and  faithful  obedience 
to  His  laws.  I  In  y  condemn  the  roan  who  puts  his 
confidence  in  man,  and  makes  fle»h  his  arm,  and  forgets 
the  only  true  source  ol  »lrength  and  protection.  To 
those  who  allege  Uiat  the  policy  of  the  prophets  was  a 
failure,  we  may  reply  that  it  never  had  a  full  and  (air 
trial. 

Ami  they  will  say.  tlopclrtt!  for  we  will  fuUuw  aiin  our  own 

.  *ft«l  Mill  each  pracUac  ihc  *i  .:>t»-r.     r««  ni  hi*  own  r*il 
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The  virgin  (daughter)  of  Israel 
Hath  done  a  very  horrible  thing. 

2.  "  Doth  the  snow  of  Lebanon  cease 

From  overflowing  the  field  ? 
Do  the  running  waters  dry  up, 
The  icy  streams  ? ' 

3.  "  For  My  people  have  forgotten  me, 

To  vain  things  they  burn  incense  ; 

And  they  have  made  them  stumble  in  their  ways,  the  ancient 

paths, 
To  walk  in  bypaths,  a  way  not  cast  up : 

4.  "  To  make  their  land  a  desolation, 

Perpetual  hissings ; 

Every  one  that  passeth  her  by  shall  be  amazed, 

And  shall  shake  his  head. 

5.  "  Like  an  east  wind  will  I  scatter  them 

In  the  face  of  the  foe ; 

The  back  and  not  the  face  will  I  shew  them, 

In  the  day  of  their  overthrow." 

God  foresees  that  His  gracious  warning  will  be 
rejected  as  heretofore ;  the  prophet's  hearers  will  cry 
"  It  is  hopeless  ! "  thy  appeal  is  in  vain,  thine  enterprise 
desperate ;  "  for  after  our  own  devices "  or  thoughts 
"  will  we  walk,"  not  after  thine,  though  thou  urge  them 
as  lahvah's  ;  "  and  we  will  each  practise  the  stubbornness 
of  his  own  evil  heart  " — this  last  in  a  tone  of  irony,  as  if 
to  say,  Very  well ;  we  accept  thy  description  of  us  ;  our 
ways  are  stubborn,  and  our  hearts  evil :  we  will  abide 
by  our  character,  and  stand  true  to  your  unflattering 
portrait.  Otherwise,  the  words  may  be  regarded  as 

;  Instead  of  HI?  "Tl¥E  "  from  the  rock  of  the  field,"  I  have  ventured 
to  read  HE?  ?)1VE  (Lam.  iii.  54;  Deut.  xi.  4;  2  Kings  vi.  6).  For 
1C5T13'  "plucked  up'"  "uprooted,"  which  is  inappropriate  in  connexion 
with  water,  Schnurrer's  \rt&^  "dried  up  "  (Isa.  xix.  5  ;  Jer.  li.  30),  is 
probably  right.  In  the  second  couplet,  I  read  D'QT  for  DHt,  which 
is  meaningless,  and  transpose  DHp  with  D  vTU. 
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giving  the  *ub»tance  of  the  |«'jnibr  rrply.  in  trims 
which  at  the  same  time  n»nvey  the  Ihvinr  «i>n«J«m- 
nation  of  it ;  but  the  former  view  seem*  preferable. 

(iod  foresee*  the  obstinacy  of  the  peof>)e,  and  yrt  thr 
prophet  doe*  not  cease  hi*  preaching.  A  cynical 
aaaent  to  hi*  tn\rtti\r  only  provoke*  him  to  morr 
strenuou*  endeavour*  to  convince  them  that  they  arr 
in  the  wrong  ,  that  their  behaviour  i»  again*!  reason 
and  nature  Once  morr  (ii.  IO  *w  )  be  strives  to 
fthame  them  into  remorse  by  et>nira»fing  their  conduct 
with  that  of  other  nation*.  These  were  faithful  to 
their  <<wn  g»d» ;  among  tktm  »uch  a  crime  a»  national 
apostasy  was  unheard  of  and  unknown.  It  was 
rr*erved  for  Itrael  to  give  the  fir*t  example  of  thi* 
abnormal  oflence ;  a  fact  a*  *trange  ami  fearful  in  the 
moral  world,  aa  tome  unnatural  revolution  in  the 
physical  nphere  That  I»rael  »hould  forget  hi*  duty  to 
lahvah  was  at  great  and  inexplicable  a  portent,  at  if 
the  perennial  *now*  of  the  I.ebanon  »hould  cea*e  to 
»upply  the  riven  of  the  land ;  or  as  if  the  ice-cold 
streams  of  it*  gkn*  and  gorgm  ahould  *uddenly  ceaae 
to  flow  And  certainly,  when  we  l«->k  at  the  matter 
with  the  eye  of  calm  reason,  the  prophet  cannot  be  »aid 
to  have  herr  exaggerated  thr  my*tcry  of  tin.  For, 
however  *trong  the  temptation  that  lure*  man  from 
the  path  of  duty,  however  occasion  may  suggest,  and 
HJSMOM  urge,  and  de»ire  yearn,  these  influences  cannot 
of  thrnis*  lv»-s  »ilenre  conscience,  and  obliterate  expe 
rience,  and  o\-erpowcr  judgment,  and  defeat  reason. 
A*  Mirely  as  it  is  possible  to  know  anything,  man 
kn«m«  that  his  vital  interest*  coincide  with  duty  .  and 
that  it  is  not  only  weak  but  absolutely  irrational  to 
sacrifice  duty  to  the  importunities  of  appetite. 

Whrn  man    forsakes   the   true  God,   it   i*  to  "burn 
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incense  to  vain  gods "  or  things  of  nought.  He  who 
worships  what  is  less  than  God,  worships  nothing.  No 
being  below  God  can  yield  any  true  satisfaction  to 
that  human  nature  which  was  made  for  God.  The  man 
who  fixes  his  hope  upon  things  that  perish  in  the  using, 
the  man  who  seeks  happiness  in  things  material,  the 
man  whose  affections  have  sole  regard  to  the  joys  of 
sense,  and  whose  devotion  is  given  wholly  to  worldly 
objects,  is  the  man  who  will  at  the  last  cry  out,  in 
hopeless  disappointment  and  bitterness  of  spirit,  Vanity 
of  vanities  !  all  is  vanity  !  "  For  what  shall  it  profit 
a  man,  if  he  shall  gain  the  whole  world,  and  lose  his 
own  soul  ?  Or  what  shall  a  man  give  in  exchange  for 
his  soul  ?  "  The  soul's  salvation  consists  in  devotion 
to  its  Lord  and  Maker ;  its  eternal  loss  and  ruin,  in 
alienation  from  Him  who  is  its  true  and  only  life. 
The  false  gods  are  nought  as  regards  help  and  profit ; 
they  are  powerless  to  bless,  but  they  are  potent  to  hurt 
and  betray.  They  "  make  men  stumble  out  of  their 
ways,  out  of  the  ancient  paths,  to  walk  in  bypaths, 
in  a  way  not  cast  up."  So  it  was  of  old  ;  so  it  is  now. 
When  the  heart  is  estranged  from  God,  and  devoted  to 
some  meaner  pursuit  than  the  advancement  of  His  glory, 
it  soon  deserts  the  straight  road  of  virtue,  the  highway 
of  honour,  and  falls  into  the  crooked  and  uneven  paths 
of  fraud  and  hypocrisy,  of  oppression  and  vice.  The  end 
appears  to  sanctify  the  means,  or  at  least  to  make  them 
tolerable ;  and,  once  the  ancient  path  of  the  Law  is 
forsaken,  men  will  follow  the  most  tortuous,  and  often 
thorny  and  painful  courses,  to  the  goal  of  their  choice. 
The  path  which  leads  away  from  God,  leads  both 
individuals  and  nations  to  final  ruin.  Degraded  ideas 
of  the  Deity,  false  ideas  of  happiness,  a  criminal 
indifference  to  the  welfare  of  others,  a  base  devotion  to 


private  and  wholly  selfish  end*.  mu»t  in  the  long  run 
tap  the  vigour  of  a  nation,  and  rrndcr  it  incapable  of 
anv  •'!••'..'  rcM<>t. ntcr  to  it*  enrmirv  Moral  «>•»  len- 
sion  it  a  sure  symptom  of  approaching  political 
ttivtoluiion ;  so  *urr.  that  if  a  nation  chooses  and 
persists  in  rv>l.  in  the  facr  of  all  dissuasion,  it  may  br 
assunvd  to  hr  brnt  on  suicide.  Like  Urarl.  it  may  be 
•aid  to  do  thus,  "  in  order  to  make  its  land  an  astonish- 
nwnt.  perpetual  hitting*."  Mrn  will  be  surprised  at 
the  greatness  of  iu  fall,  and  at  the  aame  time  will 
acknowledge  by  voice  and  gesture  that  ita  doom  is 
absolutely  just. 

So  far  a*  his  immediate  hearer*  were  concerned,  the 
effect  of  the  prophet's  words  was  exactly  what  had 
been  anticipated  (vcr.  iM.  rf.  ver.  i.'i  Jeremiah's 
preaching  was  a  ministry  of  hardening,  in  a  far  more 
complete  sense  than  Isaiah's  had  been.  On  the  present 
occasion,  the  popular  obduracy  and  unbelief  evinced 
itself  in  a  conspiracy  to  destroy  the  prophet  by  false 
accusation.  They  would  doubtless  find  it  not  difficult 
to  construe  his  words  as  blasphemy  again»t  lahxah, 
and  treason  against  the  state.  And  they  said  :  Camr 
ami  Ui  H*  i/r:iw  tk:i(f\ — lay  a  plot  agamd  Jfirmntk. 
l)is|ia%si<>i)ate  wisdom,  mere  worldly  prudence,  would 
have  said.  Let  us  weigh  well  the  probability  or  even 
possibility  of  the  truth  of  his  message, 
earnestness,  a  sincere  love  of  God  and  goodness, 
would  have  recognised  in  the  prophet's  fearful  earnest 
a  proof  of  good  faith,  a  claim  to  consideration.  Un 
biassed  common  sense  would  have  asketi.  What  baa 
Jrrrmiah  to  gain  by  persistence  in  unpopular  teaching  ? 
What  will  t>e  his  reward,  supposing  his  words  come 
true  ?  Is  it  to  be  supposed  that  a  man  whose  woeful 
tidings  are  uttered  in  a  voice  broken  with  sobs,  and 
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interrupted  by  bursts  of  wild  lamentation,  will  look 
with  glad  eyes  upon  destruction  when  it  comes,  if  it 
come  after  all  ?  But  habitual  sin  blinds  as  well  as 
pollutes  the  soul.  And  when  admonition  is  unaccept 
able,  it  breeds  hatred.  The  heart  that  is  not  touched 
by  appeal  becomes  harder  than  it  was  before.  The 
ice  of  indifference  becomes  the  adamant  of  malignant 
opposition.  The  populace  of  Jerusalem,  like  that  of 
more  modern  capitals,  was  enervated  by  ease  and 
luxury,  altogether  given  over  to  the  pursuit  of  wealth 
and  pleasure  as  the  end  of  life.  They  hated  the  man 
who  rebuked  in  the  gate,  and  abhorred  him  that  spoke 
uprightly  (Amos  v.  10).  They  could  not  abide  one 
whose  life  and  labours  were  a  continual  protest  against 
their  own.  And  now  he  had  done  his  best  to  rob 
them  of  their  pleasant  confidence,  to  destroy  the 
delusion  of  their  fool's  paradise.  He  had  burst  into 
the  heathenish  sanctuary  where  they  offered  a  worship 
congenial  to  their  hearts,  and  done  his  best  to  wreck 
their  idols,  and  dash  their  altars  to  the  ground.  He 
had  affirmed  that  the  accredited  oracles  were  all  a  lie, 
that  the  guides  whom  they  blindly  followed  were 
leading  them  to  ruin.  So  the  passive  dislike  of  good 
blazes  out  into  murderous  fury  against  the  good  man 
who  dares  to  be  good  alone  in  the  face  of  a  sinful 
multitude.  That  they  are  made  thoroughly  uneasy  by 
his  message  of  judgment,  that  they  are  more  than  half 
convinced  that  he  is  right,  is  plain  from  the  frantic 
passion  with  which  they  repeat  and  deny  his  words. 
Law  shall  not  perish  from  the  priest,  nor  counsel  from 
the  wise,  nor  the  word  from  the  prophet :  these  things 
cannot,  shall  not  be.  When  people  have  pinned  their 
faith  to  a  false  system — a  system  which  accords  with 
their  worldly  prejudices,  and  flatters  their  ungodly 
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pfide,  and  wink*  at  or  even  sanction*  their  vice* ; 
when  they  have  anchored  their  entire  confidence  upon 
certain  men  and  certain  teaching!  which  are  in  perfect 
harmony  with  their  own  aim*  in  life  and  their  own 
ftelft*h  pfi title,  ti'-nv  thry  arr  not  only  di»turtied  ami 
diitrrsfted  but  oAen  enraged  by  a  demonstration  that 
thry  arr  lulled  in  a  false  security.  And  angrr  of  this 
kind  is  apt  to  be  to  irrational,  that  they  may  think 
to  rscapr  from  the  threatened  evil  by  silencing  its 
prophet.  Comt  *md  Iti  «u  tmtif  Aim  ui/A  tkt  Jemgmtt 
mutt  If  I  «M  not  kfitrkftt  /<>  •»«  v  <•/  Au  i»-«.n/»  '  They  will 
first  grt  rid  of  him,  and  then  forget  hi*  words  of 
warning.  Their  policy  it  no  better  than  that  of  thr 
bird  which  buries  its  head  in  the  sand,  when  its 
pursuers  have  run  it  down ;  an  infatuated  Out  of  sight, 
out  of  mind.  And  Jerrmiah's  recomprnse  for  his  din- 
interested  leal  is  another  conspiracy  against  his  life. 

Once  more  he  lays  his  cause  before  thr  one  impartial 
Judge;  (he  one  Ilcing  who  i»  rxaltcd  atx>\r  all  pn««ion, 
and  therrfore  nees  the  truth  as  it  is. 

"  Hearken  Thou.  ()  Uhrsh.  unto  me. 

And  hrar   I  v.  •  i  th«-  ttxcr  ..(  min**  ad«rrMn<*« 

Should  ml  br  r r,  »m,--..*r,J  tat  good  ? 

Foe  thry  havr  dio«d  ..  |>H  fov  my  lifr . 

Rrmcmbct  my  •Undit>^  brfi«r  Thcr  lo  »j-- jk  if««l  abmil  lh«-w. 

To  turn  («*•  k  Thy  wrath  from  lh«-tn  " 

1  irarken  Thou,  since  ihfv  refuse  to  hearken ;  hear 
both  sides,  and  pronounce  for  the  right  lichold  the 
glaring  contrast  brtwrrn  my  innocence  of  ail  hurtful 
intent,  and  their  clamorous  injustice,  between  my  truth 
and  their  falsehood,  my  prayers  !'  -r  their  salvation  ami 
thrir  outcry  for  my  blood. 

A*  we  read  this  prayer  of  Jeremiah's,  we  are 
reminded  of  thr  very  similar  language  of  the  thirty-fifth 
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and  hundred  and  ninth  psalms,  of  which  he  was  himself 
perhaps  the  author  (see  especially  Ps.  xxxv.  I,  4, 
5,  7,  n,  12;  cix.  2,  5).  We  have  already  partially 
considered  the  moral  aspect  of  such  petitions.  It  is 
necessary  to  bear  in  mind  that  the  prophet  is  speaking 
of  persons  who  have  persistently  rejected  warning,  and 
ridiculed  reproof;  and  now,  in  return  for  his  interces 
sions  on  their  behalf,  are  attempting  his  life,  not  in  a 
sudden  outbreak  of  uncontrollable  fury,  but  with  craft 
and  deliberate  malice,  after  seeking,  apparently,  like 
their  spiritual  successors  in  a  later  age,  to  entrap  him 
into  admissions  that  might  be  construed  as  treason  or 
blasphemy  (Ps.  xxxv.  19-21). 

"  Therefore  give  their  sons  to  the  famine, 
And  pour  them  into  the  hands  of  the  sword  ; 
And  let  their  wives  be  bereaved  and  widows, 
And  let  their  husbands  be  slain  of  Death  ; 
Let  their  young  men  be  stricken  down  of  the  sword  in  the 
battle ! 

"  Let  a  cry  be  heard  from  their  houses, 
When  Thou  bringest  a  troop  upon  them  suddenly  ! 
For  they  digged  a  pit  to  catch  me, 
And  snares  they  hid  for  my  feet. 

"  But  of  Thyself,  lahvah,  Thou  knowest  all  their  plan  against 

me  for  death  ; 

Pardon  Thou  not  their  iniquity, 
And  blot  not  out  their  trespass  from  before  Thee  ; 
But  let  them  be  made  to  stumble  before  Thee, 
In  the  time  of  Thine  anger  deal  Thou  with  them  ! '  " 

The  passage  is  lyrical  in  form  and  expression,  and 
something  must  be  allowed  for  the  fact  in  estimating 
its  precise  significance.  Jeremiah  had  entreated  God 
and  man  that  all  these  things  might  not  come  to  pass. 
Now,  when  the  attitude  of  the  people  towards  his 
message  and  himself  at  last  leaves  no  doubt  that  their 
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obduracy  i*  invinciblr,  in  his  despau  and  distraction 
he  erie*,  lie  it  »n.  then  !  They  arc  bent  on  destruction  . 
let  them  ha  vr  their  will !  Let  the  doom  ovrrtakr  them, 
that  I  havr  laboured  in  vain  to  avert !  With  a  weary 
sigh,  and  a  profound  sense  of  the  ripeness  of  hi* 
country  for  ruin,  he  gives  up  the  struggle  to  save  it 
The  passage  thus  becomes  a  rhetorical  or  poetical 
expression  of  the  prophet's  despairing  recognition  of 
the  inevitable. 

How  vivid  arc  the  touches  with  whkh  he  brings  out 
upon  hi«  canva*  the  horrors  of  war!  in  language  lurid 
with  all  the  colour*  of  destruction,  he  set*  before  us 
the  city  taken  by  »torm,  he  make*  us  hear  the  cry  of 
the  victim*,  a*  house  after  house  is  visited  by  pillage 
and  slaughter.  Hut  stripped  of  its  poetical  form,  all 
this  is  no  more  than  a  concentrated  repetition  of  the 
sentence  which  he  has  over  and  over  again  pronounced 
again*!  Jerusalem  in  the  name  of  lahvah.  The  impre 
catory  manner  of  it  may  be  considered  to  be  simply  a 
stikmn  signification  of  the  speaker's  own  as*ent  and 
approval.  He  recall*  the  sentence,  and  he  aflirms  its 
perfect  consonance  with  his  own  sense  of  justice. 
Morr«>\er  all  these  terrible  things  actually  happened  in 
the  sequel.  J  he  prophet'*  imprecation*  received  the 
Divine  seal  of  accomplishment.  This  fact  alone  seem* 
to  me  to  distinguish  his  prayer  from  a  merely  human 
cry  for  vengeance.  So  far  a*  his  feelings  as  a  man  and 
a  patriot  were  concerned,  we  cannot  doubt  that  he 
would  have  averted  the  catastrophe,  had  that  been 
possible,  by  the  sacrifice  of  his  own  life.  That  indeed 
was  the  object  of  his  entire  ministry.  We  may  call  the 
passage  an  emotional  prediction  ;  and  it  was  probably 
the  predictive  character  of  it  which  led  the  prophet  to 
put  it  on  record. 
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While  we  admit  that  no  Christian  may  ordinarily 
pray  for  the  annihilation  of  any  but  spiritual  enemies, 
we  must  remember  that  no  Christian  can  possibly 
occupy  the  same  peculiar  position  as  a  prophet  of  the 
Old  Covenant ;  and  we  may  fairly  ask  whether  any 
who  may  incline  to  judge  harshly  of  Jeremiah  on  the 
ground  of  passages  like  this,  have  fully  realized  the 
appalling  circumstances  which  wrung  these  prayers 
from  his  cruelly  tortured  heart  ?  We  find  it  hard  to 
forgive  small  personal  slights,  often  less  real  than 
imaginary ;  how  should  we  comport  ourselves  to  persons 
whose  shameless  ingratitude  rewarded  evil  for  good  to 
the  extent  of  seeking  our  lives  ?  Few  would  be  content, 
as  Jeremiah  was,  with  putting  the  cause  in  the  hand 
of  God,  and  abstaining  from  all  attempts  at  personal 
vindication  of  wrongs.  It  surely  betrays  a  failure  of 
imaginative  power  to  realize  the  terrible  difficulties 
which  beset  the  path  of  one  who,  in  a  far  truer  sense 
than  Elijah,  was  left  alone  to  uphold  the  cause  of  true 
religion  in  Israel,  and  not  less,  a  very  inadequate 
knowledge  of  our  own  spiritual  weakness,  when  we  are 
bold  to  censure  or  even  to  apologise  for  the  utterances 
of  Jeremiah. 

The  whole  question  assumes  a  different  aspect,  when 
it  is  noticed  that  the  brief  "  Thus  said  lahvah  !  "  of  the 
next  chapter  (xix.)  virtually  introduces  the  Divine 
reply  to  the  prophet's  prayer.  He  is  now  bidden  to 
foreshow  the  utter  destruction  of  the  Jewish  polity  by 
a  symbolic  act  which  is  even  more  unambiguous  than 
the  language  of  the  prayer.  He  is  to  take  a  common 
earthenware  bottle  (baqbttq,  as  if  "  pour-pour  "  ;  from 
baqaq,  "  to  pour  out "),  and,  accompanied  by  some  of 
the  leading  personages  of  the  capital,  heads  of  families 
and  priests,  to  go  out  of  the  city  to  the  valley  of  ben 
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ilmnom.  and  thrrr.  after  a  aolemn  rrhearsal  of  the 
«  nm«  N  |«rrpet  rated  ««n  that  very  spot  in  th«  name  of 
rrligion,  and  after  predicting  the  ci»nw<jumt  retribu 
tion  which  will  shortly  overtake  the  nation,  hr  is  to 
dash  the  vesMrl  in  piece*  before  his  companions'  eyrft. 
in  token  of  the  utter  and  irreparable  ruin  which  awaits 
their  city  ami  people. 

Having  cnactrd  hit  part  in  lhi»  linking  scene. 
Jerrrnuh  rrturn*  to  the  court  of  the  temple,  and  then- 
repratH  the  tame  terribk  me«»age  in  briefer  term» 
before  all  the  peuple  .  a«kiing  expmaJy  that  it  it  the 
reward  of  their  fttubborn  obstinacy  and  deafness  to 
the  Ihvinr  \x>ke. 

The  prophet's  imprecations  of  evil  thus  appear  to 
have  been  ratified  at  the  time  of  their  conception  by 
the  I>i\ine  voice,  which  spoke  in  the  *t illness  of  his 
after  rrllcxion. 


XII. 

THE  BROKEN    VESSEL— A   SYMBOL    OF  JUDGMENT. 
JEREMIAH  xix. 

r  I  "*HE  result  of  his  former  address,  founded  upon  the 
_L  procedure  of  the  potter,  had  only  been  to  bring 
out  into  clearer  distinctness  the  appalling  extent  of  the 
national  corruption.  It  was  evident  that  Judah  was 
incorrigible,  and  the  Potter's  vessel  must  be  broken 
in  pieces  by  its  Maker. 

Thus  said  lahvah  :  Go  and  buy  a  bottle  (baqbilq,  as  if 
"  a  pour-pour  " ;  the  meaning  is  alluded  to  in  the  first 
word  of  ver.  7  :  ubaqqothi,  "  and  I  will  pour  out ")  of  a 
moulder  of  pottery  (so  the  accents  ;  but  perhaps  the  Vul 
gate  is  right:  "  lagunculam  figuli  testeam,"  "a  potter's 
earthen  vessel,"  A.V. ;  lit.  a  potter's  bottle,  viz.,  earthen 
ware),  and  (take:  LXX.  rightly  adds)  some  of  the  elders 
of  the  people  and  of  the  elders  of  the  priests,  and  go  out 
into  the  valley  of  ben  Hinnom  at  the  entry  of  the  Pottery 
Gate  (a  postern,  where  broken  earthenware  and  rubbish 
were  shot  forth  into  the  valley  :  the  term  is  connected 
with  that  for  "pottery,"  ver.  I,  which  is  the  same  as 
that  in  Job  ii.  8),  and  cry  there  the  words  that  I  sliall 
speak  unto  thee, — Jeremiah  does  not  pause  here,  to 
relate  how  he  followed  the  Divine  impulse,  but  goes 
on  at  once  to  communicate  the  tenor  of  the  Divine 
"  words  "  ;  a  circumstance  which  points  to  the  fact  that 
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only  written    some    time  after    the 
which    it    record*  .     «»w«/    «tv 
ami 
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it,  AM  «"«rrs  iA<// 
we  Mippo*e,  *•»  *rrtn*  likrly,  that  thit  xries  of  ora«  lr» 
(  xvui  -&&>  belongs  to  the  rngn  of  Jehuiachm,  the 
exprr»Mon  "  king*  of  Judah  "  may  denote  that  king  and 
the  quern  mother.  Another  vtew  u  that  the  king*  of 
Judah  in  general  arr  addrr*«ed  "  *%  an  indefinite  claaa 
of  peraonft,"  here  and  eltrwhrre  (xvii  Jo.  xni.  4  . 
because  the  pruf>het  dxl  not  wiitr  thr  main  portion  of 
hu  book  until  after  the  uege  of  Jeru«alero  (Kwald). 
'Che  announcement  <«|  this  veric  i»  quoted  by  the 
compiler  of  King*  in  relation  to  the  crime*  of  king 
Mana**eh  (J  King*  xxi.  12). 

AVuiww  fji.it  ihf\  f.-im-'i-  M,  ,  lift!/  imtdf  lAi*  fJita 
thm*fi  —  alirnateti  it  Irom  lahvah  by  conM-cratiny  it 
to  "  *lrangr  g<xi*  "  ;  or  a*  the  Targum  and  Syriac, 
"  polluted  "  it  —  tfW  bum!  HUSH*  IkttttH  to  otktr 
Hfiihtr  liif\  mor  Ikrtr  falkfr*  insu  (  x  vi.  1  3)  ; 

of  Ju.iitii  ./i«/  /*//  /Ai«  /k/«r«-  cri/A  MkW  o/ 
(*o  the  I.  XX.  "  Nor  the  king*  of  Judah  "  gives  a 
poor  *cn*e;  they  are  included  in  the  pmeding  phrase), 
.i«./  Am//  £A*  txniioJti  liaal  (  I  ligh-  places  of  Uaal  ;  a  proper 
name,  Josh.  xiii.  I"),  to  bum  Ikfir  50**  in  Uu  /tnr,  [at 
buntl-0/rnitgs  to  tkt  Hattl  .  I  XX  omiu.  and  it  te 
wanting,  vii.  31,  xxxii.  3$.  It  may  be  a  glo*a,  but  is 
probably  genuine,  as  therr  are  slight  variations  in  each 
|tas*agr  j,  a-Ai<A  /  commumdtJ  mot,  [NOT  sftakt  :  LXX. 
omitAj,  Httlktr  cant*  if  mlo  .\f-.  ntittJ:  tk*nr/orr,  btkoUdav* 
art  coming,  .wi«/A  /<fAt«iA,  u-Jisn  tJits  f^a<t  :«•///  MO  mart  bi 
luf>iul  and  miu\  uj  bt*  Hi*****  but  Uu  I'aUfy 
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of  Slaughter !  \_and  in  TopJiet  shall  they  bury,  so  that 
there  be — remain — no  room  to  bury  !  This  clause,  pre 
served  at  the  end  of  ver.  n,  but  omitted  there  by  the 
LXX.,  probably  belongs  here  :  see  vii.  42].  And  I 
will  pour  out  (ver.  I  ;  Isa.  xix.  3)  the  counsel  ofjudah 
and  Jerusalem  in  this  place — that  is,  I  will  empty  the 
land  of  all  wisdom  and  resourcefulness,  as  one  empties 
a  bottle  of  its  water,  so  that  the  heads  of  the  state  shall 
be  powerless  to  devise  any  effectual  scheme  of  defence 
in  the  face  of  calamity  (cf.  xiii.  1 3) — and  I  will  cause 
them  to  fall  by  the  sword  "  before  their  enemies  "  (Deut. 
xxviii.  25),  and  by  the  hand  of  them  that  seek  their  life  ; 
and  I  will  make  "  their  carcases  food  unto  the  birds  of  the 
air  and  the  beasts  of  the  earth  "  (Deut.  xxviii.  26  ;  chap, 
vii.  33,  xvi.  4).  And  I  will  set  this  city  "for  an  astonish 
ment"  (Deut.  xxviii.  37)  and  a  hissing  (xviii.  16)  ;  every 
one  that  passeth  by  her  shall  be  astonished  and  hiss  at  all 
her  "  strokes  "  (xlix.  17,  1.  13)  or  "plagues  "  (Deut.  xxviii. 
59).  And  I  will  cause  them  to  "  eat  the  flesh  of  their  sons 
and  the  flesh  of  their  daughters"  and  each  the  flesh  of  his 
fellow  shall  they  eat — "  in  the  stress  and  the  straitness 
wherewith  their  enemies"  and  they  that  seek  their  life 
tl  shall  straiten  them."  It  will  be  seen  from  the  references 
that  the  Deuteronomic  colouring  of  these  closing  threats 
(vv.  7-9)  is  very  strong,  the  last  verse  being  practi 
cally  a  quotation  (Deut.  xxviii.  53).  The  effect  of  the 
whole  oracle  would  thus  be  to  suggest  that  the  terrible 
sanctions  of  the  sacred  Law  would  not  remain  inopera 
tive  ;  but  that  the  shameless  violation  of  the  solemn 
covenant  under  Josiah,  by  which  the  nation  undertook 
to  observe  the  code  of  Deuteronomy,  would  soon  be 
visited  with  the  retributive  calamities  so  vividly  fore 
shadowed  in  that  book. 

And  break  thou  the  bottle,  to  the  eyes  of  the  men  that 


Sabaolk  ;  So  u-tll  I  hrrak  tkt*  f*e»f-U  am/  /Ai»  »;/v.  «i*  >  >•.< 
hrrakflk  I  lie  f*>tlti\  rv*W  %o  thai  il  (annul  ht  numifti 
again  !  /Au»  a-i/7  I  oo  to  tmu  fjoct,  tailn  /«tAt«iA.  .!»;•/ 
lu  /AV  iHhnbiiitnt*  ikfrrof,  anJ  makt  (  mlin.  con»tr.  **  in 
xvu.  to,  continuing  the  mood  ant)  prrwin  of  the  pre- 
crtiing  verb  ;  which  i«  pmperly  a  function  of  the  infin. 
ahaol.  as  in  ver.  13)  MM  o/y  hkt  a  Tofiktl  -make  it 
onr  hugr  alur  of  human  Mchttcc,  a  burning-place 
for  tfaousaodt  of  human  victim*.  And  ikt  Anon  <•/ 
Jtf*t+lfm,  tfW  l4r  Ao«<w»  o/  /A«-  ITIM.O  of  Jiulak  -ihe 
palacr  of  David  and  Solomon,  in  which  king  aArr 
king  had  mgnrtj.  and  "done  the  rvil  in  lahvah'* 
cyr\"  -*A.i//  Arruffir  Air  Mr  /laor  o/  Jft*  Ao/^/.  Mr 
nn  .'  rtvN  <i//  /Ar  AOM.WS  M/OM  aW  rwj^s  a/  arAn  A 
«/  »n<en«  nnlo  all  ikt  A<M/  o/  ktavr*.  «W  /tottfW 
mg%  (libationt  of  wine  and  honey)  ***>  o/Avr 
So  the  Hrb.  puiutu.it;  r>,  which  ircm*  to  give 
ry  good  tentr.  The  princifial  hou»e«,  thoae  of  the 
king*  and  grandee*,  are  called  "  the  defUed,"  because 
their  roof*  r*prcially  have  been  polluted  with  tdolatrou* 
ritrs.  (he  Uut  cUuv  of  the  ver*e  explain*  the  epithet, 
which  might  havr  been  rrferred  to  "the  king*  of  Judah," 
had  it  preceded  "  like  the  place  of  the  Tophet."  The 
houM>»  were  not  to  become  "defiled";  they  were  already 
•o,  past  all  cleanting  ;  they  were  to  be  destroyed  with 
fire,  and  in  their  destruction  to  become  the  Tophet  or 
•acrincial  pyre  of  thrir  inhabitant*.  We  need  not. 
therefore,  read  Tofikuh.  after  l*a.  xxx.  33.  a*  I  at  first 
thought  of  doing,  to  find  afterward*  that  Kwald  had 
already  suggested  it.  The  term  rendered  "  even  all,"  i* 
ht.  "unto  all,"  that  i*.  "including  all";  cf.  E/ek.  xliv.9).1 

'  I.  XX.  •»•  r«rr  4a>A«p««Av  a»fwr  MMkc*  it  pm^Mt  tluil  they 

wICCOC    »!.<•!.    «<rutd    frj.f.  -.«  :.!     2lt^C»    "<icfl\W4." 


a  ve 


402  THE   PROPHECIES   OF  JEREMIAH. 

The  command  and  break  thou  the  bottle  .  .  .  and 
say  unto  them  .  .  .  compared  with  that  of  ver.  2,  and 
cry  there  the  words  that  I  shall  speak  unto  thee  !  seems 
to  indicate  the  proper  point  of  view  from  which  the 
whole  piece  is  to  be  regarded.  Jeremiah  is  recalling 
and  describing  a  particular  episode  in  his  past  ministry  ; 
and  he  includes  the  whole  of  it,  with  the  attendant 
circumstances  and  all  that  he  said,  first  to  the  elders 
in  the  vale  of  ben  Hinnom,  and  then  to  the  people 
assembled  in  the  temple,  under  the  comprehensive 
Thus  said  lahvah  !  with  which  he  begins  his  narrative. 
In  other  words,  he  affirms  that  he  was  throughout 
the  entire  occurrence  guided  by  the  impulses  of  the 
Spirit  of  God.  It  is  very  possible  that  the  longer 
first  address  (vv.  2-9)  really  gives  the  substance  of 
what  he  said  to  the  people  in  the  temple  on  his 
return  from  the  valley,  which  is  merely  summarized 
in  verse  15. 

And  Jeremiah  came  in — into  the  temple — from  the 
Tophet,  whither  lahvah  had  sent  him  to  prophesy,  and 
took  his  stand  in  the  court  of  lahvah 's  House,  and  said 
unto  all  the  people :  Thus  said  lahvah  Sabaoth  Israel's 
God ;  Lo,  I  am  about  to  bring  upon  (ver.  3)  this  city  and 
upon  all  her  cities  [and  upon  her  villages :  LXX.  adds] 
all  the  evil  that  I  have  spoken  concerning  her ;  because 
they  stiffened  their  neck  (vii.  26),  not  to  hear  My  words  ! 
In  this  apparent  epitome  of  His  discourse  to  the  people 
in  the  temple,  the  prophet  seems  to  sum  up  all  his 
past  labours,  in  view  of  an  impending  crisis.  "All  the 
evil "  spoken  hitherto  concerning  Jerusalem  is  upon 
the  point  of  being  accomplished  (cf.  xxv.  3). 

In  reviewing  the  entire  oracle,  we  may  note  as  in 
former  instances,  the  care  with  which  all  the  circum 
stances  of  the  symbolical  action  are  chosen,  in  order 
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to  enhance  the  effect  of  it  upon  the  mind*  of  the 
witnCMes.  Thr  Oriental  mind  delight*  in  everything 
that  partake-*  of  the  nature  of  an  enigma ;  it  love*  to 
be  callrd  upon  to  unravel  the  meaning  of  dark  sentence*, 
and  to  disentangle  the  wisdom  wrapped  up  in  riddling 
words  and  vignitteant  action*.  It  would  have  found 
eloquence  in  Tarquin's  un*poken  answer  to  hi*  ton's: 
OWMenger.  "  Rex  velut  deliberabundu*  in  hortum 
irtiium  tranftit.  Mtjucnte  nuncio  lilu :  ibi  inambulan* 
tacitu*  »umma  papaverum  capita  dicitur  baculo  decus- 
•isae"  (Liv.  i.  54}.  No  doubt  Jeremiah'*  companioat 
would  watch  hi*  ever)*  step,  and  would  not  miss  the 
fact  that  he  carried  hit  eanhenware  vessel  out  of  the 
city  by  the  "  Sherd  Gate."  Here  was  a  vessel  yet 
whole,  trratrd  a*  though  it  were  already  a  shattered 
he.!}'  «-f  (raiment*  !  Thry  would  be  prepared  for  the 
oracle  in  the  valley. 

It  i*  worth  while,  by  the  way,  to  notice  who  thoar 
ounpiniotn  were.  They  were  certain  of  "  the  elder* 
of  the  people "  and  of  the  "  the  elder*  of  the  priest*,** 
Jeremiah,  it  trrms,  was  no  wild  revolutionary  dteamer 
and  %*  hrmrr.  whose  hand  and  voice  were  again»t  all 
e*tabli*hed  authunty  in  Church  and  State.  Thi*  was 
not  the  character  of  the  I  lebrew  propheU  in  general, 
though  ftome  writers  have  conceived  thu*  of  them. 
There  is  no  evidence  that  Jeremiah  ever  sought  to 
divrst  himielf  of  the  duties  and  privileges  of  hi»  heredi 
tary  priothood  ;  or  that  he  looked  upon  the  monarchy 
•nd  the  priestly  guild*  and  the  entire  toctal  organi*a- 
tion  of  Israel,  as  other  than  institutions  divinely 
originated  and  divinely  preserved  through  all  the  age* 
of  the  national  history  He  did  not  believe  that  man 
created  the*e  institutions  though  expciience  taught 
him  that  man  might  ai»u*r  and  {x-rvert  them  from  their 
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lawful  uses.  His  aim  was  always  to  reform,  to  restore, 
to  lead  the  people  back  to  "  the  old  paths  "  of  primi 
tive  simplicity  and  rectitude ;  not  to  abolish  hereditary 
institutions,  and  substitute  for  the  order  which  had 
become  an  integral  part  of  the  national  life,  some  brand- 
new  constitution  which  had  never  been  tried,  and  would 
be  no  more  likely  to  fit  the  body  corporate  than  the 
armour  of  Saul  fitted  the  free  limbs  of  the  young 
shepherd  who  was  to  slay  Goliath. 

The  prophets  never  called  for  the  abolition  of  those 
laws  and  customs,  civil  and  ecclesiastical,  which  were 
the  very  framework  of  the  state,  and  the  pillars  of  the 
social  edifice.  They  did  not  cry,  "  Down  with  kings 
and  priests ! "  but  to  both  kings  and  priests  they  cried, 
"  Hear  ye  lahvah's  word  !  "  And  all  experience  proves 
that  they  were  right.  Paper  constitutions  have  never 
yet  redeemed  a  nation  from  its  vices,  nor  delivered  a 
community  from  the  impotence  and  the  decay  which 
are  the  inevitable  fruits  of  moral  corruption.  Arbitrary 
legislative  changes  will  not  alter  the  inward  condition 
of  a  people ;  covetousness  and  hypocrisy,  pride  and 
selfishness,  intemperance  and  uncleanness  and  cruelty, 
may  be  as  rampant  in  a  commonwealth  as  in  a 
kingdom. 

The  contents  of  the  oracle  are  much  what  we  have 
had  many  times  already.  The  chief  difference  lies  in 
a  calm  definiteness  of  assurance,  a  tone  of  distinct 
certitude,  as  though  the  end  were  so  near  at  hand,  as 
to  leave  no  room  for  doubt  or  hesitation.  And  this 
difference  is  fittingly  and  impressively  suggested  by 
the  particular  symbol  chosen — the  shattering  of  an 
earthenware  vessel,  beyond  the  possibility  of  repair. 
The  direct  mention  of  the  king  of  Babylon  and  the 
Babylonian  captivity,  in  the  sequel  (chap,  xx.),  points 
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to  the  presence  of  a  Babylonian  invasion,  probably  that 
which  ended  with  thr  exile  of  Jrconuh  ami  thr  chief 
rili/eni  of  jeruftalcm. 

The  fatal  tin,  from  which  tin-  oracle  start*  and  to 
whirh  it  return*.  is  forsaking  lahvah,  ami  making  the 
city  of  Hi*  choice  "  »trange"  ID  Kim,  that  is.  hateful 
and  unclean,  by  •  ••nu«  t  with  foreign  and  bl«»*Jy  auper- 
Mitions,  which  were  evrn  falsely  declared  by  their 
promoter*  tu  be  |>lea*jng  to  lahvmh,  the  Avenger  of 
innocent  M«««r  (chap.  vii.  31  >,  The  punishment 
cofTr»|iond*  to  the  oflrnce.  Phe  ivamtur*  of  blood 
will  be  requited  with  blood,  »hed  in  torrents  on  the 
v«  ry  *|M>t  w hich  had  brcn  *o  foully  polluted ;  they  who 
had  not  *cruplcd  to  »lay  ti.nr  children  for  the  *achfice, 
were  to  tlay  them  again  for  food  under  the  fttrcM  of 
•kge  and  famine  ;  the  city  and  it*  hou*e«,  defiled  with 
the  foreign  wormhip*,  will  becr»me  one  vast  Molech-firr 
(xxxii.  3$X  in  which  all  will  peri*h  togvther. 

It  may  ttrikc  a  mrxiern  reader  that  there  i*  •omething 
irpuUive  and  cold-blooded  in  thi*  detailed  enumeration 
of  appalling  h« >rror*  Rut  not  only  i»  it  the  ca*e  that 
Jerrmiah  u  quoting  from  the  Hook  of  the  Law,  at  a 
time  whrn,  to  an  unprejudiced  ryr,  there  wa*  every 
likrlihcMxi  that  the  course  of  event*  would  verify  hi* 
dark  foreboding* ;  in  the  dreadful  experience  of  those 
time*  *uch  incident*  a*  thoie  mentioned  (vcr.  9)  were 
familiar  cxrurrence*  in  the  obstinate  defence  and  pro 
tracted  tcuflfering*  of  beleaguered  citic*.  The  ptophrt. 
therefore,  timply  a/tirm*  that  ob*tinatc  per*i!%tence  in 
following  their  own  counsel*  and  rejecting  the  higher 
guidance  will  bring  upon  the  nation  it*  irretrievable 
ruin.  We  know  that  in  the  U*t  aiege  he  did  hi* 
utmost  to  prevent  the  occurrence  of  these  unnatural 
honor*  by  urging  surrender  .  but  then,  a*  always. 
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the  people  "stiffened  their  neck,  not  to  hear  lahvah's 
words." 

Jeremiah  knew  his  countrymen  well.  No  phrase 
could  have  better  described  the  resolute  obstinacy  of 
the  national  character.  How  were  the  headstrong 
self-will,  the  inveterate  sensuality,  the  blind  tenacity 
of  fanatical  and  non-moral  conceptions  which  charac 
terized  this  people,  to  be  purified  and  made  serviceable 
in  the  interests  of  true  religion,  except  by  means  of  the 
fiery  ordeal  which  all  the  prophets  foresaw  and  fore 
told?  As  we  have  seen,  polytheism  exercised  upon 
the  popular  mind  a  spell  which  we  can  hardly  com 
prehend  from  our  modern  point  of  view  ;  a  polytheism 
foul  and  murderous,  which  violated  the  tenderest 
affections  of  our  nature  by  demanding  of  the  father 
the  sacrifice  of  his  child,  and  violated  the  very  instinct 
of  natural  purity  by  the  shameless  indulgence  of  its 
worship.  It  was  a  consecration  of  lust  and  cruelty, — 
that  worship  of  Molech,  those  rites  of  the  Baals  and 
Asheras.  Meagre  and  monotonous  as  the  sacred  records 
may  on  these  heads  appear  to  be,  their  witness  is 
supplemented  by  other  sources,  by  the  monuments  of 
Babylon  and  Phenicia. 

It  is  hard  to  see  how  the  religious  instinct  of  men 
in  this  peculiar  stage  of  belief  and  practice  was  to 
be  enlightened  and  purified  in  any  other  way  than  the 
actual  course  of  Providence.  What  arguments  can  be 
imagined  that  would  have  appealed  to  minds  which 
found  a  fatal  fascination,  nay,  we  must  suppose  an 
intense  satisfaction,  in  rites  so  hideous  that  one  durst 
not  even  describe  them ;  minds  to  which  the  lofty 
monotheism  of  Amos,  the  splendid  eloquence  of  an 
Isaiah,  the  plaintive  lyrical  strain  of  a  Jeremiah,  ap 
pealed  in  vain  ?  Appeals  to  the  order  of  the  world,  to 
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thr  wonden  of  organic  life,  were  lost  upon  minds  which 
made  gods  of  the  most  obvious  subjects  of  that  order, 
the  tun,  moon,  and  stars  ;  which  even  personified  and 
adored  the  physical  principle  whereby  the  succession 
of  life  after  life  is  |«rpetuatcd 

Nothing  short  of  the  perception  thai  itu  wont  of  tiu 
pn>p/i<t\  JssW  com*  *t>  /va*«.  the  recognition,  therefore, 
that  the  prophetic  idea  of  God  was  the  true  idea,  could 
have  succeeded  in  keeping  the  remnant  of  Judah  safe 
from  the  contagion  of  surrounding  heathenism  in  the 
land  of  their  exile,  and  in  radically  transforming  once 
for  all  the  rrligxm*  tendencies  of  the  Jewish  race. 

In  Jeremiah's  view,  the  heinousnc**  of  Judah's  idol- 
airy  i«  heightened  by  the  consideration  that  the  gods 
of  their  choice  are  gods  "  whom  neither  they  nor  their 
fathers  knew"  (ver.  4)  The  kings  Ahax,  Manasseh, 
Ani'-n,  had  introduced  novel  nte»,  and  departed  from 
"the  old  path*  "  more  ilecidedly  than  any  of  their  pre- 
ileoessor*.  In  this  connexion,  we  may  remember  that, 
while  modern  Komi»h  controversialists  do  not  scruple 
to  accuse  the  Church  of  this  country  of  having  unlaw 
fully  innovated  at  the  Reformation,  the  Anglican  appeal 
baa  always  been  to  Scripture  and  primitive  antiquity. 
Such,  too,  was  the  appeal  of  the  prophets  ( I los.  vi.  I,  7, 
xi  i  ;  Jer.  ti.  2,  vi.  16,  *i.  3).  It  is  Che  glory  of  our 
Church,  a  glory  of  which  neither  the  lies  of  Jesuits 
nor  the  envy  of  the  sectaries  can  rob  her,  that  she 
returned  to  "  the  old  paths,"  boldly  overleaping  the 
dark  ages  of  metiirval  ignorance,  imposture,  and  cor 
ruption,  and  planting  her  foot  firmly  upon  the  rock 
of  apostolic  practice  and  the  consent  of  the  undivided 
Church. 

Disunion   among  Christian*  is  a  sore  evil,  but  union 
in  tin    mauiiciuncc  and  propaganda  of  falsehood  is  a 
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worse  ;  and  the  guilt  of  disunion  lies  at  the  door  of  that 
system  which  abused  its  authority  to  crush  out  legiti 
mate  freedom  of  thought,  to  retard  the  advancement 
of  learning,  and  to  establish  those  monstrous  innova 
tions  in  doctrine  and  worship,  which  subtle  dialecticians 
may  prove  to  their  own  satisfaction  to  be  innocent 
and  non-idolatrous  in  essence  and  intention,  though 
all  the  world  can  see  that  in  practice  they  are  grossly 
idolatrous.  God  preserve  England  from  that  toleration 
of  serious  error,  which  is  so  easy  to  sceptical  indifference  ! 
God  preserve  her  from  lending  an  ear  to  the  siren 
voices  that  would  seduce  her  to  yield  her  hard-won 
independence,  her  noble  freedom,  her  manly  rational 
piety,  to  the  unhistorical  and  unscriptural  claims  of  the 
Papacy ! 

If  we  reverence  those  Scriptures  of  the  Old  Testa 
ment  to  which  our  Lord  and  His  Apostles  made  their 
constant  appeal,  we  shall  keep  steadily  before  our  minds 
the  fact  that,  in  the  estimation  of  a  prophet  like  Jere 
miah,  the  sin  of  sins,  the  sin  that  involved  the  ruin 
of  Israel  and  Judah,  was  the  sin  of  associating  other 
objects  of  worship  with  the  One  Only  God.  The 
temptation  is  peculiarly  strong  to  some  natures.  The 
continual  relapse  of  ancient  Israel  is  not  so  great  a 
wonder  to  those  of  us  who  have  any  knowledge  of 
mankind,  and  who  can  observe  what  is  passing  around 
them  at  the  present  day.  It  is  the  severe  demand  of 
God's  holy  law,  which  makes  men  cast  about  for  some 
plausible  compromise — it  is  that  demand  which  also 
makes  them  yearn  after  some  intermediary  power, 
whose  compassion  will  be  less  subject  to  considerations 
of  justice,  whom  prayers  and  entreaties  and  presents 
may  overcome,  and  induce  to  wink  at  unrepented  sin. 
In  an  age  of  unsettlement,  the  more  daring  spirits  will 
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l>r  prone  lo  ftilenre  ihcir  inconvenient  irruplca  by  runn 
ing  into  atheitm,  while  the  more  timki  may  take  refuge 
in  Popery.  "  For  to  disown  a  Moral  Governour,  or  to 
admit  that  any  observance*  of  »uper*tilion  ran  rclca*r 
men  from  the  duly  of  obeying  Him,  equally  »rrve»  the 
purptm-  of  thane,  who  resolve  lo  be  a*  wicked  a»  they 
dare,  or  a»  little  virtuou*  a*  they  ran."  ( Hp.  Hind) 

I  hen.  t'»  .  there  i»  the  glory  of  the  taint*  and  ang«U 
of  (iod  How  ran  frail  man  refuse  to  bow  before  the 
viftton  of  thrir  power  and  «plendour,  a»  they  Mand,  the 
royal  rhildren  of  the  King  of  king*,  around  the  heavenly 
throne,  drathli  HH,  radiant  with  love  and  j«-y  and  purity. 
exaltetl  far  above  all  human  weaknr**  ami  human 
Borrows  ?  If  the  holy  angeb  arc  "  miniktering  spirit*," 
why  not  the  entire  community  of  the  Bleated  ?  And 
what  i»  to  hinder  u%  from  raating  oumclve*  at  the  fert 
of  Mint  or  angrl,  fine'*  own  appointed  guardian,  or 
•  li  -sen  heljwr  ?  1  »t  good  George  Herbert  answer  for 
us  all. 

•oh  ijlanou*  «pini«.  who  «(lrr  all  your  l» 
Sr«-  thr  Mncjoth  tare  ••(  (M»|.  without  *  frown. 
Or  •thrt  commatMk . 

\\'J-rrr  r^rr>-  t^ir   i«  kmj;    4:  '1  h4t'    l.i*  flown. 

1 1  ncX  >ij««n  hm  hrad.  y«-t  in  hi*  lutxU 

"  Sol  «ml  of  envy  t#  main  :•-.*•••  <^ 
Do  I  f<>rbraf  l»  crarr  yt>ur  tprruil  awL 

I  wtxild  addras 

My  tonr>  to  ihor  tno»t  ^U'lh.  Mr«»r«|  Maid. 
And  M<rth«f  «.|  my  Cmd.  in  my  dtstrr>«« 
•  •••••• 

-  Hut  DOW.  (alas!)  I  dare  not,  for  our  King. 
Whom  we  do  all  jointly  adorr  and  prai«r. 

Bid*  no  »urh  ilunu 
And  \\hrr.   Hi*  |>|r«»uf<r  no  injunction  by*. 
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"  All  worship  is  prerogative,  and  a  flower 
Of  His  rich  crown,  from  whom  lies  no  appeal 

At  the  last  hour  : 

Therefore  we  dare  not  from  His  garland  steal, 
To  make  a  posy  for  inferior  power." 

In  this  sense  also,  as  in  many  others,  the  warning  of 
St.  John  applies : 

LITTLE    CHILDREN,    KEEP    YOURSELVES    FROM    IDOLS  ! 


XIII. 


*"¥  "*HK  prophet  hat  now  to  rndurr  something  m»re 
1  than  a  sci»rnful  rejection  of  hi*  message,  sfi*/ 
/'iH/uAur  ATM  Itnmtr  thf  f-ri»  ^1  ikt  u«»>  <k»tf  offtftr  in  iht 
AOMW  </  /.lA:  .i/i  )  /!««»/ . //"»-"«••<»/'«  f>n-fht\\inj;  tlu*  n**n&. 
And  /'.;/:./:«'  -»»•-  .v  Jrrrmnth  ikt  frvfAft  and  fit  I  him 
in  thf  *iatks,  nVin A  itvrr  tw  //!«•  *ff*r  ffalf  of  /ifn;.imtn 
m  Mr  A.IMW  «>/  Iiiir.ith  I.iLr  ihr  (Hint  of  Hcthrl,  who 
abruptly  put  an  end  to  the  prraching  of  Atno*  in  the 
royal  »anctuary,  I'ashchur  »u«)cirnly  intrrfcrrs,  Appa 
rently  before  Jeremiah  ha»  fini»heti  hi«  addreM  to  the 
people ;  ami  enraged  At  the  tenour  of  hi*  word*,  he 
cause*  him  "  Jen-miah  Ikt pn>pktt" a*  it  it  significantly 
atUirtl,  to  indicate  the  sacrilege  «>f  the  act  to  be  bratrn 
in  the  cruel  Pattern  manner  on  the  tolet  of  the  feet, 
inflicting  prutubly  the  full  number  of  !'•  rty  blow*  |*  r- 
mitt«d  by  the  Law  (I>eut.)(  and  thru  leaving  him.  in  hit 
agony  of  mind  and  body,  fast  bound  in  "  the  ttockt." 
For  the  remainder  of  that  day  and  all  night  long  the 
prophet  »at  there  in  the  gate,  at  first  exposed  to  the 
taunU  and  jeem  of  his  advrrsahcn  and  the  rabble  of 
their  followers,  and  as  the  weary  hours  slowly  crept  on, 
becoming  |>ainiully  cramped  in  his  limb*  by  the  bar- 
baruus  machine  which  held  hi&  hands  and  feet  near 
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together,  and  bent  his  body  double.  This  cruel  punish 
ment  seems  to  have  been  the  customary  mode  of  dealing 
with  such  as  were  accounted  false  prophets  by  the 
authorities.  It  was  the  treatment  which  Hanani 
endured  in  return  for  his  warning  to  king  Asa  (2 
Chron.  xvi.  10),  some  three  centuries  earlier  than 
Jeremiah's  time  ;  and  a  few  years  later  in  our  prophet's 
history,  an  attempt  was  made  to  enforce  it  again  in 
his  case  (Jer.  xxix.  26).  Thus,  like  the  holy  apostles 
of  our  Lord,  was  Jeremiah  "counted  worthy  to  suffer 
shame"  for  the  Name  in  which  he  spoke  (Acts  v.  40, 
41) ;  and  like  Paul  and  Silas  at  Philippi,  after  enduring 
"  many  stripes "  his  feet  were  "  made  fast  in  the 
stocks"  (Acts  xvi.  23,  24).  The  message  of  Jeremiah 
was  a  message  of  judgment,  that  of  the  apostles  was  a 
message  of  forgiveness ;  and  both  met  with  the  same 
response  from  a  world  whose  heart  was  estranged  from 
God.  The  heart  that  loves  its  own  way,  is  only  at  ease 
when  it  can  forget  God.  Any  reminder  of  His  Presence, 
of  His  perpetual  activity  in  mercy  and  judgment,  is 
unwelcome,  and  makes  its  authors  odious.  From  the  out 
set,  transgressors  of  the  Divine  law  have  sought  to  hide 
among  the  trees  of  the  garden — in  the  engrossing  pursuits 
and  pleasures  of  life — from  the  Presence  of  God. 

Pashchur's  object  was  not  to  destroy  Jeremiah,  but 
to  break  his  spirit,  and  discredit  him  with  the  multi 
tude,  and  so  silence  him  for  ever.  But  in  this  expecta 
tion  he  was  as  signally  disappointed  as  his  successor 
was  in  the  case  of  St.  Peter  (Acts  v.  24,  29).  Now  as 
then,  God's  messenger  could  not  be  turned  from  his 
conviction  that  we  ought  to  obey  God  rather  than  men. 
And  as  he  sat  alone  in  his  intolerable  anguish,  brooding 
over  his  shameful  wrongs,  and  despairing  of  redress, 
a  Divine  Word  came  in  the  stillness  of  night  to  this 
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stoats/  attd  Jfmntak  said  unto  Aim,  .\\>t  /' 
as  if  •'  Glad  ami  free  "  bmi  .lAi^r-m/ wiAiA  -  Frar  on 
every  side  " — katk  lahvth  tallrd  llty  namf  '  Sharpened 
with  miftrry.  the  seer's  rye  pierces  through  the  shows 
of  life,  and  discerns  the  grim  contrast  of  truth  and 
appearance.  Before  him  stand*  lhi»  jjrr.it  man,  clothed 
with  all  the  dignity  of  high  office,  and  able  to  destroy 
him  with  a  word  ;  but  I  ah  van'*  prophet  doet  DOC  quail 
befurr  abuaed  authority.  He  »ee*  the  »word  »u»pendeti 
by  a  hair  over  the  head  of  this  haughty  and  super 
cilious  official  ;  and  he  realties  the  solemn  irony  of 
circumstance,  which  has  connected  a  name  suggestive 
of  gladness  and  freedom  with  a  man  destined  to  become 
the  thrall  of  perpetual  terrors,  /or  tktu  katk  Imkvak 
MI/</:  La,  I  am  about  to  nmi-f  ihtf  a  /Vdr  to  thrift/  and  to 
all  Iky  Anrr* .  and  /Anr  teill  fall  by  lit*  zteont  of  lJu-ir 
/of*.  uJti/f  thin*  rye*  look  on  !  This  "  glad  and  free  " 
persecutor,  wantoning  in  the  abuse  •  f  power,  blindly 
fearless  of  the  future,  is  not  doomed  to  be  slain  out 
•  •:  hand  .  a  hravtrr  fair  in  in  stow  for  hint,  a  fate  ntY- 


,l,  ,»%yn*n    *.    ^    »?<jf    /M*i 

tic  at  CAM,**  -to  rart,"  (whtrti  camtt  IM-A.TU  to  (h«  tlcbrrw  root). 
The   Armbtc   verb    mr*n%    "  Ihc    place   «•»    roony,   wMlc.    Maple"; 

•  T       «#   -  (rrr  (ro«n  .h»t/r*«  or  BMrmnMSS  of  muni"    Ttas 


I'i^h.  hu»  »"c»«c."  "  lr*»qutlhty.~  And  t«  tmamj  like  A»  hU 
"•  lapiul.'  (l.XX  PMhrhor).  Bat  ih«-  name  mi^M  rrmtnd  a 
llrbrrw  <rfu»e  too*  nt  '  to  W»p,~  -prmnce,"  Jcr.  I.  ll.aad  Tl  -^nw" 
(plur.  '.nl>  X  »»  if  u  were  A  mapoaad  o<  /sjJb  *ad  r4.»  ••  (.!*.!  and 
frrr  :  "  rl  the  l.XX.  \  .  .»!  -.j!i...->  ll*f\<^f.  1  think  th»%  poyutar 
p»*h  »  <bor  i%  pruti«bly  wrh^i  Jnrau*h  thought  •( 
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figured  and  foreshadowed  by  his  present  sins.  His 
proud  confidence  is  to  give  place  to  a  haunting  sense 
of  danger  and  insecurity  ;  he  is  to  see  his  followers 
perish  one  after  another,  and  evermore  to  be  expecting 
the  same  end  for  himself :  while  the  freedom  which  he 
has  enjoyed  and  abused  so  long,  is  to  be  exchanged 
for  a  lifelong  captivity  in  a  foreign  land.  And  all  Judah 
will  I  give  into  the  hand  of  the  king  of  Babylon,  and  he 
will  transport  them  to  Babylon,  and  smite  them  with  the 
sword.  And  I  will  give  all  the  store  of  this  city — the 
hoarded  wealth  of  all  sorts,  which  constitutes  its  strength 
and  reserve  force — and  all  the  gain  thereof- — the  produce 
of  labour — and  all  the  value  thereof — things  rare  and 
precious  of  every  kind,  works  of  the  carver's  and  the 
goldsmith's  and  the  potter's  and  the  weaver's  art  ;— 
and  all  the  treasures  of  the  kings  of  Judah  will  I  give 
into  the  hand  of  their  foes,  that  they  may  spoil  them  and 
take  them  and  bring  them  to  Babylon. 

And  for  thyself,  Pashchur,  and  all  that  dwell  in  thine 
house,  ye  shall  depart  among  the  captives  ;  and  to  Babylon 
thou  shalt  come,  and  there  thou  shalt  die,  and  there  be 
buried,  thyself  and  all  thy  lovers,  to  whom  thou  hast 
prophesied  with  untruth,  or  rather  by  the  Lie,  i.e.,  by  the 
Baal  (ii.  8,  xxiii.  13,  cf.  xii.  16). 

The  play  on  the  name  of  Pashchur  is  like  that  on 
Perath  (ch.  xiii.),  and  the  change  to  Magor-missabib 
is  like  the  change  of  Tophet  into  "Valley  of  Slaughter" 
(ch.  xix.).  Like  Amos  (vii.  16),  Jeremiah  repeats  his 
obnoxious  prophecy,  with  a  special  application  to  his 
cruel  persecutor,  and  with  the  added  detail  that  all  the 
wealth  of  Jerusalem  will  be  carried  as  spoil  to  Babylon ; 
a  detail  in  which  there  may  lie  an  oblique  reference  to 
the  covetous  worldliness  and  the  interested  opposition 
of  such  men  as  Pashchur.  Riches  and  ease  and 
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popularity  were  the  thing*  for  which  he  and  those  like 
him  had  bargained  away  their  integrity,  prophesying 
with  con«cious  falsehood  to  the  deluded  people.  Hi* 
"  lovers  "  arc  his  partisans,  who  eagerly  welcomed  his 
presages  of  peace  and  prosperity,  and  doubtle&t  actively 
opposed  Jeremiah  with  ridicule  and  threats.  The  last 
detail  i«  remarkable,  for  we  do  DOC  otherwise  know  that 
Pashchur  affected  to  prophesy.  If  it  be  not  meant 
simply  that  Pa»hchur  accepted  and  lent  the  weight  of 
his  official  sanction  to  the  false  prophet*,  and  especially 
those  who  uttered  their  divinations  in  the  name  of 
"  the  Baal."  that  is  to  say,  either  Molech,  or  the  popular 
and  delusive  conception  of  the  God  of  Israel,  we  see 
in  this  man  one  who  combined  a  steady  professional 
oppoaition  to  Jeremiah  with  power  to  enforce  hit 
hostility  by  legalized  acts  of  violence.  The  conduct 
of  Hananiah  on  a  later  occasion  (xxviii.  10).  clearly 
proves  that,  where  the  power  was  present,  the  will  for 
such  ads  was  not  wanting  in  Jeremiah's  professional 
adversaries. 

It  is  generally  taken  for  granted  that  the  name  of 
"  Pashchur "  has  been  substituted  for  that  of  "  Malchijah* 
in  the  list  of  the  prie»tly  families  which  returned  with 
Zerubbabel  from  the  Babylonian  captivity  ( K/ra  ii.  38  ; 
Neh.  vii.  41  ;  cf.  t  Chron.  xxiv.  9);  but  it  seems  quite 
possible  that  "  the  sons  of  Pashchur  "  were  a  subdivision 
of  the  family  of  Immer,  which  had  increased  largely 
during  the  K\ile.  In  that  case,  the  list  aflbrds  evidence 
of  the  fulfilment  of  Jeremiah's  prediction  to  Pashchur. 
The  prophet  elaewhcre  mentions  another  Pashchur, 
who  was  also  a  priest,  of  the  course  or  guild  of 
iislchijah  (xxi.  I,  xxxviii.  I),  which  was  the  designa 
tion  of  the  fifth  class  of  the  priests,  as  "  Immer "  was 
that  of  the  sixteenth  (l  Chron.  xxiv.  9,  14).  I  Mr 
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prince  Gedaliah,  who  was  hostile  to  Jeremiah,  was  ap 
parently  a  son  of  the  present  Pashchur  (Jer.  xxxviii.  i). 
It  is  not  easy  to  determine  the  relation  of  the  lyrical 
section  which  immediately  follows  the  doom  of  Pashchur, 
to  the  preceding  account  (vv.  7-8).  If  the  seventh 
verse  be  in  its  original  place,  it  would  seem  that  the 
prophet's  word  had  failed  of  accomplishment,  with 
the  result  of  intensifying  the  unbelief  and  the  ridicule 
which  his  teachings  encountered.  There  is  also  some 
thing  very  strange  in  the  sequence  of  the  thirteenth 
and  fourteenth  verses,  where,  as  the  text  now  stands, 
the  prophet  passes  at  once,  in  the  most  abrupt  fashion 
imaginable,  from  a  fervid  ascription  of  praise,  a  heart 
felt  cry  of  thanksgiving  for  deliverance  either  actual 
or  contemplated  as  such,  to  utterances  of  unrelieved 
despair.  I  do  not  think  that  this  is  in  the  manner 
of  Jeremiah  ;  nor  do  I  see  how  the  violent  contrast 
of  the  two  sections  (7-13  and  14-18)  can  fairly  be 
accounted  for,  except  by  supposing  either  that  we 
have  here  two  unconnected  fragments,  placed  in  juxta 
position  with  each  other  because  they  belong  to  the 
same  general  period  of  the  prophet's  ministry  ;  or  that 
the  two  passages  have  by  some  accident  of  transcrip 
tion  been  transposed,  which  is  by  no  means  an  un 
common  occurrence  in  the  MSS.  of  the  Biblical  writers. 
Assuming  this  latter  as  the  more  probable  alternative, 
we  see  in  the  entire  passage  a  powerful  representation 
of  the  mental  conflict  into  which  Jeremiah  was  thrown 
by  Pashchur's  high-handed  violence  and  the  seeming 
triumph  of  his  enemies.  Smarting  with  the  sense  of 
utter  injustice,  humiliated  in  his  inmost  soul  by  shame 
ful  indignities,  crushed  to  the  earth  with  the  bitter 
consciousness  of  defeat  and  failure,  the  prophet  like 
Job  opens  his  mouth  and  curses  his  day. 


»//*//  / 


The  ,U>-  that  my  mother  b*rr  me. 
Lrt  u  oo<  be  ble*  ! 

Cur  *rd  br  thr  man  »rbo  tokl  Ow  gUd  It 
'  Their  u  bam  to  Ibcr  •  male  child  . ' 

\\  lf»  rr.A  !•    liim   fr  ..».  r   ,  frj!   •. 


••    Ant 


' 


And  my  day*  lurtkxw  Milh  •hamc'* 

Ihcac  fur  triplet*  afford  a  glimp«r  of  the  livrly 
(hr  pAMMNiate  despair,  which  agiUtrxJ  the  prophet \ 
heart  as  the  first  effect  of  the  ihame  and  the  torture 
to  which  he  had  been  »o  wickedly  and  wantonly 
mubjected.  Thr  elegy,  of  which  they  oortftlitute  the 
pruem,  or  opening  ttruphe.  U  not  introduced  by  any 
formula  ascribing  it  to  Divine  inspiration  ,  it  is  simply 
writim  down  as  a  faithful  record  of  Jeremiah's  own 
feelings  and  reflexion*  and  self-communingn,  at  this 
|>ainful  crisis  in  his  career.  The  poet  of  the  book  of 
Job  has  apparently  taken  the  hint  supplied  by  these 
opening  verses,  and  hat  elaborated  the  idea  of  cursing 
the  day  of  birth  through  seven  highly  wrought  and 
imaginative  stanza*.  The  higher  finish  and  somewhat 
artificial  expansion  of  that  |>a»sagr  leave  little  doubt  that 
it  was  modelled  upon  the  one  befure  us.  But  the  point 
to  remember  here  is  that  both  arr  lyrical  effusion*, 
expressed  in  language  conditioned  by  Oriental  rather 
than  European  standard*  of  taste  and  usage.  As  the 

27 
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prophets  were  not  inspired  to  express  their  thoughts 
and  feelings  in  a  modern  English  dress,  it  is  superflu 
ous  to  inquire  whether  Jeremiah  was  morally  justified 
in  using  these  poetic  formulas  of  imprecation.  To 
insist  on  applying  the  doctrine  of  verbal  inspiration  to 
such  a  passage  is  to  evince  an  utter  want  of  literary 
tact  and  insight,  as  well  as  adhesion  to  an  exploded 
and  pernicious  relic  of  sectarian  theology.  The  prophet's 
curses  are  simply  a  highly  effective  form  of  poetical 
rhetoric,  and  are  in  perfect  harmony  with  the  imme 
morial  modes  of  Oriental  expression ;  and  the  under 
lying  thought,  so  equivocally  expressed,  according  to 
our  ways  of  looking  at  things,  is  simply  that  his  life 
has  been  a  failure,  and  therefore  it  would  have  been 
better  not  to  have  been  born.  Who  that  is  at  all 
earnest  for  God's  truth,  nay,  for  far  lower  objects  of 
human  interest  and  pursuit,  has  not  in  moments  of 
despondency  and  discouragement  been  overwhelmed 
for  a  time  by  the  like  feeling  ?  Can  we  blame  Jeremiah 
for  allowing  us  to  see  in  this  faithful  transcript  of  his 
inner  life  how  intensely  human,  how  entirely  natural 
the  spiritual  experience  of  the  prophets  really  was  ? 
Besides,  the  revelation  does  not  end  with  this  initial 
outburst  of  instinctive  astonishment,  indignation  and 
despair.  The  proem  is  succeeded  by  a  psalm  in  seven 
stanzas  of  regular  poetical  form — six  quatrains  rounded 
off  with  a  final  couplet — in  which  the  prophet's  thought 
rises  above  the  level  of  nature,  and  finds  in  an  over 
ruling  Providence  both  the  source  and  the  justification 
of  the  enigma  of  his  life. 

I.  "  Thou  enticedst  me,  lahvah,  and  I  was  enticed, 

Thou  urgedst l  me,  and  didst  prevail ! 

I  am  become  a  derision  all  the  day  long. 

Every  one  mocketh  at  me. 

1  Ex.  xii.  33  ;  Isa.  viii.  n  ;  Ezek.  iii.  14  ;  Jer.  xv.  17. 


*•  ami     4*  <•   iki  I  j«r« 

14'     •    •.»      f          i 

-          "     4.       '      <-       'j   . 


$    -Yet  I 


"Ami 


»  -c  II- 


I  If  I  Htvst//  bf  fiirrd.  Them  urgtilst  ntf  <t*4  Wtft 
He  hat)  n«»t  ra*hly  »nd  prrsumptuoaslj 
taken  upon  himtclf  ihi«  oflice  of  prophet ;  hr  had  been 
i  ailrtj.  and  had  rr*t«frU  the  call,  until  hi*  tcruples  and 
hi»  pleading*  were  overcome,  as  %taa  only  natural,  by  a 
Will  more  powerful  than  his  own  (chap.  i.  6).  In 
-(-.iking  of  the  inward  prr»ua»ion*  which  determined 
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the  course  of  his  life,  he  uses  the  very  terms  which 
are  used  by  the  author  of  Kings  in  connexion  with 
the  spirit  that  misled  the  prophets  of  Arab  before  the 
fatal  expedition  to  Ramoth  Gilead.  And  he  said,  Thou 
shalt  entice,  and  also  be  victorious  (i  Kings  xxii.  22). 
lahvah,  therefore,  has  treated  him  as  an  enemy  rather 
than  a  friend,  for  He  has  lured  him  to  his  own  destruc 
tion.  Half  in  irony,  half  in  bitter  complaint,  the 
prophet  declares  that  lahvah  has  succeeded  only  too 
well  in  His  malign  purpose  :  /  am  become  a  derision 
all  the  day  long ;  Every  one  mocketh  at  me. 

In  the  second  stanza,  the  thought  appears  to  be 
continued  thus  :  Thou  overcamest  me ;  for  as  often  as 
I  speak,  I  am  a  prophet  of  evil,  I  cry  alarm  (^ezaq; 
cf.  ze'aqah,  vers.  16)  ;  I  proclaim  the  imminence  of 
invasion,  the  violence  and  havoc  of  a  ruthless  conqueror. 
Thou  overcamest  me  also,  in  Thy  purpose  of  making  me 
a  laughing-stock  to  my  adversaries  ;  for  lahvah' s  word 
is  become  to  me  a  reproach,  and  a  scoff  all  the  day  long 
(the  relation  between  the  two  halves  of  the  stanza 
is  that  of  coordination ;  each  gives  the  reason  of  the 
corresponding  couplet  in  the  first  stanza).  His 
continual  threats  of  a  judgment  that  was  still  de 
layed,  brought  upon  him  the  merciless  ridicule  of  his 
opponents. 

Or  the  prophet  may  mean  to  complain  that  the 
monotony  of  his  message,  his  ever-recurring  denuncia 
tion  of  prevalent  injustice,  is  made  a  reproach  against 
him.  For  as  often  as  I  speak  I  make  an  outcry  of  in 
dignation  at  foul  wrongdoing  (Gen.  iv.  10,  xviii.  21, 
xix.  13);  wrong  and  robbery  do  I  proclaim  (Hab.  i.  2,  3) 
— the  oppression  of  the  poor  by  the  covetous  and 
luxurious  ruling  classes.  A  third  view  is  that  Jeremiah 
complains  of  the  frequent  attacks  upon  himself:  For 
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m*  oflr*  as  I  3/w-d^  /  Atftv  /•>  txdaim  ;  Qf  a \sattll  and 
fio/fHff  do  I  cry.  but  (he  !in»t  »uggestion  ap|*-ar»  to 
»uit  best,  as  giving  •  reason  for  thr  ridicule  which  the 
prophet  finds  to  intolerable  (cf.  xvii.  15). 

The  third  staruta  carries  thi*  plea  for  justice  s  step 
further.  Not  only  was  the  prophet'*  overwhelming 
trouble  due  to  hi*  having  yielded  to  the  persuasions 
and  promi»e*  of  lahvah  ;  not  only  has  he  bcrn  re- 
uardcd  with  scorn  and  the  scourge  snd  the  stocks  for 
his  compliance  with  a  Divine  call.  He  has  been  in  a 
manner  forced  and  dnvru  into  his  intolerable  position 
\-\  the  coercivr  |x>wcr  •  •!  lahvah,  which  left  him  no 
choice  but  to  utter  the  word  that  burnt  like  a  fire 
within  him.  Sometime*  his  fears  of  perfidy  and 
betrayal  suggested  the  thought  of  succumbing  to  the 
ir.s ..|«  r.i!'!'  OMtadeS  which  sremrd  t<>  MOCfc  (HA  path  . 

of  gi\*ing  up  once  for  all  a  thankless  and  fruitless 
and  dangrruuft  entrq>ri»c  :  but  then  the  inward  flamr 
burnt  so  tiercrly,  that  he  could  find  no  relief  for  hi* 
anguish  but  by  giving  it  vent  in  word*  (cf.  Ps.  juutix. 

1-3)- 

'flic  verse  finely  illustrate*  that  vivid  sense  of  a 
Divine  <  on  strum:  which  di»tingui»he*  the  true  prophet 
from  pretender*  to  the  office.  Jeremiah  doen  not  pro 
test  the  purity  of  hi»  motives  ;  indirectly  and  uncon- 
tcioutly  hr  ex|>re*sc*  it  with  a  simplicity  and  a  fttrcngth 
which  leave  no  room  for  su*pick>n.  He  has  himself 
no  doubt  at  all  that  what  he  s|«aks  is  "  lah%-ah'« 
word."  The  inward  impulse  is  overpowering  ;  he  ha» 
striven  in  vain  against  its  urgency  ;  like  Jacob  at 
Pcniel,  he  has  wrestled  with  One  stronger  than  him 
self.  He  is  no  vulgar  fanatic  or  enthusiast,  in  whom 
rooted  prejudices  and  irrational  frenxie*  overbalance 
the  judgment,  making  him  incapable  of  estimating  the 
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hazards  and  the  chances  of  his  enterprise  ;  he  is  as 
well  aware  of  the  perils  that  beset  his  path  as  the 
coolest  and  craftiest  of  his  worldly  adversaries.  Thanks 
to  his  natural  quickness  of  perception,  his  developed 
faculty  of  reflexion,  he  is  fully  alive  to  the  probable 
consequences  of  perpetually  thwarting  the  popular  will, 
of  taking  up  a  position  of  permanent  resistance  to  the 
policy  and  the  aims  and  the  interests  of  the  ruling 
classes.  But  while  he  has  his  mortal  hopes  and  fears, 
his  human  capacity  for  anxiety  and  pain ;  while  his 
heart  bleeds  at  the  sight  of  suffering,  and  aches  for 
the  woes  that  thickly  crowd  the  field  of  his  prophetic 
vision  ;  his  speech  and  his  behaviour  are  dominated, 
upon  the  whole,  by  an  altogether  higher  consciousness. 
His  emotions  may  have  their  moments  of  mastery  ;  at 
times  they  may  overpower  his  fortitude,  and  lay  him 
prostrate  in  an  agony  of  lamentation  and  mourning 
and  woe  ;  at  times  they  may  even  interpose  clouds  and 
darkness  between  the  prophet  and  his  vision  of  the 
Eternal ;  but  these  effects  of  mortality  do  not  last : 
they  shake  but  cannot  loosen  his  grasp  of  spiritual 
realities  ;  they  cannot  free  him  from  the  constraining 
influence  of  the  Word  of  lahvah.  That  word  pos 
sesses,  leads  him  captive,  "  triumphs  over  him,"  over 
all  the  natural  resistance  of  flesh  and  blood  ;  for  he  is 
"  not  as  the  many  " — the  false  prophets — "  who  corrupt 
the  Word  of  God ;  but  as  of  sincerity,  but  as  of 
God,  in  the  sight  of  God,  he  speaks"  (2  Cor.  ii. 

H,  i/)- 
And    still,   unless  a    man   be    thus    impelled  by  the 

Spirit  ;  unless  he  have  counted  the  cost  and  is  pre 
pared  to  risk  all  for  God  ;  unless  he  be  ready  to  face  un 
popularity  and  social  contempt  and  persecution  ;  unless 
he  knows  what  it  is  to  suffer  for  and  with  Jesus  Christ ; 
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I  doubt  if  hr  has  any  mural  right  to  •>;  -r.ik  in  that  mo*t 
holy  Name.  For  if  the  all-ma*tcnng  motive  hr  absent, 
if  the  IO\T  of  Christ  constrain  him  not,  how  can  hi* 
<ir*irr«  and  hi*  doing*  be  Mich  as  the  t'n*een  J-i-'H' 
will  cithrr  approve  or  bint*  ? 

The  fourth  ftlan/a  explain*  why  the  prophet  labouretf, 
though  vamly.  to  keep  silence.  It  was  because  of  ih 
malicious  report*  of  his  utterance*,  which  were  carefully 
circulated  by  hi*  watchful  antagonists.  They  beset 
him  on  every  tide ;  like  I'athchur,  they  were  to  him 
a  " magor-missabib,"  an  environing  terror  (cf.  vi.  25), 
as  they  listened  to  hi*  harangue*,  and  eagrrly  invited 
rach  other  to  inform  against  him  as  a  traitor  (The 
words  "  In!  -rm  ye,  and  let  us  inform  again*!  him!" 
or  "  iVnounce  y.  and  let  u*  denounce  him  ' "  may  be 
an  ancient  glo**  upon  the  term  JiMxth.  "ill  report, ** 
"  calumny  ; "  Gen.  xxxvii.  2  ;  Num.  xiii.  32  ;  Job  xvii.  5. 
For  the  ronttniction,  cf.  Job  xxxi.  37.  They  ftpoil 
the  symmetry  of  the  line.  That  t//AA«fA  rrally  means 
"defaming,"  or  "  slander, "  appear*  not  only  from  the 
pamig**t  in  which  it  occun.  but  a!*o  from  the  Arabic 
ittt'ub,  "  one  who  creep*  about  with  ftlander,"  frt>m 
fitM*t.  "  to  move  gently  or  slowly  about."  The  I  leb. 
"t^ii/,  nggrl,  "  to  go  atx>ut  *lan<lering.**  and  ntkfl, 
"tlander,"  are  analogous). 

And  not  only  open  enemies  thus  contpirrd  for  the 
prophet's  destruction.  Even  professed  friend*  ( for  the 
phra.se,  cf.  xxxviii.  22  ;  !**.  xlL  IO)  were  treacherously 
watchful  to  catch  him  tripping  (cf.  ix.  2,  xti.  6).  Those 
on  whom  he  had  a  natural  claim  for  sympathy  an-! 
protection,  bore  a  secret  and  determined  grudge  against 
him.  Hi*  unpopularity  was  complete,  and  his  position 
full  of  peril.  We  have  in  the  thirty-first  and  several 
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of  the  following  psalms  outpourings  of  feeling  under 
circumstances  very  similar  to  those  of  Jeremiah  on  the 
present  occasion,  even  if  they  were  not  actually  written 
by  him  at  the  same  crisis  in  his  career,  as  certain 
striking  coincidences  of  expression  seem  to  suggest 
(ver.  10;  cf.  Ps.  xxxi.  13,  xxxv.  15,  xxxviii.  17,  xli.  9 ; 
ver.  13  with  Ps.  xxxv.  9,  10). 

The  prophet  closes  his  psalm-like  monologue  with 
an  act  of  faith.  He  remembers  that  he  has  a  Champion 
who  is  mightier  than  a  thousand  enemies.  lahvah 
is  with  him,  not  with  them  (cf.  2  Kings  vi.  16)  ;  their 
plots,  therefore,  are  foredoomed  to  failure,  and  them 
selves  to  the  vengeance  of  a  righteous  God  (xi.  20). 
The  last  words  are  an  exultant  anticipation  of  deliver 
ance. 

We  thus  see  that  the  whole  piece,  like  a  previous 
one  (xv.  1 0-21),  begins  with  cursing  and  ends  with  an 
assurance  of  blessing. 
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